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92 / דברים — פרשת עקב  ז / יב־יג 

הָאִלֵּין .12 יָּא  דִּינ� יָת  בְּלוּן  דִּתְק� ף  חֳל�  It shall be that IN — וִיהֵי 

RETURN FOR[1] the fact THAT YOU WILL ACCEPT[2] these 
judgments,   יָתְהוֹן עְבְּדוּן  וְת�  and you will observe — וְתִטְּרוּן 
and perform them,   חִסְדָּא וְיָת  קְיָמָא  יָת  לָךְ  אֱלָהָךְ  יְיָ  ר   — וְיִטּ�
Hashem, your God, will safeguard for you the covenant 
and the kindness   ְאֲבָהָתָך יִּים ל�  that He swore to your — דִּי ק�
forefathers.[3]

סְגֵּינָךְ .13 וְי� וִיבָרְכִנָּךְ   He will love you, He will — וְיִרְחֲמִנָּךְ 
bless you, and He will multiply you,   ְלְדָּא דִמְעָך  וִיבָרֵךְ ו�

רְעָךְ דְא�  and He will bless the CHILD of your womb — וְאִבָּא 
and the fruit of your Land;   ְוּמִשְׁחָך מְרָךְ  וְח�  your — עִיבוּרָךְ 
grain, your wine, and your oil;   ְעָנָך וְעֶדְרֵי  תוֹרָיךְ  קְרֵי   — בּ�
the HERDS[4] of your cattle and the herds of your flocks; 

1. I.e., as a reward for. Simply understood, עֵקֶב means 
“because.” However, the root עקב also connotes a circle 
(see Yeshayah 40:4), or a cycle of events, or cause and 
effect. Accordingly, Onkelos translates it as ף -in ex ,חֳל�
change for, referring to the cause and effect of accepting 
and fulfilling Hashem’s mitzvos, in exchange for which 
Israel shall be rewarded by Hashem keeping His prom-
ise to us (Ramban).

According to Rashi, עֵקֶב means heel, referring to the 
mitzvos that people tend to be careless about; they 
trample such mitzvos with the heel. The verse thus 
means: “It shall be if you listen [even] to the mitzvos 
that people trample …” See Ramban, who connects the 
various translations.

2. When the Hebrew verb שמע is meant in the sense 
of accepting, agreeing with, or heeding, Onkelos uses 
the Aramaic root קבל. However, when the word means 

to hear with one’s ears [or to understand (as in 28:49 
below)], Onkelos uses the root שמע, which is used in 
Aramaic as well as Hebrew (Rashi to Bereishis 37:27; 
see also Teshuvos HaRashba V §55).
3. The covenant Hashem swore to the forefathers is in 
Bereishis 17:7, where He said to Avraham: אֶת הֲקִמתִֹי   ו�
חֲרֶיך� רְעֲך� א�  I will uphold My ,בְּרִיתִי . . . לִהְיוֹת לְך� לֵאלהִֹים וּלְז�
covenant … to be a God unto you and to your descen-
dants after you. Some explain that the kindness refers 
to the gift of Eretz Yisrael, mentioned in Bereishis (ibid. 
v. 8) immediately after the covenant (Sforno). Onkelos, 
however, renders the kindness as א  which refers to ,חִסְדּ�
Hashem’s Attribute of Kindness rather than a specific 
kindness, as explained above, v. 9.
4. Rashi translates פֶיך� אֲל� ר   as the offspring of your שְׁג�
cattle because ר  means that which is sent forth, as a שְׁג�
calf from its mother’s womb. In Shemos 13:12, Onkelos 
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12  It shall be because you will 
listen to these judgments, and you 
will observe and perform them, 
that Hashem, your God, will 
safeguard for you the covenant 
and the kindness that He swore 
to your forefathers. 13  He will love 
you, He will bless you and He will 
multiply you, and He will bless the 
fruit of your womb and the fruit of 
your Land; your grain, your wine, 
and your oil; the offspring of your 
cattle and the herds of your flocks; 

 

דָּשׁ  שֶׁאָדָם  לּוֹת  קּ� ה� מִּצְוֹת  ה� אִם  תִּשְׁמְעוּן.  עֵקֶב  ה  י� וְה� (יב) 
אֶת  לְך�  אֱלהֶֹיך�  ה‘  ר  מ� וְשׁ� א):  (תנחומא  תִּשְׁמְעוּן  עֲקֵבָיו  בּ�
פֶיךָ.  ר אֲל� (יג) שְׁג� (שם):  בְטָחָתוֹ  לְךָ ה� יִשְׁמוֹר  בְּרִית וגו‘.  ה�
צֹאנֶךָ.  שְׁתְּרֹת  וְע� מִמֵּעֶיהָ:  גֶּרֶת  מְשׁ� נְּקֵבָה  שֶׁה� בְּקָרְךָ,  וְלָדֵי 

(תהלים  בָשָׁן“  בִּירֵי  ”א� עשתר):  ערך  מנחם  (מחברת  פֵּירֵשׁ  חֵם  מְנ�
ה),  יד,  (בראשית  יִם“  רְנ� ק� שְׁתְּרֹת  ”ע� כְּמוֹ  צּאֹן,  ה� ר  מִבְח� יג)  כב, 
אָמְרוּ:  בּוֹתֵינוּ  וְר� עָנָךְ“.  ”וְעֶדְרֵי  תִּרְגֵּם:  וְאוּנְקְלוּס  חוֹזֶק].  [לְשׁוֹן 
פד:):  (חולין  עֲלֵיהֶן  בּ� אֶת  שְּׁרוֹת  שֶׁמְּע� שְׁתָּרוֹת,  ע� שְׁמָם  נִקְרָא  לָמָּה 

רש"י 

פרשת עקב
ם  עֲשִׂית� 
ם ו רְתּ� לֶּה וּשְׁמ� אֵ֔ טִים֙ ה� מִּשְׁפּ� ת ה� קֶב תִּשְׁמְע֗וּן א� ה | ע% י& יב וְה�

ר  אֲשׁ� סֶד  חֶ֔ וְאֶת־ה� בְּרִית֙  אֶת־ה�  ֗ לְך� יך�  אֱלהֶֹ֜ יהו֨ה  ר֩  מ� וְשׁ� ם  אֹת3

י־ י־בִטְנְך�֣ וּפְר4 ךְ פְּר4 ך� וּבֵר8 כְך�֖ וְהִרְב9ּ ר� ֔ וּב> בְך� אֲה% 
: יג ו יך� אֲבתֹ? 
ע ל נִשְׁבּ@

ך�  צאֹנֶ֔ שְׁתְּר֣תֹ  וְע�  ֙ יך� פֶ֨ ר־אֲל� שְׁג� ך�  רֶ֗ וְיִצְה� וְתִירֽשְֹׁך�֣   ֜ נְך� ֨ דְּג� ך�  תֶ֠ דְמ� א֠�

עְבְּדוּן וְת� וְתִטְּרוּן אִלֵּין ה� א יּ� דִּינ� ת י� בְּלוּן דִּתְק� ף  חֳל� וִיהֵי יב

דִּי א חִסְדּ� ת וְי� א מ� קְי� ת י� ךְ ל� ךְ ה� אֱל� יְי� ר וְיִטּ� תְהוֹן י�

א וְאִבּ� ךְ דִמְע� א לְדּ� ו� רֵךְ וִיב� ךְ סְגֵּינ� וְי� ךְ רְכִנּ� וִיב� ךְ וְיִרְחֲמִנּ� יג ךְ: ת� ה� אֲב� ל� יִּים ק�

ךְ נ� ע� וְעֶדְרֵי יךְ תוֹר� קְרֵי בּ� ךְ וּמִשְׁח� ךְ מְר� וְח� ךְ עִיבוּר� ךְ רְע� דְא�
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ן לָךְ אֲבָהָתָךְ לְמִתּ� יִּים ל� רְעָא דִּי ק� ל א�  upon the Land that He — ע�
swore to your forefathers to give to you.

