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190 / דברים — פרשת שפטים  טז / יח־יט 

קִרְוָיךְ .18 בְּכָל  לָךְ  נֵּי  תְּמ� וּפֻרְעָנִין  יָּנִין  -Judges and ENFORC — דּ�

ERS[1] shall you appoint in all YOUR CITIES[2] —   דִּי 
לָךְ יָהֵב  אֱלָהָךְ   — which Hashem, your God, gives you — יְיָ 
דִּקְשׁוֹט   for your tribes;[3] — לְשִׁבְטָיךְ דִּין  מָּא  ע� יָת   וִידוּנוּן 
— and they shall judge the people with TRUTHFUL judg-
ment.[4]

דִין .19 צְלֵי  ת�  לָא   ,You shall not tilt judgment — לָא 
פִּין ע א�  וְלָא   you shall not show favoritism,[5] — תִשְׁתְּמוֹד�

שֹׁחֲדָא בֵּל   אֲרֵי   and you shall not ACCEPT a bribe,[6] — תְק�
כִּימִין ר עֵינֵי ח� וּ�  for the bribe BLINDS the eyes of the — שֹׁחֲדָא מְע�

1. Onkelos usually translates the term שֹׁטְרִים as רְכִין  ,ס�
officers (as in 1:15 above), but in the context of the 
judicial system, as in this passage, שֹׁטְרִים are enforc-
ers (or punishers), people who enforce compliance 
with the judges’ rulings and carry out their sentenc-
es (Nesinah LaGer; Nefesh HaGer). Rashi concurs 
with this understanding of their role, and Rambam 
(Hil. Sanhedrin 1:1) adds that they were to circu-
late in public and act as general law enforcement 
agents.

2. Onkelos often translates רֶיך�  (literally, your gates) שְׁע�
as ְיך -your cities, in accordance with its intent rath ,קִרְו�
er than its literal meaning (Me’at Tzori; see also Rashi 
with Mizrachi). See above, 5:14 note 22.

3. That is, you shall appoint judges and punishers 
for your tribes in all your cities which Hashem, your 
God, gives you (Rashi). The phrase, for your tribes, 

further teaches that aside from the judges in each 
city, other judges are to be appointed for each tribe 
(ibid.).

4. This is an injunction to appoint only qualified and 
righteous judges (Rashi). [For discussion of Onkelos’ 
rendition of צֶדֶק, righteousness, as א  truth, see ,קוּשְׁט�
above, 1:16 note 34.]

5. Literally, you shall not recognize a face. The court 
must treat everyone equally. If a judge shows more 
respect to one litigant, the other becomes flustered and 
cannot effectively argue his case (Rashi).

6. The Hebrew ח  means take, but Onkelos renders תִקּ�
it as בֵּל  accept, to denote that the judge should not ,תְק�
accept a bribe even if it is the giver who initiates the 
offer, and the judge need do nothing but “accept” what 
is given (see Me’at Tzori and Parshegen to Shemos 
23:8).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

18  Judges and officers shall 
you appoint in all your gates — 
which Hashem, your God, gives 
you — for your tribes; and they 
shall judge the people with righ-
teous judgment. 19  You shall not 
tilt judgment, you shall not 
show favoritism, and you shall 
not take a bribe, for the bribe 
will blind the eyes of the wise 

 

אֶת  פּוֹסְקִים  ה יָּינִים  דּ שׁוֹפְטִים,  וְשֹׁטְרִים.  שׁפְֹטִים  (יח) 
כִּין וְכוֹפְתִין  ר מִצְוָתָם, שֶׁמ ח דִּין. וְשֹׁטְרִים, הָרוֹדִין אֶת הָעָם א ה
ב):  (תנחומא  שּׁוֹפֵט  ה דִּין  אֶת  עָלָיו  בֵּל  שֶׁיְּק ד  ע וּבִרְצוּעָה  קֵּל  בְּמ
טֶיךָ.  לִשְׁב� קמד):  (ספרי  וְעִיר  עִיר  בְּכָל  רֶיךָ.  שְׁע� ל  בְּכ�
בְּכָל  לִשְׁבָטֶיךָ  לְךָ  תִּתֶּן  וְשֹׁטְרִים  שֹׁפְטִים  לְךָ”:  ”תִּתֶּן  ל  ע מוּסָב 
שֶׁמּוֹשִׁיבִין  מֵּד  מְל טֶיךָ.  לִשְׁב� לְךָ:  נֹתֵן  אֱלהֶֹיךָ  ה‘  אֲשֶׁר  שְׁעָרֶיךָ 
טז:):  סנהדרין  (שם;  וָעִיר  עִיר  וּבְכָל  וָשֵׁבֶט  שֵׁבֶט  לְכָל  יָּינִין  דּ
לִשְׁפּוֹט  דִּיקִים  וְצ מוּמְחִים  יָּינִין  ד נֵּה  מ וגו‘.  ם  ע� פְטוּ אֶת ה� וְשׁ�

לאֹ  שְׁמָעוֹ:  כְּמ ט.  מִשְׁפּ� טֶּה  ת� לאֹ  (יט)  שם):  (ספרי  צֶדֶק 
שֶׁלּאֹ  יָּין  דּ ל זְהָרָה  א טְּעָנוֹת.  ה ת  בִּשְׁע ף  א נִים.  פּ� כִּיר  ת�
ז),  (תנחומא  יוֹשֵׁב  וְאֶחָד  עוֹמֵד  אֶחָד  לָזֶה,  וְקָשֶׁה  לָזֶה  ךְ  ר יְהֵא 
עֲנוֹתָיו  ט תְּמִין  מִסְתּ חֲבֵירוֹ  אֶת  בֵּד  מְכ יָּין  דּ שֶׁה שֶׁכְּשֶׁרוֹאֶה  לְפִי 
אֲפִילּוּ  ד.  שֹׁח� ח  תִקּ� וְלאֹ  ז):  תנחומא  ל:;  שבועות  (שם; 
ד  שּׁוֹח מִשֶּׁקִּבֵּל  וֵּר.  יְע� ד  שֹּׁח� ה� כִּי  שם):  (ספרי  צֶדֶק  לִשְׁפּוֹט 
בִּזְכוּתוֹ  פֵּךְ  לְה אֶצְלוֹ  לְבָבוֹ  אֶת  יטֶּה  שֶׁלּאֹ  אֶפְשָׁר  אִי  מִמֶּנּוּ 

(כתובות קה:): 

רש"י 

פרשת שפטים 
ן  יך� נֹת� 
ר יהו֧ה אֱלהֹ יך� אֲשֶׁ֨ רֶ֔ ל־שְׁע� ֙ בְּכ� ים תִּתֶּן־לְך� ים וְשֽׁטְֹרִ֗ פְט$ יח שֹֽׁ

ט  ֔ ה מִשְׁפּ� טּ( א־ת+ דֶק: יט לֹֽ ט־צ. ם מִשְׁפּ+ ע0 פְט֥וּ אֶת־ה� יך� וְש3ׁ ט4 לְך�֖ לִשְׁב�

ים  מִ֔ י חֲכ� וֵּר֙ עֵינ7 ד יְע+ ח+ שֹּׁ֗ י ה+ ד כּ$ ח+ ח שֹׁ֔ א־תִקּ> ים וְלֹֽ נ< יר פּ� כּ? א ת+ לֹ֥

הֵב י� ךְ ה� אֱל� יְי� דִּי יךְ קִרְו� ל בְּכ� ךְ ל� נֵּי תְּמ+ נִין וּפֻרְע� נִין יּ� דּ+ יח

דִין צְלֵי ת+ א ל� יט דִּקְשׁוֹט: דִּין א מּ� ע+ ת י� וִידוּנוּן יךְ לְשִׁבְט� ךְ ל�

כִּימִין ח+ עֵינֵי ר וּ� מְע� א שֹׁחֲד� אֲרֵי א שֹׁחֲד� בֵּל תְק� א וְל� פִּין א+ ע תִשְׁתְּמוֹד+ א ל�
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wise from seeing the truth,   לְקֵל פִּתְגָמִין תְּרִיצִין  and thus — וּמְק�
CORRUPTS the UPRIGHT words of the Torah, which are judg-
ments of truth.[7]

תִּרְדּוֹף .20 קֻשְׁטָא   ,TRUTH, TRUTH, shall you pursue — קֻשְׁטָא 
דְּתֵיחֵי רְעָא   so that you may live — בְּדִיל  א� יָת  ת   — וְתֵיר�

and take possession of the Land   ְלָך יָהֵב  אֱלָהָךְ  יְיָ   that — דִּי 
Hashem, your God, gives you.

לָךְ .21 תִצּוֹב  ת   You shall not plant for yourself — לָא   אֲשֵׁר�
אִילָן ייָ   an asheirah OF any tree[8] — כָּל  ד� דְבְּחָא  מ� ר   בִּסְט�

עְבֵּד   ,beside the Mizbe’ach of Hashem, your God — אֱלָהָךְ  דִּי ת�
that you shall make for yourself.[9] — לָךְ

7. The simple reading of the phrase דִּיקִים -trans דִּבְרֵי צ�
lates as the words of the righteous; meaning, the de-
fendant, who should actually be found righteous in 
court, but whose righteous words are corrupted and 
overturned by a judge who was bribed (Chizkuni; 
Haamek Davar). Onkelos, however, reads it liter-
ally as “righteous words,” referring to the words of the 
Torah, about which the verse says (Tehillim 19:10), 
ו חְדּ� י� דְקוּ  צ� אֱמֶת  ה‘   the judgments of Hashem ,מִשְׁפְּטֵי 
are truthful, altogether righteous (see Rashi with 
Mizrachi).

[Onkelos’ term תְּרִיצִין, upright, straight, has the same 
root as the Talmudic term תֵּרוּץ, resolution of a diffi-
culty, which straightens out the matter at hand (Nefesh 
HaGer).]

8. See following note.

9. The term ה  asheirah, ordinarily means a tree ,אֲשֵׁר�
used for idol worship. However, since idolatry is forbid-
den in all places, it is unlikely that the Torah would 
forbid to plant such a tree only near the Mizbe’ach 
of Hashem (Amar N’kei [R’ Ovadiah of Bartenoro]). 
Rashi therefore reads the verse as imposing two sepa-
rate prohibitions: The first is ה ע לְך� אֲשֵׁר�  you shall ,לאֹ תִטּ�

not plant an asheirah, i.e., a tree that one intends to 
worship as an idol, anywhere in the world; and the 
second is ח ה‘ אֱלהֶֹיך� ל עֵץ אֵצֶל מִזְבּ� ע…] כּ�  you shall] ,[לאֹ תִטּ�
not plant…] any tree beside the Mizbe’ach of Hashem, 
your God, i.e., anywhere on the Temple Mount. [See 
further in note for the reason behind this latter prohi-
bition.]

Onkelos, however, renders עֵץ ל  כּ� ה   as, asheirah אֲשֵׁר�
“of” any tree, indicating that the verse is conveying one 
prohibition. It seems, then, that according to Onkelos, 
asheirah here means something other than “a tree 
used for idol worship.” Perhaps he understands it simi-
larly to Ramban, who suggests that the word is related 
to “י ”אֲשֻׁר� מךְֹ   supporting my “pathways” (Tehillim ,תּ�
17:5), and explains that trees were typically planted 
at the entrance to idolatrous temples in order to show 
people the path by which to enter them. Rambam (Hil. 
Avodah Zarah 6:9) indicates that trees were similarly 
planted near idolatrous altars. Our verse thus for-
bids planting trees beside the Mizbe’ach even for the 
sake of beautifying the area, because this copies the 
idolatrous practice (Marpei Lashon; Or HaTargum; see 
HaKesav VeHaKabbalah for a somewhat different ap-
proach to Onkelos).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

and will corrupt the words of 
the righteous. 20  Righteousness, 
righteousness shall you pursue, 
so that you may live and take 
possession of the Land that 
Hashem, your God, gives you.

21  You shall not plant for 
yourself an asheirah, any 
tree, beside the Mizbe’ach 
of Hashem, your God, that 
you shall make for yourself. 

 

פֵּךְ  ד מְה שּׁוֹח מְּצוּדָּקִים, מִשְׁפְּטֵי אֱמֶת, [ה דִּיקִם. דְּבָרִים ה דִּבְרֵי צ�
לֵּךְ  וְשֶׁקֶר] (מכילתא כספא כ): (כ) צֶדֶק צֶדֶק תִּרְדֹּף. ה לְסֶלֶף 
שְׁתָּ.  ר� ן תִּחְיֶה וְי� ע� ר בֵּית דִּין יָפֶה (ספרי שם; סנהדרין לב:): לְמ� ח א
ל  חֲיוֹת אֶת יִשְׂרָאֵל וּלְהוֹשִׁיבָן ע כְּשֵׁרִים לְה יָּינִין ה דּ אי הוּא מִנּוּי ה כְּד

יְּיבוֹ עָלֶיהָ  ה. לְח ע לְך� אֲשֵׁר� דְמָתָן (ספרי שם): (כא) לאֹ תִטּ� א
ל נְטִיעָתָהּ  עֲשֶׂה ע אֲפִילוּ לאֹ עֲבָדָהּ עוֹבֵר בְּלאֹ ת ת נְטִיעָתָהּ, ו מִשְּׁע
ח  מִזְבּ� אֵצֶל  עֵץ  ל  כּ� ה  אֲשֵׁר� לְך�  ע  תִטּ� לאֹ  קמה):  (ספרי 
בָּיִת (שם):  ר ה יִת בְּה זְהָרָה לְנוֹטֵע אִילָן וּלְבוֹנֶה ב ה‘ אֱלהֶֹיךָ. א

רש"י 

 Eּשְׁת ר+ וְי3 חְיֶה֙  Fּן ת ע+ Gתִּרְדּ֑ףֹ לְמ דֶק  Jדֶק צ Kכ צ ם:  Fדִּיק י צ+ דִּבְר� ף  Lּל יס+ Fו

ע  Oּא־תִט ♪ ס כא לֹֽ ךְ:  ל3 ן  נֹת� יך�  Jֹאֱלה אֲשֶׁר־יהו֥ה  רֶץ  ֔ א� אֶת־ה�

ךְ:  עֲשֶׂה־ל3ּ Rּר ת Kׁיך� אֲש Jֹח יהו֥ה אֱלה Sּצֶל מִזְב ץ אֵ֗ Uל־ע ה כּ� לְך�֛ אֲשֵׁר0

ת וְתֵיר+ דְּתֵיחֵי בְּדִיל תִּרְדּוֹף א קֻשְׁט� א קֻשְׁט� כ תְּרִיצִין: מִין פִּתְג� לְקֵל וּמְק�

תִצּוֹב א ל� כא ךְ: ל� הֵב י� ךְ ה� אֱל� יְי� דִּי א רְע� א+ ת י�

ךְ: ל� עְבֵּד ת+ דִּי ךְ ה� אֱל� יי� ד+ א דְבְּח� מ+ ר בִּסְט+ ן אִיל� ל כּ� ת אֲשֵׁר� ךְ ל�
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 And you shall not erect for yourself a — וְלָא תְקִים לָךְ קָמָא .22
single-stone pillar for offerings even to Hashem,   דִּי סָנֵי 

אֱלָהָךְ  ,since this is something which Hashem, your God — יְיָ 
hates.[10]

17.
-You shall not slaughter as an offer — לָא תִכּוֹס קֳדָם יְיָ אֱלָהָךְ .1

ing BEFORE Hashem, your God,   וְאִמָּר  an ox or a — תּוֹר 
LAMB[1]   דִּי יְהֵי בֵהּ מוּמָא — in which there will be a blemish, 
ם בִּישׁ ע� ק קֳדָם יְיָ אֱלָהָךְ הוּא   or any bad thing,[2] — כֹּל מִדּ� ח�  אֲרֵי מְר�
— because that is REJECTED as an offering BEFORE Hashem, 
your God.

ח בֵּינָךְ .2 חֲדָא   If there will be found among you — אֲרֵי יִשְׁתְּכ�  בּ�
לָךְ יָהֵב  אֱלָהָךְ  יְיָ  דִּי   in one of your CITIES, which — מִקִּרְוָיךְ 

Hashem, your God gives you,   ר אוֹ אִתָּא -a man or wom — גְּב�
an   ְעְבֵּד יָת דְּבִישׁ קֳדָם יְיָ אֱלָהָך  who commits that which is — דִּי י�
evil in the eyes of Hashem, your God,   ּל קְיָמֵה ר ע�  to — לְמֶעְבּ�
violate His covenant with you not to worship other gods,

10. Although such single-stone pillars were considered 
with favor in the time of the Patriarchs (see Bereishis 
28:18; 35:14), Hashem now despises them, since it had 
become the widespread practice of idolaters to use 
them for idol worship (Rashi). The alternate Onkelos 
text of חִיק  has rejected, is meant to imply that the ,ר�
single-stone pillar was once acceptable (Pas’shegen; 

see further there and Marpei Lashon for alternative 
approaches).
1. The Hebrew שֶׂה refers to the young of both sheep 
and goats (see Rashi to Shemos 12:5). However, there 
is no one-word translation in English, or in Aramaic. 
Onkelos renders it simply as “lamb” for brevity.
2. This phrase comes to include a prohibition against 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

22  And you shall not erect for 
yourselves a pillar, which 
Hashem, your God, hates.

17.
1  You shall not slaughter for 

Hashem, your God, an ox or a 
kid or lamb in which there will 
be a blemish, any bad thing, 
because that is an abomination 
to Hashem, your God.

2  If there will be found among 
you in one of your gates, which 
Hashem, your God, gives 
you, a man or woman who 
commits that which is evil 
in the eyes of Hashem, your 
God, to violate His covenant, 

 

קְרִיב  לְה ת  ח א אֶבֶן  צֶּבֶת  מ ה.  צֵּב� מ� לְך�  קִים  ת� וְלאֹ  (כב) 
כ,  (שמות  אֲבָנִים“  ח  ”מִזְבּ נֵא.  שׂ� אֲשֶׁר  שָּׁמָיִם:  ל אֲפִילּוּ  עָלֶיהָ 
כִּי חֹק  שָׂנֵא,  זוֹ  וְאֶת  עֲשׂוֹת,  צִוָּה ל אֲדָמָה“ (שם, כא)  ח  כב) וּ“מִזְבּ
הָאָבוֹת  בִּימֵי  לוֹ  אֲהוּבָה  שֶׁהָיְתָה  פִּי  ל  ע ף  וְא עֲנִים.  כְּנ ל הָיְתָה 
ר  ח מֵא קמו),  (ספרי  שְׂנֵאָהּ  כְשָׁיו  יד), ע לה,  יח;  כח,  (ראה בראשית 

כֹּל  וגו‘  ח  תִזְבּ� לאֹ  (א)  זָרָה:  עֲבוֹדָה  ל חֹק  אֵלּוּ  שֶׁעֲשָׂאוּהָ 
ל יְדֵי דִּבּוּר רָע (שם קמז).  קֳּדָשִׁים ע גֵּל בּ זְהָרָה לִמְפ ע. א ר ר� ב� דּ�
לו.-לו:):  (זבחים  קָדָשִׁים  ת  בִּשְׁחִיט דְּרָשׁוֹת  שְׁאָר  בוֹ  נִדְרְשׁוּ  וְעוֹד 
ת  עֲבוֹד עֲבוֹד ת ה‘ אִתְּכֶם שֶׁלּאֹ ל עֲבֹר בְּרִיתוֹ. אֲשֶׁר כָּר (ב) ל�

כּוֹכָבִים: 

רש"י 

א־ : ס [יז] א לֹֽ יך� א יהו֥ה אֱלהֹ. Lנ ר שׂ� Kׁה אֲש Yצֵּב ים לְך�֖ מ+ Zק א־ת� כב וְלֹֽ

ר  Eב כֹּ֖ל דּ� מ֔וּם  ה בוֹ֙  Kהְי Fי ר  אֲשֶׁ֨ ה  שֶׂ֗ ו� יך� שׁ֣וֹר  אֱלהֶֹ֜ יהו֨ה  Rח֩ ל תִזְבּ+

 ֙ בְקִרְבְּך� צ̂א  י־יִמּ� Fּהֽוּא: ס ב כ יך�  Jֹאֱלה יהו֥ה  ת  Sתֽוֹעֲב י  כּ_ ע  Yר

ה  ֗ אֽוֹ־אִשּׁ� ישׁ  א$ ךְ  Yל ן  נֹת7 יך�  Jֹאֱלה אֲשֶׁר־יהו֥ה  יך�  רֶ֔ שְׁע� ח̀ד  בְּא+

בְּרִיתֽוֹ:  ר  עֲבֹ֥ Rל יך�  Jֹיהוֽה־אֱלה י  בְּעֵינ� ע  Sר אֶת־ה� ה  aׂעֲש Rי ר  אֲשֶׁ֨

א ל� א יז ךְ: ה� אֱל� יְי� נֵי *ס� דִּי א מ� ק� ךְ ל� תְקִים א וְל� כב

ם ע+ מִדּ+ כֹּל א מוּמ� בֵהּ יְהֵי דִּי ר וְאִמּ� תּוֹר ךְ ה� אֱל� ם יְי� קֳד� תִכּוֹס

ךְ בֵּינ� ח יִשְׁתְּכ+ אֲרֵי ב הוּא: ךְ ה� אֱל� ם יְי� קֳד� ק ח� מְר� אֲרֵי בִּישׁ

א אִתּ� אוֹ ר גְּב+ ךְ ל� הֵב י� ךְ ה� אֱל� יְי� דִּי יךְ מִקִּרְו� א חֲד� בּ+

מֵהּ: ל קְי� ע+ ר לְמֶעְבּ+ ךְ ה� אֱל� יְי� ם קֳד� דְּבִישׁ ת י� עְבֵּד י+ דִּי
חִיק *נ"א: ר+
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יָּא .3 מְמ� ח לְטָעֲוָת ע� ל וּפְל� אֲז�  and he will go and serve the FALSE — ו�

GODS OF THE NATIONS[3]   וּסְגִיד לְהוֹן — and prostrate himself 
to them,   וּלְשִׁמְשָׁא אוֹ לְסִיהֲרָא — or to the sun or moon   אוֹ לְכָל 
יָּא  ,or to any object among the legions of the heavens — חֵילֵי שְׁמ�
such as the stars,[4]   קֵּדִית -which I have not command — דִּי לָא פ�
ed you to worship,[5]

וּוֹן לָךְ .4  and THEY (i.e., witnesses) WILL TELL you that this — וִיח�
occurred,[6]   וְתִשְׁמָע — and you will hear their testimony in 

court;   ע יָאוּת  וְהָא   ,then you shall examine them well — וְתִתְבּ�
פִּתְגָמָא   ,and behold! it is true — קֻשְׁטָא  the matter is — כֵּיוָן 
well-founded:   ת תּוֹעֶבְתָּא הָדָא בְּיִשְׂרָאֵל -this abomina — אִתְעֲבִיד�
tion was done in Israel.[7]

הִיא .5 הוּא אוֹ יָת אִתְּתָא ה� בְרָא ה� פֵּק יָת גּ�  Then you shall bring — וְת�
out that man or that woman   דִּי עֲבָדוּ יָת פִּתְגָמָא בִישָׁא הָדֵין — 

who did this evil thing,   ְע בֵּית דִּינָך  to THE GATE OF YOUR — לִתְר�

slaughtering an animal that has any disqualification 
from being offered, such as if it had once been wor-
shiped as an idol (Sifrei; see further, Targum Yonasan). 
See Rashi for another approach to the verse.

3. See above, 6:14 note 19.

4. See above, 4:19.

5. Do not make the mistake of thinking that by wor-
shiping these legions of Hashem, you are honoring 
their Creator (Rabbeinu Bachya).

6. As is his usual practice, Onkelos changes the pas-
sive לְך� ד   and it will be told to you, to the active ,וְהֻגּ�

form, and they will tell you. In addition, Onkelos pos-
sibly seeks to convey that at least two people — the 
minimum number of witnesses needed for conviction 
in capital cases (see v. 6) — informed the beis din of the 
idolatrous act. [An alternate version of Onkelos reads 
ךְ וֵּי ל�  which keeps the passive form of the Hebrew ,וְיִתְח�
text.]
7. When the Torah calls a sinful act a ה -abomi ,תּוֹעֵב�
nation, as it does here, Onkelos directly translates it: 
א  ;see also Vayikra 18:26-30; 20:13; above, 13:15) תּוֹעֶבְתּ�
and below, 18:12; 23:16). On the other hand, when the 
Torah refers to the act as ‘ה ת   an abomination ,תּוֹעֲב�

ONKELOS ELUCIDATED CHUMASH TRANSLATION

3  and he will go and serve 
gods of others and prostrate 
himself to them, or to the 
sun or to the moon or to any 
legion of the heavens, which 
I have not commanded, 4  and 
it will be told to you and 
you will hear; then you shall 
investigate well, and behold! 
it is true, the matter is well-
founded: this abomination 
was done in Israel. 5  Then 
you shall bring out that man 
or that woman who did this 
evil thing, to your gates — 

 

קמח):  ספרי  ט:;  (מגילה  לְעָבְדָם  צִוִּיתִי.  לאֹ  אֲשֶׁר  (ג) 
הוּא  אִישׁ ה� כוֹן. מְכֻוָּון הָעֵדוּת: (ה) וְהוֹצֵאת� אֶת ה� (ד) נ�
בֵּית  ע  ”לִתְר שְׁעָרֶיךָ”  ”אֶל  רְגֵּם  מְת ה וגו‘.  רֶיך�  שְׁע� אֶל  וגו‘ 
בּוֹ,  ד  שֶׁעָב ר  ע שׁ זֶה  שְׁעָרֶיךָ“  ”אֶל  שָׁנִינוּ:  שֶׁכֵּן  טוֹעֶה,  דִּינָךְ“ 

ר  וְנֶאֱמ טָּה  לְמ ”שְׁעָרֶיךָ“  ר  נֶאֱמ בּוֹ,  שֶׁנִּדּוֹן  ר  ע שׁ אֶלָּא  אֵינוֹ  אוֹ 
ר  ע עְלָה שׁ ה ”שְׁעָרֶיךָ“ הָאָמוּר לְמ עְלָה (פסוק ב), מ ”שְׁעָרֶיךָ“ לְמ
(ספרי  בּוֹ  ד  שֶׁעָב ר  ע שׁ טָּה  לְמ הָאָמוּר  ”שְׁעָרֶיךָ“  ף  א בּוֹ  ד  שֶׁעָב

רְגּוּמוֹ ”לְקִרְוָיךְ“:  קמח; כתובות מה:), וְת

רש"י 

א֣וֹ   | מֶשׁ  שּׁ( וְל+ ם  ה4 ל� חוּ  gּיִּשְׁת ו+ ים  אֲחֵרִ֔ ים  אֱלהֹ$ עֲבֹד֙  Rּי ו+ יֵּ֗לֶךְ  ג ו+

ד־לְך�֖  ד וְהֻגּ+ יתִי:  Fּא־צִו לֹֽ ר  Kׁאֲש יִם  gמ שּׁ� ה+ א  iל־צְב לְכ� א֛וֹ  ח+  רֵ֗ יּ� ל+

ה  jעֶשְׂת נ. ר  ֔ ב� דּ� ה+ כ֣וֹן  נ� אֱמֶת֙  וְהִנּ̂ה  ב  הֵיטֵ֔  Eּשְׁת ר+ וְד3 עְתּ�  Yמ וְשׁ�

ה֡וּא אוֹ֩ אֶת־ ישׁ ה+ א$ ל: ה וְהֽוֹצֵאתE אֶת־ה� lא זֹּ֖את בְּיִשְׂר� ה ה+ iתּֽוֹעֵב ה+

יך�  רֶ֔ אֶל־שְׁע� זֶּה֙  ה+ ע  Gר ה� ר  ֨ ב� דּ� אֶת־ה+ שׂ֠וּ  ע֠� ר  אֲשׁ( וא  הִ֜ ה+ ה  ֨ אִשּׁ� ה3

אוֹ א וּלְשִׁמְשׁ� לְהוֹן וּסְגִיד א יּ� מְמ� ע� ת עֲו� לְט� ח וּפְל+ ל אֲז+ ו+ ג

ךְ ל� וּוֹן *וִיח� ד קֵּדִית: פ+ א ל� דִּי א יּ� שְׁמ+ חֵילֵי ל לְכ� אוֹ א לְסִיהֲר�

ת אִתְעֲבִיד+ א מ� פִּתְג� ן כֵּיו� א קֻשְׁט� א וְה� אוּת י� ע וְתִתְבּ+ ע וְתִשְׁמ�

ת י� אוֹ הוּא ה+ א בְר� גּ+ ת י� פֵּק וְת+ ה אֵל: בְּיִשְׂר� א ד� ה� א תּוֹעֶבְתּ�

ךְ ע בֵּית דִּינ� **לִתְר� דֵין ה� א בִישׁ� א מ� פִּתְג� ת י� דוּ עֲב3 דִּי הִיא ה+ א אִתְּת�
יךְ וֵּי **נ“א: לְקִרְו� *נ"א: וְיִתְח+
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COURT[8] —   אִתְּתָא יָת  אוֹ  בְרָא  גּ�  the man or the woman — יָת 
יָּא   — בְנ�  ,and you shall pelt them with stones — וְתִרְגּוֹמִנּוּן בְּא�
.so that they will die — וִימוּתוּן

סָהֲדִין .6 תְּרֵין  ר  ל מֵימ�  אוֹ   By the word of two witnesses — ע�
סָהֲדִין קְטוֹל   or three witnesses[9] — תְּלָתָא  יָּב  דְּח�  — יִתְקְטֵל 

shall HE WHO IS LIABLE TO EXECUTION be put to death;[10]   לָא 
ר סָהִיד חָד ל מֵימ�  he shall not be put to death by the — יִתְקְטֵל ע�
word of a single witness.

לְמִקְטְלֵהּ .7 דְמֵיתָא  בְּק� בֵהּ  תְּהֵי  יָּא  דְסָהֲד�  The hand of the — יְדָא 
witnesses shall be against him first to put him to death,  

to Hashem [or, more literally, an abomination “of” 
Hashem] (as in v. 1 above), Onkelos renders it ק ח�  מְר�
ה‘ ם  -rejected before Hashem, to avoid any connota ,קֳד�
tion that the abomination is associated with Hashem, 
Heaven forbid (see Nefesh HaGer and Beurei Onkelos 
to 18:12 below).

8. Onkelos often renders ר ע� א gate, as ,שׁ�  ,city (see ,קִרְו�
e.g., 16:18, and v. 2 above), but sometimes as בֵּית ע   תְּר�
א  the gate of the court (see 25:7 below). Rashi here ,דִּינ�
insists that the correct version in our verse is ְיך  to ,לְקִרְו�
your cities. This is based on the Gemara’s exposition 
(Kesubos 45b) that just as רֶיך�  in verse 2 refers to שְׁע�
the city where the idol worship took place, so too here 
it means that the idol worshiper is taken to the city 
where the act was committed — not to the court that 
rendered the verdict — and is executed there.

Several resolutions are given for the version of ע  לִתְר�
ךְ דִּינ�  to the gate of your court (which concurs with ,בֵּית 
Targum Yonasan here). Rashash (Kesubos loc. cit.) 
explains that despite the Gemara’s exposition of our 
verse, its plain meaning is that the idol worshiper is 
to be taken to court for judgment, which is clearly how 
the Gemara in Sanhedrin 16b understands it. Rashash 
further references Tosafos, Kesubos 44a (ד“ה אין), who 
teach that the word רֶיך�  here bears the meaning of שְׁע�
your courts even with regard to the sinner’s execution, 
as the Gemara there states that if the city where the 
sin was committed is inhabited mostly by idolaters, 

then the execution is carried out in the city where he 
was judged. See also Nesinah LaGer.

Torah Sheleimah (Vol. 24, pp. 146-147) and Torah 
Temimah (§14) point out that Yerushalmi (Sanhedrin 
6:1) cites a dispute among Tannaim as to whether the 
execution takes place where the sin was committed, 
or where the judgment took place. Each version of 
Onkelos, then, is in agreement with one of these views.

For additional resolutions, see R’ Chaim Paltiel, 
Pas’shegen, Marpei Lashon, HaKesav VeHaKabbalah, 
Maharil Diskin al HaTorah, and Shaarei Aharon. See 
also Kovetz Beis Aharon VeYisrael, Vol. 93, p. 144.
9. Once we are told that two witnesses are sufficient, 
it is obvious that three are sufficient as well. The verse 
means to teach that the entire set of witnesses — 
whether it consists of two, three, or even scores of peo-
ple — is considered to be a single unit. Consequently, if 
one of the witnesses is shown to be false, the testimony 
of the entire group is disqualified. Furthermore, the 
penalties stated in 19:10 cannot be imposed on any 
witness unless the entire group was found to be guilty 
(Rashi; Ramban).
10. The words מֵּת ת ה�  the dead man shall be put to ,יוּמ�
death, obviously cannot be taken literally. Onkelos 
clarifies that the intent is that the one who is liable to 
the death penalty shall be put to death (Nefesh HaGer). 
[The Torah calls him “dead” because that is his immi-
nent fate (Ibn Ezra to 22:8 below).]

ONKELOS ELUCIDATED CHUMASH TRANSLATION

the man or the woman — and 
you shall pelt them with stones, 
so that they will die. 6  By the 
word of two witnesses or three 
witnesses shall the dead man 
be put to death; he shall not 
be put to death by the word of 
a single witness. 7  The hand of 
the witnesses shall be against 
him first to put him to death, 

 

יִם  בִּשְׁנ עֵדוּת  יֶּימֶת  מִתְק אִם  ה.  שְׁלשֹׁ� אוֹ  עֵדִים  יִם  שְׁנ� (ו) 
עֵדוּת  יִם  שְׁנ ה  מ יִם,  לִשְׁנ שְׁלשָֹׁה  קִּישׁ  לְה בִּשְׁלשָֹׁה,  לְךָ  ט  פָּר לָמָּה 
שֶׁיִּזּוֹמוּ  ד  ע זוֹמְמִין  עֲשִׂין  נ וְאֵין  ת,  ח א עֵדוּת  שְׁלשָֹׁה  ף  א ת,  ח א

עֲשִׂין  נ שֶׁאֵין  ת  ח א עֵדוּת  יִם  שְׁנ ה  מ חֵר,  א דָּבָר  [נ‘‘א:  כּוּלָּם 
כּוּלָּן]  שֶׁיִּזּוֹמוּ  ד  וְכֵן ע כֵּן,  שְׁלשָֹׁה  ף  שְׁנֵיהֶם, א שֶׁיִּזּוֹמוּ  ד  זוֹמְמִין ע

(מכות ה:): 

רש"י 

 | י  ל־פּ$ ו ע+ תוּ:  lמ ו� ים  נ? אֲב� ב3ּ ם  iּלְת וּסְק+ ה  Yּׁאִש אֶת־ה3 א֖וֹ  ישׁ  אִ֕ אֶת־ה�

ת  ֔ יוּמ+ א  לֹ֣ ת  Uּמ ה+ יוּמ̀ת  ים  עֵד? ה  iֹׁשְׁלש א֛וֹ  ים  עֵדִ֗ יִם  שְׁנ>

הֲמִית֔וֹ  Rל ה֙  אשֹׁנ� Fר ב� הְיֶה־בּ֤וֹ  Fּת ים  עֵדִ֞ ה3 ז י̀ד  ד:  אֶח3 ד  ע� י  ל־פּ? ע+

ר מֵימ+ ל ע+ ו וִימוּתוּן: א יּ� בְנ+ בְּא+ וְתִרְגּוֹמִנּוּן א אִתְּת� ת י� אוֹ א בְר� גּ+ ת י�

יִתְקְטֵל א ל� יּ�ב קְטוֹל דְּח� יִתְקְטֵל הֲדִין ס� א ת� תְּל� אוֹ הֲדִין ס� תְּרֵין

לְמִקְטְלֵהּ א דְמֵית� בְּק+ בֵהּ תְּהֵי א יּ� הֲד+ דְס� א יְד� ז ד: ח� הִיד ס� ר מֵימ+ ל ע+
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תְרֵיתָא מָּא בְּב� -and the hand of the entire people after — וִידָא דְכָל ע�
ward,[11]   ְלֵּי עָבֵד דְּבִישׁ מִבֵּינָך  and you shall eliminate the — וּתְפ�
EVILDOER from your midst.

לְדִינָא .8 פִּתְגָמָא  מִנָּךְ  סֵּי  יִתְכּ�  If a matter of judgment will — אֲרֵי 
be CONCEALED from you,[12]   ם לְד� ם  דּ�  whether it — בֵּין 

is discerning between a woman’s pure blood and impure 
blood,   לְדִין דִּין   or between a verdict of innocence and — בֵּין 
a verdict of guilt,   ּסְגִירו שׁ  כְתּ� לְמ� סְגִירוּ  שׁ  כְתּ� מ� -or be — וּבֵין 
tween an impure TZARAAS affliction and a pure TZARAAS af-
fliction,[13]   ְבְּקִרְוָיך דִּינָא  ת  פְלוּג�  and these are matters — פִּתְגָמֵי 
of dispute OVER THE LAW between the sages in your CITIES[14] 
תְרָא   — ק לְא� you shall rise and ascend to the place — וּתְקוּם וְתִסּ�

11. One witness would push the sinner off a two-story 
high building, and if he was still alive, the second wit-
ness would drop a heavy stone on his chest. If he was 
still alive, others who were present would pelt him 
with stones until he died (Sanhedrin 45a).

