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CHUMASH TRANSLATION

8 Judges and officers shall
you appoint in all your gates —
which Hashem, your God, gives
you — for your tribes; and they
shall judge the people with righ-
teous judgment. ¥ You shall not
tilt judgment, you shall not
show favoritism, and you shall
not take a bribe, for the bribe
will blind the eyes of the wise

ERs[l]

ment.

ONKELOS ELUCIDATED

18. 7mp 523 7% wmn rayaoy 117 — Judges and ENFORC-
shall you appoint in all YOUR CITIES® — 17
7% am 7a5% » — which Hashem, your God, gives you —
wawb — for your tribes;?
— and they shall judge the people with TRUTHFUL judg-

LIYRT 1T KRy N oM

19. 17 "Syn X% — You shall not tilt judgment, N5

1'5X% y1innwn — you shall not show favoritism,
X1 53pn — and you shall not ACCEPT a bribe,
TR0 Wy yn K10 — for the bribe BLINDS the eyes of the

X9
N

1. Onkelos usually translates the term o™uvw as 1210,
officers (as in 1:15 above), but in the context of the
judicial system, as in this passage, o™vw are enforc-
ers (or punishers), people who enforce compliance
with the judges’ rulings and carry out their sentenc-
es (Nesinah LaGer; Nefesh HaGer). Rashi concurs
with this understanding of their role, and Rambam
(Hil. Sanhedrin 1:1) adds that they were to circu-
late in public and act as general law enforcement
agents.

2. Onkelos often translates 7yw (literally, your gates)
as "1y, your cities, in accordance with its intent rath-
er than its literal meaning (Me’at Tzori; see also Rashi
with Mizrachi). See above, 5:14 note 22.

3. That is, you shall appoint judges and punishers
for your tribes in all your cities which Hashem, your
God, gives you (Rashi). The phrase, for your tribes,

further teaches that aside from the judges in each
city, other judges are to be appointed for each tribe
(ibid.).

4. This is an injunction to appoint only qualified and
righteous judges (Rashi). [For discussion of Onkelos’
rendition of p1y, righteousness, as Xvwip, truth, see
above, 1:16 note 34.]

5. Literally, you shall not recognize a face. The court
must treat everyone equally. If a judge shows more
respect to one litigant, the other becomes flustered and
cannot effectively argue his case (Rashi).

6. The Hebrew npn means take, but Onkelos renders
it as Sapn, accept, to denote that the judge should not
accept a bribe even if it is the giver who initiates the
offer, and the judge need do nothing but “accept” what
is given (see Me'at Tzori and Parshegen to Shemos
23:8).
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—— CHUMASH TRANSLATION

and will corrupt the words of
the righteous. ° Righteousness,
righteousness shall you pursue,
so that you may live and take

wise from seeing the truth,
CORRUPTS the UPRIGHT words of the Torah, which are judg-
ments of truth.™

ONKELOS ELUCIDATED
Y0 ane Sp7pm — and thus

possession of the Land that
Hashem, your God, gives you.
AYou shall not plant for

yourself an asheirah, any
tree, beside the Mizbe'ach
of Hashem, your God, that

you shall make for yourself.

20. 97N Xvwp Xpwp — TRUTH, TRUTH, shall you pursue,

mnT 512 — so that you may live  XyIx m nm —
and take possession of the Land 3% am 7a%x » »1 — that
Hashem, your God, gives you.

21. 375 2i¥n X% — You shall not plant for yourself  nawx

1'% 52 — an asheirah OF any tree'® M7 Xma7Tn "VD2
7758 — beside the Mizbe’ach of Hashem, your God, Tayn™
7% — that you shall make for yourself."

7. The simple reading of the phrase o™y ™27 trans-
lates as the words of the righteous; meaning, the de-
fendant, who should actually be found righteous in
court, but whose righteous words are corrupted and
overturned by a judge who was bribed (Chizkuni;
Haamek Davar). Onkelos, however, reads it liter-
ally as “righteous words,” referring to the words of the
Torah, about which the verse says (Tehillim 19:10),
TIM PTY DX 0 owawn, the judgments of Hashem
are truthful, altogether righteous (see Rashi with
Mizrachi).

[Onkelos’ term 1™ n, upright, straight, has the same
root as the Talmudic term yin, resolution of a diffi-
culty, which straightens out the matter at hand (Nefesh
HaGer).]

8. See following note.

9. The term muwx, asheirah, ordinarily means a tree
used for idol worship. However, since idolatry is forbid-
den in all places, it is unlikely that the Torah would
forbid to plant such a tree only near the Mizbe'ach
of Hashem (Amar N’kei [R’ Ovadiah of Bartenoro]).
Rashi therefore reads the verse as imposing two sepa-
rate prohibitions: The first is mwx 7% yon X5, you shall

not plant an asheirah, i.e., a tree that one intends to
worship as an idol, anywhere in the world; and the
second is 7oK 11 mam Sy vy 93 [.yvn X5, [you shall
not plant...] any tree beside the Mizbe’ach of Hashem,
your God, i.e., anywhere on the Temple Mount. [See
further in note for the reason behind this latter prohi-
bition.]

Onkelos, however, renders vy 52 mwx as, asheirah
“of” any tree, indicating that the verse is conveying one
prohibition. It seems, then, that according to Onkelos,
asheirah here means something other than “a tree
used for idol worship.” Perhaps he understands it simi-
larly to Ramban, who suggests that the word is related
to "Mwx” qnn, supporting my “pathways” (Tehillim
17:5), and explains that trees were typically planted
at the entrance to idolatrous temples in order to show
people the path by which to enter them. Rambam (Hil.
Avodah Zarah 6:9) indicates that trees were similarly
planted near idolatrous altars. Our verse thus for-
bids planting trees beside the Mizbe’ach even for the
sake of beautifying the area, because this copies the
idolatrous practice (Marpei Lashon; Or HaTargum; see
HaKesav VeHaKabbalah for a somewhat different ap-
proach to Onkelos).
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ONKELOS ELUCIDATED

2 And you shall not erect for

22. xnp 3% o'pn X91 — And you shall not erect for yourself a

yourselves a pillar, which single-stone pillar for offerings even to Hashem, mop ™
Hashem, your God, hates. 779X M — since this is something which Hashem, your God,
17 hates."”

YYou shall not slaughter for

17.

Hashem, your God, an ox or a
kid or lamb in which there will
be a blemish, any bad thing,
because that is an abomination
to Hashem, your God.

2 If there will be found among
you in one of your gates, which
Hashem, your God, gives
you, a man or woman who
commits that which is evil
in the eyes of Hashem, your
God, to violate His covenant,

1. 7a%x 1 o7p vian X% — You shall not slaughter as an offer-

ing BEFORE Hashem, your God, +2nX117in — anoxora
LAMBY  Xpm 73 »7 *1 — in which there will be a blemish,
w2 oy 53 — or any bad thing,”  x 9a5% » o1p prn MR
— because that is REJECTED as an offering BEFORE Hashem,
your God.

2. 712 nonyr mx — If there will be found among you — x7nma
7% 2m 339% M 17 PR — in one of your CITIES, which
Hashem, your God gives you, XnX iX 723 — a man or wom-
an %KX M 01p W27 N 12y 71— who commits that which is
evil in the eyes of Hashem, your God, ' Sy naynb — to
violate His covenant with you not to worship other gods,

10. Although such single-stone pillars were considered
with favor in the time of the Patriarchs (see Bereishis
28:18; 35:14), Hashem now despises them, since it had
become the widespread practice of idolaters to use
them for idol worship (Rashi). The alternate Onkelos
text of pimn, has rejected, is meant to imply that the
single-stone pillar was once acceptable (Pas’shegen;

see further there and Marpei Lashon for alternative
approaches).

1. The Hebrew iy refers to the young of both sheep
and goats (see Rashi to Shemos 12:5). However, there
is no one-word translation in English, or in Aramaic.
Onkelos renders it simply as “lamb” for brevity.

2. This phrase comes to include a prohibition against
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—— CHUMASH TRANSLATION ——

3and he will go and serve
gods of others and prostrate
himself to them, or to the
sun or to the moon or to any
legion of the heavens, which
I have not commanded, * and
it will be told to you and

03 TIPE ILE O "PIVE SN ME PPE 00D "3
ONKELOS ELUCIDATED
3. Nmny myvb nbo1 S1x1 — and he will go and serve the FALSE

GODS OF THE NATIONS® 1115 7101 — and prostrate himself
to them, X105 IX KWW — or to the sun or moon 535 ix
NmWw 51 — or to any obJect among the legions of the heavens,
such as the stars,¥  nrpp XY 71— which I have not command-
ed you to worship,®

4. 7% M — and THEY (i.e., witnesses) WILL TELL you that this

you will hear; then you shall
investigate well, and behold!
it is true, the matter is well-
founded: this abomination
was done in Israel. °Then
you shall bring out that man
or that woman who did this
evil thing, to your gates —

court;

well-founded:

occurred,®
MK yanni — then you shall examine them well,
Xvwp — and behold! it is true,

5. XTI RDAK DY IX XTI K723 N1 pHNY —
out that man or that woman
who did this evil thing,

ynwnl — and you will hear their testimony in
xm
Xpane 11" — the matter is
HX7a N7 XPayin naynx — this abomina-

tion was done in Israel.”

Then you shall bring
"I Kgha Niand N Ty T —
7271 N2 YIS — to THE GATE OF YOUR

slaughtering an animal that has any disqualification
from being offered, such as if it had once been wor-
shiped as an idol (Sifrei; see further, Targum Yonasan).
See Rashi for another approach to the verse.

3. See above, 6:14 note 19.
4. See above, 4:19.

5. Do not make the mistake of thinking that by wor-
shiping these legions of Hashem, you are honoring
their Creator (Rabbeinu Bachya).

6. As is his usual practice, Onkelos changes the pas-
sive 39 M, and it will be told to you, to the active

form, and they will tell you. In addition, Onkelos pos-
sibly seeks to convey that at least two people — the
minimum number of witnesses needed for conviction
in capital cases (see v. 6) — informed the beis din of the
idolatrous act. [An alternate version of Onkelos reads
7% mnnm, which keeps the passive form of the Hebrew
text.]

7. When the Torah calls a sinful act a mayin, abomi-
nation, as it does here, Onkelos directly translates it:
Knayin (see also Vayikra 18:26-30; 20:13; above, 13:15;
and below, 18:12; 23:16). On the other hand, when the
Torah refers to the act as 1 mayin, an abomination
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—— CHUMASH TRANSLATION

the man or the woman — and COURT® —
you shall pelt them with stones, —
so that they will die. ® By the
word of two witnesses or three
witnesses shall the dead man
be put to death; he shall not
be put to death by the word of
a single witness. " The hand of
the witnesses shall be against

him first to put him to death,

ONKELOS ELUCIDATED

NDNX N X X722 N — the man or the woman

NuaXa i — and you shall pelt them with stones,
7inmn — so that they will die.

6. 1170 N "M Sy — By the word of two witnesses  ix

I"179 Xnbn — or three witnesses'”
shall HE WHO IS LIABLE TO EXECUTION be put to death;™” x5
71 1o M by Svpnt — he shall not be put to death by the
word of a single witness.

Slop M7 Sopm —

7. mbvpnb xnmTpa M3 mn K11a07 XT! — The hand of the
witnesses shall be against him first to put him to death,

to Hashem [or, more literally, an abomination “of”
Hashem] (as in v. 1 above), Onkelos renders it pmn
‘1 07, rejected before Hashem, to avoid any connota-
tion that the abomination is associated with Hashem,
Heaven forbid (see Nefesh HaGer and Beurei Onkelos
to 18:12 below).

8. Onkelos often renders yw, gate, as X1, city (see,
e.g., 16:18, and v. 2 above), but sometimes as n»a yan
X111, the gate of the court (see 25:7 below). Rashi here
insists that the correct version in our verse is 71R%, to
your cities. This is based on the Gemara’s exposition
(Kesubos 45b) that just as 3myw in verse 2 refers to
the city where the idol worship took place, so too here
it means that the idol worshiper is taken to the city
where the act was committed — not to the court that
rendered the verdict — and is executed there.

Several resolutions are given for the version of yan%
277 N3, to the gate of your court (which concurs with
Targum Yonasan here). Rashash (Kesubos loc. cit.)
explains that despite the Gemara’s exposition of our
verse, its plain meaning is that the idol worshiper is
to be taken to court for judgment, which is clearly how
the Gemara in Sanhedrin 16b understands it. Rashash
further references Tosafos, Kesubos 44a (px i171), who
teach that the word 7myw here bears the meaning of
your courts even with regard to the sinner’s execution,
as the Gemara there states that if the city where the
sin was committed is inhabited mostly by idolaters,

then the execution is carried out in the city where he
was judged. See also Nesinah LaGer.

Torah Sheleimah (Vol. 24, pp. 146-147) and Torah
Temimah (§14) point out that Yerushalmi (Sanhedrin
6:1) cites a dispute among Tannaim as to whether the
execution takes place where the sin was committed,
or where the judgment took place. Each version of
Onkelos, then, is in agreement with one of these views.

For additional resolutions, see R’ Chaim Paltiel,
Pas’shegen, Marpei Lashon, HaKesav VeHaKabbalah,
Maharil Diskin al HaTorah, and Shaarei Aharon. See
also Kovetz Beis Aharon VeYisrael, Vol. 93, p. 144.

9. Once we are told that two witnesses are sufficient,
it is obvious that three are sufficient as well. The verse
means to teach that the entire set of witnesses —
whether it consists of two, three, or even scores of peo-
ple — is considered to be a single unit. Consequently, if
one of the witnesses is shown to be false, the testimony
of the entire group is disqualified. Furthermore, the
penalties stated in 19:10 cannot be imposed on any
witness unless the entire group was found to be guilty
(Rashi; Ramban).

10. The words nmaa mow, the dead man shall be put to
death, obviously cannot be taken literally. Onkelos
clarifies that the intent is that the one who is liable to
the death penalty shall be put to death (Nefesh HaGer).
[The Torah calls him “dead” because that is his immi-
nent fate (Ibn Ezra to 22:8 below).]
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and the hand of the entire
people afterward, and you
shall eradicate the evil from
your midst.

8If a matter of judgment
will be set apart from you,
between blood and blood,
between verdict and verdict,
between affliction and af-
fliction, matters of dispute
in your gates — you shall

o) Mop LD PHrY LY 13 VH'? Y33 PR 3D P
ONKELOS ELUCIDATED

ward Bl '.];’;n ‘”’3'! 72y *95m — and you shall eliminate the
EVILDOER from your midst.