יָּא .14 מְמ�  You will be the most blessed of — בְּרִיךְ תְּהֵי מִכָּל ע�
all nations;   קְרָא ר וְע�  there will be no — לָא יְהֵי בָךְ עֲק�

infertile male or infertile female among you   ְוּבִבְעִירָך — 
or among your animals.

רְעִין .15 יְיָ מִנָּךְ כָּל מ� עְדֵּי   Hashem will remove from you — וְי�
all SICKNESSES;   עְתָּא יְד� דִּי  יָּא  בִּישׁ� יִם  מִצְר� כְתְּשֵׁי  מ�  — וְכָל 

and all the harmful AFFLICTIONS[5] of Egypt that you knew 
וֵּינוּן בָּךְ   —  וְיִתֵּנִנּוּן   ,He will not put them upon you — לָא יְשׁ�
.but He will place them upon all your enemies — בְּכָל סָנְאָךְ

לָךְ .16 יָהֵב  אֱלָהָךְ  יְיָ  דִּי  יָּא  מְמ� ע� כָּל  יָת  ר  מּ� -You will AN — וּתְג�

NIHILATE[6] all the nations of Canaan that Hashem, 
your God, is giving to you;   עֲלֵיהוֹן עֵינָךְ  תְחוּס   — לָא 
your eye shall not have pity on them[7]   ח תִפְל�  וְלָא 

likewise translates שֶׁגֶר as ד  literally, offspring, but] וְל�
referring there to the womb]. Here, though, Onkelos 
translates this term as קְרֵי  the herds [of your cattle], to ,בּ�
parallel the verse’s next phrase: שְׁתְּרתֹ צאֹנֶך�  the herds ,וְע�
of your flocks (Pas’shegen; Beurei Onkelos; Lechem 
VeSimlah). [Alternatively, קְרֵי  means “the place of the בּ�
cattle,” referring to the corral or cowshed (Aruch ע‘ בקר 
[.([ג‘]

5. The term ׁש כְתּ�  pound ,כתש affliction, is from the root ,מ�
or crush. This is how Onkelos typically translates ע  ,נֶג�
affliction (e.g., Vayikra 13:3). Although דְוֵי -means “ill מ�
nesses,” the reference is to the plagues of Egypt, which 
the Torah calls ע  ,affliction (Shemos 11:1); therefore ,נֶג�
Onkelos renders it כְתְּשֵׁי  .afflictions (Nefesh HaGer; cf ,מ�
Nesinah LaGer). [Elsewhere, the Torah refers to the 

plagues of Egypt as ה חֲל�  ,sickness (Shemos 15:26) ,מ�
related to חלִֹי. See HaKesav VeHaKabbalah here and 
there for discussion.]
6. “Devour” is a metaphor for annihilation and destruc-
tion, because by devouring a thing, one destroys it; see 
also Vayikra 26:38 (Me’at Tzori; see Marpei Lashon; cf. 
Nesinah LaGer). [However, in Bamidbar 24:8, which 
speaks of devouring enemy nations, Onkelos explains 
that it means to devour their possessions — i.e., to ben-
efit from them.]
7. Since Israel’s natural inclination is toward mercy 
(Yevamos 79a), the Torah must command that no pity 
should be shown to the Canaanites [because of the 
danger they present] (R’ S. R. Hirsch; see Ramban and 
Or HaChaim).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

upon the Land that He swore to 
your forefathers to give to you. 
14  You will be the most blessed of all 
nations; there will be no infertile 
male or infertile female among you 
or among your animals. 15  Hashem 
will remove from you all sickness; 
and all the harmful illnesses of 
Egypt that you knew — He will 
not put them upon you, but He will 
place them upon all your enemies. 
16  You will devour all the nations 
that Hashem, your God, is giving 
to you; your eye shall not have pity 
on them; you shall not worship 

 

ר. שֶׁאֵינוֹ מוֹלִיד:  ק� (יד) ע�
רש"י 

ה  הְי� ת4ּ ר֥וּךְ  יד בּ� ךְ:  Kל תֶת  Lל יך�  אֲבֹת� 
ל ע  Mּאֲשֶׁר־נִשְׁב ה  ֔ מ� אֲד� Kה ל  ע֚�

יר  Oטו וְהֵס  : ך� וּבִבְהֶמְתּ? ה  Pר עֲק� 
ו ר  Qק בְך�֛ ע� ה  הְי� לאֹ־י4 ים  Sּמ ע� Kל־ה מִכּ�

עְתּ�  ֗ ד� י� ר  Uׁאֲש ים  עִ֜ ר� Kה יִם  ֨ מִצְר� דְוֵי֩  ל־מ� וְכ� ל־ח֑לִֹי  כּ� מִמְּך�֖  יהו֛ה 

ים  מִּ֗ ע� Kל־ה לְתּ& אֶת־כּ� כ� Kטז וְא : יך� ל־שֹֽׂנְא? ם בְּכ� Pנ ךְ וּנְת� ֔ ם֙ בּ� א יְשִׂימ� לֹ֤

עֲבֹד֙  
א ת ם וְלֹ֤ ינְך�֖ עֲלֵיה9 ח֥וֹס ע> א־ת� ךְ לֹֽ ן ל�֔ ֙ נֹת% יך� ר יהו֤ה אֱלהֶֹ֨ אֲשֶׁ֨

תְּהֵי בְּרִיךְ יד ךְ: ל� ן לְמִתּ� ךְ ת� ה� אֲב� ל� יִּים ק� דִּי א רְע� א� ל ע�

עְדֵּי וְי� טו ךְ: וּבִבְעִיר� א קְר� וְע� ר עֲק� ךְ ב� יְהֵי א ל� א יּ� מְמ� ע� ל מִכּ�

א עְתּ� 
יְד דִּי א יּ� בִּישׁ� יִם 
מִצְר כְתְּשֵׁי מ� ל וְכ� רְעִין מ� ל כּ� ךְ מִנּ� יְי�

א יּ� מְמ� ע� ל כּ� ת י� ר מּ� וּתְג� טז ךְ: נְא� ס� ל בְּכ� וְיִתֵּנִנּוּן ךְ בּ� וֵּינוּן יְשׁ� א ל�

ח תִפְל� א וְל� עֲלֵיהוֹן ךְ עֵינ� תְחוּס א ל� ךְ ל� הֵב י� ךְ ה� אֱל� יְי� דִּי
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טָעֲוָתְהוֹן  ,and you shall not worship their FALSE GODS — יָת 
קְלָא יְהוֹן לָךְ for THEY WILL BE a snare to you.[8] — אֲרֵי לְת�

ר בְּלִבָּךְ .17  Perhaps you will say in your heart,[9] — דִּילְמָא תֵימ�
יָּא הָאִלֵּין מִנִּי מְמ� גִּיאִין ע� -These nations are more numer“ — ס�

ous than I.   אֵיכְדֵין אִכּוּל לְתָרָכוּתְהוֹן — How will I be able to 
drive them out?”
ל מִנְּהוֹן .18 ר   !Do not fear them — לָא תִדְח�  You — אִדְּכָרָא תִּדְּכ�

must remember  רְעֹה וּלְכָל מִצְרָיִם ד יְיָ אֱלָהָךְ לְפ�  — יָת דִּי עֲב�
what Hashem, your God, did to Pharaoh and to all of Egypt.
עֵינָיךְ .19 חֲזָאָה  דִּי  בְרְבִין  ר�  The great MIRACLES[10] that — נִסִּין 

your eyes saw,   יָּא וּמוֹפְת� יָּא   and the signs and — וְאָת�
the wonders,   קֶּפְתָּא וּדְרָעָא מְרָמְמָא  ,the strong hand — וִידָא ת�

8. “They” refers to the Canaanite nations, whose exis-
tence in the Land will be a snare to Israel. The Hebrew 
uses the singular הוּא, it, to indicate that even if only 
one of the Canaanite nations is not destroyed, it will 
pose a danger. Onkelos, however, refers to them in the 
plural.

According to Ibn Ezra, the end of the verse refers 
to the false gods of the Canaanites; the use of the sin-
gular indicates that each and every one of these idols 
is a snare. Onkelos, though, cannot be referring to the 
false gods, because he uses the masculine form of they 
will be, יְהוֹן, and if the reference were to the false gods 
he would have used the feminine form, ן  Beurei) יֶהֶוְי�
Onkelos; Me’at Tzori). See Shemos 23:33 with note 48.
9. The word כִּי has four possible meanings, one of 
which is א  perhaps or lest (see Gittin 90a, with ,דִּילְמ�
Rashi). Moshe warns Israel against being afraid of the 
Canaanite nations: “Lest you say in your heart” that 

the nations are too powerful — do not say that! Rather: 
“Do not fear them!” (see Rashi).

Another version of Onkelos reads אֲרֵי, which gener-
ally means when or that. Rashi (Gittin ibid.) explains 
that אֲרֵי is simply the Aramaic equivalent of כִּי, with all 
its various meanings; accordingly, since the meaning of 
 in our verse is “perhaps,” that is what Onkelos means כִּי
as well when he translates it as אֲרֵי. See also Teshuvos 
Rashi §251, cited by Me’at Tzori. Cf. Aruch ע‘ אי.

Alternatively, אֲרֵי here means if or when, which is an-
other of the four possible meanings of כִּי. The verse is un-
derstood as follows: “When” Israel fears the Canaanite 
nations, and realizes that they cannot conquer these 
nations on their own, but must have Divine assistance, 
then Israel need not fear, for Hashem will aid them, as 
He did in Egypt (Lechem VeSimlah, based on Shelah; 
see Sforno for another approach; see Shaarei Aharon).
10. See above, 4:34 note 54.

ONKELOS ELUCIDATED CHUMASH TRANSLATION

their gods, for it is a snare to you.
17  Perhaps you will say in your 

heart, ‘‘These nations are more 
numerous than I; how will I be 
able to drive them out?’’

18  Do not fear them! You must 
remember what Hashem, your 
God, did to Pharaoh and to all 
of Egypt. 19 The great challenges 
that your eyes saw, and the 
signs, the wonders, the strong 
hand, and the outstretched arm  

הוּא,  ”דִּלְמָא“  לְשׁוֹן  כָּרְחֲךָ  ל  ע� בְךָ.  בִּלְב� ר  תֹאמ� כִּי  (יז-יח) 
ל  א� לְהוֹרִישָׁם,  ל  אוּכ� לאֹ  בִּים  ר� שֶׁהֵם  מִפְּנֵי  בִּלְבָבְךָ  ר  תֹאמ� שֶׁמָּא 
מִשְּׁאָר  ת  ח� בְּא� לְפָרְשׁוֹ  יִתָּכֵן  וְלאֹ  מֵהֶם.  א  לאֹ תִיר� כֵּן,  ר  תֹּאמ�
מֵהֶם:  תִירָא  לאֹ  שׁוּב  עָלָיו  שֶׁיִּפּוֹל  ט.),  (תענית  ”כִּי”  שֶׁל  לְשׁוֹנוֹת 

ד,  (שמות  לְנָחָשׁ“  יְהִי  ”ו� כְּגוֹן  אֹתֹת.  וְה� נִסְיוֹנוֹת:  סֹּת.  מּ� (יט) ה�
מּוּפְלָאוֹת:  כּוֹת ה� מּ� מֹּפְתִים. ה� י�בָּשֶׁת“ (שם ט): וְה� ג), ”וְהָיוּ לְדָם בּ�
ה. זוֹ  נְּטוּי� זְּרֹע� ה� דֶּבֶר (ספרי שלח קטו): וְה� ה. זוֹ ה� ק� חֲז� ד ה� יּ� וְה�

ת בְּכוֹרוֹת:  כּ� חֶרֶב (שם) שֶׁל מ� ה�

רש"י 

ר֙  תֹאמ� י  Yּךְ:  ס  יז  כ Kל ה֖וּא  שׁ  Zי־מוֹק כ4ּ ם  הֵיהֶ֔ אֶת־אֱלֹ֣

ם:  Kׁלְהֽוֹרִיש ל  אוּכ@ ה  Lאֵיכ נִּי  מִמ9ּ לֶּה  א] ה� ם  גּוֹי\ ה� ים  בּ[ ר�  ֔ בְך� בִּלְב&

יהו֣ה  ה֙  שׂ� אֲשֶׁר־ע� ת  א� ר  תִּזְכֹּ֗ כֹ֣ר  ז� ם  מֵה9 א  Pתִיר א  יח לֹ֥

א֣וּ  אֲשֶׁר־ר� ת  גְּדֹלֹ֜ ה� סֹּ֨ת  מּ� יט ה� יִם:  Kל־מִצְר וּלְכ� רְעֹ֖ה  לְפ� יך�  אֱלהֶֹ֔

֔ה  נְּטוּי� ה� זְּר֣עֹ�  וְה� ה֙  ק� חֲז� 
ה יּ̀ד  וְה� מֹּֽפְתִים֙  וְה� ת  אֹתֹ֤ Kוְה עֵינֶ֗יך� 

ר תֵימ� א *דִּילְמ� יז ךְ: ל� יְהוֹן א קְל� לְת� אֲרֵי תְהוֹן עֲו� ט� ת י�

כוּתְהוֹן: ר� לְת� אִכּוּל אֵיכְדֵין מִנִּי אִלֵּין ה� א יּ� מְמ� ע� גִּיאִין ס� ךְ בְּלִבּ�

יְי� ד עֲב� דִּי ת י� ר תִּדְכ� א ר� **אִדְּכ� מִנְּהוֹן ל תִדְח� א ל� יח

ה חֲז�א� דִּי בְרְבִין ר� נִסִּין יט יִם: Kמִצְר ל וּלְכ� רְעֹה לְפ� ךְ ה� אֱל�

א מְמ� מְר� א ע� וּדְר� א קֶּפְתּ� ת� א וִיד� א יּ� וּמוֹפְת� א יּ� ת� וְא� יךְ עֵינ�
ר *נ"א: אֲרֵי **נ"א: מִדְכּ�
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and the UNPRAISED arm   ְאֱלָהָך יְיָ  פְּקָךְ  א�  with which — דִּי 
Hashem, your God, took you out of Egypt;   ְעְבֵּד יְיָ אֱלָהָך  כֵּן י�
תְּ דָּחֵל מִקֳּדָמֵיהוֹן יָּא דִּי א� מְמ�  ,so shall Hashem, your God — לְכָל ע�
do to all the nations whom you fear.
ף יָת עֲרָעִיתָא יְגָרֵי יְיָ אֱלָהָךְ בְּהוֹן .20  Also the hornet[11] will — וְא�

Hashem, your God, INCITE AGAINST them,[12]  ד דְּיֵיבְדוּן  ע�
 until THOSE WHO HAVE REMAINED and — דְּאִשְׁתְּאָרוּ וּדְאִטְּמָרוּ מִקֳּדָמָךְ
THOSE WHO HAVE HIDDEN THEMSELVES perish from before you.
מִקֳּדָמֵיהוֹן .21 ר  תִתְּב�  You shall not allow your spirit to — לָא 

become broken before them,   ְאֲרֵי יְיָ אֱלָהָךְ שְׁכִנְתֵּהּ בֵּינָך — 
for Hashem, your God, HIS SHECHINAH is among you,   אֱלָהָא 
בָּא וּדְחִילָא .a great and awesome God — ר�
מִקֳּדָמָךְ .22 הָאִלֵּין  יָּא  מְמ� ע� יָת  אֱלָהָךְ  יְיָ   Hashem, your — וִיתָרֵךְ 

God, will DRIVE OUT[13] these nations from before you 

11. Some explain that א עִית� -means, the one that encoun עֲר�
ters (see Onkelos below, 25:18), referring to the tzirah’s 
attack method of flying into the face of its victims (R’ Hai 
Gaon in his commentary to Machshirin 6:4; Aruch ערך 
 Rabbeinu Bachya here). Alternatively, the Aramaic ;צרע
parallels the Hebrew ה  replaced with צ with the letter ,צִרְע�
 as often occurs (Me’at Tzori, citing Tirgem Avraham to ,ע
Shemos 23:28). See further, our note 44 to Shemos ibid.
12. Here, Onkelos translates שלח as גרי, incite. But in an-
other verse that mentions the hornet — ה צִּרְע� חְתִּי אֶת ה� ל�  וְשׁ�
נֶיך� ת Onkelos translates as — (Shemos 23:28) לְפ� ח י�  וְאֶשְׁל�
ךְ מ� קֳד� א  עִית�  .and I shall “send” the hornet before you ,עֲר�
Indeed, in various places, Onkelos varies, sometimes 
translating גרי, and sometimes שלח, the same as the 
Hebrew (see, e.g., Shemos 8:17 and Vayikra 26:22).

Beurei Onkelos explains that where the creature in 
question is currently not present, and must be sent from 
elsewhere, Onkelos uses שלח, send. But where the crea-
ture is currently here, the point is that it is being incited 

to attack; therefore, Onkelos translates גרי, incite. In the 
earlier verse, the hornet swarm had not yet arrived; 
Hashem was promising to bring them in the future to 
attack Sichon and Og, on the eastern side of the Yarden 
(see Rashi there). Therefore, Onkelos translates: ח  ,וְאֶשְׁל�
and I shall send. Our verse, though, was stated after the 
defeat of Sichon and Og, when the hornets had already 
arrived, and Hashem was promising that they would 
also attack the Canaanites across the Yarden; therefore, 
Onkelos translates: רֵי  will incite. See Nesinah [He] ,יְג�
LaGer and Nefesh HaGer for another approach.

[The above assumes that the tzirah mentioned here 
are the same as the tzirah that attacked Sichon and 
Og. Others say that there were two groups of tzirah, 
the ones that attacked Sichon and Og (discussed in 
Shemos ibid.), and these tzirah that would aid Israel in 
conquering the Land of Canaan (see Sotah 36a; Rashi, 
Shemos ibid.; see our note 44 there).]
13. The word ל שׁ�  means “He will remove.” Onkelos וְנ�

ONKELOS ELUCIDATED CHUMASH TRANSLATION

with which Hashem, your God, 
took you out — so shall Hashem, 
your God, do to all the nations 
whom you fear. 20  Also the hornet 
will Hashem, your God, send 
among them, until the survivors 
and hidden ones perish from be-
fore you. 21  You shall not become 
broken before them, for Hashem, 
your God, is among you, a great 
and awesome God.

22  Hashem, your God, will cast 
away these nations from before you 

 

מְּאָה אֶת עֵינֵיהֶם בְּכָל מָקוֹם שֶׁהָיוּ נִּסְתָּרִים שָׁם (סוטה לו.):  סְתָּן וּמְס� ה. מִין שֶׁרֶץ הָעוֹף, שֶׁהָיְתָה זוֹרֶקֶת בָּהֶם מָרָה וּמְסָר� צִּרְע� (כ) ה�
רש"י 

ל־ לְכ�  ֙ יך� אֱלהֶֹ֨ יהו֤ה  ה  עֲשֶׂ֞ 
ן־י כּ> יך�  אֱלה9ֹ יהו֣ה  אֲך�֖  הוֹצ4 ר  אֲשׁ�

ח  eּל יְשׁ� ה  ֔ צִּרְע� אֶת־ה� ם֙  כ וְג� ם:  מִפְּנֵיה? א  ר] י� ה  Lּת אֲשֶׁר־א� ים  מִּ֔ ע� ה&

 : יך� נ? מִפּ� ים  gר נִּסְתּ� וְה� ים  ר[ נִּשְׁא� ה� ד  ד־אֲבֹ֗ ע� ם  ב3ּ יך�  אֱלהֹ� יהו֥ה 

ד֖וֹל  גּ� ל  hא ך�  בְּקִרְבֶּ֔  ֙ יך� אֱלהֶֹ֨ י־יהו֤ה  כ4ּ ם  מִפְּנֵיה9 עֲרֹ֖ץ  
ת א  כא לֹ֥

יך�  נ� מִפּ� ל  jא ה� ם  גּוֹי\ אֶת־ה� יך�  אֱלהֶֹ֜ יהו֨ה  ל֩  שׁ� כב וְנ�  ♪ א:  Kוְנוֹר

ל לְכ� ךְ ה� אֱל� יְי� עְבֵּד י� כֵּן ךְ ה� אֱל� יְי� ךְ פְּק� א� דִּי

רֵי יְג� א עִית� עֲר� ת י� ף וְא� כ מֵיהוֹן: מִקֳּד� חֵל דּ� תְּ א� דִּי א יּ� מְמ� ע�

ךְ: מ� מִקֳּד� רוּ וּדְאִטְּמ9 רוּ דְּאִשְׁתְּא9 דְּיֵיבְדוּן ד ע� בְּהוֹן ךְ ה� אֱל� יְי�

א בּ� ר� א ה� אֱל� ךְ שְׁכִנְתֵּהּ בֵּינ� ךְ ה� אֱל� יְי� אֲרֵי מֵיהוֹן מִקֳּד� ר תִתְּב� א ל� כא

ךְ מ� מִקֳּד� אִלֵּין ה� א יּ� מְמ� ע� ת י� ךְ ה� אֱל� יְי� רֵךְ וִית� כב א: וּדְחִיל�
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 you — לָא תִכּוּל לְשֵׁיצָיוּתְהוֹן בִּפְרִיעַ   ;little by little — זְעֵר זְעֵר
will not be able to destroy them quickly,[14]   ְדִּילְמָא תִסְגֵּי עֲלָך 
ת בָּרָא lest the beasts of the WILD increase against you.[15] — חֵיו�

 Hashem, your God, will deliver — וְיִמְסָרִנּוּן יְיָ אֱלָהָךְ קֳדָמָךְ .23
them before you,   ב ר� שִׁגּוּשׁ  גֵּשִׁנּוּן  -and will con — וִישׁ�

found them with great confusion,   דְּיִשְׁתֵּיצוֹן ד   until — ע�
they are destroyed.