12. The basic meaning of the Hebrew root פלא (as in 
the word לֵא  is set apart, which is reflected in the (יִפּ�
alternate Onkelos text of ׁש ר�  will be set apart. The ,יִתְפּ�
version of סֵּי  will be concealed (which appears in ,יִתְכּ�
Rashi to 30:11 below), clarifies that when a matter of 
judgment is “set apart,” it means that the matter is 
beyond you and hidden from you, as Rashi says here 
(see Me’at Tzori).

13. The Aramaic ׁש כְתּ�  ,כתש affliction,” is from the root“ ,מ�
to pound or crush (see similarly, Onkelos to Shemos 
11:1). Onkelos consistently refers to tzaraas as ּסְגִירו — 
literally, confinement or closure — alluding to the obli-
gation to confine the afflicted one in certain cases, as 
stated in Vayikra Ch. 13 (Tirgem Avraham to Vayikra 

13:2). For additional allusions contained in the term 
.see Vayikra 13:2 note 5 ,סְגִירוּ
14. That is, “matters of dispute” explains “If a matter 
of judgment is concealed from you” of the beginning of 
the verse. The matter of judgment (regarding the sta-
tus of a woman’s blood, etc.) is concealed because the 
sages of the town are in dispute over the law (Rashi, 
as explained by Mizrachi, second approach; Gur Aryeh). 
Ramban maintains that this is what Onkelos means 
when he says א ת דִּינ�  a dispute [among sages] over — פְלוּג�
the law (similarly to the familiar Talmudic term א .(פְּלוּגְתּ�

Tosafos U’Miluim, however, points out that the term 
א דִּינ� ת   is used elsewhere by Onkelos in reference פְלוּג�
to a litigation dispute rather than a halachic dispute; 
see Bereishis 14:7 with note 11 there. He further notes 
Targum to Yechezkel 44:24, which renders רִיב as לְגוּת  פ�
א  and the ,(in our verse רִיבוֹת like Onkelos renders) דִּינ�
context there is judgment in court rather than a dispute 
among sages. For discussion, see Lechem VeSimlah and 
Me’at Tzori.

ONKELOS ELUCIDATED CHUMASH TRANSLATION

and the hand of the entire 
people afterward, and you 
shall eradicate the evil from 
your midst.

8  If a matter of judgment 
will be set apart from you, 
between blood and blood, 
between verdict and verdict, 
between affliction and af-
fliction, matters of dispute 
in your gates — you shall 
rise and ascend to the place 

 

וּפְרִישָׁה,  בְדָּלָה  ה לְשׁוֹן  פְלָאָה  ה כָּל  [מִמְּךָ].  לֵא  יִפּ� כִּי  (ח) 
טָמֵא  דָּם  בֵּין  ם.  לְד� ם  דּ� בֵּין  מִמְּךָ:  וּמְכוּסֶּה  נִבְדָּל  דָּבָר  שֶׁה
אי  דִּין זכּ בֵּין  לְדִין.  דִּין  בֵּין  יט.; ספרי קנב):  (נדה  טָהוֹר  לְדָם 
(נדה  טָהוֹר  ע  לְנֶג טָמֵא  ע  נֶג בֵּין  ע.  נֶג� ע ל� נֶג� וּבֵין  יָּיב:  ח לְדִין 

זֶה  דָּבָר:  בּ חוֹלְקִים  הָעִיר  כְמֵי  ח שֶׁיִּהְיוּ  רִיבֹת.  דִּבְרֵי  שם): 
מְתּ�  וְק� (אונקלוס):  מְזכֶּה  וְזֶה  יֵּיב  מְח זֶה  הֵר,  מְט וְזֶה  מֵּא  מְט
מְּקוֹמוֹת (ספרי קנב;  מִּקְדָּשׁ גָּבוֹהּ מִכָּל ה מֵּד שֶׁבֵּית ה לִיתָ. מְל וְע�

סנהדרין פז.): 

רש"י 

פ   : ך� מִקִּרְבּ. ע  ר0 רְתiּ ה� ע+ Fה וּב Yחֲרֹנ Rא ם בּ� ע0 ל־ה� ד כּ� Oוְי

ין  ין וּב� ין לְדִ֗ ין־דּ$ lּם ב ֜ ם | לְד� ֨ ין־דּ� lּט ב ֗ מִּשְׁפּ� ר ל+ ֜ ב� ֨ ד� לֵא֩ מִמְּך� י יִפּ� ח כּ$

ק֔וֹם  מּ� ֨ אֶל־ה+ ית�  לִ֔ וְע�  Eּמְת וְק+ יך�  ר4 בִּשְׁע� רִיבֹ֖ת  י  דִּבְר� ע  ג+ נֶ֔ ל� ע֙  ג+ נֶ֨

ךְ: מִבֵּינ� בֵד  ע�
>דְּבִישׁ לֵּי וּתְפ+ א תְרֵית� בְּב+ א מּ� ע+ ל דְכ� א וִיד�

וּבֵין לְדִין דִּין בֵּין ם לְד+ ם דּ+ בֵּין א לְדִינ� א מ� פִּתְג� ךְ מִנּ� סֵּי *יִתְכּ� אֲרֵי ח

א תְר� לְא+ ק וְתִסּ+ וּתְקוּם יךְ בְּקִרְו� ת  פְלוּג+
א >דִּינ� מֵי פִּתְג� שׁ  כְתּ+ לְמ+

>סְגִירוּ שׁ  כְתּ+ מ+
>סְגִירוּ

שׁ ר+ *נ"א: יִתְפּ�
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 that Hashem, your God, will FAVOR[15] — דִּי יִתְרְעֵי יְיָ אֱלָהָךְ בֵּהּ
to rest His Shechinah there, i.e., the Beis HaMikdash.

יָּא לֵוָאֵי .9  You shall come there to the place — וְתֵיתֵי לְוָת כָּהֲנ�
of the Kohanim, who are from the tribe of the Leviim,[16] 

יָּא הָאִנּוּן יָּנָא דִּי יְהֵי בְּיוֹמ�  and to the judge who will be in — וּלְוָת דּ�
those days;[17]   וּוֹן לָךְ יָת פִּתְגָמָא דְדִינָא ע וִיח�  you shall — וְתִתְבּ�
inquire, and they will tell you the word of judgment.

וּוֹן לָךְ .10 ר פִּתְגָמָא דִּי יְח� ל מֵימ� עְבֵּד ע� -You shall do accord — וְת�
ing to the word that they will tell you,   הוּא תְרָא ה�  מִן א�

ר   ,from that place that Hashem will FAVOR — דִּי יִתְרְעֵי יְיָ  וְתִטּ�
לְּפֻנָּךְ ד כְּכֹל דִּי י� -and you shall be careful to do accord — לְמֶעְבּ�
ing to everything that they will teach you.

לְּפֻנָּךְ .11 י� דִּי  אוֹרָיְתָא  ר  מֵימ� ל  -According to the instruc — ע�
tion that they will teach you   ְל דִּינָא דִּי יֵימְרוּן לָך  — וְע�

and according to the judgment that they will say to you, 
עְבֵּד וּוֹן לָךְ   ;shall you do — תּ�  you — לָא תִסְטֵי מִן פִּתְגָמָא דִּי יְח�
shall not deviate from the word that they will tell you,[18] 

15. See above, 4:37 note 60, for explanation of the term 
.favor ,רעי

16. The verse mentions the Kohanim since it is pref-
erable — though not required — that the Sanhedrin 
include them (Sifrei). The Torah emphasizes their 
tribal affiliation as Leviim, who proved their steadfast, 
fearless devotion to the Torah; that trait makes them 

desirable members of the Sanhedrin (R’ S. R. Hirsch; 
see 33:9-10 below).
17. Even if he is not equal to the judges of previous 
generations, you must obey him (Rashi).
18. The instruction that they will teach you, in the 
opening segment of the verse, refers to enactments 
and decrees innovated by the Sanhedrin; the judgment 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

that Hashem, your God, will 
choose. 9  You shall come to the 
Kohanim, the Leviim, and to the 
judge who will be in those days; 
you shall inquire, and they will 
tell you the word of judgment. 
10  You shall do according to the 
word that they will tell you, from 
that place that Hashem will 
choose, and you shall be careful 
to do according to everything that 
they will teach you. 11  According to 
the instruction that they will teach 
you and according to the judgment 
that they will say to you, shall you 
do; you shall not deviate from 
the word that they will tell you, 

 

כֹּהֲנִים שֶׁיָּצְאוּ מִשֵּׁבֶט לֵוִי (תרגום יונתן):  לְוִיִּם. ה כֹּהֲנִים ה� (ט) ה�
כִּשְׁאָר  אֵינוֹ  אֲפִילּוּ  הֵם.  מִים ה� יּ� יִהְיֶה בּ� אֲשֶׁר  שּׁפֵֹט  וְאֶל ה�

שׁוֹפֵט  אֶלָּא  לְךָ  אֵין  לוֹ,   לִשְׁמוֹע צָרִיךְ  תָּה  א לְפָנָיו  שֶׁהָיוּ  שׁוֹפְטִים 
שֶׁבְּיָמֶיךָ (ספרי קנג; ראש השנה כה:): 

רש"י 

לְוִיִּ֔ם  ה+ הֲנִים֙  כֹּֽ אֶל־ה+  ֗ את� ט וּב� בּֽוֹ:  יך�  Jֹאֱלה יהו֥ה  ר  Sיִבְח ר  Kׁאֲש

 ֔ לְך� ידוּ  וְהִגּ$  ֙ שְׁתּ� ר+ וְד3 ם  Uה ה� ים  מ$ יּ� בּ+ ה  Jהְי Fי ר  Kׁאֲש ט  שּׁפֵֹ֔ ֨ וְאֶל־ה+

 ֔ לְך� ידוּ  י+גּ$ ר  אֲשׁ( ר֙  ב� דּ� ה+ י  sּל־פ ע+ ית�  שִׂ֗ י וְע�  ° ט:  מִּשְׁפ3ּ ה+ ר  Oדְּב ת  Lא

כְּכֹ֖ל  עֲשׂ֔וֹת  Rל  Eּרְת מ+ וְש3ׁ יהו֑ה  יִבְח̀ר  ר  Jׁאֲש ה֔וּא  ה+ ק֣וֹם  מּ� מִן־ה+

ט  jּמִּשְׁפ ל־ה+ וְע+ יוֹר֗וּך�  ר  אֲשׁ( ה  ֜ תּוֹר� ה+ י  ל־פִּ֨ יא ע+  ♪  : יוֹרֽוּך� ר  Kׁאֲש

לְך�֖  ידוּ  Zּר אֲשֶׁר־י+ג jב דּ� מִן־ה+ ס֗וּר  א ת� לֹ֣ ה  עֲש4ׂ Rּלְך�֖ ת אֲשֶׁר־יֽאֹמְר֥וּ 

אֵי לֵו� א יּ� הֲנ+ כּ� ת לְו� וְתֵיתֵי ט בֵּהּ: ךְ ה� אֱל� יְי� יִתְרְעֵי דִּי

ךְ ל� וּוֹן וִיח+ ע וְתִתְבּ+ אִנּוּן ה� א יּ� בְּיוֹמ+ יְהֵי דִּי א נ� יּ� דּ+ ת וּלְו�

ךְ ל� וּוֹן יְח+ דִּי א מ� פִּתְג� ר מֵימ+ ל ע+ עְבֵּד וְת+ י

°חצי הספר בפסוקים

א: דְדִינ� א מ� פִּתְג� ת י�

כְּכֹל ד לְמֶעְבּ+ ר וְתִטּ+ יְי� יִתְרְעֵי דִּי הוּא ה+ א תְר� א+ מִן

א דִּינ� ל וְע+ ךְ לְּפֻנּ� י+ דִּי א יְת� אוֹר� ר מֵימ+ ל ע+ יא ךְ: לְּפֻנּ� י+ דִּי

ךְ ל� וּוֹן יְח+ דִּי א מ� פִּתְג� מִן תִסְטֵי א ל� עְבֵּד תּ+ ךְ ל� יֵימְרוּן דִּי
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מִּינָא וּשְׂמָאלָא right or left.[19] — י�

ע .12 עְבֵּד בִּרְשׁ� בְרָא דִּי י� -And the man that will act with WICK — וְג�

EDNESS,[20]   ָמָּן קֳדָם יְי מָּשָׁא ת� בָּלָא מִן כָּהֲנָא דְּקָאֵם לְשׁ�  בְּדִיל דְּלָא לְק�
 not willing TO ACCEPT the ruling FROM the judges of the — אֱלָהָךְ
Sanhedrin,[21] whether it is the Kohen who stands there to serve 
BEFORE Hashem, your God,   יָּנָא דּ� מִן   or FROM whomever — אוֹ 
the judge may be,[22]   הוּא בְרָא ה�  that man shall BE PUT — וְיִתְקְטֵל גּ�

TO DEATH[23]   לֵּי עָבֵד דְּבִישׁ מִיִּשְׂרָאֵל  and you shall eliminate — וּתְפ�
the EVILDOER from Israel.

מָּא יִשְׁמְעוּן וְיִדְחֲלוּן .13  The entire nation shall hear of his — וְכָל ע�
fate[24] and will thus have fear and be deterred,   רְשִׁיעוּן  וְלָא י�

 and they shall not act WICKEDLY by defying the Sanhedrin — עוֹד
any more.

רְעָא .14 לְא� תֵעוֹל  אֱלָהָךְ   When you enter the Land — אֲרֵי  יְיָ   דִּי 
לָךְ הּ   ,that Hashem, your God, gives you — יָהֵב   וְתֵירְת�

הּ בּ�  ,and you take possession of it and settle in it — וְתִתֵּב 

that they will say to you refers to laws derived by way 
of exegesis; and the word that they will tell you refers 
to Oral Law handed down from earlier generations 
(Rambam, Hil. Mamrim 1:2).

19. You must obey the decision of the sages even if you 
are convinced they are wrong, even if they seem to be 
telling you that right is left and left is right — and 
certainly you must obey if it is clear to you that their 
decision is correct (Rashi; Ramban).

20. The Hebrew root זוד (as in the word דוֹן  here) is בְּז�
generally understood as an expression of deliberate 
intent (i.e., בְּמֵזִיד as opposed to בְּשׁוֹגֵג, unintentional). 
However, Onkelos consistently renders it as רשע, wick-
edness (see Me’at Tzori).

21. When the Hebrew שמע, hear, is used in the sense of 

heeding another’s word, Onkelos renders it קבל, accept 
(see above, 1:43 note 69).

22. The verse is referring to the head of the Sanhedrin; 
the full court falls under his leadership (R’ S. R. 
Hirsch).

23. The death penalty set forth here applies only to a 
מְרֵא קֵן מ� -Rebellious Elder,” i.e., an acknowledged, or“ ,ז�
dained sage who is qualified to sit on the Sanhedrin, 
but who defies their decision and rules that it is per-
mitted to act contrary to it. Further criteria that must 
be met for him to be liable to the death penalty are 
codified by Rambam, Hil. Mamrim 3:4-4:3.

24. For this purpose, the execution of the Rebellious 
Elder is delayed until the next festival, when the na-
tion gathers in Yerushalayim (Rashi).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

right or left. 12  And the man 
who will act with willful-
ness, not listening to the 
Kohen who stands there to 
serve Hashem, your God, or 
to the judge, that man shall 
die, and you shall eliminate 
the evil from Israel. 13  The 
entire nation shall hear and 
fear, and they shall not act 
willfully any more.

14  When you enter the Land 
that Hashem, your God, 
gives you, and you take pos-
session of it and settle in it, 

 

ל  ל יָמִין שֶׁהוּא שְׂמֹאל וְע מִין וּשְׂמֹאל. אֲפִילּוּ אוֹמֵר לְךָ ע (יא) י�
ל שְׂמֹאל  יָמִין וְע יָמִין  ל  יָמִין, וְכָל שֶׁכֵּן שֶׁאוֹמֵר לְךָ ע שְׂמֹאל שֶׁהוּא 

מְתִּינִין לוֹ  ם יִשְׁמְעוּ. מִכָּאן שֶׁמּ ע� ל ה� שְׂמֹאל (ספרי קנד): (יג) וְכ�
ד הָרֶגֶל וּמְמִיתִין אוֹתוֹ בָּרֶגֶל (סנהדרין פט.):  ע

רש"י 

שְׁמֹ֤ע+  י  לְבִלְתִּ֨ ד֗וֹן  בְז� ה  עֲשׂ( Rאֲשֶׁר־י ישׁ  אִ֞ יב וְה� וּשְׂמֹֽאל:  ין  Zמ י�

ט  Uֹשּׁפ יך� א֖וֹ אֶל־ה+ ם֙ אֶת־יהו֣ה אֱלהֶֹ֔ רֶת שׁ� tׁד לְש עֹמֵ֞ כֹּהֵן֙ ה3 אֶל־ה+

ם יִשְׁמְע֣וּ  ע0 ל־ה� ל: יג וְכ� lא ע מִיִּשְׂר� ר0 רְתiּ ה� ע+ Fה֔וּא וּב ישׁ ה+ א$ וּמֵת֙ ה�

ר  רֶץ אֲשֶׁ֨ ֗ א� בֹ֣א אֶל־ה� י־ת� Fּא יְזִיד֖וּן עֽוֹד: ♪ ס שני יד כ אוּ וְלֹ֥ Yוְיִר

א ל� בּ� לְק� א בְּדִיל דְּל� ע בִּרְשׁ� עְבֵּד י+ דִּי א בְר� וְג+ יב א: אל� וּשְׂמ� א מִּינ� י+

א נ� יּ� דּ+ מִן אוֹ ךְ ה� אֱל� יְי� ם קֳד� ן מּ� ת+ א שׁ� מּ� לְשׁ+ אֵם דְּק� א הֲנ� כּ� מִן

יִשְׁמְעוּן א מּ� ע+ ל וְכ� יג אֵל: מִיִּשְׂר� בֵד  ע�
>דְּבִישׁ לֵּי וּתְפ+ הוּא ה+ א בְר� גּ+ וְיִתְקְטֵל

דִּי א רְע� לְא+ תֵעוֹל אֲרֵי יד עוֹד: רְשִׁיעוּן י� א וְל� וְיִדְחֲלוּן
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198 / דברים — פרשת שפטים  יז / טו־טז 

ר לְכָּא  ,and you will say — וְתֵימ� י מ� נֵּי עֲל�  I will APPOINT a“ — אֲמ�
king over myself   חֲרָנָי יָּא דִּי בְס� מְמ�  like all the nations — כְּכָל ע�
that are around me.”

לְכָּא .15 מ� עֲלָךְ  נֵּי  תְמ� נָּאָה   You shall surely APPOINT over — מ�
yourself a king   ּיְיָ אֱלָהָךְ בֵּה  ,whom Hashem — דִּי יִתְרְעֵי 

your God, will FAVOR;[25]   לְכָּא מ� עֲלָךְ  נֵּי  תְּמ� חָיךְ  א�  from — מִגּוֹ 
among your brethren shall you APPOINT a king over your-
self;[26]   י ר נוּכְר� נָּאָה עֲלָךְ גְּב� -you are not PERMIT — לֵית לָךְ רְשׁוּ לְמ�

TED[27] to APPOINT over yourself a foreign (i.e., a non-Jewish) 
man,   דִּי לָא אֲחוּךְ הוּא — who is not your brother.

סְגֵּי לֵהּ סוּסָוָן .16  Only he shall not have too many — לְחוֹד לָא י�
horses for himself[28]   יִם מָּא לְמִצְר�  so that — וְלָא יָתֵב יָת ע�

he will not return the people to Egypt, from which horses 
are imported,   סְגָּאָה לֵהּ סוּסָוָן  in order to increase — בְּדִיל לְא�
horses FOR HIMSELF,[29]   ר לְכוֹן ייָ אֲמ�  for Hashem has said — ו�
to you,   ח הָדָא עוֹד  You shall no longer“ — לָא תוֹסְפוּן לִמְתָב בְּאֹר�
return on this road to Egypt again.”[30]

25. As He will convey to you through prophets (Ibn 
Ezra).

26. That is, if Hashem does not provide you with guid-
ance through the prophets, then you may appoint a 
king on your own, but you must ensure that he be from 
your brethren (Ramban).

27. See above, 12:17 note 32; also, Chizkuni here.

28. The king is allowed to have only enough horses for 
his chariot and cavalry (Rashi; see Sanhedrin 21b).

29. Simply, Onkelos adds ּלֵה, for himself, for clarity; 
or to match the beginning of the verse, רְבֶּה לּוֹ סוּסִים  לאֹ י�
(Pas’shegen). Beurei Onkelos suggests, however, that 
Onkelos means to emphasize that the prohibition is for 
the king to have personal horses that he does not need, 
but he is allowed to have as many horses as he needs 
for his chariot and cavalry (see Sanhedrin ibid.).
30. This commandment was issued by Moshe, when 
he had told the people (Shemos 14:13), for as you have 
seen Egypt today, you shall not see them ever again 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

and you will say, ‘‘I will set a 
king over myself, like all the na-
tions that are around me.’’ 15  You 
shall surely set over yourself a 
king whom Hashem, your God, 
will choose; from among your 
brethren shall you set a king 
over yourself; you are not able 
to place over yourself a foreign 
man, who is not your brother. 
16  Only he shall not have too 
many horses for himself, so that 
he will not return the people 
to Egypt in order to increase 
horses, for Hashem has said 
to you, ‘‘You shall no longer 
return on this road again.’’ 

 

קנח;  (ספרי  בְתּוֹ  מֶרְכּ כְּדֵי  אֶלָּא  סוּסִים.  לּוֹ  רְבֶּה  י� לאֹ  (טז) 
סּוּסִים  שֶׁה ה  יְמ� מִצְר� ם  ע� ה� אֶת  שִׁיב  י� שֶׁלּאֹ  כא:)  סנהדרין 

יִם  תֵּצֵא מֶרְכָּבָה מִמִּצְר עֲלֶה ו תּ ר בִּשְׁלמֹֹה ו בָּאִים מִשָּׁם, כְּמוֹ שֶׁנֶּאֱמ
כט):  י,  (מלכים־א  וּמֵאָה  חֲמִשִׁים  בּ וְסוּס  כֶּסֶף  מֵאוֹת  בְּשֵׁשׁ 

רש"י 

ה  ימ� sׂש א�  ֗ רְתּ� מ+ וְא3 הּ  Yּב ה  שׁ̀בְתּ� וְי� הּ  ירִשְׁת0ּ Fו ךְ  ל�֔ ן  נֹת7  ֙ יך� אֱלהֶֹ֨ יהו֤ה 

לֶךְ  ֙ מֶ֔ יך� לֶ֨ ים ע� sׂש י: טו שׂ֣וֹם תּ� יבֹת3 Fר סְב Kׁם אֲש גּוֹי? ל־ה+ לֶךְ כְּכ� י֙ מֶ֔ ל+ ע�

לֶךְ  מֶ֔  ֙ יך� לֶ֨ ע� ים  sׂש תּ� יך�  חֶ֗ א+ רֶב  vּמִק בּ֑וֹ  יך�  Jֹאֱלה יהו֥ה  ר  Sיִבְח ר  Kׁאֲש

א־ ק֘ לֹֽ יך� הֽוּא: טז ר+ ח? א־א� ר לֹֽ Kׁי אֲש כְרִ֔ ישׁ נ� ֙ א$ יך� לֶ֨ ת̂ת ע� ל ל� א תוּכ+֗ לֹ֣

רְבּ֣וֹת  ה+ ן  ע+ gלְמ ה  יְמ� ֔ מִצְר+ ם֙  ע� אֶת־ה� יב  sׁש א־י� וְלֹֽ סוּסִים֒  רְבֶּה־לּ֣וֹ  י+

עֽוֹד:  ה  Jּז ה+ רֶךְ  Kּד בּ+ שׁ֛וּב  ל� סִפ֗וּן  תֹֽ א  לֹ֣ ם  כֶ֔ ל� מ̀ר  א� יהוה֙  Rו ס֑וּס 

נֵּי אֲמ� ר וְתֵימ+ הּ בּ+ וְתִתֵּב הּ וְתֵירְת+ ךְ ל� הֵב י� ךְ ה� אֱל� יְי�

א לְכּ� מ+ ךְ עֲל� נֵּי תְמ� ה א� נּ� מ� טו י: נ� חֲר� בְס+ דִּי א יּ� מְמ+ ע+ ל כְּכ� א לְכּ� מ+ י עֲל+

א לְכּ� מ+ ךְ עֲל� נֵּי תְּמ� יךְ ח� א+ מִגּוֹ בֵּהּ ךְ ה� אֱל� יְי� יִתְרְעֵי דִּי

א ל� לְחוֹד טז הוּא: אֲחוּךְ א ל� דִּי י נוּכְר+ ר גְּב+ ךְ עֲל� ה א� נּ� לְמ� ךְ רְשׁוּ לֵית ל�

ה לֵהּ א� סְגּ� לְא+ בְּדִיל יִם Rלְמִצְר א מּ� ע+ ת י� תֵב י� א וְל� ן ו� סוּס� לֵהּ סְגֵּי י+

עוֹד: א ד� ה� ח ר+ בְּאֹֽ ב לִמְת� תוֹסְפוּן א ל� לְכוֹן ר אֲמ+ יי� ו+ ן ו� סוּס�
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סְגֵּי לֵהּ נְשִׁין .17  And he shall not have too many wives — וְלָא י�
for himself,   ּוְלָא יִטְעֵי לִבֵּה — so that his heart will not 

go astray;[31]   חֲדָא סְגֵּי לֵהּ ל� הֲבָא לָא י� סְפָּא וְד�  and he shall — וְכ�
not greatly increase silver and gold for himself.
לְכוּתֵהּ .18 ל כָּרְסָא מ�  It shall be as he sits on the — וִיהֵי כְמִתְּבֵהּ ע�

throne of his kingdom,   תְשֶׁגֶן אוֹרָיְתָא הָדָא  וְיִכְתּוֹב לֵהּ יָת פּ�
סִפְרָא ל   that he shall write for himself THE ACCOUNT of — ע�
this Torah on a scroll,[32]   יָּא לֵוָאֵי  from before — מִן קֳדָם כָּהֲנ�
the Kohanim, the Leviim.[33]

(Yerushalmi Succah 5:1, cited by Ramban).
31. Having too many wives may get him in the habit 
of indulging his desires (Ibn Ezra). Alternatively, his 
preoccupation with his many wives may take him away 
from Torah study (Ralbag).
32. Our translation of the word תְשֶׁגֶן -as “account” fol פּ�
lows Rashi to Esther 3:14 (on the phrase ב כְּת� תְשֶׁגֶן ה�  .(פּ�
It also fits with Rashi here, which teaches that accord-
ing to Onkelos, the Hebrew term מִשְׁנֵה (which Onkelos 
translates as תְשֶׁגֶן  learning ,שִׁנּוּן וְדִבּוּר is derived from (פּ�
and speaking, i.e., the king’s scroll was a “speaking 
out,” an account, of the Torah.

Others interpret the word תְשֶׁגֶן  to mean text (Aruch) פּ�
or copy (Pesikta Zutresa to Esther 3:14), meaning that 
the king’s scroll was to be an exact copy of the full text 
of the Torah. While Rashi’s understanding of Onkelos 
could be taken that way as well, Rashi elsewhere 
(Esther 8:13 and Ezra 5:6) indicates that תְשֶׁגֶן  means פּ�
“elucidation” (see also Ibn Ezra to Ezra 4:11), which 
would imply that this account was some sort of elucida-
tion of the Torah rather than the full Torah text. Some 
explain that this refers to the Book of Devarim [which 
is called ה -which is an elucida ,[(Yevamos 4a) מִשְׁנֵה תּוֹר�
tion of sorts for the preceding four Books of the Torah 
(see Haamek Davar’s introduction to Sefer Devarim). 
The verse is conveying that the focus of the king’s 
Torah scroll was the Book of Devarim; the rest of the 
Torah had to be written only to avoid the prohibition of 
writing only a segment of the Torah (Reshimos Shiurim 

to Yevamos loc. cit.; see further, Emes LeYaakov here).
Others suggest that according to Onkelos, the king’s 

scroll did not contain the Torah text at all, but rather 
a list of the 613 mitzvos [תְשֶׁגֶן  [”meaning “synopsis פּ�
(see Rashash to Sanhedrin 21b; R’ Y. F. Perla, Sefer 
HaMitzvos of R’ Saadyah Gaon, Vol. 3, p. 430; see also 
Radak to Yehoshua 8:24). Daas Zekeinim (v. 20 below) 
similarly understands that the king’s scroll contained 
only the Ten Commandments, whose 613 letters are 
reminiscent of the 613 commandments of the Torah 
(see Me’at Tzori; cf. HaKesav VeHaKabbalah).

Rashi’s own approach to the verse (based on Sanhedrin 
ibid.) is that זּאֹת ה� ה  תּוֹר� ה�  means two copies of this מִשְׁנֵה 
Torah; the king was to write two copies of the full Torah, 
keeping one in his treasury, and keeping the other one 
with him at all times. [Accordingly, the word מִשְׁנֵה means 
doubling, as in the לֶחֶם מִשְׁנֶה, double bread, that is used 
for the Shabbos meals (HaKesav VeHaKabbalah).]

For a different approach to Onkelos, and discus-
sion of the issue underlying the views of Rashi and 
Onkelos, see Chiddushei HaGriz al HaTorah, Hosafos 
to Parashas Shoftim.
33. The king was to copy his Torah scroll from the au-
thoritative one that Moshe gave to the Kohanim and the 
Sanhedrin (R’ S. R. Hirsch; see Yerushalmi Sanhedrin 
2:6). [If the king’s scroll consisted of a list of the mitz-
vos (see previous note), then the intent here is that the 
heads of the Sanhedrin were to tell the king what to 
include in the scroll (see HaKesav VeHaKabbalah).]

ONKELOS ELUCIDATED CHUMASH TRANSLATION
17  And he shall not have too many 
wives for himself, so that his heart 
not go astray; and he shall not 
greatly increase silver and gold 
for himself. 18  It shall be as he sits 
on the throne of his kingdom, he 
shall write for himself two cop-
ies of this Torah on a scroll, from 
before the Kohanim, the Leviim. 

 

שֶׁמָּצִינוּ שֶׁהָיוּ  שִׁים. אֶלָּא שְׁמוֹנֶה עֶשְׂרֵה,  רְבֶּה לּוֹ נ� (יז) וְלאֹ י�
ר לוֹ ”וְאִם מְעָט וְאֹסִפָה  לוֹ לְדָוִד שֵׁשׁ נָשִׁים (שמואל־ב ג, ב-ה) וְנֶאֱמ
לאֹ  ב  ה� וְז� וְכֶסֶף  כא.):  סנהדרין  ח;  יב,  (שם  וְכָהֵנָּה“  כָּהֵנָּה  לְּךָ 
נְיָא] (ספרי  פְס נְיָא [נ‘‘א: לְא כְס רְבֶּה לּוֹ מְאֹד. אֶלָּא כְּדֵי לִיתֵּן לְא י�

אי  כְּד כֵן,  עָשָׂה  אִם  ה כְשִׁבְתּוֹ.  י� (יח) וְה� קנט; סנהדרין כא:): 
ה. שְׁתֵּי  תּוֹר� לְכוּתוֹ (ספרי קס): אֶת מִשְׁנֵה ה� יֵּים מ הוּא שֶׁתִּתְק
שֶׁנִּכְנֶסֶת  ת  ח וְא גְּנָזָיו  בְּבֵית  ת  ח מוּנ שֶׁהִיא  ת  ח א תּוֹרוֹת,  סִפְרֵי 
ר  פָּת תְשֶׁגֶן“,  ”פּ תִּרְגֵּם  וְאוּנְקְלוֹס  שם):  (סנהדרין  עִמּוֹ  וְיוֹצֵאת 

רש"י 

א  לֹ֥ ב  ֔ ה� וְז� סֶף  וְכ( ב֑וֹ  לְב� ס֖וּר  י� א  וְלֹ֥ ים  שִׁ֔ נ� רְבֶּה־לּוֹ֙  י+ א  יז וְלֹ֤

ל֜וֹ  ב  ת+ וְכ�֨ כְתּ֑וֹ  מְל+ מ+ א  כִּס7ּ ל  gע כְשִׁבְתּ֔וֹ  ה  Eי יח וְה� ד:  מְאֹֽ רְבֶּה־לּ֖וֹ  י+

ם:  Fּלְוִי ה+ ים  Zהֲנ כֹּֽ ה+ י  Lמִלִּפְנ פֶר  ל־סֵ֔ ע+ זֹּאת֙  ה+ ה  tתּוֹר ה+ אֶת־מִשְׁנֵ֨ה 

א ל� א הֲב� וְד+ א סְפּ� וְכ+ לִבֵּהּ יִטְעֵי א וְל� נְשִׁין לֵהּ סְגֵּי י+ א וְל� יז

לֵהּ וְיִכְתּוֹב לְכוּתֵהּ מ+ א רְס� כּ� ל ע+ כְמִתְּבֵהּ וִיהֵי יח א: חֲד� ל+ לֵהּ סְגֵּי י+

אֵי: לֵו� א יּ� הֲנ+ כּ� ם מִן קֳד� א סִפְר� ל ע+ א ד� ה� א יְת� אוֹר� גֶן Aׁתְש פּ� ת י�
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200 / דברים — פרשת שפטים  יז / יט — יח / א 

יּוֹהִי   ,It shall be with him — וּתְהֵי עִמֵּהּ .19  וִיהֵי קָרֵי בֵהּ כָּל יוֹמֵי ח�
— and he shall BE READING from it[34] all the days of his 

life,   ּל קֳדָם יְיָ אֱלָהֵה ף לְמִדְח�  so that he will learn to — בְּדִיל דְּיֵיל�
have fear BEFORE Hashem, his God,   ר יָת כָּל פִּתְגָמֵי אוֹרָיְתָא  לְמִטּ�
יָּא הָאִלֵּין   ,to observe all the words of this Torah — הָדָא  וְיָת קְיָמ�
— and these STATUTES,   דְהוֹן ,to perform them — לְמֶעְבּ�

מֵאֲחוֹהִי .20 לִבֵּהּ  יְרִים  דְּלָא   so that his heart does not — בְּדִיל 
become haughty over his brothers   מִן יִסְטֵי  דְּלָא   וּבְדִיל 

מִּינָא וּשְׂמָאלָא פְקֶדְתָּא י�  and so that he will not deviate from — תּ�
the commandment right or left,[35]   ּלְכוּתֵה ל מ�  בְּדִיל דְּיוֹרֵךְ יוֹמִין ע�
— so that he will prolong the years of his reign over his king-
dom   הוּא וּבְנוֹהִי בְּגוֹ יִשְׂרָאֵל — he and his sons amid Israel.

18.
יָּא לֵוָאֵי .1 יְהֵי לְכָהֲנ�  ,There shall not be for the Kohanim — לָא 

who are from the tribe of the Leviim —   כָּל שִׁבְטָא דְלֵוִי — or 
for the entire tribe of Levi —   חֲסָנָא עִם יִשְׂרָאֵל -a por — חֳלָק וְא�
tion in the spoils of war, and a heritage in the Land, with Israel;

34. Onkelos uses the continuous רֵי -shall be read ,וִיהֵי ק�
ing, to indicate that the king was to read from it on 
a constant basis (see Beurei Onkelos to 16:20, and see 
Yerushalmi ibid.).

35. Aside from following the commandments of the 
Torah, the king is particularly enjoined not to deviate 
even from a relatively minor instruction of a prophet 
(Rashi).

ONKELOS ELUCIDATED CHUMASH TRANSLATION
19  It shall be with him, and he 
shall read from it all the days 
of his life, so that he will learn 
to fear Hashem, his God, to ob-
serve all the words of this Torah 
and these decrees, to perform 
them, 20  so that his heart does 
not become haughty over his 
brothers and so that he will not 
deviate from the commandment 
right or left, so that he will pro-
long years over his kingdom, he 
and his sons amid Israel.