8. X5 Xnanp 721 'pan M8 — If a matter of judgment will

be CONCEALED from you,'? o719 071 P2 — whether it
is discerning between a woman’s pure blood and impure
blood, ™% 1" "2 — or between a verdict of innocence and
a verdict of guilt, M0 wWnonb 1Mo wnan a1 — or be-
tween an impure TZARAAS affliction and a pure TZARAAS af-
fliction,"®  7mp2 X7 N0 Mand — and these are matters
of dispute OVER THE LAW between the sages in your CITIES!4

rise and ascend to the place

—  NNXY ponm mpn — you shall rise and ascend to the place

11. One witness would push the sinner off a two-story
high building, and if he was still alive, the second wit-
ness would drop a heavy stone on his chest. If he was
still alive, others who were present would pelt him
with stones until he died (Sanhedrin 45a).

12. The basic meaning of the Hebrew root x55 (as in
the word x%g7) is set apart, which is reflected in the
alternate Onkelos text of wnon, will be set apart. The
version of "pan, will be concealed (which appears in
Rashi to 30:11 below), clarifies that when a matter of
judgment is “set apart,” it means that the matter is
beyond you and hidden from you, as Rashi says here
(see Me’at Tzort).

13. The Aramaic wnon, “affliction,” is from the root wn>,
to pound or crush (see similarly, Onkelos to Shemos
11:1). Onkelos consistently refers to tzaraas as Map —
literally, confinement or closure — alluding to the obli-
gation to confine the afflicted one in certain cases, as
stated in Vayikra Ch. 13 (Tirgem Avraham to Vayikra

13:2). For additional allusions contained in the term
1M, see Vayikra 13:2 note 5.

14. That is, “matters of dispute” explains “If a matter
of judgment is concealed from you” of the beginning of
the verse. The matter of judgment (regarding the sta-
tus of a woman’s blood, etc.) is concealed because the
sages of the town are in dispute over the law (Rashi,
as explained by Mizrachi, second approach; Gur Aryeh).
Ramban maintains that this is what Onkelos means
when he says x1m1 ny1%0 — a dispute [among sages] over
the law (similarly to the familiar Talmudic term xny>o).

Tosafos UMiluim, however, points out that the term
X271 naoo is used elsewhere by Onkelos in reference
to a litigation dispute rather than a halachic dispute;
see Bereishis 14:7 with note 11 there. He further notes
Targum to Yechezkel 44:24, which renders 2™ as nubp
x17 (like Onkelos renders nia™ in our verse), and the
context there is judgment in court rather than a dispute
among sages. For discussion, see Lechem VeSimlah and
Me’at Tzorti.
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that Hashem, your God, will
choose. ° You shall come to the
Kohanim, the Leviim, and to the
Jjudge who will be in those days;
you shall inquire, and they will
tell you the word of judgment.
1 You shall do according to the
word that they will tell you, from
that place that Hashem will
choose, and you shall be careful
to do according to everything that
they will teach you. '* According to
the instruction that they will teach
you and according to the judgment
that they will say to you, shall you
do; you shall not deviate from
the word that they will tell you,

M2 777X 1 'wan? 1 — that Hashem, your God, will FAVOR"?
to rest His Shechinah there, i.e., the Beis HaMikdash.

9. w15 xum2 MY 'n — You shall come there to the place
of the Kohanim, who are from the tribe of the Leviim,"?
MR X2 %7 17 K37 M51 — and to the judge who will be in
those days;"” X717 Xnano n1 35 19IAM yann — you shall
inquire, and they will tell you the word of judgment.

10. 7% i 1 xn3ans 7m Sy 1ayn — You shall do accord-
ing to the word that they will tell you,  xi77 DX 1R
myan 71— from that place that Hashem will FAVOR, +1vm
1:5'7v 1 553 Tayn5 — and you shall be careful to do accord-
ing to everything that they will teach you.
11. 729% »1 xnMix M Sy — According to the instruc-
tion that they will teach you 3% pnm »1 81 5y —
and according to the judgment that they will say to you,
7ayn — shall you do; 3% 1931 1 Xnans m won X5 — you
shall not deviate from the word that they will tell you,8

15. See above, 4:37 note 60, for explanation of the term

WA, favor.

16. The verse mentions the Kohanim since it is pref-
erable — though not required — that the Sanhedrin
include them (Sifrei). The Torah emphasizes their
tribal affiliation as Leviim, who proved their steadfast,
fearless devotion to the Torah; that trait makes them

desirable members of the Sanhedrin (R’ S. R. Hirsch;
see 33:9-10 below).

17. Even if he is not equal to the judges of previous
generations, you must obey him (Rashi).

18. The instruction that they will teach you, in the
opening segment of the verse, refers to enactments
and decrees innovated by the Sanhedrin; the judgment
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right or left. 2 And the man
who will act with willful-
ness, not listening to the
Kohen who stands there to
serve Hashem, your God, or
to the judge, that man shall
die, and you shall eliminate
the evil from Israel. ** The
entire nation shall hear and
fear, and they shall not act
willfully any more.

4 When you enter the Land
that Hashem, your God,
gives you, and you take pos-
session of it and settle in it,

501 SHnE HIE P dD 30 i roh oxnipy P (k)
SHRE SDY P12 P DD ) IMRE 125 53 P PIE dPnE
ONKELOS ELUCIDATED
N5xnwy xymr — right or left.?!
12. yw13 73ayr *7 X7221 — And the man that will act with wick-
EDNESS,” 11 07p 100 Npnwh DxpT KiT2 1 X7aph K57 5v1a
775X — not willing TO ACCEPT the ruling FROM the judges of the
Sanhedrin,?Y whether it is the Kohen who stands there to serve
BEFORE Hashem, your God, X1 1n iX — or FROM whomever
the judge may be,?”  x¥11 X722 Hvpnn — that man shall BE PUT
TO DEATH®  5xntm wrat 12y 1‘75111 — and you shall eliminate
the EVILDOER from Israel.
13. p5m pyner Xpy 591 — The entire nation shall hear of his
fate® and will thus have fear and be deterred, YW X9
1y — and they shall not act WICKEDLY by defying the Sanhedrin
any more.
14. xyax5 5iyn mx — When you enter the Land  q7%x » 1
7% am — that Hashem, your God, gives you, mnm
72 anm — and you take possession of it and settle in it,

that they will say to you refers to laws derived by way
of exegesis; and the word that they will tell you refers
to Oral Law handed down from earlier generations
(Rambam, Hil. Mamrim 1:2).

19. You must obey the decision of the sages even if you
are convinced they are wrong, even if they seem to be
telling you that right is left and left is right — and
certainly you must obey if it is clear to you that their
decision is correct (Rashi; Ramban).

20. The Hebrew root 11 (as in the word 1112 here) is
generally understood as an expression of deliberate
intent (i.e., TMm32 as opposed to Aiwa, unintentional).
However, Onkelos consistently renders it as yun, wick-
edness (see Me'at Tzort).

21. When the Hebrew ynw, hear; is used in the sense of

heeding another’s word, Onkelos renders it 53p, accept
(see above, 1:43 note 69).

22. The verse is referring to the head of the Sanhedrin;
the full court falls under his leadership (R’ S. R.
Hirsch).

23. The death penalty set forth here applies only to a
xmn 191, “Rebellious Elder,” i.e., an acknowledged, or-
dained sage who is qualified to sit on the Sanhedrin,
but who defies their decision and rules that it is per-
mitted to act contrary to it. Further criteria that must
be met for him to be liable to the death penalty are
codified by Rambam, Hil. Mamrim 3:4-4:3.

24. For this purpose, the execution of the Rebellious
Elder is delayed until the next festival, when the na-
tion gathers in Yerushalayim (Rashi).
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ONKELOS ELUCIDATED
"1 — and you will say, X351 19y 2nx — “I will APPOINT a
king over myself 17102 1 XMmny 525 — like all the nations
that are around me.”

and you will say, “I will set a
king over myself, like all the na-
tions that are around me.” * You
shall surely set over yourself a
king whom Hashem, your God,
will choose; from among your
brethren shall you set a king
over yourself; you are not able
to place over yourself a foreign
man, who is not your brother.
6 Only he shall not have too
many horses for himself, so that
he will not return the people
to Egypt in order to increase
horses, for Hashem has said
to you, “You shall no longer
return on this road again.”

15. x3%n 75y wnn nxim — You shall surely APPOINT over

yourself a king 2 3a5% » wyn 7 — whom Hashem,
your God, will FAVOR;®  x3%n 75y unn mx ian — from
among your brethren shall you APPOINT a king over your-
self;? 311123 75y nxab wn 7% MY — you are not PERMIT-
TED " to APPOINT over yourself a foreign (i.e., a non-Jewish)
man, X131 71X X *1— who is not your brother.

16. noI0 A% 1301 XY 7in% — Only he shall not have too many
horses for himself?!  @myn5 xny n? an! X1 — so that

he will not return the people to Egypt from Which horses

are imported, 11910 A7 INIDONKS

horses FOR HIMSELF,[29] 11:‘7 mx m — for Hashem has said

toyou, Ty XTI MIN2 annb 1OOIN xb — “You shall no longer

return on this road to Egypt again.”®%

25. As He will convey to you through prophets (Ibn
Ezra).

26. That is, if Hashem does not provide you with guid-
ance through the prophets, then you may appoint a
king on your own, but you must ensure that he be from
your brethren (Ramban).

27. See above, 12:17 note 32; also, Chizkuni here.

28. The king is allowed to have only enough horses for
his chariot and cavalry (Rashi; see Sanhedrin 21b).

29. Simply, Onkelos adds 7%, for himself, for clarity;
or to match the beginning of the verse, oo {5 2717 K5
(Pas’shegen). Beurei Onkelos suggests, however, that
Onkelos means to emphasize that the prohibition is for
the king to have personal horses that he does not need,
but he is allowed to have as many horses as he needs
for his chariot and cavalry (see Sanhedrin ibid.).

30. This commandment was issued by Moshe, when
he had told the people (Shemos 14:13), for as you have
seen Egypt today, you shall not see them ever again
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ONKELOS ELUCIDATED

1" And he shall not have too many
wives for himself, so that his heart
not go astray; and he shall not
greatly increase silver and gold
for himself '® It shall be as he sits
on the throne of his kingdom, he
shall write for himself two cop-
ies of this Torah on a scroll, from
before the Kohanim, the Leviim.

17. 1winb o1 X9 — And he shall not have too many wives
for himself,
go astray;!
not greatly increase silver and gold for himself.
18. mn1a%n X132 Sy manna wm — It shall be as he sits on the
throne of his kingdom,
~100 5y — that he shall write for himself THE ACCOUNT of
this Torah on a scroll,*?
the Kohanim, the Leviim.??

2% "yvr X591 — so that his heart will not
X109 7% 1o XY X207 X202 — and he shall

XTI NI NS N? A7 210N

w15 X173 07p 0 — from before

(Yerushalmi Succah 5:1, cited by Ramban).

31. Having too many wives may get him in the habit
of indulging his desires (Ibn Ezra). Alternatively, his
preoccupation with his many wives may take him away
from Torah study (Ralbag).

32. Our translation of the word nwno as “account” fol-
lows Rashi to Esther 3:14 (on the phrase anam pwno).
It also fits with Rashi here, which teaches that accord-
ing to Onkelos, the Hebrew term muwn (which Onkelos
translates as pwno) is derived from am 1w, learning
and speaking, i.e., the king’s scroll was a “speaking
out,” an account, of the Torah.

Others interpret the word 1awno to mean text (Aruch)
or copy (Pesikta Zutresa to Esther 3:14), meaning that
the king’s scroll was to be an exact copy of the full text
of the Torah. While Rashi’s understanding of Onkelos
could be taken that way as well, Rashi elsewhere
(Esther 8:13 and Ezra 5:6) indicates that 12wnn means

“elucidation” (see also Ibn Ezra to Ezra 4:11), which
would imply that this account was some sort of elucida-
tion of the Torah rather than the full Torah text. Some
explain that this refers to the Book of Devarim [which
is called min mwn (Yevamos 4a)], which is an elucida-
tion of sorts for the preceding four Books of the Torah
(see Haamek Davar’s introduction to Sefer Devarim).
The verse is conveying that the focus of the king’s
Torah scroll was the Book of Devarim; the rest of the
Torah had to be written only to avoid the prohibition of
writing only a segment of the Torah (Reshimos Shiurim

to Yevamos loc. cit.; see further, Emes LeYaakov here).

Others suggest that according to Onkelos, the king’s
scroll did not contain the Torah text at all, but rather
a list of the 613 mitzvos [wno meaning “synopsis”’]
(see Rashash to Sanhedrin 21b; R’ Y. F. Perla, Sefer
HaMitzvos of R’ Saadyah Gaon, Vol. 3, p. 430; see also
Radak to Yehoshua 8:24). Daas Zekeinim (v. 20 below)
similarly understands that the king’s scroll contained
only the Ten Commandments, whose 613 letters are
reminiscent of the 613 commandments of the Torah
(see Me’at Tzori; cf. HaKesav VeHaKabbalah).

Rashi’s own approach to the verse (based on Sanhedrin
ibid.) is that nx1 ming mwn means two copies of this
Torah; the king was to write two copies of the full Torah,
keeping one in his treasury, and keeping the other one
with him at all times. [Accordingly, the word muwn means
doubling, as in the mwn oY, double bread, that is used
for the Shabbos meals (HaKesav VeHaKabbalah).]

For a different approach to Onkelos, and discus-
sion of the issue underlying the views of Rashi and
Onkelos, see Chiddushei HaGriz al HaTorah, Hosafos
to Parashas Shoftim.

33. The king was to copy his Torah scroll from the au-
thoritative one that Moshe gave to the Kohanim and the
Sanhedrin (R’ S. R. Hirsch; see Yerushalmi Sanhedrin
2:6). [If the king’s scroll consisted of a list of the mitz-
vos (see previous note), then the intent here is that the
heads of the Sanhedrin were to tell the king what to
include in the scroll (see HaKesav VeHaKabbalah).]
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ONKELOS ELUCIDATED

Y[t shall be with him, and he
shall read from it all the days
of his life, so that he will learn
to fear Hashem, his God, to ob-
serve all the words of this Torah
and these decrees, to perform
them, ® so that his heart does
not become haughty over his
brothers and so that he will not
deviate from the commandment
right or left, so that he will pro-
long years over his kingdom, he
and his sons amid Israel.

19. mmy »m — It shall be with him, 191 "1 53 73 mp
— and he shall BE READING from it®* all the days of his

maox 1 o1p Srmb 557 5113 — so that he will learn to
have fear BEFORE Hashem, his God, Xn™ix "ans 53 n1 1vnb
X171 — to observe all the words of this Torah, PN XM NN
— and these STATUTES,  1im12yn5 — to perform them,

life,

20. »minxn ma5 o k57 5113 — so that his heart does not
become haughty over his brothers  n wor X57 5
K5Rnw1 XM xn7pon — and so that he will not deviate from
the commandment right or left,””  mn1abn by P 377 52
— so that he will prolong the years of his reign over his king-
dom  5x71 122 *i121 X311 — he and his sons amid Israel.