בִּידָךְ .24 לְכֵיהוֹן  מ� ר   He will deliver their kings into — וְיִמְס�
your hand   יָּא שְׁמ� מִתְּחוֹת  שִׁמְהוֹן  יָת   and you — וְתוֹבֵד 

shall obliterate their name from under the heaven;   לָא 
ד אֱנָשׁ קֳדָמָךְ תּ�  no PERSON[16] will stand up before you[17] — יִתְע�
ד דִּתְשֵׁיצֵי יָתְהוֹן .until YOU WILL DESTROY them — ע�

לְמֵי טָעֲוָתְהוֹן תּוֹקְדוּן בְּנוּרָא .25  The IMAGES[18] of their FALSE — צ�

GODS you shall burn in fire;   הֲבָא וְד� סְפָּא  כּ� חְמֵד  ת�  לָא 

translates according to context: ְרֵך  .He will drive out ,וִית�
See above, v. 1.
14. For discussion of the term �בִּפְרִיע, see 4:26 note 41, 
and 9:12 note 22.
15. At the time, Israel was not numerous enough to 
fill the entire Eretz Yisrael. Had the Canaanites been 
driven out all at once, parts of the land would have 
been uninhabited, and thus would have become popu-
lated by wild beasts. Therefore, Hashem said that He 
would not drive out all the Canaanites until Israel’s 
population had increased sufficiently to populate the 
Land (Shemos 23:29-30, with Rashi).
16. The Hebrew ׁאִיש means “man,” and is usually trans-
lated ר שׁ In this case, Onkelos translates .גְּב�  ,person ,אֱנ�

to indicate that the Canaanite women, who practiced 
witchcraft, also would not stand up against Israel 
(Chalifos Semalos, based on Sifrei to 11:25 below; see 
Me’at Tzori).

17. Onkelos often translates the Hebrew root יצב (as 
in צֵּב -which denotes “standing” (see, for ex ,קום as (יִתְי�
ample, above, 5:28). Here, though, he translates ד תּ�  ,יִתְע�
which refers to standing in anticipation, preparing for 
something that is to come (see Shemos 2:4, and our 
note 7 there). The Canaanites’ fear would be so great 
that they would not even be able to organize them-
selves to stand ready for war (Lechem VeSimlah; see 
below, 9:2 note 5).

18. See above, 4:16 note 27.

ONKELOS ELUCIDATED CHUMASH TRANSLATION

little by little; you will not be able 
to destroy them quickly, lest the 
beasts of the field increase against 
you. 23  Hashem, your God, will 
deliver them before you, and will 
confound them with great confu-
sion, until they are destroyed. 
24  He will deliver their kings into 
your hand and you shall obliter-
ate their name from under the 
heaven; no man will stand up be-
fore you until you have destroyed 
them. 25  The carved images of 
their gods you shall burn in fire; 
you shall not covet silver and gold 

 

עוֹשִׂין  אִם  הֲלאֹ  ו� דֶה.  שּׂ� ה� ת  יּ� ח� לֶיך�  ע� תִּרְבֶּה  פֶּן  (כב) 
שָּׂדֶה  ה� ת  יּ� ”וְח� ר  שֶׁנֶּאֱמ� יָּה,  ח� ה� מִן  מִתְיָרְאִין  אֵין  מָקוֹם  שֶׁל  רְצוֹנוֹ 
חֲטוֹא  שֶׁעֲתִידִין ל� לְפָנָיו  הָיָה  גָּלוּי  אֶלָּא  (איוב ה, כג),  לָךְ“  הָשְׁלְמָה 
חֲרוֹנָה  ץ כּוּלּוֹ לְפִי שֶׁאֵין מֶ‘‘ם א� ם. נָקוּד קָמ� מ� (ספרי נ): (כג) וְה�

(שמות  מִצְרָיִם“  חֲנֵה  מ� אֵת  יָּהָם  [”ו� כְּמוֹ  הוּא  הֲרֵי  ו� יְסוֹד,  ה� מִן 
כח,  (ישעיה  עֶגְלָתוֹ“  ל  גִּלְגּ� ם  ”וְהָמ� אֲבָל  אוֹתָם“,  ”וְהָם  כד)],  יד, 
שֶׁל  ל  פֹּע� כִּשְׁאָר  תָּח,  פּ� וְחֶצְיוֹ  ץ  קָמ� חֶצְיוֹ  לְפִיכָךְ  יְסוֹד,  כּוּלּוֹ  כח) 

שָׁלשֹׁ אוֹתִיּוֹת: 

רש"י 

ת  Mּי ח� יך�  ל� ע� ה  פֶּן־תִּרְבּ� ר  הֵ֔ מ� ם  לּתֹ& כּ� ל֙  תוּכ� א  לֹ֤ ט  מְע3 ט  מְע8

ה  גְדֹל�֔ ה  מְהוּמ& ם֙  מ� וְה� יך�  נ9 לְפ� יך�  אֱלהֹ� יהו֥ה  ם  mנ כג וּנְת� ה:  ד? שּׂ� ה�

ם  ֔ אֶת־שְׁמ� דְתּ&  אֲב� 
וְה ך�  דֶ֔ בְּי� לְכֵיהֶם֙  מ� ן  oת כד וְנ� ם:  Kמְד Kּׁהִש ד  ע@

ם:  Kאֹת דְך�֖  הִשְׁמ4 ד  Mע נֶ֔יך�  בְּפ� אִישׁ֙  ב  hּצ א־יִתְי� לֹֽ יִם  מ3 שּׁ� ה� ת  ח� מִתּ@

ה̀ב  וְז� סֶף  כֶּ֨ חְמֹד֩  א־ת� לֹֽ שׁ  qא בּ� תִּשְׂרְפ֣וּן  ם  הֵיה� אֱלֹֽ י  hכה פְּסִיל

ת חֵיו� ךְ עֲל� תִסְגֵּי א דִּילְמ� יע� בִּפְר4 יוּתְהוֹן לְשֵׁיצ� תִכּוּל א ל� זְעֵר זְעֵר

ב ר� שִׁגּוּשׁ גֵּשִׁנּוּן וִישׁ� ךְ מ� קֳד� ךְ ה� אֱל� יְי� רִנּוּן וְיִמְס� כג א: ר� בּ�

שִׁמְהוֹן ת י� וְתוֹבֵד ךְ בִּיד� לְכֵיהוֹן מ� ר וְיִמְס� כד דְּיִשְׁתֵּיצוֹן: ד ע�

תְהוֹן: י� דִּתְשֵׁיצֵי ד ע� ךְ מ� קֳד� שׁ אֱנ� ד תּ� יִתְע� א ל� א יּ� שְׁמ� מִתְּחוֹת

א הֲב� וְד� א סְפּ� כּ� חְמֵד ת� א ל� א בְּנוּר� תּוֹקְדוּן תְהוֹן עֲו� ט� לְמֵי צ� כה
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לָךְ ב  וְתִסּ� עֲלֵיהוֹן   you shall not covet the silver and gold — דִי 
THAT IS upon them to adorn them and take it for yourself,[19]  
 אֲרֵי  lest you be ensnared because of it,[20] — דִּילְמָא תִּתְּקֵל בֵּהּ
הוּא אֱלָהָךְ  ייָ  דּ� ק  ח�  for it is REPULSIVE[21] to Hashem, your — מְר�
God.