18.
1  There shall not be for the 

Kohanim, the Leviim — the 
entire tribe of Levi — a por-
tion and a heritage with Israel; 

 

שְׁמָעוֹ:  כְּמ ה.  תּוֹר� ה� דִּבְרֵי  (יט)  וְדִּבּוּר:  שִׁנּוּן  לְשׁוֹן  ”מִשְׁנֵה” 
נָבִיא:  שֶׁל  לָּה  מִצְוָה ק אֲפִילּוּ  ה.  מִּצְו� מִן ה� וּלְבִלְתִּי סוּר  (כ) 
מָצִינוּ  וְכֵן  לָאו.   שׁוֹמֵע תָּה  א הֵן  ל  מִכְּל מִים.  י� אֲרִיךְ  י� ן  ע� לְמ�
ד  ת יָמִים תּוֹחֵל ע ר לוֹ שְׁמוּאֵל (שמואל־א י, ח) ”שִׁבְע בְשָׁאוּל שֶׁאָמ
יָמִים“ (שם יג,  ת  יּוֹחֶל שִׁבְע עֲלוֹת עֹלוֹת“, וּכְתִיב ”ו בּוֹאִי אֵלֶיךָ לְה
עֲלוֹת  לְה הִסְפִּיק  וְלאֹ  יּוֹם,  ה כָּל  לִשְׁמוֹר  בְטָחָתוֹ  ה ר  שָׁמ וְלאֹ  ח), 

תָּה  רְתָּ וגו‘ וְע ר לוֹ ”נִסְכָּלְתָּ לאֹ שָׁמ ד שֶׁבָּא שְׁמוּאֵל וְאָמ הָעוֹלָה ע
לָּה  דְתָּ שֶׁבִּשְׁבִיל מִצְוָה ק כְתְּךָ לאֹ תָקוּם“ (שם יג, יג-יד). הָא לָמ מְל מ
לְכוּת הוּא  גִּיד שֶׁאִם בְּנוֹ הָגוּן לְמ יו. מ נ� שֶׁל נָבִיא נֶעֱנָשׁ: הוּא וּב�
ל שֵׁבֶט לֵוִי.  קוֹדֵם לְכָל אָדָם (ספרי קסב; הוריות יא:): (א-ב) כּ�
(שם):  בִּיזָּה  בּ חֵלֶק.  קסג):  (ספרי  מוּמִין  עֲלֵי  בּ בֵּין  תְּמִימִין  בֵּין 

ה. בָּאָרֶץ (שם):  חֲל� וְנ�

רש"י 

ה֙  לְיִרְא� ד  ֗ יִלְמ+ ן  לְמ̀ע+ יו  Yּי ח+ י  ל־יְמ7 כּ� ב֖וֹ  א  ר� yוְק עִמּ֔וֹ  ה  Eיְת יט וְה3

זֹּ֛את  ה+ ה  iתּוֹר ה+ י  ל־דִּבְרֵ֞ אֶת־כּ� ר  שְׁמֹ֠ לִ֠ יו  ֔ אֱלהֹ� אֶת־יהו֣ה 

יו  ֔ אֶח� lמ בוֹ֙  רֽוּם־לְב� י  sּכ לְבִלְת ם:  עֲשֹׂת3 Rל לֶּה  Lא ה� ים  Zּחֻק Rוְאֶת־ה

ים  מ_ י� יךְ  אֲרִ֨ Rי ן֩  ע+ ֩ לְמ+ וּשְׂמֹ֑אול  ין  מ$ י� ה  מִּצְו0 מִן־ה+ ס֥וּר  י  zּוּלְבִלְת

[יח] א לאֹ־ ל: ס שלישי  lא יִשְׂר� רֶב  בְּק} יו  נ0 וּב� ה֥וּא  כְתּ֛וֹ  מְל+ ל־מ+ ע+

ל  Uא עִם־יִשְׂר� ה  חֲל0 Rוְנ לֶק  ח� י  zלֵו בֶט  ל־שׁ{ כּ� לְוִיִּ֜ם  ה+ כֹּֽהֲנִ֨ים  ל+ הְיֶ֠ה  ֠Fי

ל לְמִדְח+ ף דְּיֵיל+ בְּדִיל יּֽוֹהִי ח+ יוֹמֵי ל כּ� בֵהּ רֵי וִיהֵי ק� עִמֵּהּ וּתְהֵי יט

א ד� ה� א יְת� אוֹר� מֵי פִּתְג� ל כּ� ת י� ר לְמִטּ+ הֵהּ אֱל� יְי� ם קֳד�

מֵאֲחֽוֹהִי לִבֵּהּ יְרִים א בְּדִיל דְּל� כ דְהוֹן: לְמֶעְבּ+ אִלֵּין ה� א יּ� מ� קְי� ת וְי�

יוֹמִין דְּיוֹרֵךְ בְּדִיל א אל� וּשְׂמ� א מִּינ� י+ א פְקֶדְתּ� תּ+ מִן יִסְטֵי א וּבְדִיל דְּל�

א ל� א יח אֵל: יִשְׂר� בְּגוֹ וּבְנֽוֹהִי הוּא לְכוּתֵהּ מ+ ל ע+

אֵל יִשְׂר� עִם א נ� חֲס� וְא+ ק חֳל� דְלֵוִי א שִׁבְט� ל כּ� אֵי לֵו� א יּ� הֲנ+ לְכ� יְהֵי
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יֵיכְלוּן חֲסָנְתֵהּ  וְא� ייָ  ד� יָּא  -the designated portions of the OF — קֻרְבָּנ�

FERINGS of Hashem,[1] and of the produce of the Land of His 
heritage,[2] shall they eat.
חֲסָנָא לָא יְהֵי לֵהּ בְּגוֹ אֲחוֹהִי .2 -But [Levi] shall not have a heri — וְא�

tage in the land among his brethren;   ָב לֵהּ יְי תְּנָן דִּיה�  THE — מ�

GIFTS THAT Hashem PRESENTED TO HIM,   ּחֲסָנְתֵה א�  THEY — אִנּוּן 

ARE his heritage,[3]   ּלִּיל לֵה as He spoke TO him.[4] — כְּמָא דִי מ�

מָּא .3 ע� מִן  יָּא  לְכָהֲנ� חֲזֵי  ד� יְהֵי   This shall be THAT WHICH IS — וְדֵין 

FITTING FOR the Kohanim[5] as a gift from the people,  מִן 
נִכְסְתָא  אִם  from those who perform a slaughter,[6] — נָכְסֵי 

1. The Hebrew term אִשֵּׁי, fire offerings (and the singular 
form אִשֶּׁה, fire offering), is related to ׁאֵש, fire (see Rashi 
and Ibn Ezra to Vayikra 1:9). Onkelos consistently ren-
ders it ן  offering, since he understands that it refers ,קֻרְבּ�
to the entire offering, and not only the parts that are 
burnt on the Mizbe’ach. This is especially apt in our 
verse, which says that the Kohanim eat the ‘אִשֵּׁי ה, fire 
offerings of Hashem, and clearly refers to parts of the of-
fering that are not burned on the Mizbe’ach (see Torah 
Sheleimah to Vayikra 4:35), such as the breast and hind 
leg of shelamim offerings (see Bamidbar 18:19), and the 
meat of chatas and asham offerings (ibid. v. 9).

See further, HaKesav VeHaKabbalah to Bamidbar 
15:10, who maintains that according to Onkelos, the 
term אִשֶּׁה alludes to the fiery love for Hashem that is 
generated by bringing an offering to Him.

2. This includes the terumos that are given to the 
Kohanim (ibid. v. 12), and the maaser rishon — the 
ten percent of the crop, which is given to a Levi after 

terumah is separated for the Kohen [ibid. v. 21] (Rashi).
3. For discussion of Onkelos’ rendition here, see above, 
10:9 note 13.
4. [See above, 1:11 note 24.] Hashem had said to Aharon 
(Bamidbar 18:20): ם ל וְחֵלֶק לאֹ יִהְיֶה לְך� בְּתוֹכ� ם לאֹ תִנְח� רְצ�  בְּא�
אֵל יִשְׂר� בְּנֵי  תְך� בְּתוֹךְ  חֲל� וְנ�  In their Land you shall ,אֲנִי חֶלְקְך� 
not receive a heritage, and a share shall you not have 
among them; I am your share and your heritage among 
the Children of Israel (Rashi).
5. Depending on the context, Onkelos has various 
translations of the word ט א the others are) מִשְׁפּ�  ,דִּינ�
judgment, and א  literally, procedure). The sense of ,הִלְכְת�
חֲזֵי  that which is fitting, is that these gifts are fitting ,ד�
for the Kohanim due to their stature (Beurei Onkelos 
to Bereishis 40:13). See further, note 10. [The alternate 
text, דִין, means the due of, similar to the Chumash 
translation.]
6. The gifts that the verse goes on to enumerate are 
taken only from slaughtered animals that are not 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

the fire offerings of Hashem 
and His heritage shall they 
eat. 2  But he shall not have a 
heritage among his brethren; 
Hashem is his heritage, as He 
spoke of him.

3  This shall be the due 
of the Kohanim from the 
people, from those who per-
form a slaughter, whether 

 

תוֹ.  חֲל� קֳּדָשִׁים] (שם): וְנ� קָדְשֵׁי ה [נ‘‘א:  מִּקְדָּשׁ  אִשֵּׁי ה‘. קָדְשֵׁי ה
גְמוּרָה  חֲלָה  נ אֲבָל  (שם).  עְשְׂרוֹת  וּמ תְּרוּמוֹת  גְּבוּל,  ה קָדְשֵׁי  אֵלּוּ 
ה  חֲל� וְנ� דָרְשׁוּ:  (שם)  וּבְסִפְרֵי  יו.  אֶח� בְּקֶרֶב  לוֹ  יִהְיֶה  לאֹ 
ת חֲמִשָּׁה.  חֲל יו, זוֹ נ ת שְׁאָר. בְּקֶרֶב אֶח� חֲל לאֹ יִהְיֶה לּוֹ, זוֹ נ
רְדֵּן וָאֵילָךְ  יּ ן שֶׁמֵּעֵבֶר ה ע ה הוּא. וְנִרְאֶה לִי שֶׁאֶרֶץ כְּנ וְאֵינִי יוֹדֵע מ
נִקְרֵאת אֶרֶץ חֲמִשָּׁה עֲמָמִים, וְשֶׁל סִיחוֹן וְעוֹג שְׁנֵי עֲמָמִים, אֱמוֹרִי 
טו,  (בראשית  דְמוֹנִי“  וְק וּקְנִזִּי  ”קֵינִי  בּוֹת  לְר שְׁאָר  ת  חֲל וְנ עֲנִי,  וּכְנ
הָיָה  לאֹ  כֵּן  ל  ”ע הֲרֹן  לְא שֶׁנֶּאֶמְרוּ  תָּנוֹת  ת מ בְּפָרָשׁ דּוֹרֵשׁ  וְכֵן  יט) 
דְמוֹנִי (ספרי קרח  ל קֵינִי וּקְנִזִּי וְק זְהִיר ע לְלֵוִי וגו‘   ” (לעיל י, ט) לְה

בְּסִפְרֵי:  רְסִינָן  גּ הָכִי  קְלוֹנִימוֹס:  בֵּינוּ  ר בְדִבְרֵי  נִמְצָא  שׁוּב  קיט). 
יו, אֵלּוּ  ת חֲמִשָּׁה. בְּקֶרֶב אֶח� חֲל ה לאֹ יִהְיֶה לּוֹ, אֵלּוּ נ חֲל� וְנ�
ת שִׁבְעָה שְׁבָטִים. וּמִתּוֹךְ  חֲל ת חֲמִשָּׁה שְׁבָטִים וְנ חֲל ת שִׁבְעָה. נ חֲל נ
חֲמִשָּׁה שְׁבָטִים בִּלְבָד, שֶׁכֵּן  חֲלָה אֶלָּא ל שֶׁמֹּשֶׁה וִיהוֹשֻׁע לאֹ חָלְקוּ נ
שֶּׁה, וִיהוֹשֻׁע הִנְחִיל לִיהוּדָה  חֲצִי שֵׁבֶט מְנ מֹשֶׁה הִנְחִיל לִרְאוּבֵן וְגָד ו
מֵאֲלֵיהֶן  נָטְלוּ  הָאֲחֵרִים  וְשִׁבְעָה  שֶּׁה,  מְנ שֵׁבֶט  חֲצִי  וְל יִם  וְאֶפְר
לְבָד:  וְשִׁבְעָה  לְבָד  חֲמִשָּׁה  הִזְכִּיר  כָּךְ  מִתּוֹךְ  יְהוֹשֻׁעַ,  מוֹת  חֲרֵי  א
(במדבר  חֶלְקְךָ“  אֲנִי  וגו‘  תִנְחָל  לאֹ  רְצָם  ”בְּא אֲשֶׁר דִּבֶּר לוֹ.  כּ�
קסה):  (ספרי  כֹּהֲנִים  ה מֵאֵת  וְלאֹ  ם.  ע� ה� מֵאֵת  (ג)  כ):  יח, 

רש"י 

רֶב  vבְּק הְיֶה־לּ֖וֹ  Fלאֹ־י ה  iחֲל Rב וְנ יֽאֹכֵלֽוּן:  ת֖וֹ  חֲל� Rוְנ יהו֛ה  י  אִשּׁ{

דִּבֶּר־לֽוֹ:  ס  ג וְזֶ֡ה  ר  Jׁאֲש Rּכ ת֔וֹ  חֲל� Rנ ה֣וּא  יהוה֙  יו  Yאֶח

ח אִם־ ב+ Jּז ה+ י  זֹֽבְח� ת  מֵא~ ם  ֗ ע� ה� ת  מֵא7 הֲנִ֜ים  כֹּֽ ה+ ט  ֨ מִשְׁפּ+ הְיֶה֩  Fי

בְּגוֹ לֵהּ יְהֵי א ל� א נ� חֲס� וְא+ ב יֵיכְלוּן: נְתֵהּ חֲס� וְא+ יי� ד+ א יּ� נ� קֻרְבּ�

וְדֵין ג לֵהּ: לִּיל מ+ א דִי כְּמ� נְתֵהּ חֲס� א+ אִנּוּן ב  ן דִּיה� תְּנ� מ�
>לֵהּ יְי� אֲחֽוֹהִי

אִם א נִכְסְת� כְסֵי נ� מִן א מּ� ע+ מִן א יּ� הֲנ+ לְכ� חֲזֵי *ד� יְהֵי
*נ"א: דִין
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 וְיִתֵּן לְכָהֲנָא דְּרָעָא   whether of  an ox or of a LAMB:[7] — תּוֹר אִם אִמָּר
וְקֵיבְתָא  he shall give the Kohen the right foreleg, the — וְלוֹעָא 
JAW,[8] and the stomach.[9]

וּמִשְׁחָךְ .4 מְרָךְ  ח� עִיבוּרָךְ   The first of your grain, your — רֵישׁ 
wine, and your olive oil,[10]   ְדְעָנָך גִּזָּא   and the first — וְרֵישׁ 

shearing of your flock[11]   ּפְרֵשׁ לֵה  shall you SEPARATE FOR — תּ�
him.

 ,For [the Kohen] has Hashem — אֲרֵי בֵהּ אִתְרְעִי יְיָ אֱלָהָךְ מִכָּל שִׁבְטָיךְ .5
your God, FAVORED from among all your tribes   לִמְקָם 

ייָ מָּשָׁא בִשְׁמָא ד� ,to stand and serve in the Name of Hashem — לְשׁ�

offerings (Daas Zekeinim, from Chullin 130a). Thus, 
the term ח  ,here does not refer to a shelamim offering זֶב�
which Onkelos renders א י� ת קוּדְשׁ�  ,feast-of-holies (see ,נִכְס�
e.g., 12:11 above), but rather a א  [an ordinary] ,נִכְסְת�
feast or slaughtering (Me’at Tzori).
7. The gifts are taken only from domestic animals 
יּוֹת) not from nondomestic ones ,(בְּהֵמוֹת)  See] .(Rashi) (ח�
above, 17:1 note 1, regarding the term ר [.lamb ,אִמּ�
8. The Hebrew יִם י� לְּח�  literally means the jaws, but ה�
Onkelos renders it א  jaw, since the reference is to ,לוֹע�
the lower jaw alone (Sifrei; Mishnah, Chullin 134b; 
cf. Targum Yonasan). The verse uses the plural form 
because the lower jaw itself comprises two separate 
bones [Halachos Ketanos, Vol. 2, §170] (Me’at Tzori).
9. Rashi (based on Sifrei and Chullin ibid.) teaches 
that the foreleg corresponds to the arm that Pinchas 
used to kill Zimri and Cozbi (Bamidbar 25:7); the jaw 
corresponds to the prayer Pinchas had offered for the 

people at that time (see Tehillim 106:30); and the stom-
ach corresponds to the stomach of Cozbi, through which 
Pinchas had thrust his spear (Bamidbar 25:8). Since 
the Kohanim merited to receive these gifts on account 
of Pinchas’ courageous deed (see Ramban), Onkelos’ 
earlier expression, that these gifts are א יּ� הֲנ� חֲזֵי לְכ�  that ,דּ�
which is fitting for the Kohanim, is particularly apt (see 
Me’at Tzori, Miluim).

10. This refers to terumah, which must be separated 
from the three crops mentioned here and given to a 
Kohen. Rabbinic law expands this requirement to 
other produce as well.

There is no Biblically mandated minimum amount 
for terumah, but the Sages said it should consist of 
one-fortieth, one-fiftieth, or one-sixtieth of the produce, 
depending on the owner’s level of generosity (Rashi).

11. A person who shears a minimum of five sheep must 
give the first of the annual shearing to the Kohen. The 
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of an ox or of a kid or lamb: He 
shall give the Kohen the fore-
leg, the jaws, and the stomach. 
4  The first of your grain, your 
wine, and your oil, and the first 
shearing of your flock shall 
you give him. 5  For him has 
Hashem chosen from among 
all your tribes, to stand and 
serve in the Name of Hashem, 

 

(תורת כהנים אמור פרשתא ח,  יָּה  לְח ט  פְּר אִם שׁוֹר אִם שֶׂה. 
יָד  שֶׁל  ף  כּ ד  ע רְכּוּבָּה  א שֶׁל  פֶּרֶק  ה מִן  זְּרֹעַ.  ה� קלב.):  חולין  ח; 
(שם).  לָּשׁוֹן  ה עִם  יִם.  י� לְּח� וְה� אשפלדו‘‘ן:  שֶׁקוֹרִין  קלד:),  (חולין 
ח  ח רֹמ יִּקּ ר ”ו ת יָד, שֶׁנֶּאֱמ ח דּוֹרְשֵׁי רְשׁוּמוֹת הָיוּ אוֹמְרִים: זְרוֹע תּ
עֲמֹד פִּינְחָס  יּ ר ”ו ת תְּפִלָּה, שֶׁנֶּאֱמ ח בְּיָדוֹ“ (במדבר כה, ז). לְחָייִם תּ
(במדבר  קֳבָתָהּ“  אֶל  ”הָאִשָּׁה  ת  ח קֵּבָה תּ וְה ל).  (תהלים קו,  לֵּל“  יְפ ו
תְּרוּמָה,  זוֹ  נְךָ.  דְּג� רֵאשִׁית  (ד)  שם):  חולין  שם;  ספרי  ח;  כה, 
יָפָה  יִן  שִׁיעוּר: ע בָהּ  נָתְנוּ  בּוֹתֵינוּ  אֲבָל ר שִׁיעוּר,  בָּהּ  שׁ  פֵּיר וְלאֹ 
יִן רָעָה אֶחָד מִשִּׁשִּׁים, בֵּינוֹנִית אֶחָד מֵחֲמִשִּׁים  רְבָּעִים, ע אֶחָד מֵא
מִשִּׁשִּׁים,  מֵאֶחָד  לִפְחֹת  שֶׁלּאֹ  מִּקְרָא  ה ל  ע וְסָמְכוּ  ג).  ד,  (תרומות 

מֵחֹמֶר  הָאֵיפָה  וְשִׁשִּׁיתֶם  חִטִּים]  מֵחֹמֶר ה הָאֵיפָה  ”[שִׁשִּׁית  ר  שֶׁנֶּאֱמ
תָּה נוֹתֵן  שְּׂעֹרִים“ (יחזקאל מה, יג). שִׁשִּׁית הָאֵיפָה חֲצִי סְאָה, כְּשָׁא ה
כּוֹר שְׁלשִֹׁים סְאִין (ירושלמי  חֲצִי סְאָה לְכוֹר הֲרֵי אֶחָד מִשִּׁשִּׁים, שֶׁה
בְּכָל  צאֹנְךָ  גוֹזֵז  תָּה  כְּשָׁא צאֹנְךָ.  גֵּז  וְרֵאשִׁית  ג):  ד,  תרומות 
בּוֹתֵינוּ  וְר שִׁיעוּר.  בָּהּ  שׁ  פֵּיר וְלאֹ  כֹּהֵן,  ל רֵאשִׁית  מִמֶּנָּה  תֶּן  שָׁנָה 
יָּיבוֹת  ח צֹאן  מָּה  וְכ קלז:).  (חולין  מִשִּׁשִּׁים  אֶחָד  שִׁיעוּר:  בָהּ  נָתְנוּ 
עֲשׂוּיוֹת“  צֹאן  ”וְחָמֵשׁ  ר  שֶׁנֶּאֱמ רְחֵלוֹת,  חָמֵשׁ  גֵּז,  ה בְּרֵאשִׁית 
יִם.  שְׁתּ גֵּז“,  ”רֵאשִׁית  אוֹמֵר:  עֲקִיבָא  בִּי  ר יח).  כה,  (שמואל־א 
עֲמֹד  רְבָּעָה. ”תִּתֶּן לוֹ“, הֲרֵי חֲמִשָּׁה (ספרי קסו): (ה) ל� ”צֹאנְךָ“, א
לח.):  (שם קסז; סוטה  מְעוּמָּד  אֶלָּא  שֵׁירוּת  שֶׁאֵין  מִכָּאן  רֵת.  לְשׁ�

רש"י 

ית  ד רֵאשִׁ֨ ה:  קֵּב3 וְה+ יִם  gי לְּח� וְה+ זְּר֥עֹ+  ה+ ן  כֹּהֵ֔ ל+ ן֙  ת+ וְנ� ה  אִם־ש4ׂ שׁ֣וֹר 

ב֗וֹ  י  ה כּ$ תִּתֶּן־לֽוֹ:  צֹֽאנְך�֖  ז  גּ� ית  zׁוְרֵאש ך�  רֶ֗ וְיִצְה� תִּירֹֽשְׁך�֣   ֜ נְך� דְּג3

ם־יהו֛ה  lׁבְּש ת  ר{ לְשׁ� עֲמֹ֨ד  Rל יך�  ט4 ל־שְׁב� מִכּ� יך�  Jֹאֱלה יהו֥ה  ר  Sח בּ�

רֵישׁ ד א: וְקֵיבְת� א וְלוֹע� א ע� דְּר� א הֲנ� לְכ� וְיִתֵּן ר אִמּ� אִם תּוֹר

בֵהּ אֲרֵי ה לֵהּ: פְרֵשׁ *תּ� ךְ נ� דְע� א גִּזּ� וְרֵישׁ ךְ וּמִשְׁח� ךְ מְר� ח+ ךְ עִיבוּר�

יי� ד+ א בִשְׁמ� א שׁ� מּ� לְשׁ+ ם לִמְק� יךְ שִׁבְט� ל מִכּ� ךְ ה� אֱל� יְי� אִתְרְעִי

תֶּן Fּנ"א: ת*
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203 / DEVARIM/DEUTERONOMY — PARASHAS SHOFTIM  18 / 6-7 

יָּא    ,he and his sons — הוּא וּבְנוֹהִי all the days.[12] — כָּל יוֹמ�

לֵוָאָה .6 יֵיתֵי  אֲרֵי  מִקִּרְוָיךְ   When the Levi will come[13] — ו�  מֵחֲדָא 
— from one of your CITIES   מִכָּל יִשְׂרָאֵל — from all of Israel, 

מָּן ר תּ� פְשֵׁהּ   ,where he dwells — דִּי הוּא דָּא�  and — וְיֵיתֵי בְּכָל רְעוּת נ�
he comes with any desire of his soul, i.e., whenever he pleases, 
תְרָא דִּי יִתְרְעֵי יְיָ  to the place that Hashem will FAVOR, i.e., the — לְא�
Beis HaMikdash,

ייָ אֱלָהֵהּ .7 מֵּשׁ בִּשְׁמָא דּ�  then even though it is not his assigned — וִישׁ�
week, he may serve in the Name of Hashem, his God;[14]   כְּכָל 

 and he also shares in performing the offering service — אֲחוֹהִי לֵוָאֵי
of the festivals, like all of his brethren, the Leviim,[15]   מְּשִׁין  דִּמְשׁ�
מָּן קֳדָם יְיָ who SERVE there before Hashem.[16] — תּ�

Sages set the minimum gift at one-sixtieth of the wool 
(Rashi).

12. You must therefore provide him with food, and with 
wool for clothing, so that he can remain focused on his 
task (Sforno).

13. Although this passage speaks of “the Levi” and “the 
Leviim” (see v. 7), it is clearly referring to the Kohanim, 
since it speaks of service in the Beis HaMikdash (v. 
7) and of eating sacrificial portions (v. 8), which is 
done only by Kohanim (Rashi; Nesinah LaGer; cf. Or 
HaTargum). [See R’ S. R. Hirsch as to why the Torah 
here calls them “Leviim”; see also Haamek Davar.]

14. Moshe ordered the Kohanim to be divided into 
eight “watches” (רוֹת  or groups, who would take ,(מִשְׁמ�
turns performing the Mishkan service, and David and 
Shmuel later increased the number of watches to twen-
ty-four. Each watch would serve in the Beis HaMikdash 
for a week, from one Shabbos to the next, so that each 
of them was “on duty” for two (or sometimes three) 

weeks of the year (see Rambam, Hil. Klei HaMikdash 
4:3). The Torah here teaches that while the regular 
service was the prerogative of the assigned watch, a 
Kohen could come whenever he wanted — “with any 
desire of his soul” — and perform the service of his own 
personal offerings, whether they were voluntary or 
obligatory offerings (Rashi).

15. All the Kohanim who were present in the Beis 
HaMikdash during the Pilgrimage Festivals (לִים  (רְג�
would participate in the avodah of the communal offer-
ings that are brought on account of the festival, such as 
the mussaf offerings (Rashi; see Gur Aryeh).

16. The expression of standing before someone (in this 
case, standing before Hashem) means to attend to 
him and serve him (Me’at Tzori, from Iyun Tefillah in 
Siddur Otzar HaTefillos to the blessing of ר צ�  In] .(אֲשֶׁר י�
the blessing of ר צ� נֶיך� too, the meaning of ,אֲשֶׁר י� עֲמוֹד לְפ�  ל�
(literally, to stand before You) is “to serve You.”] See 
similarly, Onkelos to Bereishis 18:22.

ONKELOS ELUCIDATED CHUMASH TRANSLATION

he and his sons, all the days.
6  When the Levi will come 

from one of your gates, 
from all of Israel, where he 
dwells, and he comes with 
any desire of his soul to 
the place that Hashem will 
choose, 7  then he may serve 
in the Name of Hashem, 
his God, like all of his 
brethren, the Leviim, who 
stand there before Hashem. 

 

לְמוּד  בֵּר, תּ כָּתוּב מְד אי ה דּ לֵוִי ו בְּבֶן  לֵוִי. יָכוֹל  וְכִי י�בֹא ה� (ו) 
(ספרי  לְשֵׁירוּת  רְאוּיִן  שֶׁאֵין  לְוִיִּם  יָּצְאוּ  ז),  (פסוק  ”וְשֵׁרֵת“  ר  לוֹמ
ל  ע לִימֵּד  וְשֵׁרֵת.  (ז)  וגו‘  פְשׁוֹ  נ� ת  וּ� א� ל  בְּכ� א  וּב� קסח): 
בְּמִשְׁמָר  אֲפִילּוּ  ו נִדְבָתוֹ אוֹ חוֹבָתוֹ,  קָרְבְּנוֹת  קְרִיב  וּמ שֶׁבָּא  כֹּהֵן  ה

ל  חֵר,] עוֹד לִימֵּד ע שֶׁאֵינוֹ שֶׁלּוֹ (בבא קמא קט:; ספרי שם). [דָּבָר א
בְּקָרְבָּנוֹת  וְעוֹבְדִין  [בְּמִשְׁמָר],  קְרִיבִין  שֶׁמּ לָרֶגֶל  בָּאִים  ה כֹּהֲנִים  ה
שֶׁאֵין  פִּי  ל  ע ף  וְא הָרֶגֶל,  מוּסְפֵי  כְּגוֹן  הָרֶגֶל,  ת  מֵחֲמ בָּאוֹת  ה

מִּשְׁמָר שֶׁלָּהֶם (ספרי שם; סוכה נה:):  ה

רש"י 

ד  Gח א+ lמ לֵּוִ֜י  ה+ ב֨אֹ  י־י� Fים: ס רביעי ו וְכ Fמ יּ� ל־ה+ כּ� יו  נ0 וּב� ה֥וּא 

וּ̀ת  ל־א+ בְּכ� א֙  וּב� ם  Yׁש ר  Eּג אֲשֶׁר־ה֖וּא  ל  אֵ֔ ל־יִשְׂר� מִכּ�  ֙ יך� רֶ֨ שְׁע�

יהו֣ה  ם  Lׁבְּש ת  ז וְשֵׁרֵ֕ יהוֽה:  ר  Oאֲשֶׁר־יִבְח ק֖וֹם  מּ� אֶל־ה+ פְשׁ֔וֹ  נ+

יהוֽה:  י  לִפְנ� ם  ש0ׁ ים  Zעֹֽמְד ה� לְוִיִּ֔ם  ה+ יו֙  ל־אֶח� כְּכ� יו  Yֹאֱלה

א מֵחֲד� ה א� לֵו� יֵיתֵי אֲרֵי ו+ ו א: יּ� יוֹמ+ ל כּ� וּבְנֽוֹהִי הוּא

רְעוּת ל בְּכ� וְיֵיתֵי ן מּ� תּ+ ר א+ דּ� הוּא דִּי אֵל יִשְׂר� ל מִכּ� יךְ מִקִּרְו�

יי� דּ+ א בִּשְׁמ� מֵּשׁ וִישׁ+ ז : יְי� יִתְרְעֵי דִּי א תְר� לְא+ פְשֵׁהּ נ+

: יְי� ם קֳד� ן מּ� תּ+ מְּשִׁין דִּמְשׁ� אֵי לֵו� אֲחֽוֹהִי ל כְּכ� הֵהּ אֱל�
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204 / דברים — פרשת שפטים  יח / ח־י 

יֵיכְלוּן .8 כָּחֳלָק   Equal portions shall all [the Kohanim] — חֳלָק 
eat of the festival offerings,[17]   בְּתָא הּ שׁ� רְתָּא דְּיָת� טּ� ר מִמּ�  — בּ�

except for THE WATCH OF THAT WEEK, which also receives all 
the offerings that are not associated with the festival,[18]   דְּכֵן 
תְקִינוּ אֲבָהָתָא FOR SO DID the forefathers ENACT.[19] — א�

רְעָא .9 תְּ עָלֵל לְא�  דִּי יְיָ אֱלָהָךְ  When you ENTER the Land — אֲרֵי א�
לָךְ ף   ,that Hashem, your God, gives you — יָהֵב  תֵיל�  לָא 

ד הָאִנּוּן   you shall not learn to act — לְמֶעְבּ� יָּא  מְמ� ע�  — כְּתוֹעֲבָת 
like the abominations of those nations.
בָּךְ .10 ח  יִשְׁתְּכ�  There shall not be found among — לָא 

you   בְּנוּרָא תֵּהּ  וּבְר� בְּרֵהּ  ר  עֲב�  one who has his son  — מ�
or daughter pass through the fire in worship of Molech,[20]

17. All the Kohanim officiating on the festivals, even 
those who were not part of the scheduled watch, would 
take an equal share of the meat and hides of the offer-
ings associated with the festival (Rashi).

18. The scheduled watch that was on duty during the 
festival had exclusive rights to perform the tamid of-
fering service, the Shabbos mussaf offering service, and 
all the personal offerings; in sum, all the offerings that 
would have been brought in an ordinary week (Bechor 
Shor, in explanation of Onkelos; Rashi).

Many editions have א בְּת� בְשׁ� דְּיֵיתֵי  א  רְתּ� טּ� מִמּ� ר   except ,בּ�
for the watch that comes on Shabbos, meaning, the 
watch that comes on Shabbos to serve for that week 
(the watches served from Shabbos to Shabbos; see 
Rambam, Hil. Klei HaMikdash 4:3). This version is 
cited by Rambam in Sefer HaMitzvos, Asei §36, and 
Sefer HaChinuch, Mitzvah 509.

19. As indicated in note 14, the original division of the 
Kohanim into watches was enacted by Moshe (see Ritva, 
Taanis 26a; Nesinah LaGer), and possibly also Elazar 
and Isamar (see Targum Yonasan; Nefesh HaGer), 

whom the verse here calls “the forefathers.” Already 
from their time, each watch received exclusive rights to 
the ordinary offerings brought while it was on duty.

The Hebrew בוֹת א� ל ה� יו ע� ר� ד מִמְכּ�  except for what was ,לְב�
transacted by the forefathers, means that the arrange-
ment that each watch would receive its offerings was in 
the nature of a financial transaction, as if the families 
(i.e., the “forefathers” of the families) had said to one 
another, “You have all the offerings during your week 
and we will have all the offerings during our week.” The 
verse is saying, then, that even on the festivals the sched-
uled watch retains their right to those offerings (Rashi).

Beurei Onkelos suggests that according to Onkelos, 
the Hebrew phrase means, except for what was “hand-
ed over to them” by [tradition from] the forefathers; 
the word יו ר� ם is associated with מִמְכּ� ר� ם מְכ�  32:30) כִּי צוּר�
below), which Onkelos renders: for their Powerful One 
has delivered them.
20. Molech was a pagan deity that was worshiped by 
having one’s child pass between two bonfires (Rashi).

According to Rashi (Vayikra 18:21), the parents 
would hand their child to the priests, who would pass 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

8  Equal portions shall they eat, 
except for what was transacted 
by the forefathers.

9  When you come to the 
Land that Hashem, your God, 
gives you, you shall not learn 
to act like the abominations of 
those nations. 10  There shall 
not be found among you one 
who has his son or daugh-
ter pass through the fire, 

 

ר  וּבִבְשׂ בָּעוֹרוֹת  שֶׁחוֹלְקִין  מֵּד  מְל יאֹכֵלוּ.  כְּחֵלֶק  חֵלֶק  (ח) 
הָרֶגֶל,  ת  מֵחֲמ שֶׁלּאֹ  בָּאִים  ה בִּדְבָרִים  ף  א יָכוֹל  טָּאוֹת.  ח שְׂעִירֵי 
ד  ר לְב� לְמוּד לוֹמ וּנְדָבוֹת, תּ וּנְדָרִים  בָּת  תְּמִידִים וּמוּסְפֵי שׁ כְּגוֹן 
דָוִד  בִּימֵי  הָאָבוֹת,  שֶּׁמָּכְרוּ  ה  מִמּ חוּץ  בוֹת,  א� ה� ל  ע� יו  ר� מִמְכּ�
תְּךָ  בּ שׁ תָּה  א טוֹל  לָזֶה,  זֶה  וּמָכְרוּ  מִּשְׁמָרוֹת  ה שֶׁנִּקְבְּעוּ  וּשְׁמוּאֵל 

ד  תִלְמ� לאֹ  (ט)  נו.):  סוכה  קסט;  (ספרי  תִּי  בּ שׁ אֶטּוֹל  אֲנִי  ו
ר,  כְּלוֹמ קע).  (ספרי  וּלְהוֹרוֹת  לְהָבִין  לָמֵד  תָּה  א אֲבָל  עֲשׂוֹת.  ל�
עֲשֶׂה  לְבָנֶיךָ לאֹ ת וּלְהוֹרוֹת  מְקוּלְקָלִין,  מָּה הֵם  עֲשֵׂיהֶם כּ לְהָבִין מ
אֵשׁ.  עֲבִיר בְּנוֹ וּבִתּוֹ בּ� גּוֹיִם: (י) מ� כָּךְ וְכָךְ, שֶׁזֶּה הוּא חוֹק ה
עֲבִירוֹ בֵּין  מּוֹלֶךְ, עוֹשֶׂה מְדוּרוֹת אֵשׁ מִכָּאן וּמִכָּאן וּמ ת ה הִיא עֲבוֹד

רש"י 

ה֙  תּ� י א+ sּבֽוֹת: ס ט כ א� ל־ה3 יו ע+ ר0 ד מִמְכּ� Oלוּ לְב Uלֶק יאֹכ Lלֶק כְּח ח ח�

עֲשׂ֔וֹת  Rא־תִלְמ̀ד ל ךְ לֹֽ Yן ל יך� נֹת7 Jֹרֶץ אֲשֶׁר־יהו֥ה אֱלה ֔ א� א אֶל־ה� Eּב

שׁ  Uא יר בְּנֽוֹ־וּבִתּ֖וֹ בּ� Zעֲב Rמ ֔ א בְך� צ7 א־יִמּ� ם: י לֹֽ lה ם ה� Zגּוֹי כְּתֽוֹעֲב֖תֹ ה+

תְּ א+ אֲרֵי ינוּ  Fתְק דְּכֵן א�
א: ת� ה� >אֲב� א  רְתּ� טּ� *מִמּ�

א בְּת� הּ שׁ� ת� >דְּי� ר בּ+ יֵיכְלוּן ק חֳל� כּ� ק חֳל� ח

ד לְמֶעְבּ+ ף תֵיל+ א ל� ךְ ל� הֵב י� ךְ ה� אֱל� יְי� דִּי א רְע� לְא+ לֵל ע�

א בְּנוּר� תֵּהּ וּבְר+ בְּרֵהּ ר עֲב+ מ+ ךְ בּ� ח יִשְׁתְּכ+ א ל� י אִנּוּן: ה� א יּ� מְמ+ ע+ ת כְּתוֹעֲב�
א בְּת� *נ"א: דְּיֵיתֵי בְשׁ+
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 one — מְעָנֵן   one who practices divinations,[21] — קָסֵם קֻסְמִין
who believes in lucky times,[22]   ׁחֵש  one who follows — וּמְנ�
omens,[23]   ׁוְחָרָש — a sorcerer;[24]

רְטָן .11  or ONE WHO MURMURS INCANTATIONS,[25] — וְרָטִין 
בִּדִּין וּזְכוּרוּ -one who inquires of BIDIN or ZECHU — וְשָׁאֵל 

RU,[26]   יָּא ע מִן מֵת� or one who inquires of the dead.[27] — וְתָב�

אִלֵּין .12 עָבֵיד  כָּל  יְיָ  קֳדָם  ק  ח� מְר�  For anyone who does — אֲרֵי 
any of these things is REPULSIVE BEFORE Hashem 

the child between the fires. Rambam (Hil. Avodah 
Zarah 6:3) maintains that the parents would present 
their child to the priests, receive him back from the 
priest, and then themselves pass him through the 
flames. Ramban (Vayikra loc. cit.) agrees, but adds that 
the child was actually burned to death and consumed 
by the flames. For discussion of Onkelos’ view on this 
point, see Marpei Lashon.
21. This refers to someone who holds his staff and says: 
“Shall I go or shall I not go?” (Rashi). He measures his 
staff with a finger or hand, once saying “I will go,” and 
then saying “I will not go,” and if he reached the top of 
the stick when saying, “I will not go,” then he would not 
go (Chizkuni). [For alternative descriptions of this form 
of divination, see Smag (Lo Saaseh §52); Rambam, Hil. 
Avodah Zarah 11:6.]
22. This rendition of מְעוֹנֵן (and the Aramaic נֵן -fol (מְע�
lows the approach of Rabbi Akiva: it is a person who 
says that a certain time (ה -is auspicious for embark (עוֹנ�
ing on an endeavor (see also Rashi to Vayikra 19:26). 
The Sages maintain that a מְעוֹנֵן is an illusionist, who 
deceives the eyes [יִם .(Rashi here, citing Sifrei) [עֵינ�
23. This refers to one who interprets events as omens 
for the future, such as bread falling out of his mouth, 
a deer crossing his path, or his staff dropping from his 
hand [as omens that harm will befall him or that he 
should avoid a certain endeavor] (Rashi).
24. The Aramaic ׁש ר� -reflects that the actions of sorcer ח�
ers are done in silence, like חֵרְשִׁים, deaf-mutes (Nesinah 
LaGer to Bereishis 41:8).