18. 18.
1 There shall not be for the 1. M5 xuaab »m X% — There shall not be for the Kohanim,
Kohanim, the Leviim — the who are from the tribe of the Leviim —  1%7 xvaw 53 —or
entire tribe of Levi — a por- for the entire tribe of Levi—  5x7i oy xyonx) ; 7'7n — a por-

tion and a heritage with Israel;

tion in the spoils of war, and a heritage in the Land, with Israel;

34. Onkelos uses the continuous ™y ", shall be read-
ing, to indicate that the king was to read from it on
a constant basis (see Beurei Onkelos to 16:20, and see

Yerushalmi ibid.).

35. Aside from following the commandments of the
Torah, the king is particularly enjoined not to deviate
even from a relatively minor instruction of a prophet
(Rashi).
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ONKELOS ELUCIDATED

the fire offerings of Hashem
and His heritage shall they
eat. 2 But he shall not have a
heritage among his brethren;
Hashem is his heritage, as He
spoke of him.

3This shall be the due
of the Kohanim from the
people, from those who per-
form a slaughter, whether

tage in the land among ‘his brethren;
GIFTS THAT Hashem PRESENTED TO HIM,
ARE his heritage,
3. xpy Im xg;q;\b nm1 ' 1 — This shall be THAT WHICH IS
FITTING FOR the Kohanim™ as a gift from the people, 1
Xno21 w31 — from those who perform a slaughter,® nx

1927 Anonxy 11 xuap — the designated portions of the OF-
FERINGS of Hashem,” and of the produce of the Land of His
heritage,m shall they eat.

" 7% 277 1INn — THE
MNIDAX 11X — THEY
5 5151 1 X2 — as He spoke TO him."

1. The Hebrew term "wx, fire offerings (and the singular
form K, fire offering), is related to wx, fire (see Rashi
and Ibn Ezra to Vayikra 1:9). Onkelos consistently ren-
ders it 127p, offering, since he understands that it refers
to the entire offering, and not only the parts that are
burnt on the Mizbe'ach. This is especially apt in our
verse, which says that the Kohanim eat the 1w, fire
offerings of Hashem, and clearly refers to parts of the of-
fering that are not burned on the Mizbe’ach (see Torah
Sheleimah to Vayikra 4:35), such as the breast and hind
leg of shelamim offerings (see Bamidbar 18:19), and the
meat of chatas and asham offerings (ibid. v. 9).

See further, HaKesav VeHaKabbalah to Bamidbar
15:10, who maintains that according to Onkelos, the
term myx alludes to the fiery love for Hashem that is
generated by bringing an offering to Him.

2. This includes the terumos that are given to the
Kohanim (ibid. v. 12), and the maaser rishon — the
ten percent of the crop, which is given to a Levi after

terumah is separated for the Kohen [ibid. v. 21] (Rashi).
3. For discussion of Onkelos’ rendition here, see above,
10:9 note 13.

4. [See above, 1:11 note 24.] Hashem had said to Aharon
(Bamidbar 18:20): naina 35 mim x5 pom Smin x5 nyaxa
57 M3 7ina nbnn 390 1K, In thezr Land you shall
not receive a heritage, and a share shall you not have
among them; I am your share and your heritage among
the Children of Israel (Rashi).

5. Depending on the context, Onkelos has various
translations of the word vown (the others are xp7,
Judgment, and xna%m, literally, procedure). The sense of
11, that which is fitting, is that these gifts are fitting
for the Kohanim due to their stature (Beurei Onkelos
to Bereishis 40:13). See further, note 10. [The alternate
text, 11, means the due of, similar to the Chumash
translation.]

6. The gifts that the verse goes on to enumerate are
taken only from slaughtered animals that are not

Reproduced from the Zichron Meir Edition Onkelos with permission of the copyright holder ArtScroll / Mesorah Publications Ltd



T/ m DWHW NwNAb — DT/ 202

NMWRT - $T2RM D09 YOI 192 10D o i
Ut 1 KRR xm‘n Ky77T  NKIIDY 1M -mx OX i
2 25 A5TAR IRY 13 NWRT 0¥ WA AT
3TN Mo wIen T KB U W|WYM W APy
MTTOWA NWY? TRy RwTomm ORI 0
T NpQUR KURE,  Dpny  TDAW Ddn pK T WK
1nn
a”;j

0y OpHY OPEE) [OBN0 MPH 02HD PEEI" N
101 OPHED ,0PR %D 90D DEE . ,on dhpm) "OIDED
MO PHD OESE INDVE ,OEEN THH 290 D) 9Hp %D
3 b5 1)y OPHED LJANY T3 MIWNRT) 0,7 DD
PR3N NYE 03 EPD PN 05 PEHY Dmn 1D 0
DI3¥D 155 OB LGP PP OEED TNH IMDE B3 v
"HMEY S ENDY' mb:; PPDY EPD 0 DEDI
Royiol AP DEPY P r’vs’p:: 39 . 0> PrSPmE)
Tyb (1) 00p 50 DEND 230, jpp" op39h "Phs"
(P OPD 3fop ©F) TMLY P DIPE PHE 1HIN WY

—— CHUMASH TRANSLATION

P HPEID IMH ©303 PIM) 2N LI LW BN W DN
70 2 T 0390 XE PI9Y LY A3 php D
(op) e oY nnnbm YIIDED PIDE (753 )
PYY PR WD 7 DD BIT 1oIMIH ¥ DIMED ENT
onY® THYN' m\‘m: ,090P PP o”nb {100 9373 "1'3
53793) "9D3p %9 DEHY" DD 03P .0 p odon) "Shon
ON1Ip it -\;.31 xRl () (o; PSP ;OF ™9PP ;0,9
0D PY IE B3 BDY WpI3Y 33H ME 93 £9D AN
OEPDY TH D3 DEEN H DvI PY 003N NP
OEED TP DPDd HYE HIPMD BB 0P .6 7 PImD)

of an ox or of a kid or lamb: He
shall give the Kohen the fore-
leg, the jaws, and the stomach.
4 The first of your grain, your
wine, and your oil, and the first
shearing of your flock shall
you give him. ® For him has
Hashem chosen from among
all your tribes, to stand and
serve in the Name of Hashem,

him.

7K ox 7in — whether of an ox or of a LAMB:
Rn2p1 Kyi91 — he shall give the Kohen the right foreleg, the
JAW,® and the stomach.”

ONKELOS ELUCIDATED

Ry77 83125 1N

4. nwm mn W v — The first of your grain, your
wine, and your olive o0il,”
shearing of your flock!

72y X1 v — and the first
15 w1on — shall you SEPARATE FOR

5. 7waw Han 7a5% 1 wnx 12 MK — For [the Kohen] has Hashem,
your God, FAVORED from among all your tribes
™7 X3 XwnwH — to stand and serve in the Name of Hashem,

o’

offerings (Daas Zekeinim, from Chullin 130a). Thus,
the term rmay here does not refer to a shelamim offering,
which Onkelos renders xwmp noay, feast-of-holies (see,
e.g., 12:11 above), but rather a xnod), [an ordinary]
feast or slaughtering (Me’at Tzori).

7. The gifts are taken only from domestic animals
(ninima), not from nondomestic ones (nn) (Rashi). [See
above, 17:1 note 1, regarding the term mx, lamb.]

8. The Hebrew omnbn literally means the jaws, but
Onkelos renders it Xyi%, jaw, since the reference is to
the lower jaw alone (Sifrei; Mishnah, Chullin 134b;
cf. Targum Yonasan). The verse uses the plural form
because the lower jaw itself comprises two separate
bones [Halachos Ketanos, Vol. 2, §170] (Me’at Tzori).

9. Rashi (based on Sifrei and Chullin ibid.) teaches
that the foreleg corresponds to the arm that Pinchas
used to kill Zimri and Cozbi (Bamidbar 25:7); the jaw
corresponds to the prayer Pinchas had offered for the

people at that time (see Tehillim 106:30); and the stom-
ach corresponds to the stomach of Cozbi, through which
Pinchas had thrust his spear (Bamidbar 25:8). Since
the Kohanim merited to receive these gifts on account
of Pinchas’ courageous deed (see Ramban), Onkelos’
earlier expression, that these gifts are xu723% 177, that
which is fitting for the Kohanim, is particularly apt (see
Me’at Tzori, Miluim).

10. This refers to terumah, which must be separated
from the three crops mentioned here and given to a
Kohen. Rabbinic law expands this requirement to
other produce as well.

There is no Biblically mandated minimum amount
for terumah, but the Sages said it should consist of
one-fortieth, one-fiftieth, or one-sixtieth of the produce,
depending on the owner’s level of generosity (Rashi).

11. A person who shears a minimum of five sheep must
give the first of the annual shearing to the Kohen. The
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19121 X111 — he and his sons, XM 53 — all the days.?

he and his sons, all the days.

6 When the Levi will come
from one of your gates,
from all of Israel, where he
dwells, and he comes with
any desire of his soul to
the place that Hashem will
choose, " then he may serve
in the Name of Hashem,
his God, like all of his
brethren, the Leviim, who
stand there before Hashem.

6. nx1% ' X1 — When the Levi will come™  3m7pn xmn

— from one of your CITIES  5X1? Y21 — from all of Israel,
1N X7 K11 1 — where he dwells, mwoy my1 533 'nm — and
he comes with any desire of his soul, i.e., whenever he pleases,
» 1yqn 71 xRS — to the place that Hashem will FAVOR, i.e., the
Beis HaMikdash,

7. mabx ™1 Xnwa wpwn — then even though it is not his assigned

week, he may serve in the Name of Hashem, his God;"¥ 523
115 "1inX — and he also shares in performing the offering service
of the festivals, like all of his brethren, the Leviim,"s  puwnwna
" o7p 1PN — who SERVE there before Hashem."®

Sages set the minimum gift at one-sixtieth of the wool
(Rashi).

12. You must therefore provide him with food, and with
wool for clothing, so that he can remain focused on his
task (Sforno).

13. Although this passage speaks of “the Levi” and “the
Leviim” (see v. 7), it is clearly referring to the Kohanim,
since it speaks of service in the Beis HaMikdash (v.
7) and of eating sacrificial portions (v. 8), which is
done only by Kohanim (Rashi; Nesinah LaGer; cf. Or
HaTargum). [See R’ S. R. Hirsch as to why the Torah
here calls them “Leviim”; see also Haamek Davar.]

14. Moshe ordered the Kohanim to be divided into
eight “watches” (nimwn), or groups, who would take
turns performing the Mishkan service, and David and
Shmuel later increased the number of watches to twen-
ty-four. Each watch would serve in the Beis HaMikdash
for a week, from one Shabbos to the next, so that each
of them was “on duty” for two (or sometimes three)

weeks of the year (see Rambam, Hil. Klei HaMikdash
4:3). The Torah here teaches that while the regular
service was the prerogative of the assigned watch, a
Kohen could come whenever he wanted — “with any
desire of his soul” — and perform the service of his own
personal offerings, whether they were voluntary or
obligatory offerings (Rashi).

15. All the Kohanim who were present in the Beis
HaMikdash during the Pilgrimage Festivals (o5y)
would participate in the avodah of the communal offer-
ings that are brought on account of the festival, such as
the mussaf offerings (Rashi; see Gur Aryeh).

16. The expression of standing before someone (in this
case, standing before Hashem) means to attend to
him and serve him (Me’at Tzori, from Iyun Tefillah in
Siddur Otzar HaTefillos to the blessing of 1y qwx). [In
the blessing of 1y 7w, too, the meaning of 7379 Tiny>
(literally, to stand before You) is “to serve You.”] See
similarly, Onkelos to Bereishis 18:22.
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ONKELOS ELUCIDATED

8 Equal portions shall they eat,
except for what was transacted
by the forefathers.

When you come to the
Land that Hashem, your God,
gives you, you shall not learn
to act like the abominations of
those nations. ° There shall
not be found among you one
who has his son or daugh-
ter pass through the fire,

you

8. 1%am phna pbn — Equal portions shall all [the Kohanim]
eat of the festival offerings,™”
except for THE WATCH OF THAT WEEK, which also receives all
the offerings that are not associated with the festival,®
NNTAX 1PNK — FOR SO DID the forefathers ENACT. "
9. xy1x5 5%y nx 1% — When you ENTER the Land  qa5% » 1
7% am — that Hashem, your God, gives you,
Taynb — you shall not learn to act
like the abominations of those nations.
10. 72 nonw? X% — There shall not be found among
X713 AR T3 "2yn — one who has his son
or daughter pass through the fire in worship of Molech,?”

XNV AT XDTVEN 13 —

127

nom XY
TN Ny NAYing —

17. All the Kohanim officiating on the festivals, even
those who were not part of the scheduled watch, would
take an equal share of the meat and hides of the offer-
ings associated with the festival (Rashi).

18. The scheduled watch that was on duty during the
festival had exclusive rights to perform the tamid of-
fering service, the Shabbos mussaf offering service, and
all the personal offerings; in sum, all the offerings that
would have been brought in an ordinary week (Bechor
Shor; in explanation of Onkelos; Rashi).

Many editions have xnawa 7 xPwan 13, except
for the watch that comes on Shabbos, meaning, the
watch that comes on Shabbos to serve for that week
(the watches served from Shabbos to Shabbos; see
Rambam, Hil. Klei HaMikdash 4:3). This version is
cited by Rambam in Sefer HaMitzvos, Asei §36, and
Sefer HaChinuch, Mitzvah 509.

19. As indicated in note 14, the original division of the
Kohanim into watches was enacted by Moshe (see Ritva,
Taanis 26a; Nesinah LaGer), and possibly also Elazar
and Isamar (see Targum Yonasan; Nefesh HaGer),

whom the verse here calls “the forefathers.” Already
from their time, each watch received exclusive rights to
the ordinary offerings brought while it was on duty.
The Hebrew niaxi Sy mann 125, except for what was
transacted by the forefathers, means that the arrange-
ment that each watch would receive its offerings was in
the nature of a financial transaction, as if the families
(i.e., the “forefathers” of the families) had said to one
another, “You have all the offerings during your week
and we will have all the offerings during our week.” The
verse is saying, then, that even on the festivals the sched-
uled watch retains their right to those offerings (Rashi).
Beurei Onkelos suggests that according to Onkelos,
the Hebrew phrase means, except for what was “hand-
ed over to them” by [tradition from] the forefathers;
the word 1™ann is associated with oqon oy (32:30
below), which Onkelos renders: for their Powerful One
has delivered them.
20. Molech was a pagan deity that was worshiped by
having one’s child pass between two bonfires (Rashi).
According to Rashi (Vayikra 18:21), the parents
would hand their child to the priests, who would pass
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ONKELOS ELUCIDATED

one who practices divinations,
one who believes in [lucky] times,
one who follows omens, a sorcer-
er; ' or an animal charmer, one
who inquires of Ov or Yid’oni,
or one who inquires of the dead.
2 For anyone who does these is
an abomination to Hashem,

omens,?’

RU,?

any of

1"avp oo — one who practices divinations, !
who believes in lucky times,??
wm — a sorcerer;?!

14YR — one
w1 — one who follows

11. 1v7 P — or ONE WHO MURMURS INCANTATIONS,?
M13M 112 5XY1 — one who inquires of BIDIN or ZECHU-

NXNn T yan1 — or one who inquires of the dead.””