לְבֵיתָךְ .26 ק  ח� דִּמְר� תָעֵל   And you shall not bring THAT — וְלָא 

WHICH IS REPULSIVE into your home[22]   ּוּתְהֵי חֶרְמָא כְּוָתֵה 
— and become banned like it;[23]   ּקְּצִנֵּה קָּצָא תְשׁ�  you shall — שׁ�
surely abhor it   ּחֲקִנֵּה תְּר� חָקָא  -and you shall surely DIS — וְר�

TANCE it,   אֲרֵי חֶרְמָא הוּא — for it is forbidden.

8.
קֵּד לָךְ יוֹמָא דֵין .1 פְקֶדְתָּא דִּי אֲנָא מְפ� -The entire command — כָּל תּ�

ment[1] that I command to you this day   תִּטְּרוּן לְמֶעְבָּד — 

19. Not only must the idol itself be burned, but even 
its adornments are prohibited for benefit [and must 
therefore be disposed of] (Ramban).
20. The gold and silver that adorns the idol is a great 
danger, because it can lead a person to idolatry, for if 
one becomes wealthy through the idol’s adornments, he 
might attribute his success to the idol [and worship it] 
(Sforno). See Chizkuni for another approach.

Onkelos adds the word דִי, that is [upon them]. 
Without this, one might have translated the phrase 
עֲלֵיהֶם ב  ה� וְז� כֶּסֶף  חְמדֹ  ת�  as follows: you shall not covet לאֹ 
silver and gold “for” them; meaning, you shall not ac-
cept a payment of silver and gold in exchange for pre-
serving the idols and not burning them, as in fact Ibn 
Ezra explains. Onkelos rejects this interpretation, and 
therefore adds דִי, that is [upon them], to clarify that the 
verse forbids taking silver and gold adornments that 
are on the idol. See also Ramban (Me’at Tzori).
21. Literally, distanced.

22. Meaning, you shall not have anything of an idol 
in your possession to derive benefit from it (Sefer 
HaChinuch, Mitzvah 429).
23. This means that if you derive benefit from the idol 
by selling or exchanging it, the money or item you 
receive for it is “prohibited like it” (see Avodah Zarah 
54b).
1. The term ה  commandment, is used here to refer to ,מִצְו�
the body of commandments as a whole, i.e., the Torah; 
the verse means, “The entire body of law contained in 
the Torah … you shall take heed to do.” Thus, ה מִּצְו� ל ה�  ,כּ�
the entire commandment, is another way of saying, ל  כּ�
מִּצְותֹ -all the commandments. This is the simple mean ,ה�
ing. [See below, 11:22, where the parashah concludes 
with a similar verse.] The Midrash (Tanchuma 6), 
though, derives an additional moral lesson from the 
wording ה מִּצְו� ה� ל   the entire commandment: If you ,כּ�
started a mitzvah, be sure to finish it (Rashi, as ex-
plained by Mizrachi and Gur Aryeh).
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upon them and take for yourself, 
lest you be ensnared because of 
it, for it is an abomination to 
Hashem, your God. 26  And you 
shall not bring an abomina-
tion into your home and become 
banned like it; you shall surely 
abhor it and you shall surely 
abominate it, for it is banned.

8.
1  The entire commandment 

that I command to you today 
you shall be careful to do, 

 

לְתָּ בְּמִצְוָה  גָּדָה: אִם הִתְח� שׁ א� ה. כִּפְשׁוּטוֹ. וּמִדְר� מִּצְו� ל ה� (א) כּ�
גּוֹמְרָהּ,  ה� שֵׁם  ל  ע� אֶלָּא  מִּצְוָה  ה� נִקְרֵאת  שֶׁאֵינָהּ  אוֹתָהּ,  גְּמוֹר 
יִם קָבְרוּ  צְמוֹת יוֹסֵף אֲשֶׁר הֶעֱלוּ בְנֵי יִשְׂרָאֵל מִמִּצְר� ר ”וְאֶת ע� שֶׁנֶּאֱמ�

עֲלוֹתָם  סֵּק בָּהֶם לְה� דּוֹ נִתְע� הֲלאֹ משֶֹׁה לְב� בִשְׁכֶם“ (יהושע כד, לב), ו�
יִשְׂרָאֵל,  וּגְמָרוּהָ  לְגּוֹמְרָהּ,  הִסְפִּיק  שֶׁלּאֹ  לְפִי  אֶלָּא  יט),  יג,  (שמות 

ל שְׁמָם (תנחומא ו):  נִקְרֵאת ע�

רש"י 

יך�  אֱלהֹ� יהו֥ה  ת  eתֽוֹעֲב י  Oּכ בּ֔וֹ  שׁ  rק תִּוּ� ן  פֶּ֚ ךְ  ל�֔ חְתּ&  ק� Kוְל עֲלֵיהֶם֙ 

מֹ֑הוּ  כּ� רֶם  ח] ית�  י\ וְה� ך�  אֶל־בֵּיתֶ֔ ה֙  תֽוֹעֵב� יא  Yב א־ת� כו וְלֹֽ הֽוּא: 

פ  הֽוּא:  רֶם  hכִּי־ח נּוּ  עֲב� 
| תְּת ב  hע וְת� נּוּ  sקְּצ | תְּשׁ� ץ  tּק שׁ�

עֲשׂ֑וֹת  
ל תִּשְׁמְר֣וּן  יּ֖וֹם  ה� וְּך�֛  מְצ� י  Oנֹכ Kא ר  אֲשֶׁ֨ ֗ה  מִּצְו� ל־ה� א כּ� [ח] 

ךְ ה� אֱל� יי� דּ� ק ח� מְר� אֲרֵי בֵּהּ תִּתְּקֵל א דִּילְמ� ךְ ל� ב וְתִסּ� דִי עֲלֵיהוֹן

תֵהּ כְּו� א חֶרְמ� וּתְהֵי ךְ לְבֵית� ק ח� דִּמְר� עֵל ת� א וְל� כו הוּא:

הוּא: א חֶרְמ� אֲרֵי חֲקִנֵּהּ תְּר� א ק� ח� וְר� קְּצִנֵּהּ תְשׁ� א צ� קּ� שׁ�

ד לְמֶעְבּ� תִּטְּרוּן א  יוֹמ�
>דֵין קֵּד  מְפ�

ךְ >ל� א אֲנ� דִּי א פְקֶדְתּ� תּ� ל כּ� א ח
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you shall be careful to do,   בְּדִיל דְּתֵיחוֹן וְתִסְגּוֹן — so that you 
will live and increase,   רְעָא  and enter — וְתֵעֲלוּן וְתֵירְתוּן יָת א�
and take possession of the Land   אֲבָהָתְכוֹן יִּים יְיָ ל�  that — דִּי ק�
Hashem swore to give to your forefathers.