25. Onkelos’ rendition of בֶר ח�  most closely aligns חֹבֵר 
with the position of Rambam (Hil. Avodah Zarah 
11:10), that this refers to a person who utters meaning-
less sounds, syllables, and words as incantations, and 
says that they have a beneficial (or detrimental) effect. 
For example, a certain incantation neutralizes a snake 
or scorpion, and another protects a person from harm. 
[Kiryas Sefer (loc. cit.) is unsure whether the root חבר 
is thus associated with connecting (בֵּר  unrelated (מְח�
syllables and words to one another, or pinning a living 
thing in place so that it can do no harm.]

Onkelos is also compatible with Rashi, who explains 
(based on Sanhedrin 65a and Sifrei) that בֶר ח�  is חֹבֵר 
one who joins a group together, i.e., one gathers snakes, 
scorpions, or other wild animals to one place; this is 
accomplished by way of uttering an incantation (see 
Rashi to Sanhedrin ad loc. ד“ה והתורה; Shulchan Aruch, 
Yoreh Deah 179:5).
26. The verse here refers to two specific types of sor-
cery: אוֹב is the practice of raising up souls of the dead 
and having them speak through one’s armpit, and יִדְּעֹנִי 
is the practice of inserting the bone of an animal called 
yadua into one’s mouth and causing it to speak (Rashi). 
The terms בִּדִּין and ּזְכוּרו are the Aramaic names for 
these two types of sorcery (Tosafos, Sanhedrin 65b ד“ה 
 ד“ה גמרא בעל ,.see further, Maharsha loc. cit ;מעלה בזכורו
 is related to בִּדִּין suggests that (ערך בד) Ibn Janach .(אוב
the root בדא, fabricate, for these sorcerers are known 
to fabricate and distort matters. See also Pas’shegen to 
Vayikra 20:27 regarding the term ּזְכוּרו.
27. This refers to a necromancer, i.e., one who attempts 
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one who practices divinations, 
one who believes in [lucky] times, 
one who follows omens, a sorcer-
er; 11  or an animal charmer, one 
who inquires of Ov or Yid’oni, 
or one who inquires of the dead. 
12  For anyone who does these is 
an abomination to Hashem, 

 

מִים. אֵיזֶהוּ קוֹסֵם?  שְׁתֵּיהֶם (ספרי קעא; סנהדרין סד:): קֹסֵם קְס�
קְלוֹ וְאוֹמֵר: אִם אֵלֵךְ אִם לאֹ אֵלֵךְ, וְכֵן הוּא אוֹמֵר  הָאוֹחֵז אֶת מ
קְלוֹ יגִּיד לוֹ“ (הושע ד, יב; ספרי שם): מְעוֹנֵן.  מִּי בְּעֵצוֹ יִשְׁאָל וּמ ”ע
פְּלוֹנִית  עוֹנָה  שֶׁאוֹמְרִים:  עוֹנוֹת,  נוֹתְנֵי  אֵלּוּ  אוֹמֵר:  עֲקִיבָא  בִּי  ר
שם):  (ספרי  הָעֵינָיִם  אוֹחֲזֵי  אֵלּוּ  אוֹמְרִים:  חֲכָמִים  ו תְחִיל,  לְה יָפֶה 
מִיָּדוֹ  ל  נָפ קְלוֹ  מ דֶּרֶךְ,  בּ הִפְסִיקוֹ  צְבִי  מִפִּיו,  נָפְלָה  פִּתּוֹ  חֵשׁ.  מְנ�
בִּים אוֹ שְׁאָר  קְר בֶר. שֶׁמְּצָרֵף נְחָשִׁים אוֹ ע (שם): (יא) וְחֹבֵר ח�

שְּׁפוּת שֶׁשְּׁמוֹ  יּוֹת לְמָקוֹם אֶחָד (שם קעב): וְשֹׁאֵל אוֹב. זֶה מְכ ח
שֶּׁחִי שֶׁלּוֹ (שם):  מֵּת בְּבֵית ה עֲלֶה אֶת ה בֵּר מִשֶּׁחְיוֹ, וּמ פִּיתוֹם, וּמְד
בֵּר הָעֶצֶם  יָּה שֶׁשְּׁמָהּ ידּוּע לְתוֹךְ פִּיו, וּמְד כְנִיס עֶצֶם ח וְיִדְּעֹנִי. מ
מֵּתִים. כְּגוֹן  שְּׁפוּת (שם; סנהדרין סה:): וְדֹרֵשׁ אֶל ה� ל יְדֵי מְכ ע
ל עֹשֵׂה  נִּשְׁאָל בְּגֻלְגּוֹלֶת (ספרי שם): (יב) כּ� עֲלֶה בְזכְרוּתוֹ וְה מּ ה
ר אֶלָּא ”כָּל עֹשֵׂה אֵלֶּה”, אֲפִילּוּ  אֵלֶּה. ”עוֹשֶׂה כָּל אֵלֶּה” לאֹ נֶאֱמ

ת מֵהֶן (ספרי קעג; מכות כד.):  ח א

רש"י 

ל אוֹב֙  בֶר וְשֹׁא� Yר ח Lף: יא וְחֹב lּׁש שׁ וּמְכ+ Lן וּמְנ+ח ים מְעוֹנ� מִ֔ ם קְס� קֹס7

לֶּה  Uא ל־ע֣שֵֹׂה  כּ� יהו֖ה  ת  Oיב כִּי־תֽוֹעֲב ים:  Fמֵּת אֶל־ה+ שׁ  Lוְדֹר וְיִדְּעֹנִ֔י 
בִּדִּין אֵל וְשׁ� ן רְט� טִין וְר� יא שׁ: ר� וְח� חֵשׁ וּמְנ+ נֵן מְע� קֻסְמִין סֵם ק�

אִלֵּין בֵיד ע� ל כּ� ם יְי� קֳד� ק ח� מְר� אֲרֵי יב א: יּ� מֵת+ מִן ע ב+ וְת� וּזְכוּרוּ
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-and because of the Canaanite nations’ en — וּבְדִיל תּוֹעֲבָתָא הָאִלֵּין
gagement in these abominations,[28]   ְיְיָ אֱלָהָךְ מְתָרֵךְ יָתְהוֹן מִקֳּדָמָך 
— Hashem, your God, is driving them out from before you.

ייָ אֱלָהָךְ .13 לְתָּא דּ� ח�  You shall be wholehearted IN — שְׁלִים תְּהֵי בְּד�

FEAR OF Hashem, your God.[29]

יָּא הָאִלֵּין .14 מְמ� תְּ   For these Canaanite nations — אֲרֵי ע�  דִּי א�
יָתְהוֹן וּמִן   — that you are possessing — יָרֵת  יָּא  מְעָנְנ�  מִן 

שָׁמְעִין יָּא  סָּמ�  they HEAR FROM those who believe in lucky — ק�
times, and FROM diviners;[30]   ְּת  לָא   — but as for you — וְא�
ב לָךְ יְיָ אֱלָהָךְ not so has Hashem, your God, given you.[31] — כֵן יְה�

מִבֵּינָךְ .15 חָיךְ   A prophet from your midst,[32] — נְבִיָּא   מֵא�
,from among your brethren, like me (Moshe) — כְּוָתִי

to communicate with the dead using various methods 
(see Rashi).
28. Onkelos rendered ‘ת ה ם ה‘ as תוֹעֲב� ק קֳד� ח�  that which ,מְר�
is repulsive before Hashem, but ֹתּוֹעֵבת א as ה� ת�  ,תּוֹעֲב�
abominations. See above, 17:4 note 7.
29. According to Onkelos, this entire verse is a com-
mandment: Your fear of Hashem should be unblem-
ished and perfect. The intent is that the predictions 
made by sorcerers and fortunetellers should not strike 
fear in your hearts, as you must believe that every-
thing that befalls you is dictated by your commitment 
to service of Hashem (Ramban).

Rashi (based on Sifrei) explains the verse as though 
the words תִּהְיֶה עִם ה‘ אֱלהֶֹיך�, you shall be with Hashem, 
your God, are said twice. First, they are part of a com-
mandment: Wholehearted [מִים  you shall be with [תּ�
Hashem, your God, i.e., you should feel no need to learn 
the future, but rather accept all that happens to you 
with wholehearted trust in Him. Then, these words 
describe the person who has such trust in Hashem: you 
shall be with Hashem, your God; that is, you belong to 

Him and are His portion (see Mizrachi; Gur Aryeh).

30. Onkelos here does not render the Hebrew root שמע 
(in the word ּעו  as he does when the sense ,קבל as (יִשְׁמ�
is accepting, agreeing with, or heeding, but rather as 
 hear. This is because the me’onenim and diviners ,שמע
would not give direct instruction; they gave a vague re-
sponse that had to be interpreted by the listener (Beurei 
Onkelos). Alternatively, the pagan practice was to con-
sult many diviners, with each offering his own guidance, 
and the individual would decide whom to follow based 
on his own desires. Thus, it cannot be said that he heeds 
(all of) the sorcerers (Bircas Ish [Shain], cited by Me’at 
Tzori). Cf. Nesinah LaGer. See further below, note 37.

31. You are not to listen to these people, since Hashem 
has provided you with prophets and the Urim VeTumim 
[the Divine Names that activated the letters on the 
Choshen of the Kohen Gadol; see Shemos 28:30 with 
Rashi] from which to seek guidance (Rashi; Targum 
Yonasan).

32. The phrase, from your midst, alludes that prophecy 
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and because of these abomina-
tions, Hashem, your God, is driv-
ing out [the Canaanite nations] 
from before you. 13  You shall be 
wholehearted with Hashem, 
your God. 14  For these nations 
that you are possessing — they 
listen to those who believe in 
[lucky] times and to diviners; 
but as for you — not so has 
Hashem, your God, given you.

15  A prophet from your midst, 
from your brethren, like me, 

 

עִמּוֹ  לֵּךְ  הִתְה אֱלהֶֹיךָ.  ה‘  עִם  תִּהְיֶה  מִים  תּ� (יג) 
ר הָעֲתִידוֹת, אֶלָּא כָּל  ח חֲקוֹר א פֶּה לוֹ, וְלאֹ ת בִתְמִימוּת, וּתְצ
וּלְחֶלְקוֹ  עִמּוֹ  תִּהְיֶה  וְאָז  בִּתְמִימוּת,  בֵּל  ק עָלֶיךָ  שֶּׁיָּבֹא  ה  מ
ן לְך� ה‘ אֱלהֶֹיךָ. לִשְׁמוֹע אֶל  ת� (ספרי שם): (יד) לאֹ כֵן נ�

נְּבִיאִים,  ה ל  ע שְׁכִינָה  הִשְׁרָה  שֶׁהֲרֵי  קוֹסְמִים,  וְאֶל  מְעוֹנְנִים 
חֶיך�  מֵא� מִקִּרְבְּך�  (טו)  יונתן):  (תרגום  וְתוּמִּים  וְאוּרִים 
וְכֵן  חְתָּי,  תּ לְך�  קִים  י� חֶיךָ  מֵא מִקִּרְבְּךָ  שֶׁאֲנִי  כְּמוֹ  מנִֹי.  כּ�

מִנָּבִיא לְנָבִיא: 

רש"י 

 : יך� נ. מִפּ� ם  אוֹת0 ישׁ  Zמוֹר יך�  אֱלהֶֹ֔ יהו֣ה  לֶּה  אֵ֔ ה� תּֽוֹעֵבֹ֣ת  ה+ ל֙  וּבִגְל+

לֶּה  אֵ֗ ה� ם  גּוֹי$ ה+  | י  חמישי יד כּ$  : יך� אֱלהֹ. יהו֥ה  ם  ע? הְיֶ֔ה  Fּת ים  מ$ יג תּ�

ה  ֕ תּ� עוּ וְא+ Yים יִשְׁמ ים וְאֶל־קֹֽסְמ? Zם אֶל־מְעֹֽנְנ ֔ שׁ אוֹת� ה֙ יוֹר7 תּ� ר א+ אֲשׁ�

מֹ֔נִי  כּ�  ֙ יך� חֶ֨ א+ lמ מִקִּרְבְּך�֤  יא  בִ֨ טו נ�  : יך� אֱלהֹ. יהו֥ה  לְך�֖  ן  ת+ iנ ן  כֵ֔ א  לֹ֣

ךְ: מ� מִקֳּד� תְהוֹן י� רֵךְ מְת� ךְ ה� אֱל� יְי� אִלֵּין ה� א ת� תּוֹעֲב� וּבְדִיל

אִלֵּין ה� א יּ� מְמ+ ע+ אֲרֵי יד ךְ: ה� אֱל� יי� א דּ� לְתּ� ח� בְּד� תְּהֵי שְׁלִים יג

תְּ וְא+ מְעִין שׁ� א יּ� מ+ סּ� ק+ וּמִן א יּ� נְנ+ מְע� מִן תְהוֹן י� רֵת י� תְּ א+ דִּי

תִי כְּו� יךְ ח� מֵא+ ךְ מִבֵּינ� א נְבִיּ� טו ךְ: ה� אֱל� יְי� ךְ ל� ב יְה+ כֵן א ל�
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אֱלָהָךְ יְיָ  לָךְ   will Hashem, your God, establish for you to — יְקִים 
take my place;   בְּלוּן תְּק�  FROM HIM SHALL YOU ACCEPT — מִנֵּהּ 
instruction.[33]

שְׁאֶלְתָּא .16 דִּי   This is in accordance with all that you — כְּכֹל 
asked   מִקֳּדָם יְיָ אֱלָהָךְ בְּחֹרֵב — FROM BEFORE Hashem, your 

God, in Chorev   בְּיוֹמָא דִקְהָלָא לְמֵימָר — on the day of the con-
gregation at Sinai to accept the Torah, saying,   ע  לָא אוֹסֵף לְמִשְׁמ�
אֱלָהִי ייָ  ד� מֵימְרָא  קָל   Let me no longer hear the SOUND OF“ — יָת 

THE WORD of Hashem, my God,   אֶחֱזֵי לָא  הָדָא  בְּתָא  ר� אֶשָּׁתָא   וְיָת 
 so — וְלָא אֵמוּת   and this great fire let me no longer see — עוֹד
that I shall not die.”[34]

ר יְיָ לִי .17 אֲמ� לִּילוּ   :Then Hashem said to me — ו� תְקִינוּ דִּי מ�  — א�
They WERE CORRECT in what they have spoken.

would occur only in Eretz Yisrael [once the Jewish 
people would enter it] (Ramban).

33. According to Rashi (as explained by Mizrachi), 
our verse is a continuation of v. 14, drawing a contrast 
between the idolatrous Canaanites, who listen to their 
sorcerers and diviners, and the Jewish people, who are 
to listen to their prophets. The segment thus reads: The 
nations … listen to … diviners … but as for you, not so 
has Hashem, your God, given you. [Rather,] a prophet 
… will Hashem … establish for you — to him shall you 
listen. Although Onkelos rendered the previous verse 
as saying that the idolaters hear from their diviners, 
and our verse as saying that we are to accept the word 
of the prophet, he might still agree that the Torah is 
contrasting listening to the guidance of the diviners 
versus listening to that of a prophet. Onkelos earlier 
used the term hear, rather than accept, for the reasons 
given in note 34: either the diviners issue no clear guid-
ance, or the pagans consult many of them. The words 
of the prophet, on the other hand, can (and should) be 
accepted, since he does issue clear guidance, and only 
a single prophet is generally consulted on a particular 
issue.

Lechem VeSimlah, however, maintains that Onkelos 
indeed has a different understanding of the passage. 

Verses 13-14 are a separate unit that relates to learn-
ing the future rather than heeding instructions (see 
also Ramban there). Verse 13 commands us to be 
wholehearted in our fear of Hashem, meaning that we 
are not to be concerned with discovering the future. 
Verse 14 adds that the pagans consult with diviners to 
learn the future, but you should have no need for that. 
Verse 15 then begins a separate discussion regarding 
the Jewish prophet, who was generally not consulted 
about the future (at least by individuals). The verse is 
issuing a separate commandment to heed his instruc-
tion (as codified by Rambam, Sefer HaMitzvos, Asei 
§172; Hil. Yesodei HaTorah 9:2-3; see further, Rashi to 
v. 22).

34. See 5:20-23 above. Moshe here summarizes the 
basic gist of their statement, but the part that is 
most relevant to our subject — accepting the word of 
a prophet — is where they said (5:24): You (Moshe) 
should approach and hear all that Hashem, our God, 
will say, and you should speak to us all that Hashem, 
our God, will speak to you — then we shall hear and we 
shall do. Just as they had committed to trust Moshe 
and heed Hashem’s word as he transmitted it to them, 
so must they trust and accept the word of future proph-
ets (Ramban).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

will Hashem, your God, estab-
lish for you — to him shall you 
listen. 16  In accordance with 
all that you asked of Hashem, 
your God, in Chorev on the 
day of the congregation, say-
ing, ‘‘I can no longer hear the 
voice of Hashem, my God, and 
this great fire let me no longer 
see, so that I shall not die.’’

17  Then Hashem said 
to me: They did well in 
what they have spoken. 

 

לְתּ�  ֜ א+ אֲשֶׁר־שׁ� טז כְּכֹ֨ל  עֽוּן:  תִּשְׁמ� יו  אֵל0 יך�  אֱלה4ֹ יהו֣ה  לְך�֖  ים  Zק י�

 ֙ ף לִשְׁמֹ֨ע+ א אֹסֵ֗ ל לֵאמֹ֑ר לֹ֣ ה0 קּ� ב בְּי֥וֹם ה+ ֙ בְּחֹרֵ֔ יך� ם יהו֤ה אֱלהֶֹ֨ מֵעִ֨

א־ לֹֽ זּ֛אֹת  ה+ ה  iגְּדֹל ה+ שׁ  אֵ֨ וְאֶת־ה� י  ֔ אֱלהֹ� יהו֣ה  אֶת־קוֹל֙ 

רוּ:  lּר דִּב Kׁיבוּ אֲש י הֵיט? Yיֹּ֥אמֶר יהו֖ה אֵל מֽוּת: יז ו+ א א� ה ע֖וֹד וְלֹ֥ Kאֶרְא

א לְתּ� שְׁא. דִּי כְּכֹל טז בְּלוּן: תְּק� מִנֵּהּ ךְ ה� אֱל� יְי� ךְ ל� יְקִים

ע לְמִשְׁמ+ אוֹסֵף א ל� ר לְמֵימ� א ל� דִקְה� א בְּיוֹמ� בְּחֹרֵב ךְ ה� אֱל� יְי� ם מִקֳּד�

א ל� א ד� ה� א בְּת� ר+ א ת� אֶשּׁ� ת וְי� הִי אֱל� יי� א ד+ מֵימְר� ל ק� ת י�

ילוּ: Fּל מ+ דִּי ינוּ Fתְק א� לִי יְי� ר אֲמ+ ו+ יז אֵמוּת: א וְל� עוֹד אֶחֱזֵי
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208 / דברים — פרשת שפטים  יח / יח־כ 

לְהוֹן .18 אֲקִים   I will establish a prophet for them — נְבִיָּא 
כְּוָתָךְ  ,from among their brethren, like you — מִגּוֹ אֲחֵיהוֹן 

פִּתְגָמֵי נְבוּאֲתִי בְּפֻמֵּהּ  and I will place THE WORDS OF MY — וְאֶתֵּן 

PROPHECY in his mouth;   לֵּל עִמְּהוֹן  he shall speak WITH — וִימ�
them   ּקְּדִנֵּה אֲפ� דִּי  כָּל   everything that I will command — יָת 
him.

י .19 לְפִתְגָמ� בֵּל  יְק� לָא  דִּי  בְרָא  גּ�  And it shall be that the — וִיהֵי 
man who will not ACCEPT My words   בִּשְׁמִי לֵּל  יְמ�  — דִּי 

that he shall speak in My Name,   ּע מִנֵּה  MY WORD — מֵימְרִי יִתְבּ�
will exact punishment from him.[35]

בִּשְׁמִי .20 פִתְגָמָא  לָּלָא  ע לְמ� רְשׁ� י� דִּי  נְבִיָּא  ם   But the prophet — בְּר�
who will WICKEDLY[36] spe ak a word in My Name,   יָת דִּי 

לָּלָא קֵּדִתֵּהּ לְמ�  that which I have not commanded him to — לָא פ�
speak,   יָּא מְמ� טָעֲוָת ע� לֵּל בְּשׁוּם  יְמ�  or w ho shall speak in — וְדִי 
the name of the FALSE GODS OF THE NATIONS —   וְיִתְקְטֵל נְבִיָּא 
הוּא that prophet SHALL BE PUT TO DEATH.[37] — ה�

35. Hashem will impose the Heavenly death pen-
alty for three sins that are included in this verse: 
(1) one who refuses to obey a prophet; (2) a prophet 
who does not act in accordance with his own proph-
ecy; and (3) a prophet who suppresses a prophecy 
that Hashem commanded him to communicate to the 
people (Rashi).

[Onkelos renders נֹכִי  My word, for ,מֵימְרִי I, as ,א�
Kabbalistic reasons; see Ramban to Bereishis 46:1. See 

further, Lechem VeSimlah.]
36. See above, 17:12 note 20.
37. The court-imposed death penalty of this verse ap-
plies to three sins: (1) one who prophesies what he did 
not hear from Hashem; (2) one who proclaims as his 
own a prophecy that had been given to another proph-
et; and (3) one who prophecies in the name of another 
god. In all these cases, the perpetrator is executed by 
strangulation (Rashi).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

18  I will establish a prophet for 
them from among their breth-
ren, like you, and I will place 
My words in his mouth; He shall 
speak to them everything that 
I will command him. 19  And it 
shall be that the man who will 
not listen to My words that he 
shall speak in My Name, I will 
exact [punishment] from him. 
20  But the prophet who will will-
fully speak a word in My Name, 
that which I have not command-
ed him to speak, or who shall 
speak in the name of the gods of 
others — that prophet shall die.

 

חֲבֵירוֹ  ל צִוִּיתִיו  אֲבָל  בֵּר.  לְד� צִוִּיתִיו  לאֹ  אֲשֶׁר  (כ) 
בֵּר בְּשֵׁם אֱלהִֹים  אֲשֶׁר יְד� (ספרי קעז; סנהדרין פט.): ו�
הָאָסוּר  אֶת  לֶאֱסוֹר  הֲלָכָה  ה אֶת  כִוֵּון  אֲפִילּוּ  אֲחֵרִים. 
מּוּתָּר (שם ושם): וּמֵת. בְּחֶנֶק (ספרי קעח:,  תִּיר אֶת ה וּלְה
ה שֶּׁלּאֹ  בֵּא מ מִּתְנ סנהדרין שם). שְׁלשָֹׁה מִיתָתָן בִּידֵי אָדָם: ה

בֵּא  מִּתְנ וְה חֲבֵירוֹ,  ל ר  וְנֶאֱמ לוֹ  ר  נֶאֱמ שֶּׁלּאֹ  ה  וּמ ע,  שָׁמ
וְהָעוֹבֵר  נְבוּאָתוֹ  אֶת  כּוֹבֵשׁ  ה אֲבָל  כּוֹכָבִים.  ת  עֲבוֹד בְשֵׁם 
בִּידֵי  מִיתָתָן  צְמוֹ  ע דִּבְרֵי  ל  ע וְהָעוֹבֵר  נָבִיא  דִבְרֵי  ל  ע
ר ”אָנֹכִי אֶדְרשֹׁ מֵעִמּוֹ“ (פסוק יט; ספרי קעז;  יִם, שֶׁנֶּאֱמ שָׁמ

סנהדרין שם): 

רש"י 

יו  בְּפִ֔ י֙  ר+ דְב� י  sּת ת+ וְנ3 מ֑וֹך�  כּ� ם  Jאֲחֵיה רֶב  מִקּ} ם  
ה ל� ים  Zק א� יא  בִ֨ יח נ�

ר  אֲשׁ� אִישׁ֙  ה� ֗ה  י� יט וְה� נּוּ:  וּ. אֲצ+ ר  Kׁל־אֲש כּ� ת  Lא ם  אֲלֵיהֶ֔ ר  וְדִבּ(

עִמּֽוֹ:  lמ אֶדְרֹ֥שׁ  י  נֹכ? א3 י  בִּשְׁמ< ר  Lּב יְד+ ר  Kׁאֲש י  ֔ ר+ אֶל־דְּב� ע֙  א־יִשְׁמ+ לֹֽ

א־צִוִּיתִיו֙  ר לֹֽ ת אֲשׁ� י א7 ר בִּשְׁמִ֗ ֜ ב� ר דּ� בֵּ֨ זִיד֩ לְד+ ר י� יא אֲשׁ( בִ֡ נּ� כ א̀ךְ ה+

הֽוּא:  יא ה+ Zב נּ� ת ה+ Lים וּמ ים אֲחֵר< ם אֱלהֹ$ Lׁר בְּש בֵּ֔ יְד+ ר  אֲשׁ( Rר ו בֵּ֔ לְד+

בְּפֻמֵּהּ מֵי  פִּתְג�
>נְבוּאֲתִי וְאֶתֵּן ךְ ת� כְּו� אֲחֵיהוֹן מִגּוֹ לְהוֹן אֲקִים א נְבִיּ� יח

דִּי א בְר� גּ+ וִיהֵי יט קְּדִנֵּהּ: אֲפ+ דִּי ל כּ� ת י� עִמְּהוֹן לֵּל וִימ+

מִנֵּהּ: ע יִתְבּ+ מֵימְרִי בִּשְׁמִי לֵּל יְמ+ דִּי י מ+ לְפִתְג� בֵּל  יְק� א ל�

קֵּדִתֵּהּ פ+ א ל� דִּי ת י� בִּשְׁמִי א מ� פִתְג� א ל� לּ� לְמ+ ע רְשׁ� י� דִּי א נְבִיּ� ם בְּר+ כ

הוּא: ה+ א נְבִיּ� וְיִתְקְטֵל א יּ� מְמ� ע� ת עֲו� ט� בְּשׁוּם לֵּל יְמ+ וְדִי א ל� לּ� לְמ+
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209 / DEVARIM/DEUTERONOMY — PARASHAS SHOFTIM  18 / 21 — 19 / 1 

ר בְּלִבָּךְ .21 אֲרֵי תֵימ�  אֵיכְדֵין   ,When you will say in your heart — ו�
פִּתְגָמָא יָת  ע   How can we know that the word being“ — נִדּ�

transmitted by a prophet   ָלְּלֵהּ יְי  is one that Hashem — דִּי לָא מ�
has not spoken?”[38]

ייָ .22 ד� בִּשְׁמָא  נְבִיָּא  יְמ� לֵּל   If the prophet will speak in the — דִּי 
Name of Hashem and predict a certain occurrence,   וְלָא 

ם יּ� יִתְק� וְלָא  פִתְגָמָא   and that thing will not occur and his — יְהֵי 
prediction will not BE FULFILLED[39] —   ּלְּלֵה  הוּא פִתְגָמָא דִּי לָא מ�
ע   ;that is the word that Hashem has not spoken — יְיָ  בִּרְשׁ�
לְּלֵהּ נְבִיָּא  לָא   ,with WICKEDNESS has the prophet spoken it — מ�
ל מִנֵּהּ  you should not fear any Heavenly punishment on — תִדְח�
account of executing him.[40]

19.
יָּא .1 מְמ�  When Hashem, your God, will — אֲרֵי יְשֵׁיצֵי יְיָ אֱלָהָךְ יָת ע�

38. The simple understanding of our verse is that the 
people are unsure how they will know that a statement 
made by a prophet is false in order for him to be liable 
to execution (Ramban). However, by beginning with 
the phrase, “when” you will say, instead of “if” [וְאִם] you 
will say, the verse is alluding that the people would 
indeed express this sort of doubt at some point in the 
future. This occurred shortly before the destruction the 
First Beis HaMikdash. Yirmiyahu was warning the na-
tion of the impending catastrophe, but Chananiah ben 
Azur, who was a recognized prophet, was saying that 
salvation and triumph were at hand (Yirmiyah 27:16-
22). Chananiah had become corrupted, but how could 
the people know that someone who had been a prophet 

had become a charlatan? (Rashi; Ramban).
39. When the root בוא, come, is used in Tanach with 
regard to prophecy, Onkelos and Targum Yonasan gen-
erally render it קים, fulfillment. This is in order to cover 
prophecies predicting that an event will not occur; e.g., 
“The sun will not rise tomorrow morning.” If it indeed 
does not rise, nothing has come, but the prophecy is 
fulfilled (Pas’shegen).
40. Onkelos concurs with Rashi’s second approach, 
which associates the word גוּר  fear. In his first ,גּוּר with ת�
approach, the word is from the root אגר, gather in; the 
court is enjoined not to hold back any arguments in 
favor of the prophet’s guilt. See, similarly, 1:17 above 
with Rashi.

ONKELOS ELUCIDATED CHUMASH TRANSLATION

21  When you will say in your 
heart, ‘‘How can we know the 
word that Hashem has not 
spoken?’’ 22  If the prophet will 
speak in the Name of Hashem 
and that thing will not occur 
and not come about — that 
is the word that Hashem has 
not spoken; with willfulness 
has the prophet spoken it, you 
should not fear him.

19.
1 When Hashem, your God, 

will cut down the nations 
 

נְיָה  ר כְּשֶׁיָּבֹא חֲנ תֶּם לוֹמ בֶךָ. עֲתִידִין א ר בִּלְב� (כא) וְכִי תֹאמ�
תָּה  ע מִבָּבֶלָה  מוּשָׁבִים  ה‘  בֵית  כְלֵי  ”הִנֵּה  בֵּא  וּמִתְנ זּוּר  ע בֶן 
ל  מֻּדִים וְע וְצוֹוֵח ”אֶל הָע וְיִרְמְיָהוּ עוֹמֵד  מְהֵרָה“ (ירמיהו כז, טז), 
כֵּלִים“ (שם יט) שֶׁלּאֹ גָלוּ עִם יְכָנְיָה, ”בָּבֶלָה  ל יֶתֶר ה יָּם וגו‘, וְע ה
אֲשֶׁר  (כב)  קעח):  (ספרי  צִדְקִיָּהוּ  גָּלוּת  עִם  כב),  (שם  יוּבָאוּ“ 
ר דָּבָר זֶה עָתִיד לָבאֹ עֲלֵיכֶם וְתִרְאוּ שֶׁלּאֹ  בִיא. וְיאֹמ נּ� בֵּר ה� יְד�
וְאִם  אוֹתוֹ.  הֲרוֹג  ו ה‘  דִבְּרוֹ  לאֹ  אֲשֶׁר  ר  ב� דּ� ה� הוּא  י�באֹ, 

ר: עֲשׂוּ כָּךְ וְכָךְ  ל הָעֲתִידוֹת, הֲרֵי שֶׁבָּא וְאָמ בֵּא ע ר, זוֹ בְּמִתְנ תֹּאמ
ת  ח מֵא דִּיחֲךָ  לְה בָּא  שֶׁאִם  וּוּ  נִצְט כְּבָר  אוֹמֵר.  אֲנִי  הקב‘‘ה  וּמִפִּי 
מוּמְחֶה  כֵּן  אִם  אֶלָּא  ד),  יג,  (לעיל  לוֹ“  ע  תִשְׁמ ”לאֹ  מִּצְוֹת  ה מִכָּל 
שֶׁהִקְרִיב  רְמֶל  כּ ה ר  בְּה אֵלִיָּהוּ  כְּגוֹן  גָּמוּר,  דִּיק  צ שֶׁהוּא  לְךָ  הוּא 
לְפִי  כֹּל  ה יִשְׂרָאֵל,  אֶת  לִגְדוֹר  כְּדֵי  בָּמוֹת  ה אִיסּוּר  ת  בִּשְׁע בְּבָמָה 
(לעיל  תִּשְׁמָעוּן“  ”אֵלָיו  ר  נֶאֱמ לְכָךְ  פִּרְצָה,  ה וּסְיָיג  שָׁעָה  צוֹרֶךְ 
מֵּד  צְמְךָ מִלְּל ע ע גוּר מִמֶּנּוּ. לאֹ תִמְנ פסוק טו; יבמות צ:): לאֹ ת�

רש"י 

א־דִבְּר֖וֹ  לֹֽ ר  Kׁאֲש ר  ֔ ב� דּ� אֶת־ה+ נֵד̀ע  ה֙  אֵיכ� ך�  ב4 בִּלְב� ר  gתֹאמ י  Zכא וְכ

א  ר֙ וְלֹ֣ ב� דּ� ה ה+ הְי� Fם יהו֗ה וְלאֹ־י יא בְּש7ׁ בִ֜ נּ� ר ה+ בֵּ֨ יהוֽה: כב אֲשֶׁר֩ יְד+

א  יא לֹ֥ בִ֔ נּ� דוֹן֙ דִּבְּר֣וֹ ה+ א־דִבְּר֖וֹ יהו֑ה בְּז� ר לֹֽ Kׁר אֲש ֔ ב� דּ� בֹ֔א ה֣וּא ה+ י�

גּוֹיִ֔ם  אֶת־ה+  ֙ יך� אֱלהֶֹ֨ יהו֤ה  ית  כְרִ֞ י־י+ Fּא כ נּוּ: ס [יט]  מִמּ. ג֖וּר  ת�

לְּלֵהּ מ+ א ל� דִּי א מ� פִּתְג� ת י� ע נִדּ+ אֵיכְדֵין ךְ בְּלִבּ� ר תֵימ+ אֲרֵי ו+ כא

א וְל� א מ� פִתְג� יְהֵי א וְל� יי� ד+ א בִּשְׁמ� א נְבִיּ� לֵּל יְמ+ דִּי כב : יְי�

א ל� א נְבִיּ� לְּלֵהּ מ+ ע בִּרְשׁ� יְי� לְּלֵהּ מ+ א ל� דִּי א מ� פִתְג� הוּא ם יּ� יִתְק�

א יּ� מְמ+ ע+ ת י� ךְ ה� אֱל� יְי� יְשֵׁיצֵי אֲרֵי א יט מִנֵּהּ: ל תִדְח+
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210 / דברים — פרשת שפטים  יט / ב־ד 

DESTROY the nations   רְעֲהוֹן א� יָת  לָךְ  יָהֵב  אֱלָהָךְ  יְיָ   whose — דִּי 
Land Hashem, your God, gives you,   וְתֵירְתִנּוּן — and you will 
possess the Land from them,   וְתִתֵּב בְּקִרְוֵיהוֹן וּבְבָתֵּיהוֹן — and you 
will settle in their cities and in their homes,[1]

לָךְ .2 פְרֵשׁ  תּ� קִרְוִין   you shall separate three cities for — תְּלָת 
yourselves   ְרְעָך  דִּי יְיָ   ,in the midst of your Land — בְּגוֹ א�

הּ  which Hashem, your God, gives you to — אֱלָהָךְ יָהֵב לָךְ לְמֵירְת�
take possession of it.[2]

קֵּן לָךְ אָרְחָא .3 לֵּת   Prepare the way for yourself,[3] — תְּת�  וּתְת�
רְעָךְ  and divide into three parts the boundary — יָת תְּחוּם א�

of your Land[4]   ְחְסְנִנָּךְ יְיָ אֱלָהָך  ,that Hashem, your God — דִּי י�
causes you to inherit;   קָטוֹלָא כָּל  מָּן  תּ� לְמֵעִרוֹק   and it — וִיהֵי 
shall be for any killer to flee there.[5]

 This is the matter of the unintentional — וְדֵין פִּתְגָם קָטוֹלָא .4
killer,   ם יּ� וְיִתְק� מָּן  תּ� יֵעִרוֹק   who shall flee there and — דִּי 

1. The following mitzvah to establish cities of refuge went 
into effect immediately after the Land was conquered 
and settled (Ramban; see Aderes Eliyahu and Haamek 
Davar as to why the verse mentions their homes).
2. These three cities were in Eretz Yisrael proper, and 
are in addition to the three that Moshe had designated 
in the Transjordan (above 4:41-43).
3. You shall ease the way for people fleeing to the cities 
by posting road signs to show them the way (Rashi). 
The roads to the cities had to be kept in good repair and 
had to be thirty-two cubits wide, to ensure easy access 
(Rambam, Hil. Rotze’ach 8:5).
4. The three cities were allocated based on their 

distance from the north-south borders and from one 
another. The distances were equal from the border 
to the first city, from the first to the second, from the 
second to the third, and from the third to the border 
(Rashi). [The three cities, from north to south, were 
Kedesh, Shechem, and Chevron (Yehoshua 20:7).]