12. phx may 52 » o7p pnan X — For anyone who does

these things is REPULSIVE BEFORE Hashem

the child between the fires. Rambam (Hil. Avodah
Zarah 6:3) maintains that the parents would present
their child to the priests, receive him back from the
priest, and then themselves pass him through the
flames. Ramban (Vayikra loc. cit.) agrees, but adds that
the child was actually burned to death and consumed
by the flames. For discussion of Onkelos’ view on this
point, see Marpei Lashon.

21. This refers to someone who holds his staff and says:
“Shall I go or shall I not go?” (Rashi). He measures his
staff with a finger or hand, once saying “I will go,” and
then saying “I will not go,” and if he reached the top of
the stick when saying, “I will not go,” then he would not
go (Chizkuni). [For alternative descriptions of this form
of divination, see Smag (Lo Saaseh §52); Rambam, Hil.
Avodah Zarah 11:6.]

22. This rendition of 1iyn (and the Aramaic 1ayn) fol-
lows the approach of Rabbi Akiva: it is a person who
says that a certain time (miy) is auspicious for embark-
ing on an endeavor (see also Rashi to Vayikra 19:26).
The Sages maintain that a iyn is an illusionist, who
deceives the eyes [omy] (Rashi here, citing Sifrei).

23. This refers to one who interprets events as omens
for the future, such as bread falling out of his mouth,
a deer crossing his path, or his staff dropping from his
hand [as omens that harm will befall him or that he
should avoid a certain endeavor] (Rashi).

24.The Aramaic v reflects that the actions of sorcer-
ers are done in silence, like 0w, deaf-mutes (Nesinah
LaGer to Bereishis 41:8).

25. Onkelos’ rendition of 7am 1am most closely aligns
with the position of Rambam (Hil. Avodah Zarah
11:10), that this refers to a person who utters meaning-
less sounds, syllables, and words as incantations, and
says that they have a beneficial (or detrimental) effect.
For example, a certain incantation neutralizes a snake
or scorpion, and another protects a person from harm.
[Kiryas Sefer (loc. cit.) is unsure whether the root nan
is thus associated with connecting (hamm) unrelated
syllables and words to one another, or pinning a living
thing in place so that it can do no harm.]

Onkelos is also compatible with Rashi, who explains
(based on Sanhedrin 65a and Sifrei) that nam 1am is
one who joins a group together, i.e., one gathers snakes,
scorpions, or other wild animals to one place; this is
accomplished by way of uttering an incantation (see
Rashi to Sanhedrin ad loc. mnm 77, Shulchan Aruch,
Yoreh Deah 179:5).

26. The verse here refers to two specific types of sor-
cery: 2ix is the practice of raising up souls of the dead
and having them speak through one’s armpit, and nyT
is the practice of inserting the bone of an animal called
yadua into one’s mouth and causing it to speak (Rashi).
The terms 12 and o1 are the Aramaic names for
these two types of sorcery (Tosafos, Sanhedrin 65b i1
17012 19yn; see further, Maharsha loc. cit., Sya xma 71
2x). Ibn Janach (72 71y) suggests that 112 is related to
the root x73, fabricate, for these sorcerers are known
to fabricate and distort matters. See also Pas’shegen to
Vayikra 20:27 regarding the term 1.

27. This refers to a necromancer, i.e., one who attempts
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and because of these abomina-
tions, Hashem, your God, is driv-
ing out [the Canaanite nations]
from before you. ** You shall be
wholehearted with Hashem,
your God. * For these nations
that you are possessing — they
listen to those who believe in
[lucky] times and to diviners;
but as for you — not so has
Hashem, your God, given you.

15 A prophet from your midst,
from your brethren, like me,

14. pHxa xmny mx — For these Canaanite nations

137 N1 — that you are possessing —
"vnY NXmop — they HEAR FROM those who believe in lucky
times, and FROM diviners;?”
77%% 1 7% 2 19 — not so has Hashem, your God, given you.?!

15. 3ran X131 — A prophet from your midst,"?
M3 — from among your brethren, like me (Moshe),

ONKELOS ELUCIDATED

1"o%71 XN2yin 5121 — and because of the Canaanite nations’ en-
gagement in these abominations,?®
— Hashem, your God, is driving them out from before you.

QTR 1IN 00 PN

13. 37%x ™1 xnbm12 a0 05w — You shall be wholehearted IN
FEAR OF Hashem, your God.”?”

nx "M
RSIER

nx) — but as for you — x5

TrNn

to communicate with the dead using various methods
(see Rashi).

28. Onkelos rendered ‘i1 nayin as ‘11 07p pan, that which
is repulsive before Hashem, but rmayina as xpayinm,
abominations. See above, 17:4 note 7.

29. According to Onkelos, this entire verse is a com-
mandment: Your fear of Hashem should be unblem-
ished and perfect. The intent is that the predictions
made by sorcerers and fortunetellers should not strike
fear in your hearts, as you must believe that every-
thing that befalls you is dictated by your commitment
to service of Hashem (Ramban).

Rashi (based on Sifrei) explains the verse as though
the words 15% ‘11 oy i, you shall be with Hashem,
your God, are said twice. First, they are part of a com-
mandment: Wholehearted [omn] you shall be with
Hashem, your God, i.e., you should feel no need to learn
the future, but rather accept all that happens to you
with wholehearted trust in Him. Then, these words
describe the person who has such trust in Hashem: you
shall be with Hashem, your God; that is, you belong to

Him and are His portion (see Mizrachi; Gur Aryeh).

30. Onkelos here does not render the Hebrew root ynw
(in the word wnuw?) as Yap, as he does when the sense
is accepting, agreeing with, or heeding, but rather as
ynw, hear. This is because the me’onenim and diviners
would not give direct instruction; they gave a vague re-
sponse that had to be interpreted by the listener (Beurei
Onkelos). Alternatively, the pagan practice was to con-
sult many diviners, with each offering his own guidance,
and the individual would decide whom to follow based
on his own desires. Thus, it cannot be said that he heeds
(all of) the sorcerers (Bircas Ish [Shain], cited by Me'at
Tzori). Cf. Nesinah LaGer. See further below, note 37.

31. You are not to listen to these people, since Hashem
has provided you with prophets and the Urim VeTumim
[the Divine Names that activated the letters on the
Choshen of the Kohen Gadol; see Shemos 28:30 with
Rashi] from which to seek guidance (Rashi; Targum
Yonasan).

32. The phrase, from your midst, alludes that prophecy
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will Hashem, your God, estab-
lish for you — to him shall you
listen. % In accordance with
all that you asked of Hashem,
your God, in Chorev on the
day of the congregation, say-
ing, “I can no longer hear the
voice of Hashem, my God, and

ONKELOS ELUCIDATED
7758 M 75 o — will Hashem, your God, establish for you to
take my place;  T52pn MM — FROM HIM SHALL YOU ACCEPT
instruction.

16. xnbxw 1 533 — This is in accordance with all that you

asked  27m3 775% » 07PN — FROM BEFORE Hashem, your
God, in Chorev  mmmb KX5ap7 Xni'a — on the day of the con-
gregation at Sinai to accept the Torah, saying, ynwnb qoix X%
MH5X ™M1 XM 5p n — “Let me no longer hear the SOUND OF

this great fire let me no longer
see, so that I shall not die.”

"Then  Hashem  said
to me: They did well in
what they have spoken.

THE WORD of Hashem, my God,
7y — and this great fire let me no longer see
that I shall not die.”*

17. 5 » 7nx1 — Then Hashem said to me:
They WERE CORRECT in what they have spoken.

NN KD KTT XN2T XQWK NN
nmx K51 — so

19790 17 WpNK —

would occur only in Eretz Yisrael [once the Jewish
people would enter it] (Ramban).

33. According to Rashi (as explained by Mizrachi),
our verse is a continuation of v. 14, drawing a contrast
between the idolatrous Canaanites, who listen to their
sorcerers and diviners, and the Jewish people, who are
to listen to their prophets. The segment thus reads: The
nations ... listen to ... diviners ... but as for you, not so
has Hashem, your God, given you. [Rather,] a prophet
... will Hashem ... establish for you — to him shall you
listen. Although Onkelos rendered the previous verse
as saying that the idolaters hear from their diviners,
and our verse as saying that we are to accept the word
of the prophet, he might still agree that the Torah is
contrasting listening to the guidance of the diviners
versus listening to that of a prophet. Onkelos earlier
used the term hear, rather than accept, for the reasons
given in note 34: either the diviners issue no clear guid-
ance, or the pagans consult many of them. The words
of the prophet, on the other hand, can (and should) be
accepted, since he does issue clear guidance, and only
a single prophet is generally consulted on a particular
issue.

Lechem VeSimlah, however, maintains that Onkelos
indeed has a different understanding of the passage.

Verses 13-14 are a separate unit that relates to learn-
ing the future rather than heeding instructions (see
also Ramban there). Verse 13 commands us to be
wholehearted in our fear of Hashem, meaning that we
are not to be concerned with discovering the future.
Verse 14 adds that the pagans consult with diviners to
learn the future, but you should have no need for that.
Verse 15 then begins a separate discussion regarding
the Jewish prophet, who was generally not consulted
about the future (at least by individuals). The verse is
issuing a separate commandment to heed his instruc-
tion (as codified by Rambam, Sefer HaMitzvos, Asei
§172; Hil. Yesodei HaTorah 9:2-3; see further, Rashi to
v. 22).

34. See 5:20-23 above. Moshe here summarizes the
basic gist of their statement, but the part that is
most relevant to our subject — accepting the word of
a prophet — is where they said (5:24): You (Moshe)
should approach and hear all that Hashem, our God,
will say, and you should speak to us all that Hashem,
our God, will speak to you — then we shall hear and we
shall do. Just as they had committed to trust Moshe
and heed Hashem’s word as he transmitted it to them,
so must they trust and accept the word of future proph-
ets (Ramban).

Reproduced from the Zichron Meir Edition Onkelos with permission of the copyright holder ArtScroll / Mesorah Publications Ltd



o/ m DWHW NwNbh — D27/ 208

1B 27 ANy 70D DK 2R DY DR KA .

GEE TR S i : R U S A 2 SE
NN

WK UKD T e AYK OWKTPD DK DITDK 02T

] X723 T e FAXTPER T ‘7; n iy ‘7‘71311

ARYR WOTIK DIX MEa N2T7 WK "WJ'I I?N \alisgl N'?
1IN yan»  mMnm mwa ‘7‘mv e vmnab '7:\.7'» x';

Py WK DK MY 927 277 T WK KA N -
ighipla NEJ T M omwa xmano KYonb yw o X721 D73 >

AT XAIT N DK DX DW3 12T WK 13T
NITT K Dbpnn XMy nWwu o Dwa o Sh T Kp7ND

’"ﬁj
H30m9) 130) KN B Mhy HE oM vng
93909 mbm ph E3150 Y3D 030> PTIsY OF3
T3P M 937 S 3L K3 937 W
S1DP DD ;1 PIED) "D £975 mb" 'mfm: ,OME
A(OF TP

1300 P25 536 .M215 1ty KH WK ()
nv-r'm DW3 137 WK o r-m:p P *350)
m:p "moR) PID3 PR 208 O5) DD P FPON
bb: o1 H3D90 :07H T3 PO FEE (oF T

CHUMASH TRANSLATION ONKELOS ELUCIDATED

18. 1in5 opx x1m1 — I will establish a prophet for them

703 1iTnX i — from among their brethren, like you,
M2 MmN and X1 — and I will place THE WORDS OF MY
PROPHECY in his mouth;  yimay 591 — he shall speak WITH
them  m27poX "1 53 My — everything that I will command
him.

8T will establish a prophet for
them from among their breth-
ren, like you, and I will place
My words in his mouth; He shall
speak to them everything that
I will command him. *° And it
shall be that the man who will 19.
not listen to My words that he

mann Hapr XY ™71 %722 w1 — And it shall be that the
man who will not ACCEPT My words w2 59m1 m1 —
shall speak in My Name, I will that he shall speak in My Name, mn yan? ™mnm — MY WORD
exact [ punishment] from him. will exact punishment from him.?”

0 But the prophet who will will- 90,
fully speak a word in My Name,
that which I have not command-
ed him to speak, or who shall
speak in the name of the gods of
others — that prophet shall die.

Mmwa Xnano XbHn% ywmr 11 X121 0712 — But the prophet
who will WICKEDLY®® ! speak a word in My Name, ™
X5915 mn1po XY — that which I have not commanded him to
speak, XMy nmyv mwa 5511 ™1 — or who shall speak in
the name of the FALSE GODS OF THE NATIONS — X121 bvpnn
X117 — that prophet SHALL BE PUT TO DEATH.?"

35. Hashem will impose the Heavenly death pen-
alty for three sins that are included in this verse:
(1) one who refuses to obey a prophet; (2) a prophet
who does not act in accordance with his own proph-
ecy; and (3) a prophet who suppresses a prophecy
that Hashem commanded him to communicate to the
people (Rashi).

[Onkelos renders ", I, as »mm, My word, for
Kabbalistic reasons; see Ramban to Bereishis 46:1. See

further, Lechem VeSimlah.]
36. See above, 17:12 note 20.

37. The court-imposed death penalty of this verse ap-
plies to three sins: (1) one who prophesies what he did
not hear from Hashem; (2) one who proclaims as his
own a prophecy that had been given to another proph-
et; and (3) one who prophecies in the name of another
god. In all these cases, the perpetrator is executed by
strangulation (Rashi).
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2 When you will say in your
heart, “How can we know the
word that Hashem has not
spoken?” 22 If the prophet will
speak in the Name of Hashem 22,
and that thing will not occur
and not come about — that
is the word that Hashem has
not spoken; with willfulness
has the prophet spoken it, you
should not fear him.

21. 72527 mx1— When you will say in your heart,

Xpane m y11 — “How can we know that the word being
transmitted by a prophet
has not spoken?”*8

T

" 1550 X9 1 — is one that Hashem

M7 Npwa X121 Y91 1 — If the prophet will speak in the
Name of Hashem and predict a certain occurrence,
QPN X1 Xpand *m — and that thing will not occur and his
prediction will not BE FULFILLED"®% —
1 — that is the word that Hashem has not spoken;
&1 n%9n — with WICKEDNESS has the prophet spoken it, x5
mm 5m1n — you should not fear any Heavenly punishment on

fP))

oo K5 17 XpanD NI
ywna

19 account of executing him.*”

'When Hashem, your God,
will cut down the nations

19.

1. xmny m 9a5% 1w mx — When Hashem, your God, will

38. The simple understanding of our verse is that the
people are unsure how they will know that a statement
made by a prophet is false in order for him to be liable
to execution (Ramban). However, by beginning with
the phrase, “when” you will say, instead of “if” [ox1] you
will say, the verse is alluding that the people would
indeed express this sort of doubt at some point in the
future. This occurred shortly before the destruction the
First Beis HaMikdash. Yirmiyahu was warning the na-
tion of the impending catastrophe, but Chananiah ben
Azur, who was a recognized prophet, was saying that
salvation and triumph were at hand (Yirmiyah 27:16-
22). Chananiah had become corrupted, but how could
the people know that someone who had been a prophet

had become a charlatan? (Rashi; Ramban).