ר יָת כָּל אָרְחָא .2  You shall remember the entire road — וְתִדְכּ�
דְבְּרָא רְבְּעִין שְׁנִין בְּמ� בְּרָךְ יְיָ אֱלָהָךְ דְּנָן א�  ,on which Hashem — דִּי ד�

your God, led you these forty years in the Wilderness   בְּדִיל 
נָּיוּתָךְ סָּיוּתָךְ   ,so as to afflict you — לְע� ע   ,to test you — לְנ�  לְמִדּ�
ר פִּקּוֹדוֹהִי   to know what is in your heart,[2] — יָת דִּי בְלִבָּךְ  הֲתִטּ�
לָא  ,whether you would observe His commandments — אִם 
or not.

כְפְּנָךְ .3 וְא� נְּיָךְ   He afflicted you and let you hunger,[3] — וְע�
עְתָּא וְלָא יְדָעוּ אֲבָהָתָיךְ נָּא דִּי לָא יְד�  and He fed you — וְאוֹכְלָךְ יָת מ�

the manna that you did not know nor did your forefathers 
know,   ְבְּדִיל לְאוֹדָעוּתָך — in order to let y ou know   אֲרֵי לָא 
אֱנָשָׁא ם  יּ� מִתְק� בִלְחוֹדֽוֹהִי  חְמָא  ל� ל   that not by bread alone IS — ע�

2. Hashem already knew what was in their hearts. 
Ramban (Bereishis 22:1, Shemos 16:4) states that when-
ever Hashem “tests” a person, the purpose is surely not 
to learn whether he is up to the test, but rather, to bring 
his inner goodness out into the open; that is, to let the 
potential that is in his heart develop into an actual deed. 
As far as the term ת ע� ד� -in our verse, numerous com ל�
mentators explain that the meaning is to make known. 
Hashem tested the Jewish people in the Wilderness in 
order to make known to the nations the goodness in their 
hearts, so that all would recognize their worthiness and 

see the virtue of serving Hashem (Rabbeinu Bachya; 
Rambam, Moreh Nevuchim 3:24; see also Sforno).

This approach is seemingly supported by Onkelos, 
who translates ת ע� ד� ע as ל� -Generally, Onkelos ex .לְמִדּ�
presses Hashem’s knowing as י מ� קֳד�  it is revealed ,גְּלֵי 
before Me (see, for example, Shemos 3:7, below, 31:21) 
[to avoid the implication that Hashem did not know 
beforehand]. By deviating from his usual translation, 
Onkelos implies that the meaning here is not to know, 
but to make known (Me’at Tzori).
3. Israel was afflicted by having to journey through the 
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so that you will live and increase, 
and enter and take possession of 
the Land that Hashem swore to 
your forefathers. 2  You shall re-
member the entire road on which 
Hashem, your God, led you these 
forty years in the Wilderness 
so as to afflict you, to test you, 
to know what is in your heart, 
whether you would observe His 
commandments or not. 3  He af-
flicted you and let you hunger, 
and He fed you the manna that 
you did not know, nor did your 
forefathers know, in order to 
let you know that not through 
bread alone does a person live; 

 

חֲרָיו:  רְהֵר א� סֵּהוּ וְלאֹ תְה� יו. שֶׁלּאֹ תְנ� (ב) הֲתִשְׁמֹר מִצְוֹת�
רש"י 

ע  Mּרֶץ אֲשֶׁר־נִשְׁב ֔ א� ם אֶת־ה� Uּירִשְׁת אתֶם֙ ו4 ם וּב� חְי֜וּן וּרְבִיתֶ֗ ן ת4ּ ע� ֨ לְמ�

יהו֧ה   ֜ יכְך� ר הוֹל4 אֲשֶׁ֨ רֶךְ  דֶּ֗ ל־ה� אֶת־כּ� רְתּ&  כ� Kב וְז ם:  אֲבֹֽתֵיכ? 
יהו֖ה ל

 ֗ תְך� סֹּֽ לְנ�  ֜ תְך� נֹּֽ ע� ן  ע� ֨ לְמ� ר  מִּדְב3ּ בּ� ה  Pנ שׁ� ים  ע\ רְבּ� א� ה  sז יך�  sֹאֱלה

א:  אִם־לֹֽ כ']  [מצותו  יו  Pמִצְוֹת הֲתִשְׁמֹ֥ר  בְך�֛  Kבִּלְב ר  zׁת אֶת־אֲש ע� ֜ ד� ל�

דְע֖וּן  Kא י עְתּ� וְלֹ֥ ֔ ד� א־י� ר לֹֽ Uׁן֙ אֲש מּ� לְך�֤ אֶת־ה� אֲכ4 
יּ ֒ ו� ך� רְעִבֶ֒ יּ� ֘ ו� נְּך� יְע� ג ו�

ם  ֔ ד� א� Kה ה Uחְי י4 דּוֹ֙  לְב� חֶם  לּ~ ל־ה� א ע� י לֹ֣ כִּ֠  ֗ יעֲך� ן הוֹד4 ע� יך� לְמ8 אֲבֹת9

יִּים ק� דִּי א רְע� א� ת י� וְתֵירְתוּן וְתֵעֲלוּן וְתִסְגּוֹן דְּתֵיחוֹן בְּדִיל

יְי� ךְ בְּר� ד� דִּי א רְח� א� ל כּ� ת י� ר וְתִדְכּ� ב תְכוֹן: ה� אֲב� ל� יְי�

ךְ יוּת� סּ� לְנ� ךְ יוּת� נּ� לְע� בְּדִיל א דְבְּר� בְּמ� שְׁנִין רְבְּעִין א� ן דְּנ� ךְ ה� אֱל�

א: ל� אִם פִּקּוֹדֽוֹהִי ר הֲתִטּ� ךְ בְלִבּ� דִּי ת י� ע לְמִדּ�

עוּ Kיְד א וְל� א עְתּ� 
יְד א ל� דִּי א נּ� מ� ת י� ךְ וְאוֹכְל� ךְ כְפְּנ� וְא� ךְ נְּי� וְע� ג

א שׁ� אֱנ� ם יּ� מִתְק� בִלְחוֹדֽוֹהִי א חְמ� ל� ל ע� א ל� אֲרֵי ךְ עוּת� לְאוֹד� בְּדִיל יךְ ת� ה� אֲב�
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MANKIND SUSTAINED;   ר מִן קֳדָם יְיָ חָיֵי אֱנָשָׁא פָּקוּת מֵימ� ל כָּל א�  אֲרֵי ע�
— rather,[4] by all that emerges THROUG H THE WORD that comes 
FROM BEFORE Hashem does MANKIND live.[5]

ת מִנָּךְ .4  Your garment did not wear out FROM — כְּסוּתָךְ לָא בְלִיא�

YOU[6]   ּיְחִיפו לָא   and your SHOES DID NOT RUB — וּמְסָנָיךְ 

OUT,[7]   רְבְּעִין שְׁנִין .all these forty years — דְּנָן א�
ע עִם לִבָּךְ .5  אֲרֵי   And you should know with your heart — וְתִדּ�

בְּרֵהּ יָת  בְרָא  גּ� לֵּף  מ� דִי   that just as a father TEACHES — כְּמָא 

his son,   ְלָך לֵּף  מ� אֱלָהָךְ   Hashem, your God, TEACHES — יְיָ 

you.[8]

Wilderness. They were left to hunger in the period be-
fore the manna fell (Ibn Ezra). Alternatively, even after 
receiving the manna, they hungered for other, ordinary 
foods (Rabbeinu Bachya; see Ibn Ezra).