5. Whenever someone takes a life, whether intentional-
ly or not, beis din has to determine his degree of liabil-
ity and the punishment to be imposed on him. Until it 
makes that determination, he flees to the city of refuge, 
where he is granted protection from the vengeance of 
the victim’s relative (called ם דּ�  the redeemer of the ,גֹּאֵל ה�
blood), pending beis din’s decision.

ONKELOS ELUCIDATED CHUMASH TRANSLATION

whose Land Hashem, your God, 
gives you, and you will possess 
them, and you will settle in their 
cities and in their homes, 2  you 
shall separate three cities for 
yourselves in the midst of your 
Land, which Hashem, your God, 
gives you to take possession of it. 
3  Prepare the way for yourself, 
and divide into three parts the 
boundary of your Land that 
Hashem, your God, causes 
you to inherit; and it shall 
be for any killer to flee there. 
4  This is the matter of the killer 
who shall flee there and live: 

 

לְך�  כִין  (ג) תּ� עָלָיו:  לֵיעָנֵשׁ  תִירָא  וְלאֹ  שם),  (ספרי  חוֹבָה  עָלָיו 
ת דְּרָכִים (מכות י:):  ל פָּרָשׁ דֶּרֶךְ. ”מִקְלָט, מִקְלָט” הָיָה כָתוּב ע ה�
ד הָעִיר  גְּבוּל ע ת ה רְצְךָ. שֶׁיְּהֵא מִתְּחִלּ שְׁתּ� אֶת גְּבוּל א� וְשִׁלּ�

שְּׁנִיָּיה,  ד ה הֲלָךְ שֶׁיֵּשׁ מִמֶּנָּה ע הָרִאשׁוֹנָה שֶׁל עִיר מִקְלָט, כְּשִׁיעוּר מ
שֵּׁנִי שֶׁל אֶרֶץ  גְּבוּל ה ד ה שְּׁלִישִׁית ע שְּׁלִישִׁית, וְכֵן מִן ה וְכֵן מִשְּׁנִיָּיה ל

יִשְׂרָאֵל (שם ט:): 

רש"י 

 iּבְת שׁ+ וְי3 ם  ֕ ירִשְׁתּ� Fו ם  Yרְצ אֶת־א+ לְך�֖  ן  נֹת� יך�  אֱלהֶֹ֔ יהו֣ה  אֲשֶׁר֙ 

 ֔ רְצְך� א+ בְּת֣וֹךְ  ךְ  Yל יל  בְדּ$ תּ+ ים  ר? ע� ל֥וֹשׁ  ב שׁ� ם:  תֵּיה. וּבְב3 ם  Jרֵיה בְע3

 ֙ שְׁתּ� רֶךְ֒ וְשִׁלּ+ דֶּ֒ ֘ ה+ ין לְך� כ$ הּ: ג תּ� ן לְך�֖ לְרִשְׁת3ּ יך� נֹת� אֲשֶׁר֙ יהו֣ה אֱלהֶֹ֔

נ֥וּס  ל� ֕ה  י� וְה� יך�  אֱלה4ֹ יהו֣ה  ילְך�֖  Fנְח י+ ר  Kׁאֲש  ֔ רְצְך� א+ אֶת־גְּב֣וּל 

י  Yח ו� ה  מּ� ש0ׁ נ֥וּס  אֲשֶׁר־י� ח+  רֹצֵ֔ ה3 דְּב̀ר  ד וְזֶה֙   : ח+ lל־רֹצ כּ� ה  מּ� ש0ׁ

וְתִתֵּב וְתֵירְתִנּוּן רְעֲהוֹן א+ ת י� ךְ ל� הֵב י� ךְ ה� אֱל� יְי� דִּי

ךְ רְע� א+ בְּגוֹ ךְ ל� פְרֵשׁ תּ+ קִרְוִין ת תְּל� ב תֵּיהוֹן: וּבְב� בְּקִרְוֵיהוֹן

לֵּת וּתְת+ א רְח� א� ךְ ל� קֵּן תְּת+ ג הּ: לְמֵירְת+ ךְ ל� הֵב י� ךְ ה� אֱל� יְי� דִּי

לְמֵעִרוֹק וִיהֵי ךְ ה� אֱל� יְי� ךְ חְסְנִנּ� י+ דִּי ךְ רְע� א+ תְּחוּם ת י�

ם יּ� וְיִתְק� ן מּ� תּ+ יֵעִרוֹק דִּי א טוֹל� ק� ם פִּתְג� וְדֵין ד א: טוֹל� ק� ל כּ� ן מּ� תּ+
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REMAIN ALIVE:[6]   ּדְּעֵה בְרֵהּ בְּלָא מ�  One who KILLS — דִּי יִקְטוֹל יָת ח�
his fellow without HIS (the killer’s) knowledge (i.e., intention), 
וּמִדְּקָמוֹהִי מֵאִתְמָלֵי  לֵהּ  סָנֵי  לָא   and he does not hate him — וְהוּא 
since yesterday OR SINCE BEFORE T HAT;[7]

בְרֵהּ בְּחֻרְשָׁא .5  or who will come with his fellow — וְדִי יֵעוֹל עִם ח�
into the forest   אָעִין ץ   וְתִתְמְרֵיג   ,to chop wood — לְמִקּ�

ץ אָעָא רְזְנָא לְמִקּ�  and his hand accidentally jerks[8] while — יְדֵהּ בְּג�
swinging down with the axe[9] to cut the wood,   רְזְלָא  וְיִשְׁתְּלֵף פּ�
 and as a result of the sudden jerking motion, the iron — מִן אָעָא
SLIPS from the wood,[10]   בְרֵהּ וִימוּת ח יָת ח� שְׁכּ�  and it[11] finds — וְי�
his fellow and fatally hits him and he dies,   חֲדָא  הוּא יֵעִרוֹק ל�
יָּא הָאִלֵּין  shall flee to one of [the unintentional killer] — מִן קִרְו�
these cities   ם יּ� .and REMAIN ALIVE — וְיִתְק�

6. If beis din determines that the killing was uninten-
tional, the killer is sentenced to exile in a city of refuge, 
and he must flee there in order to be safe from the re-
deemer of the blood.

[The killer remains there until the death of the 
Kohen Gadol, thereby receiving atonement for his deed 
(see Bamidbar 35:15, 25). The focus of our passage, 
however, is on the cities of refuge functioning as a safe 
haven from the redeemer of the blood (see Haamek 
Davar to v. 7).]
7. See above, 4:42 note 68.
8. The Aramaic root מרג denotes tottering, shaking, 
becoming unsteady (see Rashi), and this is also the 
general sense of the Hebrew נדח, pushed [off its course].
9. Elucidation follows Be’er Yitzchak. [The alternate 
version reads א רְזְל�  with the iron, which may simply ,בְּפ�
be another term for “axe”; see Rashbam (Me’at Tzori; 
see there for a second approach).]
10. [See Be’er Yitzchak and Shaarei Aharon.] The 

Gemara (Makkos 7b, cited by Rashi here) presents a 
dispute as to the proper interpretation of the words 
עֵץ ה� מִן  רְזֶל  בּ� ה� ל  שׁ�  According to Rashi’s explanation of .וְנ�
that dispute, the Sages maintain that the iron axe-
head slipped from the wooden handle and killed the 
victim, whereas Rebbi understands that the axe dis-
lodged a sliver from the wooden log, causing it to shoot 
out and pierce the victim. Onkelos thus concurs only 
with the Sages.

According to Rabbeinu Chananel and Rambam (Hil. 
Rotze’ach 6:15), however, Rebbi agrees that the axe-
head separated from the handle, but while the Sages 
maintain that this occurred before the axe made con-
tact with the log, Rebbi understands that the log itself 
dislodged the axe-head from the handle and caused it 
to hit the victim. If so, Onkelos is not taking a side on 
this issue (Beurei Onkelos).

11. Either the axe-head or the wood chip (see previous 
note).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

One who strikes his fellow 
without knowledge, and he does 
not hate him since yesterday 
[or] two days ago; 5  or who will 
come with his fellow into the 
forest to chop wood, and his 
hand jerks [while swinging 
down] with the axe to cut the 
wood, and the iron shoots off 
from the wood and finds his 
fellow and he dies, he shall flee 
to one of these cities and live. 

 

רְגּוּמוֹ  וְת הָעֵץ.  ל  ע רְזֶן  גּ ה פִּיל  לְה כְּשֶׁבָּא  דוֹ.  י� ה  וְנִדְּח� (ה) 
ל הָעֵץ.  רְזֶן ע גּ ת ה כּ פִּיל מ ”וְתִתְמְרֵיג יְדֵיהּ“, לְשׁוֹן וְנִשְׁמְטָה יָדוֹ לְה
גּוּהִי  מְר ”אֲרֵי  יוֹנָתָן:  רְגּוּם  תּ ו)  ו,  (שמואל־ב  בָּקָר“  ה שָׁמְטוּ  ”כִּי 

אוֹמְרִים:  בּוֹתֵינוּ  מֵר יֵשׁ  עֵץ.  ה� מִן  רְזֶל  בּ� ה� ל  שׁ� וְנ� יָּא“:  תּוֹר
חֲתִיכָה  ל רְזֶל  בּ ה ל  שֶׁיִּשּׁ אוֹמְרִים:  מֵהֶם  וְיֵשׁ  תּוֹ,  מִקּ רְזֶל  בּ ה ט  נִשְׁמ
ז:):  מכות  קפג;  (ספרי  וְהָרְגָה  נִתְּזָה  וְהִיא  קֵּעַ,  מִּתְבּ ה הָעֵץ  מִן 

רש"י 

מִתְּמֹ֥ל  ל֖וֹ  א  א־שֹׂנ� לֹֽ וְה֛וּא  ת  ע+ ֔ בִּבְלִי־ד+ הוּ֙  אֶת־רֵעֵ֨ ה  כּ� י+ ר  אֲשֶׁ֨

ה  ֨ וְנִדְּח� עֵצִים֒  ב  חְטֹ֣ ל+ ר֘  ֘ע+ יּ+ ב+ הוּ  אֶת־רֵע� בֹ֨א  י� אֲשֶׁר֩  Rה ו שִׁלְשֹֽׁם: 

א  iצ וּמ� ץ  עֵ֔ מִן־ה� רְזֶל֙  בּ+ ה+ ל  Gׁש וְנ� ץ  עֵ֔ ה� לִכְרֹ֣ת  רְזֶן֙  גּ+ ב+ ד֤וֹ  י�

י:  ח3 ו� לֶּה  Lא ים־ה� Fר ע� ה. ת  Oח אֶל־א+ נ֛וּס  י� ה֗וּא  ת  Uמ ו� הוּ  Lאֶת־רֵע

לֵי מֵאִתְמ� לֵהּ נֵי ס� א ל� וְהוּא דְּעֵהּ מ� א בְּל� בְרֵהּ ח+ ת י� יִקְטוֹל דִּי

וְתִתְמְרֵיג עִין א� ץ לְמִקּ+ א בְּחֻרְשׁ� בְרֵהּ ח+ עִם יֵעוֹל וְדִי ה מֽוֹהִי: וּמִדְּק�

ח שְׁכּ+ וְי+ א ע� א� מִן א רְזְל� פּ+ וְיִשְׁתְּלֵף א ע� א� ץ לְמִקּ+ א רְזְנ� *בְּג+ יְדֵהּ

ם: יּ� וְיִתְק� אִלֵּין ה� א יּ� מִן קִרְו+ א חֲד� ל+ יֵעִרוֹק הוּא וִימוּת בְרֵהּ ח+ ת י�
א רְזְל� *נ"א: בְּפ+
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ר קָטוֹלָא .6  You must prepare the way — דִּילְמָא יִרְדּוֹף גָּאֵל דְּמָא בָּת�
to the cities of refuge, lest the redeemer of the blood will 

chase after the killer,   ּם לִבֵּה  because his heart will be — אֲרֵי יֵח�
hot with desire for revenge,   ּדְבְּקִנֵּה  and he will reach him — וְי�
 ,because the way to the city of refuge was long — אֲרֵי תִסְגֵּי אָרְחָא
שׁ  וְלֵהּ   — and he will KILL him with a MORTAL blow — וְיִקְטְלִנֵּה נְפ�
ת דִּין דִּקְטוֹל  and he has no LIABILITY TO A judgment of — לֵית חוֹב�
the death penalty,   וּמִדְּקָמוֹהִי מֵאִתְמָלֵי  לֵהּ  סָנֵי הוּא  לָא   for — אֲרֵי 
he does not hate him since yesterday OR SINCE BEFORE THAT.

קֵּד לָךְ לְמֵימָר .7 ל כֵּן אֲנָא מְפ�  ,This is also why I command you — ע�
saying:   ְפְרֵשׁ לָך -You shall separate three cit — תְּלָת קִרְוִין תּ�

ies for yourselves.

תְּחוּמָךְ .8 יָת  אֱלָהָךְ  יְיָ  פְתֵּי  י�  If Hashem will broaden your — וְאִם 
boundary,   ְאֲבָהָתָך ל� יִּים  ק� דִי   as He swore to your — כְּמָא 

forefathers,   רְעָא יָת כָּל א� לָךְ   and He will give you the — וְיִתֶּן 
entire Land   ְאֲבָהָתָך ן ל� לִּיל לְמִתּ�  that He spoke to give to — דִּי מ�
your forefathers,[12]

הּ .9 לְמֶעְבְּד� הָדָא  פְקֶדְתָּא  תּ� כָּל  יָת  ר  תִטּ�  when you observe — אֲרֵי 
this entire commandment to perform it —   קֵּד מְפ� אֲנָא   דִּי 

דֵין יוֹמָא  יְיָ — which I command you today — לָךְ  יָת  ם   לְמִרְח�

12. In the days of Mashiach, Eretz Yisrael will be 
expanded to include the lands of the Keini, Kenizi, 

and Kadmoni, which had been promised to Avraham 
[Bereishis 15:19] (Rashi). See further, note 14.

ONKELOS ELUCIDATED CHUMASH TRANSLATION
6  Lest the redeemer of the blood 
will chase after the killer, 
because his heart will be hot, 
and he will reach him because 
the way was long, and he will 
strike him mortally — and he 
has no judgment of death, for 
he does not hate him since yes-
terday [or] two days ago. 7  This 
is why I command you, saying: 
You shall separate three cities 
for yourselves.

8  If Hashem will broaden 
your boundary, as He swore to 
your forefathers, and He will 
give you the entire Land that 
He spoke to give to your forefa-
thers, 9  when you observe this 
entire commandment to per-
form it — which I command 
you today — to love Hashem, 

 

ע לָתֶת לְךָ אֶרֶץ ”קֵינִי  אֲשֶׁר נִשְׁבּ רְחִיב. כּ בִּים: (ח) וְאִם י� דֶּרֶךְ וְעָרֵי מִקְלָט ר ם. לְכָךְ אֲנִי אוֹמֵר לְהָכִין לְךָ ה דּ� (ו) פֶּן יִרְדֹּף גֹּאֵל ה�
דְמוֹנִי“ (בראשית טו, יט):  וּקְנִזִּי וְק

רש"י 

וְהִשִּׂיג֛וֹ  בוֹ֒  לְב� ם֘  יֵח+ י  כּ$ ח+  רֹצֵ֗ ה3 י  חֲר7 Rא ם  ֜ דּ� ה+ ל  גֹּאֵ֨ ו פֶּן־יִרְדֹּף֩ 

א  לֹ֣ י  כִּ֠ וֶת  ֔ ט־מ� מִשְׁפּ+ ין  א7 וְלוֹ֙  פֶשׁ  Yנ הוּ  Eּוְהִכ רֶךְ  Jּד ה+ ה  Kּי־יִרְב Fּכ

לֵאמֹ֑ר  וְּך�֖  מְצ+ י  Zנֹכ א3 ן  ל־כּ~ ז ע+ שִׁלְשֽׁוֹם:  מִתְּמ֥וֹל  ל֖וֹ  ה֛וּא  א  שֹׂנ�

 ֙ יך� אֱלהֶֹ֨ יהו֤ה  יב  רְחִ֞ ח וְאִם־י+ ךְ:  ל3 יל  Zּבְד תּ+ ים  ר? ע� שׁ  לֹ֥ שׁ�

רֶץ  ֔ א� ל־ה� אֶת־כּ�  ֙ לְך� ן  ת+ tוְנ יך�  אֲבֹת4 Rל ע  gּנִשְׁב ר  Kׁאֲש Rּכ  ֔ לְך� אֶת־גְּב�

֨ה  מִּצְו� ל־ה+ אֶת־כּ� י־תִשְׁמֹר֩  Fּט כ  : יך� אֲבֹת. Rל ת  ת� ל� ר  Jּדִּב ר  Kׁאֲש

אֶת־יהו֧ה  ה  ֞ הֲב� Rלְא יּוֹם֒  ה+  ֘ וְּך� מְצ+ י  נֹכ$ א3 ר  אֲשֶׁ֨ הּ  ֗ עֲשֹׂת� Rל זֹּ֜את  ה+

דְבְּקִנֵּהּ וְי+ לִבֵּהּ ם יֵח+ אֲרֵי א טוֹל� ק� ר ת+ בּ� א דְּמ� אֵל גּ� יִרְדּוֹף א דִּילְמ� ו

א ל� אֲרֵי דִּקְטוֹל ת דִּין חוֹב� לֵית וְלֵהּ שׁ נְפ+ וְיִקְטְלִנֵּה א רְח� א� תִסְגֵּי אֲרֵי

ר לְמֵימ� ךְ קֵּד ל� מְפ+ א אֲנ� כֵּן ל ע+ ז מֽוֹהִי: וּמִדְּק� לֵי מֵאִתְמ� לֵהּ הוּא נֵי ס�

ךְ ה� אֱל� יְי� פְתֵּי י+ וְאִם ח ךְ: ל� פְרֵשׁ תּ+ קִרְוִין ת תְּל�

א רְע� א+ ל כּ� ת י� ךְ ל� תֶּן Fוְי ךְ ת� ה� אֲב� ל+ יִּים ק+ א דִי כְּמ� ךְ תְּחוּמ� ת י�

א פְקֶדְתּ� תּ+ ל כּ� ת י� ר תִטּ+ אֲרֵי ט ךְ: ת� ה� אֲב� ל+ ן לְמִתּ+ לִּיל מ+ דִּי

יְי� ת י� ם לְמִרְח+ א דֵין יוֹמ� ךְ קֵּד ל� מְפ+ א אֲנ� דִּי הּ לְמֶעְבְּד+ א ד� ה�
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דְּתָקְנָן   ,to love Hashem, your God — אֱלָהָךְ בְּאָרְחָן   וְלִמְהָךְ 
יָּא יוֹמ� כָּל  -and to walk in WAYS THAT ARE PROPER BE — קֳדָמוֹהִי 

FORE HIM[13] all the days,   וְתוֹסֵף לָךְ עוֹד תְּלָת קִרְוִין — then you 
shall add three more cities of refuge  ל תְּלָת אִלֵּין  to these — ע�
three.[14]

י .10 כּ� ם ז�  You must do this so that innocent blood — וְלָא יִשְׁתְּפֵךְ דּ�
will not be spilled[15]   ְרְעָך א�  in the midst of your — בְּגוֹ 

Land   חֲסָנָא  that Hashem, your God, gives — דִּי יְיָ אֱלָהָךְ יָהֵב לָךְ א�
you as a heritage,   ת דִּין דִּקְטוֹל -for then LIABIL — וִיהֵי עֲלָךְ חוֹב�

ITY FOR A JUDGMENT OF DEATH will be upon you.[16]

בְרֵהּ .11 לְח� סָנֵי  ר  גְב� יְהֵי  אֲרֵי   But if there will be a man — ו�
who hates his fellow,   עֲלוֹהִי וִיקוּם  לֵהּ   and — וְיִכְמוֹן 

ambushes him and rises up against him,   ׁש נְפ�  וְיִקְטְלִנֵּהּ 
 ,and KILLS HIM with a MORTAL wound and he dies — וִימוּת

13. See above, 8:6 note 9.
14. That is, in addition to the three cities in the 
Transjordan, and the three in Eretz Yisrael proper, you 
shall add yet another set of three cities in the days of 
Mashiach, for a total of nine cities (Rashi).

[Cities of refuge will still be needed after the ar-
rival of Mashiach, since unintentional killing might 
occur at that time. For discussion, see Meshech Choch-
mah.]
15. Ordinarily, when the Torah speaks of one person 
shedding the blood of another, Onkelos uses the root 
 spill or ,שפך shed. Here, though, he uses the root ,שדי
pour, as he does in reference to pouring sacrificial blood 
on the Mizbe’ach (see, e.g., Vayikra 4:7). This reflects 
the mindset of the ם דּ�  He deems the killer liable to :גֹּאֵל ה�

death, and does not view his own act as bloodshed, but 
as a sacred responsibility to avenge his relative’s death. 
Perhaps he even seeks to “atone” for the killer’s actions, 
like the spilling of sacrificial blood on the Mizbe’ach. 
The Torah therefore warns that he should not do this, 
for it considers the killer innocent, i.e., not deserving to 
be killed (Marpei Lashon).

Alternatively, שפך denotes spilling a copious amount 
of blood, as would be the case if the cities of refuge 
were not readily accessible (Or HaTargum; see further, 
Beurei Onkelos).

16. If the courts fail to prepare the way to the cities of 
refuge, and the ם דּ� ה�  ,kills the unintentional killer גֹּאֵל 
they are held accountable by Heaven as though they 
had killed him (see Bechor Shor; Moed Katan 5a).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

your God, and to walk in His 
ways all the days, then you 
shall add three more cities to 
these three. 10  Innocent blood 
will not be spilled in the midst 
of your Land that Hashem, 
your God, gives as a heritage, 
for then blood will be upon 
you.

11  But if there will be a 
man who hates his fellow, 
and ambushes him and rises 
up against him, and strikes 
him mortally and he dies, 

 

רְדֵּן,  יּ ע: שָׁלשֹׁ שֶׁבְּעֵבֶר ה לשֹׁ. הֲרֵי תֵּשׁ פְתּ� לְך� עוֹד שׁ� ס� (ט) וְי�
וְכִי  (יא)  קפה):  (ספרי  לָבֹא  לֶעָתִיד  וְשָׁלשֹׁ  ן,  ע כְּנ שֶׁבְּאֶרֶץ  וְשָׁלשֹׁ 
לִידֵי  בָא  הוּא  שִׂנְאָתוֹ  יְדֵי  ל  ע לְרֵעֵהוּ.  שֹׂנֵא  אִישׁ  יִהְיֶה 
עֲבוֹר  לָּה סוֹפוֹ ל ל מִצְוָה ק ר אָדָם ע ב לוֹ. מִכָּאן אָמְרוּ: עָב ר� וְא�

ל ”לאֹ תִשְׂנָא” (ויקרא יט, יז) סוֹפוֹ  ר ע ל מִצְוָה חֲמוּרָה, לְפִי שֶׁעָב ע
ר ”וְכִי יִהְיֶה אִישׁ שׂנֵֹא לְרֵעֵהוּ  לָבֹא לִידֵי שְׁפִיכוּת דָּמִים. לְכָךְ נֶאֱמ
נָפֶשׁ  וְהִכָּהוּ  לְרֵעֵהוּ  ב  וְאָר יָקוּם אִישׁ  וְכִי  לִכְתּוֹב  שֶׁהָיָה לוֹ  וגו‘   ”, 

(ספרי קפז): 

רש"י 

שׁ  לֹ֣ שׁ� עוֹד֙  לְך�֥   ֨ פְתּ� ס+ וְי3 ים  מ< יּ� ל־ה+ כּ� יו  כ0 בִּדְר� כֶת  Kל וְל� יך�  
אֱלהֹ

 ֔ רְצְך� א+ רֶב  vבְּק י  קִ֔ נ� ם  Eּד פֵךְ֙  יִשּׁ� א  י וְלֹ֤ לֶּה:  lא ה� שׁ  לֹ֥ שּׁ� ה+ ל  gע ים  רִ֔ ע�

פ  ים:  Fמ יך� דּ� Jל ה ע� iי וְה� ה  Yחֲל Rלְך�֖ נ ן  נֹת� יך�  אֱלהֶֹ֔ אֲשֶׁר֙ יהו֣ה 

ת  Uמ פֶשׁ ו� Jהוּ נ iּיו וְהִכ ל�֔ ם ע� ב לוֹ֙ וְק� ר+ tהוּ וְא א לְרֵעֵ֔ ה אִישׁ֙ שׂנ7ֹ Kהְי Fיא וְכִי־י

ת תְּל� עוֹד ךְ ל� וְתוֹסֵף א יּ� יוֹמ+ ל כּ� ן  קְנ� ן דְּת� רְח� בְּא�
מֽוֹהִי >קֳד� ךְ וְלִמְה� ךְ ה� אֱל�

ךְ רְע� א+ בְּגוֹ י כּ+ ז+ ם דּ+ יִשְׁתְּפֵךְ א וְל� י אִלֵּין: ת תְּל� ל ע+ קִרְוִין

ת דִּין  חוֹב�
>דִּקְטוֹל: ךְ עֲל� וִיהֵי א נ� חֲס� א+ ךְ ל� הֵב י� ךְ ה� אֱל� יְי� דִּי

וִימוּת שׁ נְפ� וְיִקְטְלִנֵּהּ עֲלֽוֹהִי וִיקוּם לֵהּ וְיִכְמוֹן בְרֵהּ לְח+ נֵי ס� ר גְב+ יְהֵי אֲרֵי ו+ יא
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הָאִלֵּין יָּא  קִרְו� מִן  חֲדָא  ל�  and he flees to one of these — וְיֵעִרוֹק 
cities —
רְתֵּהּ .12  then the elders of his city shall send for — וְיִשְׁלְחוּן סָבֵי ק�

him  מָּן  and they shall take him[17] from — וְיִדְבְּרוּן יָתֵהּ מִתּ�
there   גָּאֵל דְּמָא ד  בְּי� יָתֵהּ   and DELIVER him into the — וְיִמְסְרוּן 
hand of redeemer of the blood   וִימוּת — and he shall die.[18]

לֵּי   Your eye shall not pity him;[19] — לָא תְחוּס עֵינָךְ עֲלוֹהִי .13  וּתְפ�
י מִיִּשְׂרָאֵל כּ� ם ז�  you shall eliminate THE SPILLERS OF — אָשְׁדֵי ד�

the innocent one’s blood from Israel;[20]   ְלָך ב   and it — וְיִיט�
shall be good for you.
בְרָךְ .14 דְח� נֵּי תְּחוּמָא  תְשׁ� -You shall not ALTER the bound — לָא 

ary of the land owned by your fellow,[21]   ּחִימו ת�  דִּי 
דְמָאֵי דִּי   which the early ones marked out,[22] — ק� חֲסָנְתָךְ   בְּא�
חְסֵן רְעָא   ,in your inheritance that you shall inherit — ת�  בְּא�

17. Literally, lead him; see above, 1:15 note 31.
18. The verse here is referring to a case where beis 
din knows that the murder was intentional, but the 
murderer is exempt from execution on technical 
grounds, such as where he was not properly forewarned 
(Abarbanel; Ritva, Makkos 10b ד“ה אין; Teshuvos Chavos 
Yair §146; cf. Aruch LaNer loc. cit.). In that case, they 
allow the ם דּ�  to kill him [which is what Onkelos גֹּאֵל ה�
means in saying that they “deliver” the killer into his 
hand (Me’at Tzori here and 21:10 below)]. Accordingly, 
Onkelos renders מֵת  and he shall die, rather ,וִימוּת as ו�
than וְיִתְקְטֵל, and he shall be killed, so as to avoid the 
impression that the ם דּ�  must carry out a sentence of גֹּאֵל ה�
execution against the killer. The redeemer has the pre-
rogative to kill him in revenge, but may also choose to 
“let him die” by natural causes (see Chalifos Semalos).

[Rambam (Hil. Rotze’ach 1:2 and 5:7), however, in-
dicates that the verse is referring to a murderer who 
was sentenced to execution, and it means that the 
ם דּ�  is the one who carries out that sentence. For an גֹּאֵל ה�
alternative explanation of Onkelos, which accords with 

Rambam as well, see Me’at Tzori. See further, Targum 
Yonasan, which reads וְיִתְקְטֵל, and he shall be killed.]
19. Do not say, “Since the victim is already dead, why 
should we kill the murderer [or deliver him into the 
hand of the ם דּ�  and thus have ,[(Rabbeinu Bachya) גֹּאֵל ה�
two people killed?” (Rashi).
20. Onkelos clarifies the intent of the phrase ם רְתּ� ד�  וּבִע�
קִי נּ� -which literally means, you shall eliminate the in ,ה�
nocent blood. [See HaKesav VeHaKabbalah for a novel 
approach to Onkelos’ understanding of the verse.]
21. The verse forbids altering the boundary between 
one’s own land and that of his neighbor, so as to en-
large one’s property at his expense. The prohibition 
is expressed as סִּיג גְּבוּל רֵעֲך�  do not move back the ,לאֹ ת�
boundary of your fellow, since the way to claim a neigh-
bor’s land is by moving the boundary marker farther 
back into his territory.
22. Typically, one could move only an old boundary 
marker and credibly claim that it had been there all 
along. A new boundary marker is clear and known, 
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and he flees to one of these cities 
— 12  then the elders of his city 
shall send and they shall take 
him from there and place him 
into the hand of the redeemer 
of the blood, and he shall die. 
13  Your eye shall not pity him; 
you shall remove the inno-
cent one’s blood from Israel; 
and it shall be good for you.

14  You shall not move back 
the boundary of your fellow, 
which the early ones marked 
out, in your inheritance that 
you shall inherit, in the Land  

ג  נֶהֱר כְּבָר  הָרִאשׁוֹן  ר:  תֹאמ שֶׁלּאֹ  עֵינְךָ.  חוֹס  ת� לאֹ  (יג) 
(שם):  הֲרוּגִים  יִשְׂרְאֵלִים  שְׁנֵי  וְנִמְצְאוּ  זֶה,  אֶת  הוֹרְגִים  אָנוּ  לָמָה 
יז),  מב,  (ישעיה  אָחוֹר“  ”נָסֹגוּ  לְשׁוֹן  גְּבוּל.  סִּיג  ת� לאֹ  (יד) 

ן  ע ע לְאָחוֹר לְתוֹךְ שְׂדֵה חֲבֵירוֹ, לְמ רְק קּ ת ה ן חֲלוּק חֲזִיר סִימ כְּשֶׁמּ
ה  ר ”לאֹ תִגְזֹל“ (ויקרא יט, יג), מ הֲלאֹ כְבָר נֶאֱמ רְחִיב אֶת שֶׁלּוֹ. ו ה
ל הָעוֹקֵר תְּחוּם חֲבֵירוֹ שֶׁעוֹבֵר  סִּיג“? לִמֵּד ע ר ”לאֹ ת לְמוּד לוֹמ תּ

רש"י 

אֹת֖וֹ  קְח֥וּ  וְל3 עִיר֔וֹ  י  זִקְנ7 לְחוּ֙  יב וְש3ׁ ל:  lא ים ה� Zר ע� ת ה. gח אֶל־א+ ֕ס  וְנ�

יו  Yל ינְך�֖ ע� lח֥וֹס ע א־ת� ת: יג לֹֽ lמ ם ו� ד0ּ ל ה+ ד גֹּא� Sתְנ֣וּ אֹת֗וֹ בְּי ם וְנ3 Yּׁמִש

סִּיג֙  ת+ א  ךְ:  ס  ששי יד לֹ֤ ל3 וְט֥וֹב  ל  Lא מִיִּשְׂר� י  zק נּ� ם־ה+ ד+ רְתּ�  ע+ Fוּב

רֶץ  ֕ א� ל בּ� ֔ ר תִּנְח+ ֙ אֲשׁ( תְך� חֲל3 Rים בְּנ אשֹׁנ< Fבְל֖וּ ר ר ג3ּ Kׁאֲש ֔ עֲך� lגְּב֣וּל ר

תֵהּ י� וְיִדְבְּרוּן רְתֵּהּ ק+ בֵי ס� וְיִשְׁלְחוּן יב אִלֵּין: ה� א יּ� מִן קִרְו+ א חֲד� ל+ וְיֵעִרוֹק

עֲלֽוֹהִי ךְ עֵינ� תְחוּס א ל� יג וִימוּת: א דְּמ� אֵל גּ� ד בְּי+ תֵהּ י� וְיִמְסְרוּן ן מּ� מִתּ+

נֵּי תְשׁ� א ל� יד ךְ: ל� ב וְיִיט+ אֵל מִיִּשְׂר� י כּ+ ז+ ם שְׁדֵי ד+ א� לֵּי וּתְפ+

א רְע� בְּא+ חְסֵן ת+ דִּי ךְ נְת� חֲס� בְּא+ אֵי דְמ� ק+ ימוּ Fח ת+ דִּי ךְ בְר� דְח+ א תְּחוּמ�
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הּ לְמֵירְת� לָךְ  יָהֵב  אֱלָהָךְ  יְיָ   in the Land that Hashem, your — דִּי 
God, gives you to take possession of it.[23]

ר .15 ד בִּגְב�  A single witness shall not stand — לָא יְקוּם סָהִיד ח�
up against any  man   לְכָל עֲוָיָן וּלְכָל חוֹבִין — to make him 

liable to punishment for any INIQUITIES or for any SINS,   בְּכָל 
ל   regarding any sin that he may commit;[24] — חֵט דִּי יֶחְטֵי  ע�
ר תְּרֵין סָהֲדִין ל   only by the word of two witnesses — מֵימ�  אוֹ ע�
ר תְּלָתָא סָהֲדִין ם   or by the word of three witnesses — מֵימ� יּ�  יִתְק�
shall a matter be confirmed.[25] — פִּתְגָמָא

בִּגְבָר .16 ר  שְׁק� סָהִיד  יְקוּם   When a FALSE witness[26] will — אֲרֵי 
stand against a man   טְיָא סְהָדָא בֵהּ ס�  TO TESTIFY A — לְא�

DEVIATION from the truth against him,[27]

so it cannot be moved without detection (Ramban).
23. Moving the boundary marker is forbidden in any case 
as a form of theft. The Torah here comes to add a second 
prohibition against doing so in Eretz Yisrael (Rashi).

Our verse further includes a prohibition against 
changing the boundaries of the territory allocated to 
each of the tribes, and to each individual, within Eretz 
Yisrael. Accordingly, “the early ones” mentioned above 
are Yehoshua, Elazar, and the tribal leaders, who 
supervised this division of the Land. A disgruntled 
person who is convinced that his family was treated 
unfairly in the division might cast aspersions on the 
integrity of those “early ones,” and even more so on the 
Divine nature of the lots by means of which the proper-
ties were divided (Ramban).
24. Onkelos usually renders the root חטא, sin, as חוב, 
literally, liability, as he did in the previous clause. This 
reflects that the sinner is liable to Heavenly punish-
ment on account of his sin (see Vayikra 4:2 note 2). 
Here, though, Onkelos leaves it as חטא, sin, since the 

witness is testifying about the sinful act itself, rather 
than the liability that results from it (Marpei Lashon; 
Me’at Tzori).
25. Two witnesses (or more) are needed not only to 
make a sinner liable to punishment, but also to prove a 
monetary claim and thus make the other party liable to 
payment. However, if a single witness testifies in favor 
of a claimant, the respondent must take an oath that he 
is not liable; if he refuses to swear, he must pay (Rashi).
26. The verse refers to the false witness as an ס מ�  ,עֵד ח�
a thieving witness, since his false testimony robs the 
other party of his possessions (Meshech Chochmah; see 
HaKesav VeHaKabbalah for a different approach).

Whenever the Torah speaks of “a witness,” in singu-
lar, it actually means a set of witnesses (i.e., at least 
two witnesses) unless it specifically says ד אֶח�  a ,עֵד 
single witness, as it did in v. 15 (Rashi to vv. 15 and 18). 
Onkelos nevertheless retains the singular form that is 
used here and in vv. 18-19.
27. Onkelos renders ה ר� א as ס� טְי�  a deviation [from the ,ס�

ONKELOS ELUCIDATED CHUMASH TRANSLATION

that Hashem, your God, gives 
you to take possession of it.