39. When the root X1, come, is used in Tanach with
regard to prophecy, Onkelos and Targum Yonasan gen-
erally render it o'p, fulfillment. This is in order to cover
prophecies predicting that an event will not occur; e.g.,
“The sun will not rise tomorrow morning.” If it indeed
does not rise, nothing has come, but the prophecy is
fulfilled (Pas’shegen).

40. Onkelos concurs with Rashi’s second approach,
which associates the word ~an with =3, fear. In his first
approach, the word is from the root 7K, gather in; the
court is enjoined not to hold back any arguments in
favor of the prophet’s guilt. See, similarly, 1:17 above
with Rashi.
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whose Land Hashem, your God,
gives you, and you will possess
them, and you will settle in their
cities and in their homes, 2 you
shall separate three cities for
yourselves in the midst of your
Land, which Hashem, your God,
gives you to take possession of it.
3 Prepare the way for yourself,
and divide into three parts the
boundary of your Land that
Hashem, your God, causes
you to inherit; and it shall
be for any killer to flee there.
4 This is the matter of the killer

who shall flee there and live: killer,

DESTROY the nations
Land Hashem, your God, gives you,
possess the Land from them,
will settle in their cities and in their homes,™

3. Xmx 7% 1pnn — Prepare the way for yourself,?

¥ % oinn n? — and divide into three parts the boundary
of your Land™
causes you to inherit;
shall be for any killer to flee there.?

YR M 9% am aox 1 1 — whose
107 — and you will
IR 1ip2 anm — and you

2. 7% v1on 11p nbn — you shall separate three cities for

yourselves
n7Mm5 7% am 7258 — which Hashem, your God, gives you to
take possession of it.”

7vIX 122 — in the midst of your Land, 17

nonm

795 1 q210m? *7 — that Hashem, your God,
X%ivp 53 man pinynH s — and it

4. x5vp oano 11 — This is the matter of the unintentional
Dpnn R pivy! 1 — who shall flee there and

1.The following mitzvah to establish cities of refuge went
into effect immediately after the Land was conquered
and settled (Ramban; see Aderes Eliyahu and Haamek
Davar as to why the verse mentions their homes).

2. These three cities were in Eretz Yisrael proper, and
are in addition to the three that Moshe had designated
in the Transjordan (above 4:41-43).

3. You shall ease the way for people fleeing to the cities
by posting road signs to show them the way (Rashi).
The roads to the cities had to be kept in good repair and
had to be thirty-two cubits wide, to ensure easy access
(Rambam, Hil. Rotze’ach 8:5).

4. The three cities were allocated based on their

distance from the north-south borders and from one
another. The distances were equal from the border
to the first city, from the first to the second, from the
second to the third, and from the third to the border
(Rashi). [The three cities, from north to south, were
Kedesh, Shechem, and Chevron (Yehoshua 20:7).]

5. Whenever someone takes a life, whether intentional-
ly or not, beis din has to determine his degree of liabil-
ity and the punishment to be imposed on him. Until it
makes that determination, he flees to the city of refuge,
where he is granted protection from the vengeance of
the victim’s relative (called o7 X3, the redeemer of the
blood), pending beis din’s decision.
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One who strikes his fellow
without knowledge, and he does
not hate him since yesterday
[or] two days ago; ® or who will
come with his fellow into the
forest to chop wood, and his
hand jerks [while swinging
down] with the axe to cut the
wood, and the iron shoots off
from the wood and finds his
fellow and he dies, he shall flee

to one of these cities and live. these cities

REMAIN ALIVE:!®
his fellow without HIS (the killer’s) knowledge (i.e., intention),
"TinpTaY Yunxn 7% e X% XM — and he does not hate him
since yesterday OR SINCE BEFORE THAT;”

Ay T X932 man n Hivp 1 — One who KILLS

5. Xynma man ay Siyr mm — or who will come with his fellow

into the forest
RYX ypnb X2 a1 — and his hand accidentally jerks'® while
swinging down with the axe to cut the wood,
NyX 19 — and as a result of the sudden jerking motion, the iron
SLIPS from the wood,!'”
his fellow and fatally hits him and he dies,
1"9X%71 X11p 1 — [the unintentional killer] shall flee to one of

'YX ypnb — to chop wood,  »mnm
Xpre nonwn

nmn man N nawn — and it finds
XY Py N

D" — and REMAIN ALIVE.

6. If beis din determines that the killing was uninten-
tional, the killer is sentenced to exile in a city of refuge,
and he must flee there in order to be safe from the re-
deemer of the blood.

[The killer remains there until the death of the
Kohen Gadol, thereby receiving atonement for his deed
(see Bamidbar 35:15, 25). The focus of our passage,
however, is on the cities of refuge functioning as a safe
haven from the redeemer of the blood (see Haamek
Davar tov.7).]

7. See above, 4:42 note 68.

8. The Aramaic root »m denotes tottering, shaking,
becoming unsteady (see Rashi), and this is also the
general sense of the Hebrew n, pushed [off its course].
9. Elucidation follows Be’er Yitzchak. [The alternate
version reads X193, with the iron, which may simply
be another term for “axe”; see Rashbam (Me'at Tzori;
see there for a second approach).]

10. [See Be’er Yitzchak and Shaarei Aharon.] The

Gemara (Makkos Tb, cited by Rashi here) presents a
dispute as to the proper interpretation of the words
yyir 1 5mad 5w According to Rashi’s explanation of
that dispute, the Sages maintain that the iron axe-
head slipped from the wooden handle and killed the
victim, whereas Rebbi understands that the axe dis-
lodged a sliver from the wooden log, causing it to shoot
out and pierce the victim. Onkelos thus concurs only
with the Sages.

According to Rabbeinu Chananel and Rambam (Hil.
Rotze’ach 6:15), however, Rebbi agrees that the axe-
head separated from the handle, but while the Sages
maintain that this occurred before the axe made con-
tact with the log, Rebbi understands that the log itself
dislodged the axe-head from the handle and caused it
to hit the victim. If so, Onkelos is not taking a side on
this issue (Beurei Onkelos).

11. Either the axe-head or the wood chip (see previous
note).
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6 Lest the redeemer of the blood
will chase after the Fkiller,
because his heart will be hot,
and he will reach him because
the way was long, and he will
strike him mortally — and he
has no judgment of death, for
he does not hate him since yes-
terday [or] two days ago. " This
is why I command you, saying:
You shall separate three cities
for yourselves.

8If Hashem will broaden
your boundary, as He swore to
your forefathers, and He will
give you the entire Land that
He spoke to give to your forefa-
thers, ® when you observe this
entire commandment to per-
form it — which I command
you today — to love Hashem,

ONKELOS ELUCIDATED
6. X5ivp N2 K17 583 it X511 — You must prepare the way

to the cities of refuge, lest the redeemer of the blood will
chase after the killer, 725 om X — because his heart will be
hot with desire for revenge,  m3p371 — and he will reach him
NITIX 110N MX — because the way to the city of refuge was long,
wD1 m5vpn — and he will KILL him with a MORTAL blow — a9
5ivpT 11 n2in MY — and he has no LIABILITY TO A judgment of
the death penalty, *1inpTa1 "onnxn A5 N1 M XY My — for
he does not hate him since yesterday OR SINCE BEFORE THAT.

7. M5 7% 7pon xix 13 Yy — This is also why I command you,
saying: 7% w15n 11p nbn — You shall separate three cit-
ies for yourselves.

8. 3minn m 3a5x » 1o ox1 — If Hashem will broaden your
boundary, jnaxb omp *1 Xpd> — as He swore to your

forefathers, xy7x 53 n? 7% 10 — and He will give you the

entire Land  3n7ax5 1nn’ 590 »1 — that He spoke to give to

your forefathers,""?

9. m1ayn% X717 Xn7pen 53 n qwn MK — when you observe
this entire commandment to perform it —  Tpon Xix 1

"1 Xni 735 — which I command you today — ™ m onnb

12. In the days of Mashiach, Eretz Yisrael will be
expanded to include the lands of the Keini, Kenizi,

and Kadmoni, which had been promised to Avraham
[Bereishis 15:19] (Rashi). See further, note 14.

Reproduced from the Zichron Meir Edition Onkelos with permission of the copyright holder ArtScroll / Mesorah Publications Ltd



213 / DEVARIM/DEUTERONOMY — PARASHAS SHOFTIM 19 /10-11

UHow Ty 77 Dopn omiIon 1IYTR N2RYY AN

ngn Ty 97 Apim KmP 53 npnTImIRa e oK
TTR

YR 2732 P 07 9w KDY 9RD whwin by oy

VIR 13 31 o7 onw? x‘71~ V‘m non Sy oMW

5 DM A2V T A2m 30 1 ORI WK

prnan %y T Npox 72 am o qwex m

SivpT

NP1 W1 1M 12y 0p1i% 20K YD K WK ) .
mm WDl -u':vuv'n v'n‘?y oIpM A7 Tinom -m:n‘:' MW N T MK

)

DI (0, HIp "PED B S I3VE *0Y 0D OB Lo
09 HiE ;’ﬁ 20 21" Imhy T0b oMY P T b:b

J70 93035 EOE R 0 WY Tiy 35 noon (v)
131 (R) :o5p ™P0) H3Y THYY EOE) 03D TIP3E EOE)

£5) 1099 wmb svfn £h op? 3 :sm:b »ORE "

Arop 79P)
—— CHUMASH TRANSLATION

7y H3 P mi‘»; 7 by anyh K e mm
N33 1510 ohp 0 dp ©7H I3p 1M PN AT 3

ONKELOS ELUCIDATED

your God, and to walk in His
ways all the days, then you
shall add three more cities to
these three. Y Innocent blood
will not be spilled in the midst
of your Land that Hashem,
your God, gives as a heritage,
for then blood will be upon
you.

Y But if there will be a
man who hates his fellow,
and ambushes him and rises
up against him, and strikes
him mortally and he dies,

1798 — to love Hashem, your God,  ppn1 im82 3me%
NXmir 53 11in7p — and to walk in WAYS THAT ARE PROPER BE-
FORE HIM"" all the days, 1™ nbn 7iy 7% qoin — then you
shall add three more cities of refuge  1%% nbn by — to these
three.'¥

10. 21127 79nw? X91 — You must do this so that innocent blood
will not be spilled™  qyqx 113 — in the midst of your
Land xionx 75 am 975K 1 »1— that Hashem, your God, gives
you as a heritage,  5ivp1 171 nain 75y »1 — for then LIABIL-
ITY FOR A JUDGMENT OF DEATH will be upon you.?
11. 77205 2o 123 M ™1 — But if there will be a man
who hates his fellow, miby mpn 75 1inan — and
ambushes him and rises up against him, w1 m5upn
nmM — and KILLS HIM with a MORTAL wound and he dies,

13. See above, 8:6 note 9.

14. That is, in addition to the three cities in the
Transjordan, and the three in Eretz Yisrael proper, you
shall add yet another set of three cities in the days of
Mashiach, for a total of nine cities (Rashi).

[Cities of refuge will still be needed after the ar-
rival of Mashiach, since unintentional killing might
occur at that time. For discussion, see Meshech Choch-
mah.]

15. Ordinarily, when the Torah speaks of one person
shedding the blood of another, Onkelos uses the root
1w, shed. Here, though, he uses the root 7w, spill or
pour, as he does in reference to pouring sacrificial blood
on the Mizbe'ach (see, e.g., Vayikra 4:7). This reflects
the mindset of the o7 5xa: He deems the killer liable to

death, and does not view his own act as bloodshed, but
as a sacred responsibility to avenge his relative’s death.
Perhaps he even seeks to “atone” for the killer’s actions,
like the spilling of sacrificial blood on the Mizbe'ach.
The Torah therefore warns that he should not do this,
for it considers the killer innocent, i.e., not deserving to
be killed (Marpei Lashon).

Alternatively, 7w denotes spilling a copious amount
of blood, as would be the case if the cities of refuge
were not readily accessible (Or HaTargum; see further,
Beurei Onkelos).

16. If the courts fail to prepare the way to the cities of
refuge, and the o171 5X) kills the unintentional killer,
they are held accountable by Heaven as though they
had killed him (see Bechor Shor; Moed Katan 5a).
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and he flees to one of these cities
— 2then the elders of his city
shall send and they shall take
him from there and place him
into the hand of the redeemer
of the blood, and he shall die.
13 Your eye shall not pity him;
you shall remove the inno-
cent one’s blood from Israel;
and it shall be good for you.

“You shall not move back
the boundary of your fellow,
which the early ones marked
out, in your inheritance that
you shall inherit, in the Land

cities —

him
there

1'oX7T XMp M RI0Y piyn — and he flees to one of these

12. annp xav 1In5wn — then the elders of his city shall send for
12RR AN 111271 — and they shall take him™” from
Nn7 5X3 T2 AN PorN — and DELIVER him into the
hand of redeemer of the blood
13. by 91y vinn X5 — Your eye shall not pity him;!*
‘n_;jipm 121 07 *1WX — you shall eliminate THE SPILLERS OF
the innocent one’s blood from Israel;?”
shall be good for you.

14. 772m7 Xminn wwn X% — You shall not ALTER the bound-

nmn — and he shall die.'®
Hom

7% 2vm — and it

ary of the land owned by your fellow,?! MmN M
'¥n1p — which the early ones marked out,?? T NIPnN3
1onn — in your inheritance that you shall inherit, xyqx2

17. Literally, lead him; see above, 1:15 note 31.

18. The verse here is referring to a case where beis
din knows that the murder was intentional, but the
murderer is exempt from execution on technical
grounds, such as where he was not properly forewarned
(Abarbanel; Ritva, Makkos 10b 1x 171; Teshuvos Chavos
Yair §146; cf. Aruch LaNer loc. cit.). In that case, they
allow the 775X to kill him [which is what Onkelos
means in saying that they “deliver” the killer into his
hand (Me’at Tzori here and 21:10 below)]. Accordingly,
Onkelos renders nmy as mmn, and he shall die, rather
than Svpnm, and he shall be killed, so as to avoid the
impression that the 017 Y% must carry out a sentence of
execution against the killer. The redeemer has the pre-
rogative to kill him in revenge, but may also choose to
“let him die” by natural causes (see Chalifos Semalos).
[Rambam (Hil. Rotze’ach 1:2 and 5:7), however, in-
dicates that the verse is referring to a murderer who
was sentenced to execution, and it means that the
D77 5K3 is the one who carries out that sentence. For an
alternative explanation of Onkelos, which accords with

Rambam as well, see Me’at Tzori. See further, Targum
Yonasan, which reads Svpnn, and he shall be killed.]

19. Do not say, “Since the victim is already dead, why
should we kill the murderer [or deliver him into the
hand of the o171 5%3 (Rabbeinu Bachya)l, and thus have
two people killed?” (Rashi).

20. Onkelos clarifies the intent of the phrase o1 mym
"pa1, which literally means, you shall eliminate the in-
nocent blood. [See HaKesav VeHaKabbalah for a novel
approach to Onkelos’ understanding of the verse.]

21. The verse forbids altering the boundary between
one’s own land and that of his neighbor, so as to en-
large one’s property at his expense. The prohibition
is expressed as 7y 9123 ron X9, do not move back the
boundary of your fellow, since the way to claim a neigh-
bor’s land is by moving the boundary marker farther
back into his territory.

22. Typically, one could move only an old boundary

marker and credibly claim that it had been there all
along. A new boundary marker is clear and known,

Reproduced from the Zichron Meir Edition Onkelos with permission of the copyright holder ArtScroll / Mesorah Publications Ltd



215 / DEVARIM/DEUTERONOMY — PARASHAS SHOFTIM 19 /15-16

KD w D rin)iZe R R W Ly o7 SR 4 e ke 117/,

NLJ 'm'm‘y 2 am 77K ” ™
NLI- ‘73:\ nXOMS2%1 Jiy5a% wika TEx Ty Dip
vn ‘7;; 7729 ‘73‘71 my ‘7;‘? "33 Mmoo oy
DUIYTYOW 9oy K DIy MW | BTy KD WK
PO KDPR MR oY K PTID MR mm Sy bm "
TP i3 NHYe WK OROTTY DRpTRe 3T D
INIDD 2 NTIOND 723 WY TP O M w Kmng  DIRn
Y59

0D TPNVE 0 3 1P 9302 VD .(» PIBISE ;08 1I5R)
35 D3 39p 15 B0 P Th T 0D 3 P ph oAb
»3) mbm mzﬁ: ORITY 13P'E HY .oy o by
(O PD) OYNTD I3 DYDY I3 10D TIXE BY p7
Sm or0 THY IWME WHE 937 .0 12 niayh (o)
o1D Pih oprY PHY bbm owb ﬁm‘); 7599 .DPrD PITYHY

—— CHUMASH TRANSLATION

AW nomaa I Tdp 10 1IN3 qH 5> .mb) BES
i2h 19P) TIN3 ,PIPY BES 93D D9 1963 M Sman
23 Of AR TY (V) :Pop ©F) "S1ap B’ DIEN Y I3
b 43 35 P39 | ©b fabb ONE DPP3E "0 53 3P
59 o> 1730 DYOd .ANYA 5:'71 Py 525 1 pr7oso)

ODISED o Op D3 Jvn Exib By qu Ep HY by
ONKELOS ELUCIDATED

that Hashem, your God, gives
you to take possession of it.

15 A single witness shall not 15.
stand up againstany man forany
iniquity or for any sin, regard-
ing any sin that he may commit;
by the word of two witnesses or
by the word of three witnesses
shall a matter be confirmed.
16 When a robbing witness will 16.
stand against a man to speak
up a fabrication against him,

anmY 7% am 7a%% 1 11 — in the Land that Hashem, your
God, gives you to take possession of it.”*’

1222 T 1o op? X5 — A single witness shall not stand
up against any man
liable to punishment for any INIQUITIES or for any SINS,
"wm 1 vn — regarding any sin that he may commit;®* ‘737
1109 "0 T — only by the word of two witnesses
17070 Xn%n 7m — or by the word of three witnesses
xnans — shall a matter be confirmed.’

M232 pPY T Dip? MIX — When a FALSE witness®® will
stand against a man
DEVIATION from the truth against him,??”

12in 5351 My 535 — to make him
53

by ix
oW

XD 12 RTIOXY — TO TESTIFY A

80 it cannot be moved without detection (Ramban).

23. Moving the boundary marker is forbidden in any case
as a form of theft. The Torah here comes to add a second
prohibition against doing so in Eretz Yisrael (Rashi).

Our verse further includes a prohibition against
changing the boundaries of the territory allocated to
each of the tribes, and to each individual, within Eretz
Yisrael. Accordingly, “the early ones” mentioned above
are Yehoshua, Elazar, and the tribal leaders, who
supervised this division of the Land. A disgruntled
person who is convinced that his family was treated
unfairly in the division might cast aspersions on the
integrity of those “early ones,” and even more so on the
Divine nature of the lots by means of which the proper-
ties were divided (Ramban).

24. Onkelos usually renders the root xvn, sin, as 1,
literally, liability, as he did in the previous clause. This
reflects that the sinner is liable to Heavenly punish-
ment on account of his sin (see Vayikra 4:2 note 2).
Here, though, Onkelos leaves it as xvr, sin, since the

witness is testifying about the sinful act itself, rather
than the liability that results from it (Marpei Lashon;
Me’at Tzori).
25. Two witnesses (or more) are needed not only to
make a sinner liable to punishment, but also to prove a
monetary claim and thus make the other party liable to
payment. However, if a single witness testifies in favor
of a claimant, the respondent must take an oath that he
is not liable; if he refuses to swear, he must pay (Rashi).
26. The verse refers to the false witness as an onn 7y,
a thieving witness, since his false testimony robs the
other party of his possessions (Meshech Chochmah; see
HaKesav VeHaKabbalah for a different approach).
Whenever the Torah speaks of “a witness,” in singu-
lar, it actually means a set of witnesses (i.e., at least
two witnesses) unless it specifically says Tnx 1y, a
single witness, as it did in v. 15 (Rashi to vv. 15 and 18).
Onkelos nevertheless retains the singular form that is
used here and in vv. 18-19.

27. Onkelos renders T as xwo, a deviation [from the
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"then the two men who have
the dispute shall stand before
Hashem, before the Kohanim
and the judges who will be in
those days. ® The judges shall
inquire well, and behold, the
witness is a false witness; he tes-
tified falsely against his brother.

LY,[32]

17. xp7 7105 ™1 122 0 PN — then TWO MEN who have

the dispute shall stand™®
X117 Xu2 o7p — before the Kohanim® and the judges 1
71X XMmi12 131 — who will be in those days."!

1 o7p — before Hashem,?

18. mx1 xur1 pyann — The judges shall inquire PROPER-
X770 1pw 1o XM — and behold, the witness
is indeed a false witness;

falsely against his brother.

TTINND TIOX Kpw — he testified

truth]. Rashi, however, interprets it as something re-
moved [from testimony]. See, similarly, above, 13:6 note
10.

Rashi explains (based on Makkos 5a) that the verse
is referring to a case where the witness is completely
removed from the event about which he testifies,
meaning that he could not possibly have seen what he
claims. This is because other witnesses testify that at
the time that the event allegedly occurred, he was with
them somewhere else. Only this sort of debunked wit-
ness — called an onit Ty, scheming witness — is liable
to the penalty described in v. 19.

[This does not contradict Onkelos’ interpretation
of the term Mo as deviation rather than removed, be-
cause while the Gemara expounds the word v under
Rashi’s interpretation (see Ritva to Makkos loc. cit.,
mm 177), its simple meaning can remain a deviation
from the truth. See further, Rashi to Makkos ad loc. 1
nmwook, which alludes to Onkelos’ interpretation; see
Ritva loc. cit. mmim 2]

28. Simply understood, this segment refers to the two
sides in all the disputes discussed here: the claimant
and the respondent engaged in the monetary dispute;
as well as the two sets of witnesses, one of which is
charging the other with false testimony. [Each set is
called “a man” in the dispute] (Malbim). This might
explain why Onkelos renders owhxi 2w, “the” two men,

as 1M1 10, two men, i.e., any of the two men that are
on either side of a dispute.

Although that is the simple meaning of the verse,
the Gemara (Shevuos 30b) expounds the phrase 1my
DWANT W, the two men shall stand, as referring spe-
cifically to the witnesses rather than the litigants.
[This is because there is no reason to present the case
as having only two litigants, whereas witnesses typi-
cally come in sets of two (since no more are needed).] It
teaches that the witnesses must stand in beis din, and
that women cannot generally be witnesses. The next
phrase — 21 0% WK, who have the dispute — refers
to the litigants, and teaches that they, too, should stand
in beis din (see Sanhedrin 19a; Bechor Shor). The verse
thus reads: then the two men [and those] who have the
dispute shall stand (see Rashi with Mizrachi and Sifsei
Chachamim).

29. When people appear before a beis din, they must
feel the same awe as if they were standing before
Hashem (Rashi).

30. See above, 17:9 note 16.
31. Even if the judge in your days is not on the same

level as his predecessors, you must still treat him with
respect (Rashi).

32. They should rigorously and carefully question the
second set of witnesses, who are charging the first set
with fabricating their testimony (Rashi).
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¥ You shall do to him as he
schemed to do to his brother,
and you shall eliminate the
evil from your midst. *° And
those who remain shall hear
and fear; and they shall not
continue again to do such
an evil thing in your midst.
2 Your eye shall not pity; a
soul for a soul, an eye for an
eye, a tooth for a tooth, a hand
for a hand, a foot for a foot.

20.
' When you go out to the war

FOR a hand,

19. a5 11aym— Youshalldo to him
— as he THOUGHT to do to his brother,’
7'2n— and you shall eliminate the EVILDOER from your midst. 34
20. ST Pynyr knw™m — And those who remain shall
hear of his punishment and be instilled with fear;
722 T K2 KRAnD3 Ty Taynb pov — and they shall not con-
tinue again to do such an evil thing in your midst.®"
21. 3ny oinn X9 — Your eye shall not pity;
— a soul IN EXCHANGE FOR a soul,?®
eye IN EXCHANGE FOR an eye,?®”
EXCHANGE FOR a tooth,
X531 7591 X531 — a foot IN EXCHANGE FOR a foot.

"mnx5 Tayn’ wn v xn3
w7 T2y 1‘:9:11

X9

NWD) N2 KW
XY o1 XpYy — an
N3 §5n KXW — a tooth IN
N7 051 XNT! — a hand IN EXCHANGE

20.

1. x37p xmax5 pisn mxX — When you go out to WAGE WAR

33. The term onr is generally rendered awn (literally,
think)by Targum (see,e.g., Yirmiyah 51:12 and Zechariah
1:6; for discussion, see HaKesav VeHaKabbalah).

The Torah here is not referring only to a monetary
case. Whatever punishment the defendant would have
endured had the first set of witnesses been accepted
— whether it is execution, malkus, or a monetary pay-
ment — it is now inflicted on those witnesses.

34. This refers to a case where the false witnesses at-
tempted to have the defendant be put to death; it is
they who are now to be put to death (Haamek Davar).
35. The punishment of the false witnesses must be an-
nounced publicly (Rashi), so that it will deter others
from a similar conspiracy.

36. Onkelos renders the phrase wnya wo), a soul for a
soul, as though it said wn) non woy, a soul in exchange
for a soul, and va 1y as though it said 1y nan 1y, and
so on for the rest of the verse, to parallel the language
used in Shemos 21:23-24; see there (Nefesh HaGer).

37. The intent is that if the witnesses attempted to
make the defendant pay the monetary value of an eye
(i.e., they claimed that he had blinded another person),
it is they who must now pay that value. The same ap-
plies to the rest of the verse, as in a tooth for a tooth,
and so on (Rashi).

Onkelos translates all these phrases literally (as he
did with an eye for an eye in Shemos 21:24 and Vayikra
24:20). Some say this reflects the Gemara’s statement

Reproduced from the Zichron Meir Edition Onkelos with permission of the copyright holder ArtScroll / Mesorah Publications Ltd



272/ 23 DWHW NwNbh — DMMAaT/218

2 O KN KD 79n 27 0y 297) D10 DK K0y

MK TMn S0TD K7 M D DY AN new mmm hya Oy
7337
DI2IRD 31> D7¥N YIRN A7VR0 90y oK M
DRI MM 2 D¥NT RYIND JPOXT  mmm k7
77y03
DOPK KT DYITTOR D27 TR0 WA mpnonaox
m‘: M s XnRy oy 557311 KITD  2pDM R2p KMy

DROY pnbn? oim oap DX ORI ynw
) Toys by xypNmNd PTG PR pRx XYW vow
113227

)

5% B33P (@) (o; howsp) 37 W0 Y3 33H 32
Hopr0 pyoy ,'pb m;m rr:-r wm (:m PP ﬁ5->
;mw NESS .Dw 5K 3T dor ope) onpdn DAED
m‘mv byb P>t o33 1H oh DX YW () :op)
DMK by o) oph WEVE Oph HT> 7353 vRE
Ph oY WP OYP OT3 Vop OHE o:*m" »H rb
OED WP’ 1909 MHE IHE DY 9T PEPIMD it

—— CHUMASH TRANSLATION

PEY ©h 3 W b 937 .oF mop) opndny Hiy
12) DS opb ﬂnnbnb h3p OPE PR3W opb PTY BOEN
©%0p) ”’vwb DOWP 53 PIS PIEN DEY” 'me b1 7y
ply o’:mf:: TIP3 ¥ 2K DY 0p hmmp ;H5p P
.27 DD :EF Hemp) PO WpY H m’bn Slpl?
PH P20V I B 121 ,TH B3 O TIED 3
pie b3 %2 b B0 12 1 ) opeE) "TDh EPD I
DI PYY3 RN 27 DY 0 KM ;P PE) "OYIB

ONKELOS ELUCIDATED

against your enemy, and you
see horse and chariot — a peo-
ple more numerous than you
— you shall not fear them, for
Hashem, your God, is with you,
Who brought you up from the
land of Egypt. 2 It shall be that
when you draw near to the war,
the Kohen shall approach and
he shall speak to the people.

$He shall say to them,
“Hear, O Israel, today you
are drawing near to the
battle against your enemies;

them,

O Israel,
near

7227 9y2 by — against your ENEMIES,
you see HORSES and CHARIOTS" —
numerous than you —
77ve3 MM 9% 1 1x — for Hashem, your God, HIS
WORD IS IN YOUR AID,?
brought you up from the land of Egypt.

3. 1175 "m — He shall say to them,

PaNM NE0 MM — and
721 110 DY — a people more
1M 5mn X% — you shall not fear

DMYNRT NYINR qpoxT — it is He Who

2. N37p RMaxY 11937pn3 ' — It shall be when you draw near

to WAGE WAR,”!
purpose shall approach
WITH the people.

X373 29pnn — the Kohen anointed for this
xny oy 55n" — and he shall speak

St yow — “Hear,
"7 Xpi 1amp PInX — today you are drawing

1127237 "bya by N37p XMIKY — to WAGE WAR against

(Bava Kamma 83b-84a) that one who damaged anoth-
er’s eye actually deserves to lose his eye, and his pay-
ment is in lieu of that punishment (see Rambam, Hil.
Chovel UMazik 1:3; Ibn Ezra and Ramban to Shemos
loc. cit.). Thus, the witnesses attempted to make the
defendant liable to the loss of his eye (and make a pay-
ment in lieu of its value), and now they are subject to
that penalty (see Me'at Tzori).