15  A single witness shall not 
stand up against any man for any 
iniquity or for any sin, regard-
ing any sin that he may commit; 
by the word of two witnesses or 
by the word of three witnesses 
shall a matter be confirmed. 
16  When a robbing witness will 
stand against a man to speak 
up a fabrication against him, 

 

תְך� אֲשֶׁר  חֲל� ר בְּנ� לְמוּד לוֹמ ף בְּחוּץ לָאָרֶץ, תּ אוִין. יָכוֹל א בִּשְׁנֵי ל
אֵינוֹ  לָאָרֶץ  בְּחוּץ  אוִין,  ל בִּשְׁנֵי  יִשְׂרָאֵל עוֹבֵר  בְּאֶרֶץ  וגו‘,  ל  תִּנְח�
ד. זֶה בָּנָה  עוֹבֵר אֶלָּא מִשּׁוּם ”לאֹ תִגְזלֹ“ (שם קפח): (טו) עֵד אֶח�
”אֶחָד”  לְךָ בּוֹ  ט  כֵּן פָּר אֶלָּא אִם  יִם,  שְׁנ תּוֹרָה  כָּל ”עֵד“ שֶׁבּ אָב, 
ל  את. לִהְיוֹת חֲבֵירוֹ נֶעֱנָשׁ ע טּ� ל ח� וֹן וּלְכ� ל ע� (סנהדרין ל.): לְכ�
לִשְׁבוּעָה  הוּא  קָם  אֲבָל  מָמוֹן,  עוֹנֶשׁ  וְלאֹ  גּוּף  עוֹנֶשׁ  לאֹ  עֵדוּתוֹ, 

ר  חֲבֵירוֹ: תֵּן לִי מָנֶה שֶׁהִלְוִיתִיךָ, אָמ ר ל (ספרי שם; שבועות מ.). אָמ
ע לוֹ:  יָּיב לִישָּׁב לוֹ: אֵין לְךָ בְיָדִי כְּלוּם, וְעֵד אֶחָד מְעִידוֹ שֶׁיֵּשׁ לוֹ, ח
ל פִּי שְׁנֵי עֵדִים. וְלאֹ שֶׁיִּכְתְּבוּ עֵדוּתָם בְּאִגֶּרֶת וְיִשְׁלְחוּ לְבֵית  ע�
שם):  (ספרי  יָינִים  דּ ה וּבֵין  הָעֵדִים  בֵּין  תּוּרְגְּמָן  עֲמוֹד  שֶׁיּ וְלאֹ  דִּין, 
מִכָּל  זֶּה  ה הָעֵד  ר  שֶׁהוּס שֶׁאֵינוֹ,  דָּבָר  ה.  ר� בּוֹ ס� עֲנוֹת  ל� (טז) 
יּוֹם  הֲלאֹ עִמָּנוּ הֱיִיתֶם אוֹתוֹ ה ד, שֶׁאָמְרוּ לָהֶם: ו זֹּאת. כֵּיצ הָעֵדוּת ה

רש"י 

א־ הּ:  ס  טו לֹֽ לְרִשְׁת3ּ לְך�֖  ן  נֹת� יך�  אֱלהֶֹ֔ יהו֣ה  אֲשֶׁר֙ 

טְא  Lל־ח בְּכ� את  ֔ טּ� ל־ח+ וּלְכ� וֹן֙  ל־ע� לְכ� ישׁ  בְּאִ֗ ד  ֜ אֶח� ד  עֵ֨ קוּם֩  י�

ים  ה־עֵד? שְׁלש3ֹׁ י  Zּל־פ ע+ א֛וֹ  ים  עֵדִ֗ י  שְׁנ7 ׀  י  ל־פּ$ ע+ א  Yחֱט י. ר  אֲשׁ(

ה:  ר3 ס� בּ֖וֹ  עֲנ֥וֹת  Rל ישׁ  בְּא< ס  מ0 ד־ח� lע ק֥וּם  י־י� Fּטז כ ר:  ב3 דּ� ק֥וּם  י�

א ל� טו הּ: לְמֵירְת+ ךְ ל� הֵב י� ךְ ה� אֱל� יְי� דִּי

חֵט ל בְּכ� חוֹבִין ל וּלְכ� ן י� עֲו� ל לְכ� ר בִּגְב+ ד ח+ הִיד ס� יְקוּם

הֲדִין ס� א ת� תְּל� ר מֵימ+ ל ע+ אוֹ הֲדִין ס� תְּרֵין ר מֵימ+ ל ע+ יֶחְטֵי דִּי

א: טְי� ס� בֵהּ א ד� סְה� לְא� ר בִּגְב� ר שְׁק+ הִיד ס� יְקוּם אֲרֵי טז א: מ� פִּתְג� ם יּ+ יִתְק+
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216 / דברים — פרשת שפטים  יט / יז־יח 

 then TWO MEN who have — וִיקוּמוּן תְּרֵין גֻּבְרִין דִּי לְהוֹן דִּינָא .17
the dispute shall stand[28]   ָקֳדָם יְי — before Hashem,[29] 

יָּא יָּנ� יָּא וְד�  דִּי   before the Kohanim[30] and the judges — קֳדָם כָּהֲנ�
יָּא הָאִנּוּן who will be in those days.[31] — יְהוֹן בְּיוֹמ�

יָאוּת .18 יָּא  יָּנ� דּ� -The judges shall inquire PROPER — וְיִתְבְּעוּן 

LY,[32]   סָהֲדָא ר  שְׁק� סָהִיד   and behold, the witness — וְהָא 
is indeed a false witness;   אֲחוּהִי סְהֵד בּ�  he testified — שִׁקְרָא א�
falsely against his brother.

truth]. Rashi, however, interprets it as something re-
moved [from testimony]. See, similarly, above, 13:6 note 
10.

Rashi explains (based on Makkos 5a) that the verse 
is referring to a case where the witness is completely 
removed from the event about which he testifies, 
meaning that he could not possibly have seen what he 
claims. This is because other witnesses testify that at 
the time that the event allegedly occurred, he was with 
them somewhere else. Only this sort of debunked wit-
ness — called an עֵד זוֹמֵם, scheming witness — is liable 
to the penalty described in v. 19.

[This does not contradict Onkelos’ interpretation 
of the term ה ר� -as deviation rather than removed, be ס�
cause while the Gemara expounds the word ה ר�  under ס�
Rashi’s interpretation (see Ritva to Makkos loc. cit., 
והנה  its simple meaning can remain a deviation ,(ד“ה 
from the truth. See further, Rashi to Makkos ad loc. ד“ה 
 which alludes to Onkelos’ interpretation; see ,איסטטית
Ritva loc. cit. ד“ה ורבי יהודה.]

28. Simply understood, this segment refers to the two 
sides in all the disputes discussed here: the claimant 
and the respondent engaged in the monetary dispute; 
as well as the two sets of witnesses, one of which is 
charging the other with false testimony. [Each set is 
called “a man” in the dispute] (Malbim). This might 
explain why Onkelos renders שִׁים אֲנ�  ,the” two men“ ,שְׁנֵי ה�

as תְּרֵין גֻּבְרִין, two men, i.e., any of the two men that are 
on either side of a dispute.

Although that is the simple meaning of the verse, 
the Gemara (Shevuos 30b) expounds the phrase ּמְדו  וְע�
שִׁים אֲנ� ה� -the two men shall stand, as referring spe ,שְׁנֵי 
cifically to the witnesses rather than the litigants. 
[This is because there is no reason to present the case 
as having only two litigants, whereas witnesses typi-
cally come in sets of two (since no more are needed).] It 
teaches that the witnesses must stand in beis din, and 
that women cannot generally be witnesses. The next 
phrase — רִיב הֶם ה�  who have the dispute — refers ,אֲשֶׁר ל�
to the litigants, and teaches that they, too, should stand 
in beis din (see Sanhedrin 19a; Bechor Shor). The verse 
thus reads: then the two men [and those] who have the 
dispute shall stand (see Rashi with Mizrachi and Sifsei 
Chachamim).

29. When people appear before a beis din, they must 
feel the same awe as if they were standing before 
Hashem (Rashi).

30. See above, 17:9 note 16.

31. Even if the judge in your days is not on the same 
level as his predecessors, you must still treat him with 
respect (Rashi).

32. They should rigorously and carefully question the 
second set of witnesses, who are charging the first set 
with fabricating their testimony (Rashi).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

17  then the two men who have 
the dispute shall stand before 
Hashem, before the Kohanim 
and the judges who will be in 
those days. 18  The judges shall 
inquire well, and behold, the 
witness is a false witness; he tes-
tified falsely against his brother. 

 

שִׁים. בְּעֵדִים  אֲנ� מְדוּ שְׁנֵי ה� בְּמָקוֹם פְּלוֹנִי (מכות ה.): (יז) וְע�
לְהָעִיד  שֶׁצְּרִיכִין  וְלִמֵּד  בְּנָשִׁים,  עֵדוּת  שֶׁאֵין  וְלִמֵּד  בֵּר,  מְד כָּתוּב  ה
דִּין  עֲלֵי ה רִיב. אֵלּוּ בּ הֶם ה� עֵדוּתָן מְעוּמָּד (שבועות ל.): אֲשֶׁר ל�
(ספרי קצ; סנהדרין יט.): לִפְנֵי ה‘. יִהְיֶה דוֹמֶה לָהֶם כְּאִילּוּ עוֹמְדִין 
(תהלים  יִשְׁפֹּט“  אֱלהִֹים  ”בְּקֶרֶב  ר  שֶׁנֶּאֱמ ושם),  (שם  מָּקוֹם  ה לִפְנֵי 

הֵם. יִפְתָּח בְּדוֹרוֹ כִּשְׁמוּאֵל בְּדוֹרוֹ  מִים ה� יּ� פב, א): אֲשֶׁר יִהְיוּ בּ�
רְשׁוּ  וְד� (יח)  כָּבוֹד:  בּוֹ  לִנְהוֹג  תָּה  א צָרִיךְ  כה:),  השנה  (ראש 
וְחוֹקְרִים  שֶׁבּוֹדְקִים  אוֹתָם,  מְּזִימִּין  ה פִּי  ל  ע הֵיטֵב.  שּׁפְֹטִים  ה�
עֵד  וְהִנֵּה  שם):  (ספרי  חֲקִירָה  ו בִּדְרִישָׁה  הֲזִימָּם  ל בָּאִים  ה אֶת 
בֵּר (סנהדרין ל.):  כָּתוּב מְד יִם ה ר ”עֵד“ בִּשְׁנ שֶׁקֶר. כָּל מָקוֹם שֶׁנֶּאֱמ

רש"י 

לִפְנ̂י  יהו֑ה  י  לִפְנ7 יב  ר? ה� ם  Kה אֲשֶׁר־ל� ים  zׁש אֲנ� שְׁנֵי־ה3 מְד֧וּ  יז וְע3

רְשׁ֥וּ  יח וְד3 ם:  lה ה� ים  Zמ יּ� בּ+ הְי֖וּ  Fי ר  Kׁאֲש ים  פְטִ֔ שֹּׁ֣ וְה+ הֲנִים֙  כֹּֽ ה+

יו:  Fח בְא� ה  iנ ע� קֶר  Jׁש ד  עֵ֔ ה� קֶר֙  ד־שֶׁ֨ lע וְהִנּ̂ה  ב  Uהֵיט ים  שּֽׁפְֹט? ה+

ם קֳד� יְי� ם קֳד� א דִּינ� לְהוֹן דִּי גֻּבְרִין תְּרֵין וִיקוּמוּן יז

וְיִתְבְּעוּן יח אִנּוּן: ה� א יּ� בְּיוֹמ+ יְהוֹן דִּי א יּ� נ+ יּ� וְד+ א יּ� הֲנ+ כּ�

אֲחוּהִי: בּ+ סְהֵד א+ א שִׁקְר� א הֲד� ס� ר שְׁק+ הִיד ס� א וְה� אוּת י� א יּ� נ+ יּ� דּ+

Reproduced from the Zichron Meir Edition Onkelos with permission of the copyright holder ArtScroll / Mesorah Publications Ltd
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עְבְּדוּן לֵהּ .19 אֲחוּהִי   You shall do to him — וְת� ד ל� שִּׁיב לְמֶעְבּ�  כְּמָא דִי ח�
— as he THOUGHT to do to his brother,[33]   ׁלֵּי עָבֵד דְּבִיש  וּתְפ�

and you shall eliminate the EVILDOER from your midst.[34] — מִבֵּינָךְ

וְיִדְחֲלוּן .20 יִשְׁמְעוּן   And those who remain shall — וּדְיִשְׁתְּאָרוּן 
hear of his punishment and be instilled with fear;   וְלָא 

ד עוֹד כְּפִתְגָמָא בִישָׁא הָדֵין בֵּינָךְ -and they shall not con — יוֹסְפוּן לְמֶעְבּ�
tinue again to do such an evil thing in your midst.[35]

פְשָׁא   ;Your eye shall not pity — וְלָא תְחוּס עֵינָךְ .21 ף נ� פְשָׁא חֳל�  נ�
— a soul IN EXCHANGE FOR a soul,[36]   ף עֵינָא  an — עֵינָא חֳל�

eye IN EXCHANGE FOR an eye,[37]   שִׁנָּא ף  חֳל�  a tooth IN — שִׁנָּא 

EXCHANGE FOR a tooth,   יְדָא ף  חֳל�  a hand IN EXCHANGE — יְדָא 

FOR a hand,   ף רִגְלָא .a foot IN EXCHANGE FOR a foot — רִגְלָא חֳל�
20.

קְרָבָא  .1 אֲגָחָא  ל� תִפּוֹק   When you go out to WAGE WAR — אֲרֵי 

33. The term זמם is generally rendered חשב (literally, 
think) by Targum (see, e.g., Yirmiyah 51:12 and Zechariah 
1:6; for discussion, see HaKesav VeHaKabbalah).

The Torah here is not referring only to a monetary 
case. Whatever punishment the defendant would have 
endured had the first set of witnesses been accepted 
— whether it is execution, malkus, or a monetary pay-
ment — it is now inflicted on those witnesses.
34. This refers to a case where the false witnesses at-
tempted to have the defendant be put to death; it is 
they who are now to be put to death (Haamek Davar).
35. The punishment of the false witnesses must be an-
nounced publicly (Rashi), so that it will deter others 
from a similar conspiracy.

36. Onkelos renders the phrase ׁנֶפֶש בְּנֶפֶש, a soul for a 
soul, as though it said ׁת נֶפֶש ח�  a soul in exchange ,נֶפֶש תּ�
for a soul, and יִן יִן בְּע� יִן as though it said ע� ת ע� ח� יִן תּ�  and ,ע�
so on for the rest of the verse, to parallel the language 
used in Shemos 21:23-24; see there (Nefesh HaGer).

37. The intent is that if the witnesses attempted to 
make the defendant pay the monetary value of an eye 
(i.e., they claimed that he had blinded another person), 
it is they who must now pay that value. The same ap-
plies to the rest of the verse, as in a tooth for a tooth, 
and so on (Rashi).

Onkelos translates all these phrases literally (as he 
did with an eye for an eye in Shemos 21:24 and Vayikra 
24:20). Some say this reflects the Gemara’s statement 

ONKELOS ELUCIDATED CHUMASH TRANSLATION
19  You shall do to him as he 
schemed to do to his brother, 
and you shall eliminate the 
evil from your midst. 20  And 
those who remain shall hear 
and fear; and they shall not 
continue again to do such 
an evil thing in your midst. 
21  Your eye shall not pity; a 
soul for a soul, an eye for an 
eye, a tooth for a tooth, a hand 
for a hand, a foot for a foot.

20.
1  When you go out to the war 

 

אֵין  הָרְגוּ  אָמְרוּ:  מִכָּאן  עָשָׂה,  אֲשֶׁר  כ וְלאֹ  ם.  מ� אֲשֶׁר ז� (יט) כּ�
ר ”לְאָחִיו”,  לְמוּד לוֹמ ה תּ חִיו. מ עֲשׂוֹת לְא� נֶהֱרָגִין (מכות ה:): ל�
ת  בְּמִית אֶלָּא  בִּשְׂרֵיפָה,  שֶׁאֵינָם  נְשׂוּאָה  כֹּהֵן  ת  ב זוֹמְמֵי  ל  ע לִמֵּד 
(ויקרא כא, ט),  ר ”הִיא בָּאֵשׁ תִּשָּׂרֵף“  בְּחֶנֶק, שֶׁנֶּאֱמ בּוֹעֵל שֶׁהִיא  ה
עֲשׂוֹת  ם ל אֲשֶׁר זָמ ר כָּאן ”לְאָחִיו“, ”כּ הִיא וְלאֹ בוֹעֲלָהּ, לְכָך נֶאֱמ
אֲחוֹתוֹ. אֲבָל בְּכָל שְׁאָר מִיתוֹת  עֲשׂוֹת ל ם ל אֲשֶׁר זָמ לְאָחִיו“, וְלאֹ כּ
אִישׁ,  כְּזוֹמְמֵי  נֶהֱרָגִין  אִשָּׁה  וְזוֹמְמֵי  לְאִישׁ,  אִשָּׁה  כָּתוּב  ה הִשְׁוָה 

נֶהֱרָגִין  בָּת,  שּׁ ה אֶת  שֶׁחִלְּלָה  נֶּפֶשׁ,  ה אֶת  שֶׁהָרְגָה  שֶׁהֱעִידוּהָ  כְּגוֹן 
בָּהֶן  יֵּים  שֶׁיֵשׁ לְק בְּמִיתָתָהּ, שֶׁלּאֹ מִיעֵט כָּאן אֲחוֹתוֹ אֶלָּא בְּמָקוֹם 
יִשְׁמְעוּ  (כ)  צ.):  סנהדרין  שם;  (ספרי  בּוֹעֵל  ה ת  כְּמִית הֲזָמָה 
ל  ע נֶהֱרָגִין  וּפְלוֹנִי  פְּלוֹנִי  אִישׁ  כְרָזָה:  ה שֶׁצְּרִיכִין  מִכָּאן  אוּ.  וְיִר�
יִן. מָמוֹן. וְכֵן ”שֵׁן  יִן בְּע� שֶׁהוּזְמוּ בְּבֵית דִּין (סנהדרין פט.): (כא) ע�
ה.  מ� מִּלְח� בְּשֵׁן וגו‘   ” (ספרי קצ; בבא קמא פד.): (א) כִּי תֵצֵא ל�
אֵבֶר  ר  שֶׁאֵין מְחוּסּ לְךָ  ר  לְכָאן, לוֹמ מִלְחָמָה  ת  יְצִיא כָּתוּב  ךְ ה סָמ

רש"י 

ע  ר0 ה�  iּרְת ע+ Fוּב יו  ח< לְא� עֲשׂ֣וֹת  Rל ם  gז�מ ר  Kׁאֲש Rּכ ל֔וֹ  יתֶם  עֲשׂ$ Rיט ו

ע֗וֹד  עֲשׂ֜וֹת  Rל פוּ  א־יסִֹ֨ וְלֹֽ אוּ  Yוְיִר יִשְׁמְע֣וּ  ים  ר? נִּשְׁא� כ וְה+  : ך� מִקִּרְבּ.

יִן  Gפֶשׁ ע פֶשׁ בְּנֶ֗ ך� נ( ח֖וֹס עֵינ� א ת� : כא וְלֹ֥ ך� ה בְּקִרְבּ. Jּז ע ה+ jר ר ה� iב דּ� כּ+

ה  ֜ מ� מִּלְח� א ל+ י־תֵצֵ֨ Fּגֶל: ס [כ] א כ גֶל בְּר3 Kד ר בְּי0 ד  iן י בְּשֵׁ֔ ן  יִן֙ ש7ׁ ֨ בְּע+

בֵד דְּבִישׁ ע� לֵּי וּתְפ+ אֲחֽוּהִי ל+ ד לְמֶעְבּ+ שִּׁיב ח� א דִי כְּמ� לֵהּ עְבְּדוּן וְת+ יט

עוֹד ד לְמֶעְבּ+ יוֹסְפוּן א וְל� וְיִדְחֲלוּן יִשְׁמְעוּן רוּן וּדְיִשְׁתְּא� כ ךְ: מִבֵּינ�

א עֵינ� א פְשׁ� ף נ+ חֳל� א פְשׁ� נ+ ךְ עֵינ� תְחוּס א וְל� כא ךְ: בֵּינ� דֵין ה� א בִישׁ� א מ� כְּפִתְג�

א  ח� אֲג� ל�
א ב� >קְר� תִפּוֹק אֲרֵי א כ ף  חֳל�

א: >רִגְל� א רִגְל� ף  חֳל�
א >יְד� א יְד� ף  חֳל�

א >שִׁנּ� א שִׁנּ� ף  חֳל�
א >עֵינ�
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218 / דברים — פרשת שפטים  כ / ב־ג 

עֲלֵי דְבָבָךְ ל בּ�  and — וְתֶחֱזֵי סוּסָוָן וּרְתִכִּין   ,against your ENEMIES — ע�
you see HORSES and CHARIOTS[1] —  ְגִּי מִנָּך ם ס�  a people more — ע�
numerous than you —   מִנְּהוֹן ל  תִדְח�  you shall not fear — לָא 
them,   ְעְדָּך  for Hashem, your God, HIS — אֲרֵי יְיָ אֱלָהָךְ מֵימְרֵהּ בְּס�

WORD IS IN YOUR AID,[2]   דְמִצְרָיִם רְעָא  מֵא� סְּקָךְ   it is He Who — דְּא�
brought you up from the land of Egypt.

אֲגָחָא קְרָבָא .2 בְכוֹן ל�  It shall be when you draw near — וִיהֵי כְּמִקְר�
to WAGE WAR,[3]   ב כָּהֲנָא  the Kohen anointed for this — וְיִתְקָר�

purpose shall approach   מָּא לֵּל עִם ע�  and he shall speak — וִימ�
WITH the people.

ר לְהוֹן .3 יִשְׂרָאֵל   ,He shall say to them — וְיֵימ� ע   ,Hear“ — שְׁמ�
O Israel,   דֵין יוֹמָא  קְרִיבִין  תּוּן   today you are drawing — א�

near   דְבָבֵיכוֹן עֲלֵי  בּ� ל  ע� קְרָבָא  אֲגָחָא   to WAGE WAR against — ל�

(Bava Kamma 83b-84a) that one who damaged anoth-
er’s eye actually deserves to lose his eye, and his pay-
ment is in lieu of that punishment (see Rambam, Hil. 
Chovel U’Mazik 1:3; Ibn Ezra and Ramban to Shemos 
loc. cit.). Thus, the witnesses attempted to make the 
defendant liable to the loss of his eye (and make a pay-
ment in lieu of its value), and now they are subject to 
that penalty (see Me’at Tzori).

1. When referring to a multitude of the same item, the 
verse sometimes uses the singular form (as in רֶכֶב  ,סוּס ו�

horse and chariot), but Onkelos expresses it in the plu-
ral. See, similarly, Shemos 15:19.

The use of the singular form in Hebrew here conveys 
that in Hashem’s eyes, all of the horses (and chariots) 
of the enemy are swept aside and defeated as if there 
was only one (Rashi).
2. See above, 2:7 note 9.
3. Onkelos clarifies that ה מ� מִּלְח� ה� אֶל  בְכֶם  ר�  when you ,כְּק�
come near to the war, does not mean that you are near-
ing a battle that is already in progress, but rather that 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

against your enemy, and you 
see horse and chariot — a peo-
ple more numerous than you 
— you shall not fear them, for 
Hashem, your God, is with you, 
Who brought you up from the 
land of Egypt. 2  It shall be that 
when you draw near to the war, 
the Kohen shall approach and 
he shall speak to the people.

3  He shall say to them, 
‘‘Hear, O Israel, today you 
are drawing near to the 
battle against your enemies; 

 

עָשִׂיתָ  אִם  לְךָ  ר  לוֹמ חֵר,  א דָּבָר  שם).  (ספרי  מִּלְחָמָה  ל יוֹצֵא 
וְכֵן  נוֹצֵח,  תָּה  א מִּלְחָמָה  ל תֵּצֵא  שֶׁאִם  מוּבְטָח  תָּה  א צֶדֶק  ט  מִשְׁפּ
נִּיחֵנִי לְעֹשְׁקָי“ (תהלים  ל תּ דָּוִד הוּא אוֹמֵר ”עָשִׂיתִי מִשְׁפָּט וָצֶדֶק בּ
ל  א כְּאוֹיְבִים,  בְּעֵינֶיךָ  יִהְיוּ  אֹיְבֶךָ.  ל  ע� טו):  תנחומא  קכא;  קיט, 
רֶכֶב.  ו� סוּס  (תנחומא שם):  עָלֶיךָ  חֲמוּ  יְר לאֹ  כִּי  עֲלֵיהֶם  חֵם  תְּר
אֶת  ”וְהִכִּיתָ  אוֹמֵר  הוּא  וְכֵן  אֶחָד,  כְּסוּס  כּוּלָּם  חֲשׁוּבִים  י  בְּעֵינ
סוּס  בָא  ”כִּי  אוֹמֵר  הוּא  וְכֵן  טז),  ו,  (שופטים  אֶחָד“  כְּאִישׁ  מִדְיָן 
ב מִמְּךָ. בְּעֵינֶיךָ הוּא  ם ר� רְעֹה“ (שמות טו, יט; תנחומא טז): ע� פּ

אֶל  בְכֶם  ר� כְּק� (ב)  שם):  (תנחומא  רָב  אֵינוֹ  בְּעֵינֵי  אֲבָל  ב,  ר
(ספרי  רְצְכֶם]  א [מִגְּבוּל  סְּפָר  ה מִן  לְצֵאתְכֶם  סָמוּךְ  ה.  מ� מִּלְח� ה�
נִּקְרָא  ה וְהוּא  לְכָךְ,  מָּשׁוּח  ה כֹּהֵן.  ה� שׁ  וְנִגּ� מב.):  סוטה  קצא; 
קּוֹדֶשׁ  ה בִּלְשׁוֹן  ם.  ע� ה� אֶל  וְדִבֶּר  שם):  (סוטה  מִלְחָמָה   מְשׁוּח
ת  קְרִיא אֶלָּא  זְכוּת  בָּכֶם  אֵין  אֲפִילוּ  אֵל.  ע יִשְׂר� (ג) שְׁמ� (שם): 
אֹיְבֵיכֶם.  ל  ע� (שם):  אֶתְכֶם   שֶׁיּוֹשִׁיע תֶּם  א אי  כְּד בִּלְבָד,  ע  שְׁמ
אֵין  עֲלֵיכֶם.  חֲמִים  מְר אֵינָם  בְיָדָם  תִּפְּלוּ  שֶׁאִם  אֲחֵיכֶם,  אֵלּוּ  אֵין 
הָאֲנָשִׁים  יָּקֻמוּ  ”ו לָּן  לְה ר  שֶׁנֶּאֱמ יִשְׂרָאֵל,  עִם  יְהוּדָה  כְּמִלְחֶמֶת  זוֹ 

רש"י 

י־ Fּם כ א מֵה4 א תִיר0 ֔ לֹ֥ ם ר̀ב מִמְּך� כֶב֙ ע֚+ רֶ֨ ית� ס֤וּס ו� אִ֜ ר� ך� ו� יְבֶ֗ ל־אֹֽ ע+

ם  Jבְכ ר� כְּק3 ֕ה  י� ב וְה� יִם:  מִצְר3 רֶץ  Kמֵא לְך�֖  ע+ Rּמ ה+ ךְ  ֔ עִמּ�  ֙ יך� אֱלהֶֹ֨ יהו֤ה 

אֲלֵהֶם֙  ר  Gמ ג וְא� ם:  ע3 אֶל־ה� ר  Kּוְדִב ן  Lכֹּה ה+ שׁ  Oּוְנִג ה  Yמ מִּלְח� אֶל־ה+

ם  יְבֵיכ4 ל־אֹֽ ע+ ה  מ0 מִּלְח� ל+ יּ֛וֹם  ה+ ים  Zקְרֵב ם  תֶּ֨ א+ ל  אֵ֔ יִשְׂר� שְׁמ̀ע 

אֲרֵי מִנְּהוֹן ל תִדְח+ א ל� ךְ מִנּ� גִּי ס+ ם ע+ וּרְתִכִּין ן ו� סוּס� וְתֶחֱזֵי עֲלֵי  בּ�
ךְ ב� >דְב� ל ע+

בְכוֹן כְּמִקְר+ וִיהֵי ב יִם: דְמִצְר3 א רְע� מֵא+ ךְ סְּק� דְּא+ מֵימְרֵהּ 
ךְ עְדּ� >בְּס� ךְ ה� אֱל� יְי�

לְהוֹן ר וְיֵימ+ ג א: מּ� ע+ עִם לֵּל וִימ+ א הֲנ� כּ� ב ר+ וְיִתְק� א ב� א קְר� ח� אֲג� ל�

עֲלֵי  בּ+
בֵיכוֹן >דְב� ל ע+ א ב� א קְר� ח� אֲג� ל� א דֵין יוֹמ� קְרִיבִין תּוּן א+ אֵל יִשְׂר� ע שְׁמ+
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your enemies;[4]   לִבְּכוֹן יְזוּע�  -let your heart not TREM — לָא 

BLE;[5]   לָא תִדְחֲלוּן — do not be fearful,   עֲתוּן  do — וְלָא תִתְבּ�
not BE STRICKEN WITH TERROR,[6]   בְרוּן מִקֳּדָמֵיהוֹן  and — וְלָא תִתּ�
do not break down before them.[7]

ר קֳדָמֵיכוֹן .4 בּ�  ,For it is Hashem, your God — אֲרֵי יְיָ אֱלָהֲכוֹן דִּמְד�
Who LEADS the way BEFORE YOU,[8]   עִם קְרָב  לְכוֹן  אֲגָחָא   ל�

דְבָבֵיכוֹן עֲלֵי   ,to wage war for you against your enemies — בּ�
ק יָתְכוֹן ”.to save you — לְמִפְר�
ר .5 לְמֵימ� מָּא  ע� קֳדָם  יָּא  סָרְכ� לְּלוּן   Then the officers shall — וִימ�

speak BEFORE the nation,[9] saying,   בְנָא דִּי  בְרָא  גּ� ן   מ�
תָּא חֲד�  Who is the man who has built a new house“ — בֵיתָא 

you are about to wage a war. [And similarly in the pre-
vious verse, “going out to the war” means to wage war.]

The things mentioned below are to be done when 
you have just exited the borders of Eretz Yisrael and 
entered hostile territory (Rashi).
4. The Kohen reminds the people that they are fighting 
against their enemies, who will have no mercy on them 
if they fall into their hands, and thereby encourages 
them to fight hard in the battle (Rashi).
5. Onkelos clarifies the intent of the figurative Hebrew 
expression בְכֶם ךְ לְב� ל יֵר�  ,.let your heart not turn soft (i.e ,א�
become faint).
6. The root בעת, terror, is also used in Hebrew, as in ן מ�  וְה�
ה לְכּ� מּ� וְה� מֶּלֶךְ  ה� מִלִּפְנֵי  ת  -Haman was stricken with ter ,נִבְע�
ror before the king and the queen [Esther 7:6] (Chalifos 
Semalos).

The Hebrew root חפז (as in the word ּחְפְּזו -here) usu תּ�
ally denotes making haste (see, e.g., Shemos 12:11), but 
also means to panic, as a panic-stricken person typi-
cally acts in a hasty, unmeasured way (Me’at Tzori).
7. The four exhortations against fearing the enemy 
correspond to four tactics used by ancient non-Jewish 
armies to instill fear in the enemy ranks: they would 
clash their shields; have their horses stamp the ground 
and neigh; shout with their own voices; and blow trum-
pets (Rashi).
8. See above, 1:30 note 52.
9. Ordinarily, when the Torah refers to speaking אֶל, 
“to” another party, Onkelos renders it עִם, with (e.g., v. 2 
above). His use of the word, ם  before, in this context ,קֳד�
may reflect the Gemara’s teaching (Sotah 43a, cited by 
Rashi here) that the coming words (in vv. 5-7) were first 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

let your heart not turn soft; do 
not be fearful, do not panic, 
and do not break down before 
them. 4  For it is Hashem, your 
God, Who goes with you, to 
wage war for you against your 
enemies, to save you.’’

5  Then the officers shall speak 
to the people, saying, ‘‘Who is the 
man who has built a new house 

 

הִלְבִּישׁוּ  עֲרֻמֵּיהֶם  מ וְכָל  שִּׁבְיָה  ב חֲזִיקוּ  יּ ו בְשֵׁמוֹת  נִקְּבוּ  אֲשֶׁר 
הֲלוּם  יְנ ו יְסֻכוּם  ו שְׁקוּם  יּ ו אֲכִלוּם  יּ ו נְעִלוּם  יּ ו לְבִּשׁוּם  יּ ו שָּׁלָל  ה מִן 
אֲחֵיהֶם  אֵצֶל  תְּמָרִים  ה עִיר  יְרֵחוֹ  יְבִיאוּם  ו כּוֹשֵׁל  לְכָל  חֲמֹרִים  בּ
אוֹיְבֵיכֶם  ל  ע אֶלָּא  טו),  כח,  הימים־ב  (דברי  שֹׁמְרוֹן“  יָּשׁוּבוּ  ו
ךְ  יֵר� ל  א� שם):  (סוטה  מִּלְחָמָה  ל זְּקוּ  הִתְח לְפִיכָךְ  הוֹלְכִים,  תֶּם  א
ע  רְבּ א רְצוּ.  ע� תּ� ל  וְא� חְפְּזוּ  תּ� ל  וְא� תִּירְאוּ  ל  א� בְכֶם  לְב�
עוֹשִׂין:  כּוֹכָבִים  הָעוֹבְדֵי  לְכֵי  שֶׁמּ דְבָרִים  רְבָּעָה  א כְּנֶגֶד  זְהָרוֹת,  א
קוֹל   שְׁמִיע לְה כְּדֵי  לָזֶה  זֶה  קִּישָׁן  לְה כְּדֵי  בִּתְרִיסֵיהֶם  מְגִּיפִין 
בְּסוּסֵיהֶם  וְרוֹמְסִים  וְיָנוּסוּ,  שֶׁכְּנֶגְדָּן  אֵלּוּ  שֶׁיִּפְחֲדוּ]  [נ‘‘א:  חְפְּזוּ  שֶׁיּ

וְצֹוְוחִין  סוּסֵיהֶם,  רְסוֹת  פּ ת  עֲט שׁ קוֹל   שְׁמִיע לְה אוֹתָם  צְהִילִין  וּמ
(סוטה מב:; ספרי  שְׁמִיעֵי קוֹל  וּמִינֵי מ בְּשׁוֹפָרוֹת  וְתוֹקְעִין  בְּקוֹלָם, 
תִּירְאוּ,  ל  א� (שם).  סוּסִים  ת  הֲל מִצּ בְכֶם,  לְב� ךְ  יֵר� ל  א� קצב). 
(שם).  קְּרָנוֹת  ה מִקּוֹל  חְפְּזוּ,  תּ� ל  וְא� (שם).  תְּרִיסִין  ה ת  מֵהֲגָּפ
צְּוָוחָה (ספרי קצב; סוטה שם): (ד) כִּי ה‘  רְצוּ, מִקּוֹל ה ע� ל תּ� וְא�
בָּאִים  תֶּם  וְא וָדָם  בָּשָׂר  שֶׁל  בְּנִצְחוֹנוֹ  בָּאִים  הֵם  אֱלהֵֹיכֶם וגו‘. 
הָיָה  מֶה  גָּלְית,  שֶׁל  בְּנִצְחוֹנוֹ  בָּאוּ  פְּלִשְׁתִּים  מָקוֹם.  שֶׁל  בְּנִצְחוֹנוֹ 
חֲנֵה  מ זֶה  כֶם.  עִמּ� הֹלֵךְ  ה� שם):  (סוטה  עִמּוֹ  וְנָפְלוּ  ל  נָפ סוֹפוֹ, 

הָאָרוֹן (סוטה שם): 

רש"י 

רְצ֖וּ  ע+ Rּל־ת וְא+ חְפְּז֛וּ  ל־תּ+ וְא+ ירְא֧וּ  Fּל־ת א+ ם  בְכֶ֗ לְב+ ל־יֵר̀ךְ  א+

ם  כ4 עִמּ� ךְ  Lהֹל Rה ם  הֵיכֶ֔ אֱלֹֽ יהו֣ה  י  ד   כִּ֚ ם:  מִפְּנֵיה.

ה  וְדִבְּר֣וּ  ם:  אֶתְכ. יע+  Zׁלְהוֹש ם  Jיְבֵיכ עִם־אֹֽ ם  
כ ל� ם  ח� לְהִלּ�

שׁ֙  ד� יִת־ח� Rב ה  tנ בּ� ר  אֲשֶׁ֨ ישׁ  אִ֞ י־ה� Fמ לֵאמֹר֒  ם  Eע אֶל־ה� שֹּֽׁטְרִים֘  ה+

בְרוּן תִתּ+ א וְל� עֲתוּן תִתְבּ� א וְל� תִדְחֲלוּן א ל� לִבְּכוֹן יְזֽוּע� א ל�

מֵיכוֹן קֳד� ר בּ� דִּמְד� הֲכוֹן אֱל� יְי� אֲרֵי ד מֵיהוֹן: מִקֳּד�

לְּלוּן וִימ+ ה תְכוֹן: י� ק לְמִפְר+ בֵיכוֹן עֲלֵי דְב� בּ+ עִם ב א לְכוֹן קְר� ח� אֲג� ל+

א תּ� חֲד+ א בֵית� א בְנ� דִּי א בְר� גּ+ ן מ+ ר לְמֵימ+ א מּ� ע+ ם קֳד� א יּ� רְכ+ ס�
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220 / דברים — פרשת שפטים  כ / ו־ז 

נְכֵהּ  and has not inaugurated it by having begun to live — וְלָא ח�
in it?   ּיְהָךְ וִיתוּב לְבֵיתֵה — Let him go and return to his house, 
ר אָחֳרָן   lest he BE KILLED in the war — דִּילְמָא יִתְקְטֵל בִּקְרָבָא  וּגְב�
חְנְכִנֵּהּ and another man will inaugurate it.[10] — י�

רְמָא .6 כּ� נְצֵיב  דִּי  בְרָא  גּ� ן   And who is the man who has — וּמ�
planted a vineyard   ּחֲלֵה א�  and not redeemed it — וְלָא 

in its fourth year?[11]   ּלְבֵיתֵה וִיתוּב  -Let him go and re — יְהָךְ 
turn to his house,   דִּילְמָא יְתְקְטֵל בִּקְרָבָא — lest he BE KILLED 
in the war   ּחֲלִנֵּה י� אָחֳרָן  ר  -and another man will re — וּגְב�
deem it.