1. When referring to a multitude of the same item, the
verse sometimes uses the singular form (as in 2371 010,

horse and chariot), but Onkelos expresses it in the plu-
ral. See, similarly, Shemos 15:19.

The use of the singular form in Hebrew here conveys
that in Hashem’s eyes, all of the horses (and chariots)
of the enemy are swept aside and defeated as if there
was only one (Rashi).

2. See above, 2:7 note 9.
3. Onkelos clarifies that mambnin 5% 0321p3, when you

come near to the war; does not mean that you are near-
ing a battle that is already in progress, but rather that
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let your heart not turn soft; do
not be fearful, do not panic,
and do not break down before

BLE;®

your enemies;
17°11n X% — do not be fearful,
not BE STRICKEN WITH TERROR, (6]

;4 11935 ym X% — let your heart not TREM-
pnyann X — do
¥R 1ann X9 — and

do not break down before them.”

them.* For it is Hashem, your
God, Who goes with you, to
wage war for you against your
enemies, to save you.”

5 Then the officers shall speak
to the people, saying, “Who is the
man who has built a new house

4. 193Mm7p 127107 1120%K 1 mx — For it is Hashem, your God,
Who LEADS the way BEFORE YOU,®

1121227 Yya — to wage war for you against your enemies,

1150 PR’ — to save you.”

5. "mmb Ky o1p X170 pS9rn — Then the officers shall
speak BEFORE the nation,” saying,

xn1n X013 — “Who is the man who has built a new house

Qy 277 1127 NmaND

X33 T X7 n

you are about to wage a war. [And similarly in the pre-
vious verse, “going out to the war” means to wage war.]

The things mentioned below are to be done when
you have just exited the borders of Eretz Yisrael and
entered hostile territory (Rashi).

4. The Kohen reminds the people that they are fighting
against their enemies, who will have no mercy on them
if they fall into their hands, and thereby encourages
them to fight hard in the battle (Rashi).

5. Onkelos clarifies the intent of the figurative Hebrew
expression 0322% 77 9K, let your heart not turn soft (i.e.,
become faint).

6. The root ny3, terror, is also used in Hebrew as in 'p:-n

ror before the kmg and the queen [Esther T:6] (Challfos
Semalos).

The Hebrew root mn (as in the word aoann here) usu-
ally denotes making haste (see, e.g., Shemos 12:11), but
also means fto panic, as a panic-stricken person typi-
cally acts in a hasty, unmeasured way (Me’at Tzori).

7. The four exhortations against fearing the enemy
correspond to four tactics used by ancient non-Jewish
armies to instill fear in the enemy ranks: they would
clash their shields; have their horses stamp the ground
and neigh; shout with their own voices; and blow trum-
pets (Rashi).

8. See above, 1:30 note 52.

9. Ordinarily, when the Torah refers to speaking 5x,
“to” another party, Onkelos renders it oy, with (e.g., v. 2
above). His use of the word, o7p, before, in this context
may reflect the Gemara’s teaching (Sotah 43a, cited by
Rashi here) that the coming words (in vv. 5-7) were first
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and has not inaugurated it? Let
him go and return to his house,
lest he die in the war and anoth-
er man will inaugurate it.  And
who is the man who has planted
a vineyard and not redeemed
it? Let him go and return to
his house, lest he die in the war
and another man will redeem it.
"And who is the man who has
betrothed a woman and has
not taken her? Let him go and
return to his house, lest he die in
the war and another man will
take her”

in it?

in the war
deem it.

his wife?12
house,

6. xp73 2y 7 X723 T
planted a vineyard
in its fourth year?tV

turn to his house,

7. XDNX DIN T X723 1 —
trothed a woman

21 X51 — and has not inaugurated it by having begun to live
mn 1% 21 71 — Let him go and return to his house,
N27p2 Svpn xn‘m — lest he BE KILLED in the war
m21m — and another man will inaugurate it.""

2N

— And who is the man who has
monx 891 — and not redeemed it

mn1% 1M 7 — Let him go and re-
NX27p2 Svpny xnYr1 — lest he BE KILLED
m5m 1R 1231 — and another man will re-

And who is the man who has be-
ma0) N‘;‘g — and has not taken her as
nn 15 21 M — Let him go and return to his

N27p2 Hupn? xnY17 — lest he BE KILLED in the war
72297 19X 1231 — and another man will take her.”

said by the Kohen and then proclaimed by the officers.
Thus, the officers did not speak their own words with
the people (the term with connotes a direct connection
between the original speaker and the listener), but
merely repeated the Kohen’s words before them (see

Chalifos Semalos).

10. The prospect that he may be killed in battle and
another will inaugurate his house could depress him
and thus adversely affect his ability as a soldier (Rashi,
as explained by Gur Aryeh). The same idea applies to
the men discussed in the next two verses.

11. Onkelos translates {59m as m5x, redeemed it (or de-

consecrated it). As Rashi explains, thls refers to the pro-
duce of a vineyard in its fourth year ["va7], which must

be either eaten in Yerushalayim, or redeemed for money,
which is then brought up to Yerushalayim and used to
purchase food to be eaten there (see Vayikra 19:23-24).
If a man planted the vine and had not yet eaten its pro-
duce in the fourth year, he is sent home from the battle.

Ibn Ezra and Ramban (in his first approach) inter-
pret the Hebrew 5911 as played the flute (5'51) over it; it
was customary to play the flute and dance (5irm) in the
vineyard, in song and praise to Hashem, upon being
able to enjoy its fruits.

12. That is, he has performed the first phase of the mar-
riage ceremony (called erusin or kiddushin), but he has
not yet taken her into his home and lived with her as
husband and wife (nisuin).
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ONKELOS ELUCIDATED

8The officers shall continue
speaking to the people and say,
“Who is the man who is fearful
and of soft heart? Let him go and
return to his house, and let him
not melt the heart of his brothers,
like his heart.” ® It shall be [that]
when the officers have finished
speaking to the people, they shall
appoint legion leaders at the head
of the people.

10 When you draw near to a city

heart.”

10. xpph

8. 1M xny oy XH9n5 X170 nooin — The officers shall
continue speaking WITH the people™® and say,
K25 mam Smrr —
BROKEN heart?4
to his house,
BREAK the heart of his brothers,[15]

K722 1M
“Who is the man who is fearful and of
mn 1% 21 3m — Let him go and return
MinKX x:b n man X9 — and let him not
1;‘?; — like his own

9. xny oy XHHnY K1370 1ivw 13 1 — It shall be that when

the officers have finished speaking WITH the people,
Ny w3 X591 131 11 — they shall appoint legion leaders
at the head of the people.'?

27pn "X — When you draw near to a city

13. The following words were not relayed by the Kohen
to the officers (see note 9); they were said directly by
the officers to the people (Rashi).

14. In verse 3, Onkelos rendered 032335 777 5K, let your
heart not be soft, as 11337 ym XY, let your heart not
tremble, since the verse is discussing the temporary
trepidation that results from the fear-instilling tactics
of the enemy. Here, however, the verse is describing a
character trait of the man being sent away from the
battle, so Onkelos renders 223%1 77, of soft heart, as
X329 an, of broken heart. This can accord either with
R’ Akiva, who maintains that the verse is referring
to a man of cowardly and fainthearted disposition; or
with R’ Yose HaGlili, who teaches that it is referring
to someone who is dispirited on account of his sins,
and fearful of being killed in battle due to them [see

Sotah 44a, cited by Rashi here] (Beurei Onkelos).

15. The verse earlier describes the man’s heart as 77,
“soft,” and here it says vn X9, he should not “melt” [the
heart of his brothers], but Onkelos uses the root, 7an,
break, in both places (rather than use different terms
like the Torah does) since the verse goes on to say that
the man should not make his brothers’ heart “/ike his
own heart” (Me’at Tzori). [Onkelos similarly uses the
root 7an to translate 1oni7 in 1:28 above.]

16. These were sentinels who were positioned both in
the front and back of the battle formation, and they
would strengthen the people who were falling, urging
them to return to battle and not flee. They had the
authority to severely punish anyone who wanted to re-
treat, since the beginning of downfall in battle is flight
from the enemy (Rashi).
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to wage war against it, you
shall call to it for peace.'* It
shall be that if it responds
to you in peace and opens for
you, then the entire people
found within it shall be as
tribute for you, and they shall
serve you. 2 But if it does not
make peace with you, but
makes war with you, you shall
besiege it. ** Hashem will de-
liver it into your hand, and
you shall strike all its males
by the blade of the sword.

in peace

w1th1n it

you,

hand,

M9y R27p KMIKY — to wage war against it,
you shall call to it WORDS OF peace.”

ONKELOS ELUCIDATED
ow pon Ao mpm —

11. 3myn obw ox 1 — It shall be that if it cALLS oUT!"® to you

']'7 nnon! — and opens its gates for you,

pan "»on 7% 1im — shall be people who BRING UP
TRIBUTES for you,
12. ny obwn x5 oxy —
with you,

mYy M¥m — you shall besiege it.

72155M — and they shall serve you.

But if [the city] does not make peace
27y 7y 13yn1 — but instead makes war with

13. 372 77%% » nronn — Hashem will deliver it into your
m n:ms‘: 1197 53 N1 MM — and you shall
strike all its adult males by the WORD of the sword. 2"

17. This refers to a mw1 b, a discretionary war
(Rashi; cf. Ramban). [E.g., a war fought to broaden the
boundaries of Eretz Yisrael, as opposed to myn nnnn,
an obligatory war, such as the original conquest of Eretz
Yisrael (see Rambam, Hil. Melachim 5:1).] Before open-
ing hostilities, you must notify the city’s inhabitants
that war can be avoided if they accept upon themselves
to pay tribute and subjugate themselves to you (see v.
11). Onkelos’ rendition of ni>wY, for peace, as 05w 19n,
words of peace, implies that you must inform them of the
terms for peace; and also that you must convey your gen-
uine preference to avoid the war, as indicated by Sifrei.

18. The Hebrew root my usually refers to responding
but sometimes refers to calling out or initiating a con-
versation (Radak, Shorashim; see, for example, Shemos
15:21). Aramaic distinguishes between these usages, as
the root 21 refers to responding, while the root 1y refers

to calling out. Accordingly, since our verse is discussing
the city’s response to the peace overtures, it would seem
that Onkelos should have rendered the Hebrew 1yn as
222'nn, responds to you (see Targum Yonasan for a simi-
lar rendition), rather than qmyn, calls out to you. Tosafos
UMiluim (to Bereishis 45:3) suggests that when the my
is in response to a rx™p, call (as in our case, where it
said earlier of>wS oK% NI, you shall call out to it in
peace), it is rendered "y, calling out, in Aramaic as well.
[Note that in Daniel 3:24, the Aramaic root my
means respond (see Rashi and Metzudos there). It is
therefore possible that 7)uyn in our verse means it
responds to you.]
19. This includes even members of the seven Canaanite
nations, who would be subject to annihilation had they
remained in Eretz Yisrael (Rashi).

20. See above, 13:16 note 26.
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ONKELOS ELUCIDATED

“ Only the women, the small
children, the animals, and
everything that will be in the
city — all its booty — may you
plunder for yourselves; you shall
eat the booty of your enemies,
which Hashem, your God, gave
you. ** So shall you do to all the
cities that are very distant from
you, which are not of the cities
of these nations. ' But from
the cities of these nations that
Hashem, your God, gives you
as a heritage, you shall not al-
low any soul to live. \" For you
shall utterly destroy them: the
Chittite and the Emorite, the
Canaanite and the Perizzite,
the Chivvite and the Yevusite,

14. x72v21 X5ov1 X3 7in5 — Only the women, the small chil-

dren, the animals, Xn1p2 *™ 71 591 — and everything
that will be in the city — nx1y 53 — all its booty —  1ian
7% — may you plunder for yourself; 7x107 X7y M 5o —
you shall eat the booty of THOSE WHO HATE YOU,*!  m am
7% 797%% — which Hashem, your God, gave you.

15. xm7p 535 7ayn 13 — So shall you do to all the cities ™

X109 7 P01 — that are very distant from you, x5
IR 9N Rmny Mpn — which are not of the cities of these
Canaanite nations.

16. pHxa xmny Mpn 1in — But from the cities of these na-

tions  xoMX 75 am qabx » 11 — that Hashem, your
God, gives you as a heritage, Nnw153 oipn X5 — you shall
not SUSTAIN any soul.®?

17. paman XMma MX — For you shall utterly destroy

them: X7NAN] xnn — the CHITTITES and the
EMORITES,  NTMD1 'X1y13 — the CANAANITES and the PERIZ-
ZITES, XD XN — the CHIVVITES and the YEVUSITES,

21. In v. 1 above, Onkelos translated 72°x as 7227 "%y3,
your enemies, which is a term reserved for an actively
hostile enemy. In our verse, though, the reference
is to a subdued foe, so Onkelos renders it X1, those
who hate you, i.e., in their hearts (see Beurei Onkelos
to Vayikra 26:7; below, 32:27 note 87 and 32:41 note

119).

22.In Shemos 22:17, Onkelos translates rmmn X5 mowon,

you shall not keep a sorceress alive, as 'nn X2, you shall
not allow to live, since the intent there is that she must
be Kkilled, for she is liable to the death penalty. Here,
however, he renders mmn x5 as opn K9, you shall not
sustain, since the point is that the Canaanites are not
to be permitted to remain in the Land; if they flee,
though, there is no need to chase them down and kill
them (Me’at Tzori).
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ONKELOS ELUCIDATED

as Hashem, your God, has com-
manded you, 8 so that they will
not teach you to do like all of
their abominations that they
performed for their gods, and
you will have sinned to Hashem,
your God.

19 When you besiege a city for
many days to wage war against
it to seize it, do not destroy its
tree by thrusting an axe upon it,
for from it you will eat, and you
shall not cut it down; is the tree of
the field perhaps a person, that
it should enter the siege before
you? ° Only a tree [about] which
you know that is not a food tree,

779K M 770 11 X2 — as Hashem, your God, has commanded
you, [23]

18. 71iam 199 X9 171 5113 — so that they will not teach you

7iTnayin ‘7:: 72yn% — to do like all of their abominations
1iTMyvY 112y 171 — that they performed for their FALSE GODS,
11975%% » o7p P — and you will have sinned BEFORE
Hashem, your God.

19. pxup i X1RY M¥n X — When you besiege a city for

many days®!  awasnb aby x37p XMmaxY — to wage war
against it to CONQUER it, m%x n?5ann X% — do not destroy
its tree  xir13 by NIXY — by RAISING an axe upon it,
513'n man M — for from it you will eat,  yi3pn x5 ann — and
you shall not cut it down;  xHpn 1'% Kwaxa x‘: ™MK — FOR
the tree of the field IS NOT LIKE a person,  X71¥2 n71pn bynb
— that it should enter the siege before you.?”

20. y1n »719% 7in5 — Only a tree about which you know
N1 bom7 19x Kb X — that it is not a food tree,

23. See 7:1-2 above.

for two or three days [depending on the circumstances
(Gur Aryeh)] before initiating hostilities (see Rashi).

24. The word, om?, days, implies two days, and the
added word, o1, many, implies an additional (third)
day. This teaches that in discretionary wars outside
of Eretz Yisrael, we are to present overtures of peace

25. As he commonly does, Onkelos converts the rhetori-
cal question — is the tree of the field perhaps a person,
that it should enter the siege before you? (see Rashi)
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—— CHUMASH TRANSLATION

it you may destroy and cut

down, and build a siege

against the city that makes war

with you, until it is subdued.
21.

YIf a slain person will be
found on the Land that Hashem,
your God, gives you to take pos-
session of it, fallen in the field,
it is not known who struck him,
2your elders and judges shall 2,
go out and measure to the cities
that are around the slain one.

yipm 5ann A — it you may destroy and cut down,
27p YRy K72y X0 7 RR Y Prip1s — and build SIEGEWORKS'”!
against the city that makes war with you,
til YOU CONQUER IT.2"

1. x5wp nanwr mx — If a slain person will be found

AnTMm5 7% 2m 795 1 1 — on the land that Hashem, your
God, gives you to take possession of it,
is CAST in the field,™
KILLED him, then the following ritual shall be performed.

ONKELOS ELUCIDATED
1an

MYaOn7 1Y — un-

21.
RYIX3

K5pma m1 — and he
m5vp 1 Y1 XY — it is not known'” who

21 7720 1pen — Your elders and judges™ shall go out
N1 pnwnn — and measure the distance from the slain per-
son to the cities X510p nno 71— that are around the slain one.

— into the statement intended by it: A ¢ree of the field
is not a person, that it should enter the siege before you
(Ibn Ezra, Shitah Acheres to Bereishis 5:24; Nesinah
LaGer). The verse means that although there is a need
to subject the people to hunger and thirst, in order to
compel them to surrender, there is no reason to destroy
the trees (Rashi).

26. Le., constructions built by a besieging force, for
the purpose of containing the city and capturing it
(Nesinah LaGer; see further, Radak to I Shmuel 17:20).
[The term nip13 appears in a few places in the Gemara
(e.g., Avodah Zarah 18b). A variation of this term,
nin13, appears in Kesubos 27a, where Rashi inciden-
tally cites Onkelos here as xnin3. Presumably, the
term is related to circle or encirclement.]

27. According to Nesinah Lager, Onkelos concurs with
Rashi’s explanation, which associates the Hebrew word
AT with »71, subjugation. Nefesh HaGer, however,

maintains that Onkelos may likewise understand mn11
like Rashbam, who explains that it is related to m7™,
lowering the high walls of the city (which allows it to
be conquered).

1. Onkelos clarifies that the phrase m7wa 591 does not
mean that he is seen falling in the field, but rather that
he is already fallen and lies there dead. See, similarly,
below 22:4 (Nefesh HaGer).

2. Onkelos usually renders vy, known, as y™1nx, be-
came known (see, e.g., Shemos 2:14 and 21:36), but here
renders it y»1, known. This is in line with the teaching
of Sifrei that if there is any person, anywhere in the
world, who knows who committed the murder — even
if his identity has not become known to anyone else —
then the ritual set forth below is not performed (Beurei
Onkelos).

3. That is, a delegation of five members of the Great
Sanhedrin (Rashi; Rambam, Hil. Rotze’ach 9:1).
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3 It shall be [that] the city that is
closest to the corpse, the elders of
that city shall take a female calf
of cattle, with which no work has
been done, which has not pulled
with a yoke. * The elders of that
city shall bring the calf down
to a hard valley, which has not
been worked and will not be
sown, and they shall sever the
calf’s neck there, in the valley.

with a yoke.

ONKELOS ELUCIDATED

3. x5wph xampa xnnp w1 — It shall be that upon determin-

ing the city that is closest to the slain one,
1™in N9y X xnp — the elders of that city shall take!
female calf of cattle
has been done,

3P Maen

2 n5snx KXY »1 — with which no work
7713 N1 X9 11 — and which has not pulled

4. xnby m xua R0 120 pnnn — The elders of that city shall

bring the calf down
m2 n9onx X5 7 — which HAD not been worked"®
— and will not be sown,”
shall sever the calf’s neck there,™

7712 XYm% — to a BARREN valley,”
YT KD
Xnbay M pan 1op — and they
X5m1a — in the valley.”

4. Onkelos generally renders the verb np% as 127, liter-
ally, lead, when referring to the taking of animals, since
they are led by command or coaxing rather than taken
in the hand (see 1:15 note 31). Here, however, he uses
the term 201, take, since the intent here is not that the
elders are to move the calf from one place to another, but
simply that they should designate it (Pas’shegen; see,
similarly, Vayikra 9:2 note 1). He also does not render
P91 as 1ipn, they shall acquire (as in Bereishis 43:18),
and thus indicates that there is no need for the elders to
acquire the calf especially for this purpose; see Nachal
Eisan 7:1 for discussion of this issue (Me’at Tzori).

5. The Hebrew term 1n°x means hard (see Mishnah,
Sotah 45b). However, Onkelos is conveying the word’s
intent; the valley is “hard” in the sense that it is unsuit-
able for cultivation, and thus it has not been worked
and is barren (see Rashi; Me'at Tzori). [According to
Rambam (Hil. Rotze’ach 9:2), 10°x 5m is a powerfully
flowing stream. See also Chizkuni.]

6. The Gemara (Sotah 46a) presents a dispute as to
whether the phrase, 12 72y? X5 "wx, means which had
not been worked, in past tense [so that this phrase
is clarifying the meaning of the 1n°x 5m1 mentioned

above] (R’ Yoshiyah), or which will not be worked, so
that it is a commandment not to work the land in the
future (R’ Yonasan). The two versions of Onkelos — x5
n%anx, had not been worked, and n%on XS, will not be
worked — are linked to the two sides of this dispute
(see Nesinah LaGer).

The Gemara there goes on to cite Rava, who asserts
that according to R’ Yoshiyah, the land both must not
have been worked in the past, and also may not be
worked in the future. Teshuvos Maharik (§158) main-
tains that Onkelos, who renders 1n°x 5m1 as a barren
valley, which has not been worked, and 72y X5 wx
2 as ma N XY ™1, which will not be worked [which
is Maharik’s version of Onkelos], is in concurrence
with Rava’s view. See Minei Targuma for an elaborate
analysis of this issue.

7. Both R’ Yoshiyah and R’ Yonasan agree that the
phrase y X591 is a prohibition against sowing the val-
ley in the future (Sotah ibid.).

8. Translation of the root npa as “sever the neck” follows
Radak, Shorashim npy ww.

9. Hashem is saying here: Let a calf in its first year,
which has not yet borne offspring, come and have its
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CHUMASH TRANSLATION

5The Kohanim, the children of
Levi, shall approach, for them
has Hashem, your God, chosen to
minister to Him and to bless with
the Name of Hashem, and accord-
ing to their word shall be every
dispute and every affliction.

6 All the elders of that city, who
are closest to the corpse, shall
wash their hands over the calf
whose neck was severed in the
valley. " They shall speak up and
say, “Our hands did not spill this
blood, and our eyes did not see.

Him,

6. N1 8P 20 591 — All the elders of that city,

X9p5 — who are closest to the corpse,
— shall wash their hands
the calf whose neck was severed in the valley.

7. 1M namnn — They shall RESPOND and say, '
"1 K7 N XTEX — “Our hands did not spill this blood
nxm X5 X1y1 — and our eyes did not see.”

ONKELOS ELUCIDATED

5. m% w3 xu73 1a1pnn — The Kohanim, the children of

Levi, shall approach,
— for them has Hashem, your God, FAVORED to minister to
™7 XpWa X37251 — and to bless with the Name of
Hashem,!'”!
word shall be decided every dispute
every TZARAAS affliction.™

ANWRYY TR 1 WINN IR 1N

11 52 "7 i Sy — and according to their
M0 wnan 51— and

aMRT
1T N N
XPMmIa X937 XNPAY DY — over

XY X3

neck severed in a place which does not produce fruit,
to atone for the death of the slain person, whom they
did not allow to produce fruit [i.e., to perform mitzvos
(Sifsei Chachamim)] (Rashi).

10. Since they minister to Hashem and bless the peo-
ple, they will be instrumental in obtaining forgiveness
and atonement for the people and in bringing blessing
to the Land (Sforno).

11. [See above, 17:8 note 13.] Their interaction with
people afflicted with ¢zaraas, and their involvement in
adjudicating disputes, hones their insight into human
nature, so that they might be able to identify people
acting suspiciously (ibid.). [The nature of and public-
ity accompanying the ritual would attract a crowd
and help discover the identity of the murderer (Moreh
Nevuchim 111:40, cited by Ramban).]

12. Seemingly, the coming declaration is not in response
to anything, so that Onkelos should have translated
1y as My, they shall call out, rather than pamn, they
shall respond (see above, 20:11 note 18). Marpei Lashon
explains that the elders respond to the unspoken ques-
tion that surely arises in everyone’s mind: What is the
meaning and purpose of the handwashing? They im-
mediately respond and say that just as their hands are
clean, so too are they innocent of any wrongdoing.

13. The elders are surely not suspected of having mur-
dered the victim. They mean: “We did not see the trav-
eler and had no part in allowing him to leave our city
without food provisions or without escort” (Rashi). [If
he had food, he might not have had to try and steal it,
which may have been the cause of his death. And if he
had an escort, he might have been protected from the
murderer (Divrei David, based on Rashi to Sotah 45b).]
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CHUMASH TRANSLATION

ONKELOS ELUCIDATED

8 Atone for Your people Is-
rael that You have redeemed, O
Hashem; do not place innocent
blood in the midst of Your people
Israel!” Then the blood shall be
atoned for them.

® But you shall eliminate the
innocent blood from your midst
for you shall do what is straight

in the eyes of Hashem. Hashem.

8. 1™Mnm NXuId — THE KOHANIM SHALL SAY,"
5% — “Atone for Your people Israel™
that You have redeemed, O Hashem;
do not place THE SIN OF innocent blood
the midst of Your people Israel!”

THEY SHALL RECEIVE ATONEMENT FOR THE BLOOD,'%!
9. 773n 21 07 MWK Y9N NXY —

SPILLERS OF the innocent blood from your midst"”
” 07 w7 12yn — for you shall do what is PROPER BEFORE

MY 192

N RN T —
21 D7 NI AN K71 —
OXwr Y 13 —in
X175y 1375 190" — Then

But you shall eliminate THE
TN

14. Verse 5 stated that the Kohanim shall approach, but
the passage thus far issued them no role in the ritual.
Onkelos, in accordance with the Mishnah (Sotah 46a),
teaches that their role is to say the following words. See
further, next note.

15. The use of the term Israel indicates that it is the
Kohanim (who are in a sense separate from the rest
of Israel; see Bamidbar 6:23, 27) who make this dec-
laration, as stated above (Lechem VeSimlah; see also
Marpei Lashon).

16. The Torah informs us that once the elders and the
Kohanim have made their declarations, Hashem will
forgive the people (Rashi).

17. Onkelos’ addition of the word 1w, the spillers of
[the innocent blood], is in accordance with the Baraisa
(Sotah 47Tb, cited by Rashi), which explains our verse
as follows: Even though you have performed the ritual
and have been granted atonement, that does not ab-
solve you from executing the murderer if he is ever
apprehended (Beurei Onkelos).
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Yeshayah 51:12 — 52:12 / 2%:21 — %K1 Tyw?

511 It is I,  am He Who comforts you; who are you

that you should be afraid of a man who shall
die and of the son of man who shall be set as grass?
13 And you have forgotten HASHEM, your Maker, Who
spread out the heavens and Who set the base of the
earth; yet you are continually in terror, the whole
day, of the oppressor’s fury as if he were preparing
to destroy; where then shall be the oppressor’s fury?
14 The wanderer shall be soon released, and shall not
die in the pit, nor shall his bread be lacking. '> And
I am HASHEM, your God, Who stirs up the sea and
its waves rage — HASHEM, Master of Legions, is His
Name. '® And I have placed My words in your mouth,
and with the shade of My hand have I covered you,
to implant the heavens and to set a base for the earth
and to say unto Zion, “You are My people!”

" Awaken yourself! Awaken yourselfl Arise, O
Jerusalem, you who have drunk from the hand of
HASHEM the cup of His fury, the phial of the cup of
stupefaction have you drunk, have you drained.
18 There is no guide for her among all the children she
has borne; there is no one holding her hand among all
the children she has reared. '° Two [are the calamities]
that have befallen you; who will bewail you? The
plunder and the breakage, the hunger and the sword;
with whom shall I comfort you? % Your children have
fainted, they lie at the head of all streets like a net-
ted wild ox; they are full with HASHEM’s fury, with
your God'’s rebuke. 2! Therefore, listen now to this, O
afflicted one, drunk, but not with wine.

2Thus said your Lord, HASHEM, and your God
Who will contend for His people: Behold! | have taken
from your hand the cup of stupefaction, the phial of
the cup of My fury; no longer shall you drink from it
again. 2> But [ will put it into the hand of your tormen-
tors, who have said to you, “Prostrate yourself, that
we may step over you,” who set your body as the
ground and as the street for wayfarers.

52 l\A/ake up! Wake up! Don your strength, O

Zion, don the garments of your splendor, O
Jerusalem, the Holy City, for no longer shall there
enter into you any uncircumcised or contaminated
person. 2 Shake the dust from yourself, arise, enthrone
yourself, O Jerusalem; undo the straps on your neck,
O captive daughter of Zion.

3For thus said HASHEM: Without price were you
sold, so you shall not be redeemed with money.

4 For thus said my Lord, HASHEM/ELOHIM: Egypt! My
people went down at first to sojourn there, and Assyria
oppressed them without cause. ®> And now, what do |
have here — the word of HASHEM — that My people
was purchased without price; those who rule over him
praise themselves — the word of HASHEM — and con-
tinuously, all day, My Name is blasphemed. ® There-
fore, My people shall know My Name — therefore, on
that day — for [ am the One Who speaks, here  am!

"How beautiful ascending the mountains are
the footsteps of the herald making heard, ‘“Peace!”
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heralding, “Good!” making heard, “Salvation!” say-
ing unto Zion, “Your God has reigned!”’ ® The voice of
your lookouts, they have raised a voice, together shall
they sing glad song, for every eye shall see when
HASHEM returns to Jerusalem. ° Burst forth in joy, sing
glad song together, O ruins of Jerusalem, for HASHEM
shall comfort His people; He has redeemed Jerusalem.
1Y HASHEM has bared His holy arm to the eyes of the
nations, and all ends of the earth shall see the salva-
tion of our God.

" Turn away! Turn away! Go forth from there! A
contaminated person shall you not touch! Go forth
from within it! Cleanse yourselves, O bearers of the
vessels of HASHEM. '?>But it is not in haste that you
shall go forth; nor shall you go in flight; for HASHEM
shall go before you, and the God of Israel shall be your
rear guard.
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