בְרָא דִּי אָרֵס אִתְּתָא .7 ן גּ� -And who is the m an who has be — וּמ�
trothed a woman   ּה סְב�  and has not taken her as — וְלָא נ�

his wife?[12]   ּיְהָךְ וִיתוּב לְבֵיתֵה — Let him go and return to his 
house,   יִתְקְטֵל בִּקְרָבָא  lest he BE KILLED in the war — דִּילְמָא 
הּ ר אָחֳרָן יִסְּבִנּ� ”.and another man will take her — וּגְב�

said by the Kohen and then proclaimed by the officers. 
Thus, the officers did not speak their own words with 
the people (the term with connotes a direct connection 
between the original speaker and the listener), but 
merely repeated the Kohen’s words before them (see 
Chalifos Semalos).
10. The prospect that he may be killed in battle and 
another will inaugurate his house could depress him 
and thus adversely affect his ability as a soldier (Rashi, 
as explained by Gur Aryeh). The same idea applies to 
the men discussed in the next two verses.
11. Onkelos translates ֹחִלְּלו as ּחֲלֵה -redeemed it (or de ,א�
consecrated it). As Rashi explains, this refers to the pro-
duce of a vineyard in its fourth year [עִי  which must ,[רְב�

be either eaten in Yerushalayim, or redeemed for money, 
which is then brought up to Yerushalayim and used to 
purchase food to be eaten there (see Vayikra 19:23-24). 
If a man planted the vine and had not yet eaten its pro-
duce in the fourth year, he is sent home from the battle.

Ibn Ezra and Ramban (in his first approach) inter-
pret the Hebrew ֹחִלְּלו as played the flute (לִיל  over it; it (ח�
was customary to play the flute and dance (חוֹל  in the (מ�
vineyard, in song and praise to Hashem, upon being 
able to enjoy its fruits.

12. That is, he has performed the first phase of the mar-
riage ceremony (called erusin or kiddushin), but he has 
not yet taken her into his home and lived with her as 
husband and wife (nisuin).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

and has not inaugurated it? Let 
him go and return to his house, 
lest he die in the war and anoth-
er man will inaugurate it. 6  And 
who is the man who has planted 
a vineyard and not redeemed 
it? Let him go and return to 
his house, lest he die in the war 
and another man will redeem it. 
7  And who is the man who has 
betrothed a woman and has 
not taken her? Let him go and 
return to his house, lest he die in 
the war and another man will 
take her.’’

 

וְאִישׁ  תְחָלָה:  ה לְשׁוֹן  ”חִנּוּךְ”  בּוֹ.  דָר  לאֹ  כוֹ.  חֲנ� וְלאֹ  (ה) 
ת נֶפֶשׁ הוּא זֶה: (ו) וְלאֹ חִלְּלוֹ.  חְנְכֶנּוּ. וְדָבָר שֶׁל עָגְמ חֵר י� א�
יִם,  בִּירוּשָׁל לְאָכְלָן  טְעוּנִין  פֵּירוֹת  שֶׁה הָרְבִיעִית,  שָּׁנָה  בּ פְדָאוֹ  לאֹ 

מוּת  י� פֶּן  (ז)  יִם:  בִּירוּשָׁל דָּמִים  ה וְלֶאֱכוֹל  בְּדָמִים  לְּלָן  לְח אוֹ 
אי  כֹּהֵן כְּד ע לְדִבְרֵי ה ה. יָשׁוּב ”פֶּן יָמוּת“, שֶׁאִם לאֹ יִשְׁמ מ� מִּלְח� בּ�

הוּא שֶׁיָּמוּת (ספרי קצה): 

רש"י 

ישׁ  Zוְא ה  ֔ מ� מִּלְח� בּ+ מוּת֙  פֶּן־י� לְבֵית֑וֹ  ב  שֹׁ֣ וְי� ךְ  Lיֵל כ֔וֹ  חֲנ� א  וְלֹ֣

חִלְּל֔וֹ  א  וְלֹ֣ רֶם֙  כֶּ֨ ע  Oט נ� ר  אֲשֶׁ֨ ישׁ  אִ֞ י־ה� Fו וּמ נּוּ:  חְנְכ. י+ ר  Lח א+

ר  Lח א+ ישׁ  Zוְא ה  ֔ מ� מִּלְח� בּ+ מוּת֙  פֶּן־י� לְבֵית֑וֹ  ב  שֹׁ֣ וְי� ךְ  Lיֵל

ךְ  Lיֵל הּ  ֔ ח� לְק� א  וְלֹ֣ ה֙  אִשּׁ� שׂ  Gאֵר ר  אֲשֶׁ֨ ישׁ  אִ֞ י־ה� Fז וּמ נּוּ:  לְּל. יְח+

ה:  נּ� ח. יִקּ� ר  Lח א+ ישׁ  Zוְא ה  ֔ מ� מִּלְח� בּ+ מוּת֙  פֶּן־י� לְבֵית֑וֹ  ב  שֹׁ֣ וְי�

ר וּגְב+ א ב� בִּקְר� יִתְקְטֵל א דִּילְמ� לְבֵיתֵהּ וִיתוּב ךְ יְה� נְכֵהּ ח+ א וְל�

חֲלֵהּ א+ א וְל� א רְמ� כּ+ נְצֵיב דִּי א בְר� גּ+ ן וּמ+ ו חְנְכִנֵּהּ: י+ ן חֳר� א�

ן חֳר� א� ר וּגְב+ א ב� בִּקְר� יְתְקְטֵל א דִּילְמ� לְבֵיתֵהּ וִיתוּב ךְ יְה�

ךְ יְה� הּ סְב+ נ+ א וְל� א אִתְּת� רֵס א� דִּי א בְר� גּ+ ן וּמ+ ז חֲלִנֵּהּ: י+

הּ: יִסְּבִנּ+ ן חֳר� א� ר וּגְב+ א ב� בִּקְר� יִתְקְטֵל א דִּילְמ� לְבֵיתֵהּ וִיתוּב
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221 / DEVARIM/DEUTERONOMY — PARASHAS SHOFTIM  20 / 8-10 

וְיֵימְרוּן .8 מָּא  ע� עִם  לָּלָא  לְמ� יָּא  סָרְכ�  The officers shall — וְיוֹסְפוּן 
continue speaking WITH the people[13] and say,   בְרָא ן גּ�  מ�

לִבָּא וּתְבִיר   Who is the man who is fearful and of“ — דְדָחֵל 

BROKEN heart?[14]   ּיְהָךְ וִיתוּב לְבֵיתֵה — Let him go and return 
to his house,   אֲחוֹהִי ד� לִבָּא  יָת  ר  יִתְבּ�  and let him not — וְלָא 
BREAK the heart of his brothers,[15]   ּכְּלִבֵּה — like his own 
heart.”

מָּא .9 לָּלָא עִם ע� יָּא לְמ� ד יְשֵׁיצוֹן סָרְכ�  It shall be that when — וִיהֵי כּ�
the officers have finished speaking WITH the people, 

מָּא בָּנֵי חֵילָא בְּרֵישׁ ע� נּוֹן ר�  they shall appoint legion leaders — וִימ�
at the head of the people.[16]

רְתָּא   .10 לְק� ב  תִקְר�  When you draw near to a city — אֲרֵי 

13. The following words were not relayed by the Kohen 
to the officers (see note 9); they were said directly by 
the officers to the people (Rashi).

14. In verse 3, Onkelos rendered בְכֶם ךְ לְב� ל יֵר�  let your ,א�
heart not be soft, as לִבְּכוֹן יְזוּע�  א   let your heart not ,ל�
tremble, since the verse is discussing the temporary 
trepidation that results from the fear-instilling tactics 
of the enemy. Here, however, the verse is describing a 
character trait of the man being sent away from the 
battle, so Onkelos renders ב לֵּב� ה� ךְ   of soft heart, as ,ר�
א  of broken heart. This can accord either with ,תְבִיר לִבּ�
R’ Akiva, who maintains that the verse is referring 
to a man of cowardly and fainthearted disposition; or 
with R’ Yose HaGlili, who teaches that it is referring 
to someone who is dispirited on account of his sins, 
and fearful of being killed in battle due to them [see 

Sotah 44a, cited by Rashi here] (Beurei Onkelos).
15. The verse earlier describes the man’s heart as ְך  ,ר�
“soft,” and here it says ס  he should not “melt” [the ,לאֹ יִמּ�
heart of his brothers], but Onkelos uses the root, תבר, 
break, in both places (rather than use different terms 
like the Torah does) since the verse goes on to say that 
the man should not make his brothers’ heart “like his 
own heart” (Me’at Tzori). [Onkelos similarly uses the 
root תבר to translate ּסּו [.in 1:28 above הֵמ�
16. These were sentinels who were positioned both in 
the front and back of the battle formation, and they 
would strengthen the people who were falling, urging 
them to return to battle and not flee. They had the 
authority to severely punish anyone who wanted to re-
treat, since the beginning of downfall in battle is flight 
from the enemy (Rashi).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

8  The officers shall continue 
speaking to the people and say, 
‘‘Who is the man who is fearful 
and of soft heart? Let him go and 
return to his house, and let him 
not melt the heart of his brothers, 
like his heart.’’ 9  It shall be [that] 
when the officers have finished 
speaking to the people, they shall 
appoint legion leaders at the head 
of the people.

10  When you draw near to a city 
 

ל  ר כָּאן ”וְיָסְפוּ“, מוֹסִיפִין זֶה ע שּׁטְֹרִים. לָמָּה נֶאֱמ סְפוּ ה� (ח) וְי�
 ד ”לְהוֹשִׁיע ע יִשְׂרָאֵל“ ע שְׁמִיע מִן ”שְׁמ בֵּר וּמ כֹּהֵן מְד כֹּהֵן, שֶׁה דִּבְרֵי ה
וְשׁוֹטֵר  בֵּר  מְד כֹּהֵן  וּשְׁלִישִׁי  וְשֵׁנִי  ה)  (פסוק  הָאִישׁ“  וּ“מִי  אֶתְכֶם“, 
ךְ  רֵא וְר� יּ� שְׁמִיע (סוטה מג.): ה� בֵּר וְשׁוֹטֵר מ שְׁמִיעַ, וְזֶה שׁוֹטֵר מְד מ
עֲמוֹד בְּקִשְׁרֵי  שְׁמָעוֹ, שֶׁאֵינוֹ יָכוֹל ל בִּי עֲקִיבָא אוֹמֵר: כְּמ ב. ר לֵּב� ה�
יָּרֵא“  ”ה אוֹמֵר:  גְּלִילִי  ה יוֹסִי  בִּי  ר שְׁלוּפָה.  חֶרֶב  וְלִרְאוֹת  מִּלְחָמָה  ה
יִת וְכֶרֶם וְאִשָּׁה,  ל בּ חֲזוֹר ע מֵעֲבֵרוֹת שֶׁבְּיָדוֹ, וּלְכָךְ תָּלְתָה לוֹ תּוֹרָה ל
עֲלֵי  חוֹזְרִים בִּשְׁבִיל עֲבֵירוֹת שֶׁבְּיָדָם שֶׁלּאֹ יָבִינוּ שֶׁהֵם בּ ל ה סּוֹת ע לְכ

שׂ  ע כֶּרֶם אוֹ אֵר יִת אוֹ נָט עֲבֵירָה, וְהָרוֹאֵהוּ חוֹזֵר אוֹמֵר: שֶׁמָּא בָּנָה ב
מִלִּפְנֵיהֶם  זְקִפִין  עֲמִידִין  שֶׁמּ אוֹת.  רֵי צְב� (ט) שׂ� (שם מד.):  אִשָּׁה 
חֲזוֹר  ל שֶׁרוֹצֶה  מִי  וְכָל  בִּידֵיהֶם,  רְזֶל  בּ שֶׁל  שִּׁילִים  וְכ חֲרֵיהֶם  וּמִלְּא
בִּקְצֵה  עוֹמְדִים  אָדָם  בְּנֵי  זְקִפִין,  שׁוֹקָיו.  אֶת   פֵּח לְק בְּיָדוֹ  הָרְשׁוּת 
מִּלְחָמָה  זְּקָם בִּדְבָרִים: שׁוּבוּ אֶל ה נּוֹפְלִים וּלְח עֲרָכָה לִזְקוֹף אֶת ה מּ ה
כִּי  (י)  שם):  סוטה  קצח;  (ספרי  נִיסָה  נְפִילָה  ת  שֶׁתְּחִלּ תָנוּסוּ,  וְלאֹ 
בֵּר, כְּמוֹ שֶׁמְּפוֹרָשׁ  כָּתוּב מְד ב אֶל עִיר. בְּמִלְחֶמֶת הָרְשׁוּת ה תִקְר�
עֲשֶׂה לְכָל הֶעָרִים הָרְחֹקתֹ וגו‘   ” (פסוק טו; ספרי קצט):  בָּעִנְיָן ”כֵּן תּ

רש"י 

רֵא֙  יּ� ה+ ישׁ  sא י־ה� Fמ מְר֗וּ  וְא3 ם֒  ע� אֶל־ה� ר  ב7ּ לְד+ טְרִים֘  שֹּֽׁ ה+ סְפ֣וּ  ח וְי3

יו  אֶח0 ב  Oאֶת־לְב ס  Sּיִמ א  וְלֹ֥ לְבֵית֑וֹ  ב  שֹׁ֣ וְי� ךְ  Lיֵל ב  ֔ לֵּב� ה+ וְר̀ךְ 

קְד֛וּ  וּפ3 ם  Yע אֶל־ה� ר  ב7ּ לְד+ ים  שֹּֽׁטְר? ה+ ת  לֹּ֥ כְּכ+ ה  jי ט וְה� בֽוֹ:  כִּלְב�

יר  אֶל־עִ֔ י־תִקְר̀ב  Fּם:  ס  שביעי י כ ע3 ה� בְּרֹ֥אשׁ  א֖וֹת  צְב� י  ר� שׂ�

חֵל דְד� א בְר� גּ+ ן מ+ וְיֵימְרוּן א מּ� ע+ עִם א ל� לּ� לְמ+ א יּ� רְכ+ ס� וְיוֹסְפוּן ח

אֲחֽוֹהִי ד+ א לִבּ� ת י� ר יִתְבּ� א וְל� לְבֵיתֵהּ וִיתוּב ךְ יְה� א לִבּ� וּתְבִיר

נּוֹן וִימ+ א מּ� ע+ עִם א ל� לּ� לְמ+ א יּ� רְכ+ ס� ד יְשֵׁיצוֹן כּ+ וִיהֵי ט כְּלִבֵּהּ:

א רְתּ� לְק+ ב תִקְר+ אֲרֵי י א: מּ� ע+ בְּרֵישׁ א חֵיל� נֵי בּ� ר+
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222 / דברים — פרשת שפטים  כ / יא־יג 

הּ אֲגָחָא קְרָבָא עֲל� הּ מִלִּין דִּשְׁלָם  ,to wage war against it — ל�  — וְתִקְרֵי ל�
you shall call to it WORDS OF peace.[17]

עֲנֵינָךְ .11  It shall be that if it CALLS OUT[18] to you — וִיהֵי אִם שְׁלָם תּ�
in peace   ְח לָך  וִיהֵי   ,and opens its gates for you — וְתִפְתּ�

הּ ח בּ� מָּא דְיִשְׁתְּכ�  then the entire people THAT WILL BE found — כָּל ע�
within it[19]   סְּקֵי מִסִּין  shall be people who BRING UP — יְהוֹן לָךְ מ�

TRIBUTES for you,   ְוְיִפְלְחֻנָּך — and they shall serve you.

שְׁלֵם עִמָּךְ .12  But if [the city] does not make peace — וְאִם לָא ת�
with you,   עְבֵּד עִמָּךְ קְרָב  but instead makes war with — וְת�

you,   ּה .you shall besiege it — וּתְצוּר עֲל�

בִּידָךְ .13 אֱלָהָךְ  יְיָ  הּ   Hashem will deliver it into your — וְיִמְסְרִנּ�
hand,   דְּחָרֶב לְפִתְגָם  הּ  דְּכוּר� כָּל  יָת   and you shall — וְתִמְחֵי 

strike all its adult males by the WORD of the sword.[20]

17. This refers to a מִלְחֶמֶת רְשׁוּת, a discretionary war 
(Rashi; cf. Ramban). [E.g., a war fought to broaden the 
boundaries of Eretz Yisrael, as opposed to ה מִצְו�  ,מִלְחֶמֶת 
an obligatory war, such as the original conquest of Eretz 
Yisrael (see Rambam, Hil. Melachim 5:1).] Before open-
ing hostilities, you must notify the city’s inhabitants 
that war can be avoided if they accept upon themselves 
to pay tribute and subjugate themselves to you (see v. 
11). Onkelos’ rendition of לוֹם ם for peace, as ,לְשׁ�  ,מִלִּין דִּשְׁל�
words of peace, implies that you must inform them of the 
terms for peace; and also that you must convey your gen-
uine preference to avoid the war, as indicated by Sifrei.

18. The Hebrew root ענה usually refers to responding 
but sometimes refers to calling out or initiating a con-
versation (Radak, Shorashim; see, for example, Shemos 
15:21). Aramaic distinguishes between these usages, as 
the root תוב refers to responding, while the root עני refers 

to calling out. Accordingly, since our verse is discussing 
the city’s response to the peace overtures, it would seem 
that Onkelos should have rendered the Hebrew נְך� ע�  as תּ�
ךְ תֵיבִינּ� -responds to you (see Targum Yonasan for a simi ,תּ�
lar rendition), rather than ְך עֲנֵינ�  calls out to you. Tosafos ,תּ�
U’Miluim (to Bereishis 45:3) suggests that when the ה  עֲנִיּ�
is in response to a ה  call (as in our case, where it ,קְרִיא�
said earlier לוֹם את� אֵלֶיה� לְשׁ� ר�  you shall call out to it in ,וְק�
peace), it is rendered עני, calling out, in Aramaic as well.

[Note that in Daniel 3:24, the Aramaic root ענה 
means respond (see Rashi and Metzudos there). It is 
therefore possible that ְך עֲנֵינ�  in our verse means it תּ�
responds to you.]
19. This includes even members of the seven Canaanite 
nations, who would be subject to annihilation had they 
remained in Eretz Yisrael (Rashi).
20. See above, 13:16 note 26.

ONKELOS ELUCIDATED CHUMASH TRANSLATION

to wage war against it, you 
shall call to it for peace.11  It 
shall be that if it responds 
to you in peace and opens for 
you, then the entire people 
found within it shall be as 
tribute for you, and they shall 
serve you. 12  But if it does not 
make peace with you, but 
makes war with you, you shall 
besiege it. 13  Hashem will de-
liver it into your hand, and 
you shall strike all its males 
by the blade of the sword. 

 

תָּה מוֹצֵא בָהּ מִשִּׁבְעָה  הּ. אֲפִילּוּ א א ב� נִּמְצ� ם ה� ע� ל ה� (יא) כּ�
ר):  (ספרי  יְּימָם  לְק אי  שּׁ ר תָּה  א חֲרִימָם,  לְה וֵּיתָ  שֶׁנִצְט מָּמִין  ע
(שם):  וְשִׁעְבּוּד  מִסִּים  עֲלֵיהֶם  בְּלוּ  שֶׁיְּק ד  ע דוּךָ.  עֲב� ו� ס  מ� ל�
ה.  מ� מִלְח� עִמְּך�  ה  שְׂת� וְע� ךְ  עִמּ� שְׁלִים  ת� לאֹ  וְאִם  (יב) 

אִם  בְּךָ  לְהִלָּחֵם  סוֹפָהּ  עִמָּךְ,  שְׁלִים  ת לאֹ  שֶׁאִם  שֶּׂרְךָ  מְב כָּתוּב  ה
צְמִיאָהּ,  וּלְה רְעִיבָהּ  לְה ף  א לֶיהָ.  ע� רְתּ�  וְצ� (שם):  וְתֵלֵךְ  נִּיחֶנָּהּ  תּ
אֱלהֶֹיך�  ה‘  הּ  נ� וּנְת� (יג)  (שם):  חֲלוּאִים  תּ ת  מִית הֲמִיתָהּ  וְל
דֶךָ. אִם עָשִׂיתָ כָּל הָאָמוּר בָּעִנְיָן, סוֹף שֶׁה‘ נוֹתְנָהּ בְּיָדֶךָ (שם):  בְּי�

רש"י 

 ֔ נְך� ע+ Rּל֣וֹם ת ה֙ אִם־שׁ� י� לֽוֹם: יא וְה� יה� לְשׁ� Jאת� אֵל iר יה� וְק� ל4 ם ע� Lח לְהִלּ�

 : דֽוּך� עֲב� Rס ו gמ הְי֥וּ לְך�֛ ל� Fהּ י ֗ א־ב� נִּמְצ� ם ה+ Eע ל־ה� ֞ה כּ� י� ךְ וְה� Yה ל תְח0 וּפ3

 : יה� ל. רְת0ּ ע� וְצ+ ה  Yמ עִמְּך�֖ מִלְח� ה  iשְׂת וְע3 ךְ  ֔ שְׁלִים֙ עִמּ� א ת+ יב וְאִם־לֹ֤

רֶב:  לְפִי־ח3 הּ  ל־זְכוּר0 וְהִכִּיתi אֶת־כּ� ך�  ד4 בְּי� יך�  Jֹאֱלה יהו֥ה  הּ  jנ יג וּנְת�

ךְ עֲנֵינ� תּ� ם שְׁל� אִם וִיהֵי יא מִלִּין 
ם: >דִּשְׁל� הּ ל+ וְתִקְרֵי הּ עֲל+ א  ח� אֲג� ל+

א ב� >קְר�

ךְ: וְיִפְלְחֻנּ� סְּקֵי  מ�
>מִסִּין ךְ ל� יְהוֹן הּ בּ+ ח דְיִשְׁתְּכ� א מּ� ע+ ל כּ� וִיהֵי ךְ ל� ח וְתִפְתּ+

הּ: עֲל+ וּתְצוּר ב קְר� ךְ עִמּ� עְבֵּד וְת+ ךְ עִמּ� שְׁלֵם ת+ א ל� וְאִם יב

רֶב: דְּח� ם לְפִתְג� הּ דְּכוּר+ ל כּ� ת י� וְתִמְחֵי ךְ בִּיד� ךְ ה� אֱל� יְי� הּ וְיִמְסְרִנּ+ יג

Reproduced from the Zichron Meir Edition Onkelos with permission of the copyright holder ArtScroll / Mesorah Publications Ltd



223 / DEVARIM/DEUTERONOMY — PARASHAS SHOFTIM  20 / 14-17 

פְלָא וּבְעִירָא .14 יָּא וְט� -Only the women, the small chil — לְחוֹד נְשׁ�
dren, the animals,   רְתָּא  and everything — וְכֹל דִּי יְהֵי בְק�

that will be in the city —   ּה  תִּבּוֹז   — all its booty — כָּל עֲדָא�
 — וְתֵיכוֹל יָת עֲדָאָה דְסָנְאָךְ   ;may you plunder for yourself — לָךְ
you shall eat the booty of THOSE WHO HATE YOU,[21]   ָב יְי  דִּי יְה�
.which Hashem, your God, gave you — אֱלָהָךְ לָךְ

יָּא .15 עְבֵּד לְכָל קִרְו�  דִּי   So shall you do to all the cities — כֵּן תּ�
חֲדָא חִיקָן מִנָּךְ ל�  דִּי לָא   ,that are very distant from you — ר�

אִנִּין הָאִלֵּין  יָּא  מְמ�  which are not of the cities of these — מִקִּרְוֵי ע�
Canaanite nations.

יָּא הָאִלֵּין .16 מְמ� -But from the cities of these na — לְחוֹד מִקִּרְוֵי ע�
tions   חֲסָנָא א� לָךְ  יָהֵב  אֱלָהָךְ  יְיָ   that Hashem, your — דִּי 

God, gives you as a heritage,   יֵּם כָּל נִשְׁמָא  you shall — לָא תְק�
not SUSTAIN any soul.[22]

רִנּוּן .17 מּ� תְג� מָּרָא  ג�  For yo u shall utterly destroy — אֲרֵי 
them:   וֶאֱמֹרָאֵי  the CHITTITES and the — חִתָּאֵי 

EMORITES,   וּפְרִזָּאֵי עֲנָאֵי  -the CANAANITES and the PERIZ — כְּנ�

ZITES,   וִיבוּסָאֵי  ,the CHIVVITES and the YEVUSITES — חִוָּאֵי 

21. In v. 1 above, Onkelos translated אֹיְבֶך� as ְך ב� עֲלֵי דְב�  ,בּ�
your enemies, which is a term reserved for an actively 
hostile enemy. In our verse, though, the reference 
is to a subdued foe, so Onkelos renders it ְך נְא�  those ,ס�
who hate you, i.e., in their hearts (see Beurei Onkelos 
to Vayikra 26:7; below, 32:27 note 87 and 32:41 note 
119).
22. In Shemos 22:17, Onkelos translates יֶּה ה לאֹ תְח� שֵּׁפ�  ,מְכ�

you shall not keep a sorceress alive, as חֵי א ת�  you shall ,ל�
not allow to live, since the intent there is that she must 
be killed, for she is liable to the death penalty. Here, 
however, he renders יֶּה יֵּם as לאֹ תְח� א תְק�  you shall not ,ל�
sustain, since the point is that the Canaanites are not 
to be permitted to remain in the Land; if they flee, 
though, there is no need to chase them down and kill 
them (Me’at Tzori).

ONKELOS ELUCIDATED CHUMASH TRANSLATION
14  Only the women, the small 
children, the animals, and 
everything that will be in the 
city — all its booty — may you 
plunder for yourselves; you shall 
eat the booty of your enemies, 
which Hashem, your God, gave 
you. 15  So shall you do to all the 
cities that are very distant from 
you, which are not of the cities 
of these nations. 16  But from 
the cities of these nations that 
Hashem, your God, gives you 
as a heritage, you shall not al-
low any soul to live. 17  For you 
shall utterly destroy them: the 
Chittite and the Emorite, the 
Canaanite and the Perizzite, 
the Chivvite and the Yevusite, 

 

גְּדוֹלִים (ספרי שם):  יֵּים ”וְהִכִּיתָ אֶת כָּל זְכוּרָה“ (פסוק יג), בּ ף שֶׁל זְכָרִים, וּמָה אֲנִי מְק ף ט ף. א טּ� (יד) וְה�
רש"י 

הּ  ל0 ל־שְׁל� יר כּ� zע ה ב� Kהְי Fר י ה וְכֹל֩ אֲשֶׁ֨ ֜ בְּהֵמ� ף וְה+ ֨ טּ+ ים וְה+ שִׁ֠ נּ� יד ר̀ק ה֠+

ךְ:  יך� ל3 Jֹן יהו֥ה אֱלה Sת ר נ� Kׁיך� אֲש יְבֶ֔ ֙ אֶת־שְׁל̀ל אֹֽ לְתּ� כ+ ךְ וְא3 Yבֹ֣ז ל תּ�

י  ר� ע� lר לאֹ־מ 
ד אֲשׁ רְחֹקֹ֥ת מִמְּך�֖ מְאֹ֑ ים ה3 רִ֔ ע� ל־ה( עֲשֶׂה֙ לְכ� Rּטו כּ̂ן ת

יהו֣ה  אֲשֶׁר֙  לֶּה  אֵ֔ ה� מִּים֙  ע+ ה3 ר̂י  ע� lמ ק  ֗ טז ר+ ה:  נּ� lה לֶּה  Lא גּֽוֹיִם־ה� ה+

ם  חֲר7 Rיז כִּי־ה ה:  מ3 ל־נְשׁ� כּ� ה  Jּי תְח+ א  לֹ֥ ה  Yחֲל Rנ לְך�֖  ן  נֹת� יך�  אֱלהֶֹ֔

י  יְבוּס< וְה+ י  חִוּ? Rה פְּרִזִּ֔י  וְה+ י  עֲנ$ Rכְּנ ה+ אֱמֹרִי֙  וְה3 י  sּחִת Rה ם  חֲרִימֵ֗ Rּת

הּ א+ עֲד� ל כּ� א רְתּ� בְק+ יְהֵי דִּי וְכֹל א וּבְעִיר� א פְל� וְט+ א יּ� נְשׁ+ לְחוֹד יד

ךְ: ל� ךְ ה� אֱל� יְי� ב יְה+ דִּי ךְ נְא� דְס� ה א� עֲד� ת י� וְתֵיכוֹל ךְ ל� תִּבּוֹז

מִקִּרְוֵי א ל� דִּי א חֲד� ל+ ךְ מִנּ� ן חִיק� דִּי ר+ א יּ� קִרְו+ ל לְכ� עְבֵּד תּ+ כֵּן טו

יְי� דִּי אִלֵּין ה� א יּ� מְמ+ ע+ מִקִּרְוֵי לְחוֹד טז אִנּוּן: אִלֵּין ה� א יּ� מְמ+ ע+

א ר� מּ� ג+ אֲרֵי יז א: נִשְׁמ� ל כּ� יֵּם תְק� א ל� א נ� חֲס� א+ ךְ ל� הֵב י� ךְ ה� אֱל�

אֵי וִיבוּס� אֵי חִוּ� אֵי וּפְרִזּ� אֵי עֲנ� כְּנ� אֵי וֶאֱמֹר� אֵי חִתּ� רִנּוּן מּ+ תְג+
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224 / דברים — פרשת שפטים  כ / יח־כ 

קְּדָךְ יְיָ אֱלָהָךְ  as Hashem, your God, has commanded — כְּמָא דִי פ�
you,[23]

יָתְכוֹן .18 לְּפוּן  י� לָא  דִּי   so that they will not teach you — בְּדִיל 
ד כְּכָל תּוֹעֲבָתְהוֹן  to do like all of their abominations — לְמֶעְבּ�

 ,that they performed for their FALSE GODS — דִּי עֲבָדוּ לְטָעֲוָתְהוֹן
אֱלָהֲכוֹן יְיָ  קֳדָם   and you will have sinned BEFORE — וּתְחוּבוּן 
Hashem, your God.

גִּיאִין .19 רְתָּא יוֹמִין ס�  When you besiege a city for — אֲרֵי תְצוּר לְק�
many days[24]   ּה הּ לְמִכְבְּשׁ� אֲגָחָא קְרָבָא עֲל�  to wage war — ל�

against it to CONQUER it,   ּה בֵּל יָת אִילָנ�  do not destroy — לָא תְח�
its tree   רְזְנָא גּ� עֲלוֹהִי  אֲרָמָא   ,by RAISING an axe upon it — ל�
 and — וְיָתֵהּ לָא תְקוּץ   ,for from it you will eat — אֲרֵי מִנֵּהּ תֵּיכוֹל
you shall not cut it down;   קְלָא ן ח�  FOR — אֲרֵי לָא כֶאֱנָשָׁא אִיל�
the tree of the field IS NOT LIKE a person,   ל מִקֳּדָמָךְ בִּצְיָרָא  לְמֵע�
— that it should enter the siege before you.[25]

ע .20 תִדּ� דְּי  אִילָן   Only a tree about which you know — לְחוֹד 
הוּא דְּמֵיכָל  אִילָן  לָא   ,that it is not a food tree — אֲרֵי 

23. See 7:1-2 above.
24. The word, מִים  days, implies two days, and the ,י�
added word, בִּים  many, implies an additional (third) ,ר�
day. This teaches that in discretionary wars outside 
of Eretz Yisrael, we are to present overtures of peace 

for two or three days [depending on the circumstances 
(Gur Aryeh)] before initiating hostilities (see Rashi).
25. As he commonly does, Onkelos converts the rhetori-
cal question — is the tree of the field perhaps a person, 
that it should enter the siege before you? (see Rashi) 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

as Hashem, your God, has com-
manded you, 18  so that they will 
not teach you to do like all of 
their abominations that they 
performed for their gods, and 
you will have sinned to Hashem, 
your God.

19  When you besiege a city for 
many days to wage war against 
it to seize it, do not destroy its 
tree by thrusting an axe upon it, 
for from it you will eat, and you 
shall not cut it down; is the tree of 
the field perhaps a person, that 
it should enter the siege before 
you? 20  Only a tree [about] which 
you know that is not a food tree, 

 

ן  ע� גִּרְגָּשִׁי (שם רא): (יח) לְמ� בּוֹת אֶת ה אֲשֶׁר צִוְּךָ. לְר (יז) כּ�
אי  שּׁ תָּה ר יְּירִין א מְּדוּ. הָא אִם עָשׂוּ תְּשׁוּבָה וּמִתְגּ אֲשֶׁר לאֹ יְל�
מִכָּאן  שְׁלשָֹׁה.  בִּים.  ר� יִם:  שְׁנ מִים.  י� (יט)  רב):  (שם  בְּלָם  לְק
מִשְּׁלשָֹׁה  פָּחוֹת  כּוֹכָבִים  עוֹבְדֵי  שֶׁל  עֲיָירוֹת  ל  ע צָרִין  אֵין  אָמְרוּ: 
יָמִים.  שְׁלשָֹׁה  אוֹ  יִם  שְׁנ בְּשָׁלוֹם   שֶׁפּוֹתֵח וְלִמֵּד  בָּת,  שּׁ ל קוֹדֶם  יָמִים 

א).  א,  (שמואל־ב  שְׁנָיִם“  יָמִים  בְּצִקְלָג  דָּוִד  יֵּשֶׁב  ”ו אוֹמֵר  הוּא  וְכֵן 
עֵץ  ם  ד� א� ה� כִּי  רג):  (ספרי  בֵּר  מְד כָּתוּב  ה הָרְשׁוּת  וּבְמִלְחֲמוֹת 
עֵץ  הָאָדָם  שֶׁמָא  ”דִּילְמָא”,  בִּלְשׁוֹן  מֵּשׁ  מְשׁ ”כִּי“  הֲרֵי  דֶה.  שּׂ� ה�
מָּצוֹר מִפָּנֶיךָ, לְהִתְיסֵּר בְּיִסּוּרֵי רָעָב וְצָמָא  שָּׂדֶה לְהִכָּנֵס בְּתוֹךְ ה ה

שְׁחִיתֶנּוּ:  נְשֵׁי הָעִיר, לָמָּה תּ כְּא

רש"י 

אֶתְכֶם֙  מְּד֤וּ  א־יְל+ לֹֽ ר  אֲשֶׁ֨ ן  ע+ ֗ יח לְמ+  : יך� אֱלהֹ. יהו֥ה  צִוְּך�֖  ר  Kׁאֲש Rּכ

יהו֥ה  Rם ל Jאת ם וRחֲט� הֵיה4 שׂ֖וּ לֵאלֹֽ ר ע� Kׁם אֲש ֔ עֲשׂ֔וֹת כְּכֹל֙ תּ֣וֹעֲבֹת� Rל

ם  ח{ הִלּ� ל� ים  בִּ֜ ר+ ים  מִ֨ י� אֶל־עִיר֩  צ֣וּר  י־ת� Fּם: ס יט כ הֵיכ. אֱלֹֽ

י  כִּ֚ רְזֶ֔ן  גּ+ יו֙  ל� ע� לִנְדּ֤חֹ+  הּ֙  אֶת־עֵצ� ית  sשְׁח א־ת+ לֹֽ הּ  ֗ פְשׂ� לְת� יה�  ל( ע�

בֹ֥א  ל� ה  דֶ֔ שּׂ� ה+ ץ  ע7 ם֙  ד� א� ה3 י  sּכ תִכְרֹ֑ת  א  לֹ֣ וְאֹת֖וֹ  ל  תֹאכֵ֔ נּוּ  מִמּ(

ה֔וּא  ל֙  אֲכ� Rמ לאֹ־ע̂ץ  י  כּ$ ע  ֗ אֲשֶׁר־תֵּד+ ץ  ע7 ק  ֞ כ ר+ צֽוֹר:  מּ� בּ+ יך�  Jנ מִפּ�

תְכוֹן י� לְּפוּן י+ א ל� דִּי בְּדִיל יח ךְ: ה� אֱל� יְי� ךְ קְּד� פ+ א דִי כְּמ�

ם יְי� קֳד� וּתְחוּבוּן תְהוֹן עֲו� לְט� דוּ עֲב3 דִּי תְהוֹן תּוֹעֲב� ל כְּכ� ד לְמֶעְבּ+

א ב� א קְר� ח� אֲג� ל+ גִּיאִין ס+ יוֹמִין א רְתּ� לְק+ תְצוּר אֲרֵי יט הֲכוֹן: אֱל�

אֲרֵי א רְזְנ� גּ+ עֲלֽוֹהִי א מ� אֲר� ל� הּ נ+ אִיל� ת י� בֵּל תְח+ א ל� הּ לְמִכְבְּשׁ� הּ עֲל+

ל לְמֵע+ א קְל� ח+ ן אִיל+ א שׁ� א כֶאֱנ� אֲרֵי ל� תְקוּץ א ל� תֵהּ וְי� תֵּיכוֹל מִנֵּהּ

הוּא ל דְּמֵיכ� ן אִיל� א ל� אֲרֵי ע תִדּ+ דְּי ן אִיל� לְחוֹד כ א: ר� בִּצְי� ךְ מ� מִקֳּד�
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וּתְקוּץ בֵּל  תְּח�  וְתִבְנֵי   ,it you may destroy and cut down — יָתֵהּ 
רְתָּא דִּי הִיא עָבְדָא עִמָּךְ קְרָב ל ק� רְקוֹמִין ע�  and build SIEGEWORKS[26] — כ�
against the city that makes war with you,   ּה ד דְּתִכְבְּשׁ� -un — ע�
til YOU CONQUER IT.[27]

21.
ח קְטִילָא .1 רְעָא   If a slain person will be found — אֲרֵי יִשְׁתְּכ�  בְּא�

הּ יְיָ אֱלָהָךְ יָהֵב לָךְ לְמֵירְת�  on the land that Hashem, your — דִּי 
God, gives you to take possession of it,  קְלָא  and he — רְמִי בְּח�
is CAST in the field,[1]   ּטְלֵה ן ק�  it is not known[2] who — לָא יְדִיע� מ�
KILLED him, then the following ritual shall be performed.

יָּנָיךְ .2 וְד� סָבָיךְ   Your elders and judges[3] shall go out — וְיִפְּקוּן 
יָּא -and measure the distance from the slain per — וְיִמְשְׁחוּן לְקִרְו�

son to the cities חֲרָנוּת קְטִילָא .that are around the slain one — דִּי ס�

— into the statement intended by it: A tree of the field 
is not a person, that it should enter the siege before you 
(Ibn Ezra, Shitah Acheres to Bereishis 5:24; Nesinah 
LaGer). The verse means that although there is a need 
to subject the people to hunger and thirst, in order to 
compel them to surrender, there is no reason to destroy 
the trees (Rashi).
26. I.e., constructions built by a besieging force, for 
the purpose of containing the city and capturing it 
(Nesinah LaGer; see further, Radak to I Shmuel 17:20). 
[The term רְקוֹם  appears in a few places in the Gemara כּ�
(e.g., Avodah Zarah 18b). A variation of this term, 
רְכּוֹם -appears in Kesubos 27a, where Rashi inciden ,כּ�
tally cites Onkelos here as א רְכּוֹמ�  Presumably, the .כּ�
term is related to circle or encirclement.]
27. According to Nesinah Lager, Onkelos concurs with 
Rashi’s explanation, which associates the Hebrew word 
הּ  ,subjugation. Nefesh HaGer, however ,רִדּוּי with רִדְתּ�

maintains that Onkelos may likewise understand ּה  רִדְתּ�
like Rashbam, who explains that it is related to ה  ,יְרִיד�
lowering the high walls of the city (which allows it to 
be conquered).
1. Onkelos clarifies that the phrase דֶה שּׂ�  does not נֹפֵל בּ�
mean that he is seen falling in the field, but rather that 
he is already fallen and lies there dead. See, similarly, 
below 22:4 (Nefesh HaGer).
2. Onkelos usually renders ע -be ,אִתְיְדִיע� known, as ,נוֹד�
came known (see, e.g., Shemos 2:14 and 21:36), but here 
renders it יְדִיע�, known. This is in line with the teaching 
of Sifrei that if there is any person, anywhere in the 
world, who knows who committed the murder — even 
if his identity has not become known to anyone else — 
then the ritual set forth below is not performed (Beurei 
Onkelos).
3. That is, a delegation of five members of the Great 
Sanhedrin (Rashi; Rambam, Hil. Rotze’ach 9:1).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

it you may destroy and cut 
down, and build a siege 
against the city that makes war 
with you, until it is subdued.

21.
1  If a slain person will be 

found on the Land that Hashem, 
your God, gives you to take pos-
session of it, fallen in the field, 
it is not known who struck him, 
2  your elders and judges shall 
go out and measure to the cities 
that are around the slain one. 

 

צְאוּ  וְי� (ב)  לָךְ:  כְפוּפָה  שֶׁתְּהֵא  רִדּוּי,  לְשׁוֹן  הּ.  רִדְתּ� ד  ע� (כ) 
מד:):  (סוטה  גְדוֹלָה  נְהֶדְרֵי  ס אֵלּוּ  שֶׁבִּזְקֵנֶיךָ,  מְיוּחָדִים  זְקֵנֶיךָ. 

רִים אֲשֶׁר  דְדוּ. מִמָּקוֹם שֶׁהֶחָלָל שׁוֹכֵב (ספרי רה): אֶל הֶע� וּמ�
ע אֵיזוֹ קְרוֹבָה:  ד, לֵיד ל. לְכָל צ ל� סְבִיבֹת הֶח�

רש"י 

ה  עשֹׂ� וא  אֲשֶׁר־הִ֨ עִיר֙  ל־ה� ע+ צ֗וֹר  מ� ית�  נ$ וּב� תּ�  Yר וְכ� ית  שְׁח? ת+ אֹת֥וֹ 

פ  הּ:  רִדְת3ּ ד  Oה ע מ0 עִמְּך�֛ מִלְח�

נֹת̂ן  יך�  אֱלהֶֹ֜ יהו֨ה  אֲשֶׁר֩  ה֙  מ� אֲד� Rּב ל  ל�֗ ח� א  צ7 י־יִמּ� Fּא כ [כא] 

צְא֥וּ  ב וְי3 הוּ:  הִכ3ּ י  Zמ ע  gנוֹד א  לֹ֥ ה  ד4 שּׂ� בּ+ ל  Lנֹפ הּ  ֔ לְרִשְׁתּ�  ֙ לְך�

ל:  ל3 ח� ה. סְבִיבֹ֥ת  ר  Jׁאֲש ים  רִ֔ ע� אֶל־ה( דְדוּ֙  וּמ3 יך�  וְשֽׁפְֹט4 יך�  Jזְקֵנ

א בְד� ע� הִיא דִּי א רְתּ� ק+ ל ע+ רְקוֹמִין כ� וְתִבְנֵי וּתְקוּץ בֵּל תְּח+ תֵהּ י�

הּ: דְּתִכְבְּשׁ� ד ע+ ב קְר� ךְ עִמּ�

הֵב י� ךְ ה� אֱל� יְי� דִּי א רְע� בְּא+ א קְטִיל� ח יִשְׁתְּכ+ אֲרֵי א כא

וְיִפְּקוּן ב טְלֵהּ: ק� ן מ+ יע+ Fיְד א ל� א קְל� בְּח+ רְמִי הּ לְמֵירְת+ ךְ ל�

א: קְטִיל� נוּת חֲר� ס+ דִּי א יּ� לְקִרְו+ וְיִמְשְׁחוּן יךְ נ� יּ� וְד+ יךְ ב� ס�
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רְתָּא דְּקָרִיבָא לִקְטִילָא .3 -It shall be that upon determin — וִיהֵי ק�
ing the city that is closest to the slain one,   סָבֵי  וְיִסְּבוּן 

ת תּוֹרִין עֶגְל� הִיא  רְתָּא ה�  the elders of that city shall take[4] a — ק�
female calf of cattle   ּה ח בּ�  with which no work — דִּי לָא אִתְפְּל�
has been done,   ת בְּנִיר  and which has not pulled — דִּי לָא נְגָד�
with a yoke.

לְתָּא .4 הִיא יָת עֲג� רְתָּא ה� חֲתוּן סָבֵי ק�  The elders of that city shall — וְי�
bring the calf down   יִר חֲלָא ב�  to a BARREN valley,[5] — לְנ�

ח בֵּהּ ע   which HAD not been worked[6] — דִּי לָא אִתְפְּל�  וְלָא יִזְדְּר�
— and will not be sown,[7]   לְתָּא מָּן יָת עֲג�  and they — וְיִנְקְפוּן תּ�
shall sever the calf’s neck there,[8]   חֲלָא in the valley.[9] — בְּנ�

4. Onkelos generally renders the verb לקח as דבר, liter-
ally, lead, when referring to the taking of animals, since 
they are led by command or coaxing rather than taken 
in the hand (see 1:15 note 31). Here, however, he uses 
the term נסב, take, since the intent here is not that the 
elders are to move the calf from one place to another, but 
simply that they should designate it (Pas’shegen; see, 
similarly, Vayikra 9:2 note 1). He also does not render 
קְחוּ  ,they shall acquire (as in Bereishis 43:18) ,וְיִקְנוֹן as וְל�
and thus indicates that there is no need for the elders to 
acquire the calf especially for this purpose; see Nachal 
Eisan 7:1 for discussion of this issue (Me’at Tzori).

5. The Hebrew term ן  ,means hard (see Mishnah אֵית�
Sotah 45b). However, Onkelos is conveying the word’s 
intent; the valley is “hard” in the sense that it is unsuit-
able for cultivation, and thus it has not been worked 
and is barren (see Rashi; Me’at Tzori). [According to 
Rambam (Hil. Rotze’ach 9:2), ן אֵית� ל  ח�  is a powerfully נ�
flowing stream. See also Chizkuni.]

6. The Gemara (Sotah 46a) presents a dispute as to 
whether the phrase, ֹבֵד בּו  means which had ,אֲשֶׁר לאֹֹ יֵע�
not been worked, in past tense [so that this phrase 
is clarifying the meaning of the ן אֵית� ל  ח�  mentioned נ�

above] (R’ Yoshiyah), or which will not be worked, so 
that it is a commandment not to work the land in the 
future (R’ Yonasan). The two versions of Onkelos — א  ל�
ח ח had not been worked, and ,אִתְפְּל� א יִתְפְּל�  will not be ,ל�
worked — are linked to the two sides of this dispute 
(see Nesinah LaGer).

The Gemara there goes on to cite Rava, who asserts 
that according to R’ Yoshiyah, the land both must not 
have been worked in the past, and also may not be 
worked in the future. Teshuvos Maharik (§158) main-
tains that Onkelos, who renders ן אֵית� ל  ח�  as a barren נ�
valley, which has not been worked, and בֵד יֵע� לאֹֹ   אֲשֶׁר 
ח בֵּהּ as בּוֹ יִתְפְּל� א   which will not be worked [which ,דִּי ל�
is Maharik’s version of Onkelos], is in concurrence 
with Rava’s view. See Minei Targuma for an elaborate 
analysis of this issue.
7. Both R’ Yoshiyah and R’ Yonasan agree that the 
phrase רֵע� -is a prohibition against sowing the val וְלאֹ יִזּ�
ley in the future (Sotah ibid.).
8. Translation of the root נקף as “sever the neck” follows 
Radak, Shorashim שרש נקף.
9. Hashem is saying here: Let a calf in its first year, 
which has not yet borne offspring, come and have its 

ONKELOS ELUCIDATED CHUMASH TRANSLATION
3  It shall be [that] the city that is 
closest to the corpse, the elders of 
that city shall take a female calf 
of cattle, with which no work has 
been done, which has not pulled 
with a yoke. 4  The elders of that 
city shall bring the calf down 
to a hard valley, which has not 
been worked and will not be 
sown, and they shall sever the 
calf’s neck there, in the valley. 

 

מה:):  סוטה  רז;  (ספרי  ד  נֶעֱב שֶׁלּאֹ  קָשֶׁה,  ן.  אֵית� ל  נ�ח� אֶל  (ד) 
ר הקב‘‘ה: תָּבאֹ עֶגְלָה  רְפוּ. קוֹצֵץ עָרְפָּהּ בְּקוֹפִיץ (שם ושם), אָמ וְע�

ת שְׁנָתָהּ שֶׁלּאֹ עָשְׂתָה פֵירוֹת, וְתֵעָרֵף בְּמָקוֹם שֶׁאֵינוֹ עוֹשֶׂה פֵירוֹת,  בּ
עֲשׂוֹת פֵּירוֹת (סוטה מו.):  ל הֲרִיגָתוֹ שֶׁל זֶה שֶׁלּאֹ הִנִּיחוּהוּ ל פֵּר ע לְכ

רש"י 

וא  הִ֜ ה+ יר  עִ֨ ה� זִקְנֵי֩  קְח֡וּ  וְל3 ל  Yל ח� אֶל־ה. ה  קְּרב0ֹ ה+ יר  עִ֔ ה� ה  Eי ג וְה�

בְּעֽלֹ:  ה  שְׁכ0 לאֹ־מ3 ר  Kׁאֲש הּ  ֔ בּ� ד֙  א־עֻבּ+ לֹֽ ר  אֲשׁ� ר  ֗ ק� בּ� עֶגְל̀ת 

ר  
אֲשׁ ן  ֔ אֵית� ל  אֶל־נ̀ח+ ה֙  עֶגְל� אֶת־ה3 וא  sה ה+ יר  עִ֨ ה� זִקְנֵי֩  דוּ  ד וְהוֹרִ֡

ל:  ח+ נ3ּ בּ+ ה  עֶגְל0 אֶת־ה3 ם  iׁרְפוּ־ש וְע3 ע+  Uר יִזּ� א  וְלֹ֣ בּ֖וֹ  ד  ב� ע� lלאֹ־י

הִיא ה+ א רְתּ� ק+ בֵי ס� וְיִסְּבוּן א לִקְטִיל� א רִיב� דְּק� א רְתּ� ק+ וִיהֵי ג

בְּנִיר: ת ד+ נְג� א ל� דִּי הּ בּ+ ח אִתְפְּל+ א ל� דִּי תּוֹרִין ת עֶגְל+

דִּי יִר Iב א חֲל� לְנ+ א לְתּ� עֲג+ ת י� הִיא ה+ א רְתּ� ק+ בֵי ס� חֲתוּן וְי+ ד

א: חֲל� בְּנ+ א לְתּ� עֲג+ ת י� ן מּ� תּ+ וְיִנְקְפוּן ע יִזְדְּר+ א וְל� בֵּהּ ח *אִתְפְּל� א ל�
ח *נ"א: יִתְפְּל+
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לֵוִי .5 בְּנֵי  יָּא  כָּהֲנ�  The Kohanim, the children of — וְיִתְקָרְבוּן 
Levi, shall approach,   ּמָּשׁוּתֵה  אֲרֵי בְהוֹן אִתְרְעִי יְיָ אֱלָהָךְ לְשׁ�

— for them has Hashem, your God, FAVORED to minister to 
Him,   ָיי ד� בִּשְׁמָא   and to bless with the Name of — וּלְבָרָכָא 
Hashem,[10]   רְהוֹן יְהֵי כָּל דִּין ל מֵימ�  and according to their — וְע�
word shall be decided every dispute   ּשׁ סְגִירו כְתּ�  and — וְכָל מ�
every TZARAAS affliction.[11]

הִיא .6 רְתָּא ה�  דְּקָרִיבִין   ,All the elders of that city — וְכֹל סָבֵי ק�
סְחוֹן יָת יְדֵיהוֹן   ,who are closest to the corpse — לִקְטִילָא  י�

— shall wash their hands   חֲלָא לְתָּא דִּנְקִיפָא בְנ� ל עֲג�  over — ע�
the calf whose neck was severed in the valley.

 יְדָנָא לָא   They shall RESPOND and say,[12] — וִיתִיבוּן וְיֵימְרוּן .7
 Our hands did not spill this blood“ — אֲשָׁדָא יָת דְּמָא הָדֵין

and our eyes did not see.”[13] — וְעֵינָנָא לָא חֲזָאָה

neck severed in a place which does not produce fruit, 
to atone for the death of the slain person, whom they 
did not allow to produce fruit [i.e., to perform mitzvos 
(Sifsei Chachamim)] (Rashi).

10. Since they minister to Hashem and bless the peo-
ple, they will be instrumental in obtaining forgiveness 
and atonement for the people and in bringing blessing 
to the Land (Sforno).

11. [See above, 17:8 note 13.] Their interaction with 
people afflicted with tzaraas, and their involvement in 
adjudicating disputes, hones their insight into human 
nature, so that they might be able to identify people 
acting suspiciously (ibid.). [The nature of and public-
ity accompanying the ritual would attract a crowd 
and help discover the identity of the murderer (Moreh 
Nevuchim III:40, cited by Ramban).]

12. Seemingly, the coming declaration is not in response 
to anything, so that Onkelos should have translated 
נוּ עֲנוּן as וְע� תִיבוּן they shall call out, rather than ,וְי�  they ,וְי�
shall respond (see above, 20:11 note 18). Marpei Lashon 
explains that the elders respond to the unspoken ques-
tion that surely arises in everyone’s mind: What is the 
meaning and purpose of the handwashing? They im-
mediately respond and say that just as their hands are 
clean, so too are they innocent of any wrongdoing.
13. The elders are surely not suspected of having mur-
dered the victim. They mean: “We did not see the trav-
eler and had no part in allowing him to leave our city 
without food provisions or without escort” (Rashi). [If 
he had food, he might not have had to try and steal it, 
which may have been the cause of his death. And if he 
had an escort, he might have been protected from the 
murderer (Divrei David, based on Rashi to Sotah 45b).]

ONKELOS ELUCIDATED CHUMASH TRANSLATION

5  The Kohanim, the children of 
Levi, shall approach, for them 
has Hashem, your God, chosen to 
minister to Him and to bless with 
the Name of Hashem, and accord-
ing to their word shall be every 
dispute and every affliction.

6  All the elders of that city, who 
are closest to the corpse, shall 
wash their hands over the calf 
whose neck was severed in the 
valley. 7  They shall speak up and 
say, ‘‘Our hands did not spill this 
blood, and our eyes did not see. 

 

רְנוּהוּ בְּלאֹ מְזוֹנוֹת וּבְלאֹ לְוָיָה (שם מה:):  ל לֵב שֶׁזִּקְנֵי בֵית דִּין שׁוֹפְכֵי דָמִים הֵם, אֶלָּא לאֹ רְאִינוּהוּ וּפְט פְכֻה. וְכִי עָלְתָה ע דֵינוּ לאֹ שׁ� (ז) י�
רש"י 

 ֙ יך� אֱלהֶֹ֨ יהו֤ה  ר  ֞ ח+ בּ� ם  ֗ ב� י  כּ$ לֵוִי֒  י  בְּנ7 כֹּֽהֲנִים֘  ה+ ה וְנִגְּשׁ֣וּ 

ל־ וְכ� יב  Zל־ר כּ� ה  Jהְי Fי ם  Kל־פִּיה וְע+ יהו֑ה  ם  בְּש7ׁ ךְ  Lר וּלְב� רְת֔וֹ  Eׁלְש

יִרְחֲצוּ֙  ל  Yל ח� אֶל־ה. ים  קְּרבֹ? ה+ וא  הִ֔ ה+ יר  ע$ ה� זִקְנֵי֙  ל  ו וְכֹ֗ ע:  ג+ נ3

מְר֑וּ  וְא3 נ֖וּ  מפטיר ז וְע� ל:  ח+ נ3ּ ב+ ה  iעֲרוּפ ה3 ה  עֶגְל0 ל־ה3 ע+ ם  אֶת־יְדֵיהֶ֔

אֽוּ:  ר� א  לֹ֥ ינוּ  Lוְעֵינ זֶּ֔ה  ה+ ם  Eּד אֶת־ה+ כ']  [שפכה  פְכוּ֙  ש3ׁ א  לֹ֤ ינוּ  דֵ֗ י�

ךְ ה� אֱל� יְי� אִתְרְעִי בְהוֹן אֲרֵי לֵוִי בְּנֵי א יּ� הֲנ+ כּ� רְבוּן וְיִתְק� ה

ל וְכ� דִּין ל כּ� יְהֵי רְהוֹן מֵימ+ ל וְע+ יי� ד+ א בִּשְׁמ� א כ� ר� וּלְב� שׁוּתֵהּ מּ� לְשׁ+

סְחוֹן י+ א לִקְטִיל� רִיבִין דְּק� הִיא ה+ א רְתּ� ק+ בֵי ס� וְכֹל ו שׁ  כְתּ+ מ+
>סְגִירוּ:

וְיֵימְרוּן וִיתִיבוּן ז א: חֲל� בְנ+ א דִּנְקִיפ� א לְתּ� עֲג+ ל ע+ יְדֵיהוֹן ת י�

ה: א� חֲז3 א ל� א נ� וְעֵינ3 דֵין ה� א דְּמ� ת י� א ד� אֲש3ׁ א ל� א נ� יְד3
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228 / דברים — פרשת שפטים  כא / ח־ט 

יֵימְרוּן .8 יָּא  מָּךְ   THE KOHANIM SHALL SAY,[14] — כָּהֲנ� לְע� ר  פּ�  כּ�
קְתָּא יְיָ   Atone for Your people Israel[15]“ — יִשְׂרָאֵל  — דִּי פְר�

that You have redeemed, O Hashem;   י כּ� ם ז� ת דּ�  — וְלָא תִתֵּן חוֹב�
do not place THE SIN OF innocent blood   מָּךְ יִשְׂרָאֵל  in — בְּגוֹ ע�
the midst of Your people Israel!”   ל דְּמָא ר לְהוֹן ע� פּ�  Then — וְיִתְכּ�
THEY SHALL RECEIVE ATONEMENT FOR THE BLOOD.[16]

י מִבֵּינָךְ .9 כּ� ם ז� לֵּי אָשְׁדֵי ד� תְּ תְּפ�  But you shall eliminate THE — וְא�

SPILLERS OF the innocent blood from your midst[17]   אֲרֵי 
יְיָ ר קֳדָם  עְבֵּד דְּכָשׁ�  for you shall do what is PROPER BEFORE — ת�
Hashem.

14. Verse 5 stated that the Kohanim shall approach, but 
the passage thus far issued them no role in the ritual. 
Onkelos, in accordance with the Mishnah (Sotah 46a), 
teaches that their role is to say the following words. See 
further, next note.
15. The use of the term Israel indicates that it is the 
Kohanim (who are in a sense separate from the rest 
of Israel; see Bamidbar 6:23, 27) who make this dec-
laration, as stated above (Lechem VeSimlah; see also 
Marpei Lashon).

16. The Torah informs us that once the elders and the 
Kohanim have made their declarations, Hashem will 
forgive the people (Rashi).
17. Onkelos’ addition of the word שְׁדֵי  the spillers of ,א�
[the innocent blood], is in accordance with the Baraisa 
(Sotah 47b, cited by Rashi), which explains our verse 
as follows: Even though you have performed the ritual 
and have been granted atonement, that does not ab-
solve you from executing the murderer if he is ever 
apprehended (Beurei Onkelos).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

8  Atone for Your people Is-
rael that You have redeemed, O 
Hashem; do not place innocent 
blood in the midst of Your people 
Israel!’’ Then the blood shall be 
atoned for them.

9  But you shall eliminate the 
innocent blood from your midst 
for you shall do what is straight 
in the eyes of Hashem.

 

ר לָהֶם הֶעָוֹן (סוטה  שְּׂרָם שֶׁמִּשֶּׁעָשׂוּ כֵן יְכוּפּ כָּתוּב מְב ם. ה דּ� הֶם ה� פֵּר ל� אֵל (אונקלוס): וְנִכּ� מְּך� יִשְׂר� פֵּר לְע� כֹּהֲנִים אוֹמְרִים כּ� (ח) ה
ר בְּעֵינֵי ה‘: שׁ� יּ� ר שֶׁנִּתְעָרְפָה הָעֶגְלָה, הֲרֵי זֶה יֵהָרֵג (סוטה מז:), וְהוּא ה� ח הוֹרֵג א גִּיד שֶׁאִם נִמְצָא ה עֵר. מ ה תְּב� תּ� מו.): (ט) וְא�

רש"י 

ם  Eּד ל־תִּתֵּן֙  וְא+ יהו֔ה   ֙ ית� דִ֨ אֲשֶׁר־פּ� א̂ל  יִשְׂר�  ֨ מְּך� לְע+ פֵּר֩  ח  כּ+

ר  ע~ תְּב+ ה  ֗ תּ� ט וְא+ ם:  ד3ּ ה+ ם  Jה ל� ר  פּ� וְנִכּ+ ל  Uא יִשְׂר� מְּך�֣  ע+ רֶב  Jבְּק י  קִ֔ נ�

ס ס ס  יהוֽה:  י  בְּעֵינ� ר  ש0ׁ יּ� ה+ ה  Kׂעֲש Rכִּי־ת ך�  מִקִּרְב4ּ י  ק? נּ� ה+ ם  iּד ה+

צ''ז פסוקים. סלו''א סימן. 

ת  חוֹב�
ם >דּ+ תִתֵּן א וְל� יְי� א קְתּ� Rפְר דִּי אֵל יִשְׂר� ךְ מּ� לְע+ א  יּ� הֲנ� כּ�

ר פּ+ >יֵימְרוּן כּ+ ח

לֵּי תְּפ+ תְּ וְא+ ט א: ל דְּמ� ע� לְהוֹן ר פּ+ וְיִתְכּ+ אֵל יִשְׂר� ךְ מּ� ע+ בְּגוֹ י כּ+ ז+

: יְי� ם קֳד� ר שׁ� דְּכ� עְבֵּד ת+ אֲרֵי ךְ מִבֵּינ� י כּ+ ז+ שְׁדֵי  א�
ם >ד+
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51 12 I t is I, I am He Who comforts you; who are you 
that you should be afraid of a man who shall 

die and of the son of man who shall be set as grass? 
13 And you have forgotten HASHEM, your Maker, Who 
spread out the heavens and Who set the base of the 
earth; yet you are continually in terror, the whole 
day, of the oppressor’s fury as if he were preparing 
to destroy; where then shall be the oppressor’s fury? 
14 The wanderer shall be soon released, and shall not 
die in the pit, nor shall his bread be lacking. 15 And 
I am HASHEM, your God, Who stirs up the sea and 
its waves rage — HASHEM, Master of Legions, is His 
Name. 16 And I have placed My words in your mouth, 
and with the shade of My hand have I covered you, 
to implant the heavens and to set a base for the earth 
and to say unto Zion, ‘‘You are My people!’’
 17 Awaken yourself! Awaken yourself! Arise, O 
Jerusalem, you who have drunk from the hand of 
HASHEM the cup of His fury, the phial of the cup of 
stupefaction have you drunk, have you drained. 
18 There is no guide for her among all the children she 
has borne; there is no one holding her hand among all 
the children she has reared. 19 Two [are the calamities] 
that have befallen you; who will bewail you? The 
plunder and the breakage, the hunger and the sword; 
with whom shall I comfort you? 20 Your children have 
fainted, they lie at the head of all streets like a net-
ted wild ox; they are full with HASHEM’s fury, with 
your God’s rebuke. 21 Therefore, listen now to this, O 
afflicted one, drunk, but not with wine.
 22 Thus said your Lord, HASHEM, and your God 
Who will contend for His people: Behold! I have taken 
from your hand the cup of stupefaction, the phial of 
the cup of My fury; no longer shall you drink from it 
again. 23 But I will put it into the hand of your tormen-
tors, who have said to you, ‘‘Prostrate yourself, that 
we may step over you,’’ who set your body as the 
ground and as the street for wayfarers. 

52 1 W ake up! Wake up! Don your strength, O 
Zion, don the garments of your splendor, O 

Jerusalem, the Holy City, for no longer shall there 
enter into you any uncircumcised or contaminated 
person. 2 Shake the dust from yourself, arise, enthrone 
yourself, O Jerusalem; undo the straps on your neck, 
O captive daughter of Zion.
 3 For thus said HASHEM: Without price were you 
sold, so you shall not be redeemed with money.
 4 For thus said my Lord, HASHEM/ELOHIM: Egypt! My 
people went down at first to sojourn there, and Assyria 
oppressed them without cause. 5 And now, what do I 
have here — the word of HASHEM — that My people 
was purchased without price; those who rule over him 
praise themselves — the word of HASHEM — and con-
tinuously, all day, My Name is blasphemed. 6 There-
fore, My people shall know My Name — therefore, on 
that day — for I am the One Who speaks, here I am!
 7 How beautiful ascending the mountains are 
the footsteps of the herald making heard, ‘‘Peace!’’ 

תְּ  Gמִי־א ם  חֶמְכ4 Rמְנ ה֖וּא  י  zנֹכ א3 י  נֹכ_ נא יב א3
ן:  lת יר יִנּ� Zצ ם ח� ד0 מ֔וּת וּמִבֶּן־א� אֱנ֣וֹשׁ י� lירְאִי֙ מ Fּת ו+
ד  וְיס7ֹ יִם֘  ֘ מ+ שׁ� ה  נוֹט( ך�  עשֶֹׂ֗ יהו֣ה  ח  ֞ תִּשְׁכּ+ יג ו+
חֲמ̀ת  מִפְּנֵי֙  יּ֗וֹם  ל־ה+ כּ� יד  מִ֜ תּ� ד  חֵ֨ תְּפ+ ו+ רֶץ֒  ֒ א�
ת  Oחֲמ ה  Lּי וְא+ ית  שְׁח< לְה+ ן  Lכּוֹנ ר  Kׁאֲש Rּכ יק  מֵּצִ֔ ה+
מ֣וּת  א־י� וְלֹֽ ח+  Uת לְהִפּ� ה  Jצֹע ר  Oיד מִה יק:  Fמֵּצ ה+
יהו֣ה  נֹכִי֙  טו וְא3 חְמֽוֹ:  ל+ ר  gיֶחְס וְל֥אֹ  ת  ח+ ֔ שּׁ+ ל+
א֖וֹת  צְב� יהו֥ה  יו  Yּל גּ+ הֱמ֖וּ  יּ. ו+ ֔ם  יּ� ה+ רגֹ̀ע  יך�  אֱלהֶֹ֔
יך�  י כִּסִּית< ד? ל י� יך� וּבְצ� י֙ בְּפִ֔ ר+ ם דְּב� sׂש א� שְׁמֽוֹ: טז ו3
מִּי־ רֶץ וְלֵאמֹ֥ר לְצִיּ֖וֹן ע+ ֔ יִם֙ וְלִיסֹ֣ד א� ֨ מ+ לִנְטֹ֤ע+ שׁ�
םִ  ל+֔ יְר֣וּשׁ� ק֚וּמִי  י  הִתְעֽוֹרְרִ֗ י  יז הִתְעֽוֹרְר$ ה:  תּ� א3
ת֑וֹ אֶת־ יהו֖ה אֶת־כּ֣וֹס חֲמ� ד  Oּמִי ית  zת ר שׁ� Kׁאֲש
ין־ lיח א ית:  Fצ מ� ית  ת? שׁ� ה  jרְעֵל תּ+ ה+ כּ֧וֹס  ת  ע+ ֜ קֻבּ+

הּ  ֔ ד� חֲזִיק֙ בְּי� Rה וְא̂ין מ ד� Yל ים י� נ? ל־בּ� הּ מִכּ� ל ל�֔ ה7 מְנ+
יִךְ  ֔ רְאֹת+ קֹֽ ה֙  נּ� הֵ֨ יִם  Gּיט שְׁת ה:  ל� lּגִּד ים  נ? ל־בּ� מִכּ�
רֶב  Jח וְה+ ב  iע ר� וְה3 בֶר  
שּׁ וְה+ שֹּׁ֧ד  ה+ ךְ  Yל נ֣וּד  י� י  מ?
ל־ בְּרֹ֥אשׁ כּ� כְב֛וּ  עֻלְּפ֥וּ ש3ׁ יִךְ  ֜ נ+ כ בּ� ךְ:  lחֲמ Rאֲנ י  Zמ

ת־יהו֖ה  חֲמ+ ים  Zמְלֵא Rה ר  Yמִכְמ כְּת֣וֹא  חוּצ֖וֹת 
ה  Yּעֲנִי זֹ֖את  א  iשִׁמְעִי־נ ן  כ~ כא ל� יִךְ:  אֱלה3ֹ ת  Oעֲר Rּג
יהו֗ה  יִךְ  אֲדֹנ> ר  ֞ מ+ ה־א� כב כֹּֽ יִן:  מִי3ּ וְל֥אֹ  ת  gוּשְׁכֻר
אֶת־ ךְ  Lד מִיּ� חְתִּי  ק� ל� ה  הִנּ� מּ֔וֹ  ע+ יב  ר$ י� יִךְ֙  ֨ אלהֹ+ lו
א־ לֹֽ י  תִ֔ חֲמ� כּ֣וֹס  ת֙  ע+ ֨ אֶת־קֻבּ+ ה  Yרְעֵל תּ+ ה+ כּ֣וֹס 
יִךְ  ֔ ד־מוֹג+ ֙ בְּי+ יה� מְתִּ֨ הּ עֽוֹד: כג וְשׂ+ יפִי לִשְׁתּוֹת0 Zתוֹס
ימִי  sׂש תּ� ו+ ה  עֲב֑רֹ� Rוְנ י  שְׁח$ ךְ  Lׁפְש לְנ+ מְר֥וּ  אֲשֶׁר־א3
י  zי עוּר Zנב א עוּר ים:  Fבְר עֹֽ ח֖וּץ ל+ וְכ+ גֵּוֵ֔ךְ  רֶץ֙  ֨ א� כ�
ךְ  רְתֵּ֗ תִפְא+ י  בִּגְד7 ׀  י  לִבְשׁ$ צִיּ֑וֹן  ךְ  Lּעֻז י  Zׁלִבְש
ךְ  iי3באֹ־ב יף  zיוֹס ל֥אֹ  י  כּ$ קֹּ֔דֶשׁ  ה+ יר  ע$ םִ֙  ל+֨ יְרֽוּשׁ�
ק֥וּמִי  ר  jפ ע� lמ י  עֲר_ Rב הִתְנ א:  lמ וְט� ל  ר� ע� ע֖וֹד 
י  מֽוֹסְר7 כ’]  [התפתחו  תְּחִי֙  הִתְפּ+ לY ִ ם  יְרֽוּשׁ� י  שְׁב?
יהו֔ה  מ̀ר  א� ג כִּי־כֹה֙  ת־צִיּֽוֹן:  בּ+ ה  שְׁבִי0ּ ךְ  ארֵ֔ וּ� צ+
כֹ֤ה  י  ד כּ$ לוּ:  lא תִּגּ� סֶף  Jבְכ וְל֥אֹ  ם  רְת4ּ נִמְכּ+ ם  חִנ0ּ
ה  אשֹׁנ0 Fר י ב� Zּמ ד־ע+ ר+ יִם י3 Sיֱהֹוִ֔ה מִצְר י  Eר֙ אֲדֹנ מ+ א�
ה־ ה מ+ tּת קֽוֹ: ה וְע+ פֶס עֲשׁ� Kשּׁ֖וּר בְּא ם וְא+ Yׁג֣וּר ש ל�
יו  tשְׁל מֹֽ ם  Yּחִנ י  מּ? ח ע+ י־לֻקּ� Fּנְאֻם־יהו֔ה כ לִּי־פֹה֙ 
ל־ כּ� יד  Zמ וְת� נְאֻם־יהו֔ה  ילוּ֙  יְהֵילִ֨ כ’]  [משלו 

כֵן֙  ל� י  שְׁמ< י  מּ? ע+ ע  Oיֵד ן  כ~ ו ל� ץ:  מִנֹּא3 י  Zשְׁמ יּ֖וֹם  ה+
ה־ נִי: ז מ+ lּר הִנ Lּב מְד+ Rי־אֲנִי־ה֥וּא ה Fּה֔וּא כ יּ֣וֹם ה+ בּ+

ל֛וֹם  יע+ שׁ� שְׁמ_ ר מ+ שֵּׂ֗ י מְב+ גְל7 ים ר+ רִ֜ ה� ל־ה. או֨וּ ע+ נּ�
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heralding, ‘‘Good!’’ making heard, ‘‘Salvation!’’ say-
ing unto Zion, ‘‘Your God has reigned!’’ 8 The voice of 
your lookouts, they have raised a voice, together shall 
they sing glad song, for every eye shall see when 
HASHEM returns to Jerusalem. 9 Burst forth in joy, sing 
glad song together, O ruins of Jerusalem, for HASHEM 
shall comfort His people; He has redeemed Jerusalem. 
10 HASHEM has bared His holy arm to the eyes of the 
nations, and all ends of the earth shall see the salva-
tion of our God.
 11 Turn away! Turn away! Go forth from there! A 
contaminated person shall you not touch! Go forth 
from within it! Cleanse yourselves, O bearers of the 
vessels of HASHEM. 12 But it is not in haste that you 
shall go forth; nor shall you go in flight; for HASHEM 
shall go before you, and the God of Israel shall be your 
rear guard.

ךְ  Oל ר לְצִיּ֖וֹן מ� ה אֹמ� Yיע+ יְשׁוּע שְׁמ$ ר ט֖וֹב מ+ שּׂ� מְב+
נוּ  Uּנ יְר+ ו  Eּחְד י+ ק֖וֹל  שְׂאוּ  iנ יִךְ  Sצֹפ ח ק֥וֹל  יִךְ:  אֱלה3ֹ
ט פִּצְח֤וּ  צִיּֽוֹן:  בְּשׁ֥וּב יהו֖ה  יִרְא֔וּ  יִן֙  ֨ בְּע+ יִן  Gי ע כּ$
יהוה֙  ם  Gי־נִח Fּכ לY ִ ם  יְרֽוּשׁ� רְב֖וֹת  ח� ו  ֔ חְדּ� י+ נְּנוּ֙  ר+
אֶת־זְר֣וֹע+  יהוה֙  ף  Gׂש י ח� ל3 ִ ם:  יְרֽוּשׁ� ל  gא גּ� מּ֔וֹ  ע+
רֶץ  ֔ פְסֵי־א� ל־א+ אוּ֙ כּ� ם וְר� גּוֹי< ל־ה+ י כּ� Lדְשׁ֔וֹ לְעֵינ ק�
ם  ֔ ינוּ: יא ס֤וּרוּ ס֨וּרוּ֙ צְא֣וּ מִשּׁ� lֹת אֱלה Oת יְשׁוּע Lא
י  Lשְׂא נֹֽ רוּ  ֕ הִבּ� הּ  מִתּוֹכ�֔ צְא֣וּ  עוּ  Yּל־תִּג א+ א  Lמ ט�
ה  אוּ וּבִמְנוּס0 זוֹן֙ תֵּצֵ֔ י ל֤אֹ בְחִפּ� י יהוֽה: יב כּ$ כְּל�
ם  Jסִּפְכ י־הֹל̂ךְ לִפְנֵיכֶם֙ יהו֔ה וּמְא+ Fּלֵכ֑וּן כ lל֣אֹ ת

ל: lא י יִשְׂר� אֱלהֹ�
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