4. The word כִּי has four possible meanings, one of 
which is א  rather or but (Gittin 90a). The word ,אֶלּ�
 in our verse means כִּי and since ,כִּי is Aramaic for אֲרֵי
“rather,” this is also the meaning of אֲרֵי here (see Rashi 
to Gittin ibid.; Teshuvos Rashi §251; see above, 7:17 
note 9). See Shemos 23:24, 34:13 for other examples of 
this usage.

5. The lesson of the manna, a miraculous food, is that 
the ultimate source of man’s sustenance is not physi-
cal, but the spiritual force that emanates from the word 
of Hashem (see Ramban and Ibn Ezra).

The word יִחְיֶה (related to “life”) appears twice in 
this verse, but Onkelos renders the first as ם יּ� -sus ,מִתְק�
tained, and the second as יֵי  live. Me’at Tzori suggests ,ח�
the following explanation: In the first case, the verse 
refers to the physical nourishment of bread, so Onkelos 
uses ם יּ�  sustained. In the latter case, though, the ,מִתְק�
reference is to the spiritual nourishment of the word of 
Hashem, so Onkelos uses יֵי  ,live, referring to the true ,ח�
spiritual source of all life (see further, Malbim).

6. I.e., from your prolonged use of it, which would usu-
ally cause clothing to wear out.

7. The Hebrew ה צֵק� ב� לאֹ  גְלְך�   means, “and your foot וְר�
did not swell” (Rashi). This could mean that despite 
extensive journeying, their bare feet did not become 
swollen. But Onkelos translates it as: your shoes did 
not rub out (Rabbeinu Bachya), based on the parallel 
verse below (29:4): גְלֶך� ר� ל  מֵע� ה  לְת� ב� לאֹ  לְך�  ע�  and your ,וְנ�
shoe did not wear out from upon your foot. Clearly, 
they were not barefoot. Rather, the meaning of “your 
foot did not swell” is that Hashem prevented their 
shoes from wearing out, thereby ensuring that they 
would not need to go barefoot and have swollen feet 
(Nefesh HaGer; Me’at Tzori; see Mizrachi; Gur Aryeh; 
Targum Yonasan).

[Some say that Onkelos’ ּיְחִיפו means barefoot (relat-
ed to the Hebrew חֵף  ,according to this interpretation ;(י�
the verse is saying that the feet were not “made bare-
foot” through wear on the shoes (see Marpei Lashon; 
Pas’shegen; Torah U’Peirushah).]
8. The Hebrew סֵּר  means to chastise or discipline. The י�
Torah explains that the discipline imposed upon Israel 
is for its benefit, like the discipline a father imposes 
upon his son (see Ramban; Rabbeinu Bachya). Onkelos 
translates לֵּף  teaches, because the discipline imposed ,מ�
upon a child is not punitive, as might be imposed upon 
a servant; rather, it is intended to teach the child and 
train him (Or HaTargum). See further, Sforno and 
HaKesav VeHaKabbalah.
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rather, through all that emerges 
from the word of Hashem does 
a person live. 4  Your garment 
did not wear out from upon 
you and your foot did not 
swell, these forty years. 5  You 
should know in your heart that 
just as a father will discipline 
his son, [so does] Hashem, 
your God, discipline you. 

 

ף  וְא� מְגוּהָצִים,  כֵּלִים  כְּמִין  אוֹתָם  הֲצִים  וּמְג� בִּכְסוּתָם  שָׁפִין  הָיוּ  כָבוֹד  נְנֵי  ע� ה.  לְת� ב� לאֹ  תְך�  שִׂמְל� (ד) 
זֶּה שֶׁל חוֹמֶט שֶׁגָּדֵל עִמּוֹ (שיר השירים רבה ד, יא):  נֵּיהֶם כְּמוֹ שֶׁהָיוּ גְדֵלִים הָיָה גָדֵל לְבוּשָׁן עִמָּהֶם, כִּלְבוּשׁ ה� קְט�

גְלֵיהֶם נְפוּחוֹת:  ה. לאֹ נָפְחָה כְּבָצֵק, כְּדֶרֶךְ הוֹלְכֵי יָחֵף שֶׁר� צֵק� לאֹ ב�

רש"י 

א  לֹ֤  ֜ תְך� ד שִׂמְל�֨  ♪ ם:  Kד א� Kה ה  חְי� י4 י־יהו֖ה  פ4 א  Lל־מוֹצ ל־כּ� ע� י  כּ[

 Pּעְת ד� Kה וְי ה:  Kנ שׁ� ים  ע\ רְבּ� א� ה  ז� ה  ק� qצ ב� א  לֹ֣ גְלְך�֖  וְר� יך�  לֶ֔ ע� מ> ה֙  לְת� Kב

 : ךּ� סְּר? יך� מְי� ר אִישׁ֙ אֶת־בְּנ֔וֹ יהו֥ה אֱלהֹ� hּס ר יְי� אֲשֶׁ֨ 
י כּ ך� כִּ֗ ב9 עִם־לְב�

א ל� ךְ כְּסוּת� ד א: שׁ� אֱנ� יֵי ח� מִן 
ם יְי� >קֳד� ר מֵימ� קוּת פּ� א� ל כּ� ל ע� אֲרֵי

ע וְתִדּ� ה שְׁנִין: רְבְּעִין א� ן דְּנ� יפוּ יְח? א ל� ךְ נ� וּמְס� ךְ מִנּ� ת בְלִיא�

ךְ: לֵּף ל� מ� ךְ ה� אֱל� יְי� בְּרֵהּ ת י� א בְר� גּ� לֵּף מ� א דִי כְּמ� אֲרֵי ךְ לִבּ� עִם
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100 / דברים — פרשת עקב  ח / ו־ח 

אֱלָהָךְ .6 ייָ  דּ� יָּא  פִּקּוֹד� יָת  ר  -You shall observe the command — וְתִטּ�
ments of Hashem, your God,   לִמְהָךְ בְּאָרְחָן דְּתָקְנָן קֳדָמוֹהִי — to 

go in WAYS THAT ARE PROPER BEFORE HIM[9]   ּיָתֵה ל   and — וּלְמִדְח�
to fear Him.

טָבְתָא .7 רְעָא  לְא� מָעֵלָךְ  אֱלָהָךְ  יְיָ   For Hashem, your God, is — אֲרֵי 
BRINGING YOU IN to a good land:   יִּין חֲלִין דְּמ� רְעָא נָגְדָא נ�  a — א�

land FLOWING WITH streams of water,   בּוּעֵי עֵינָוָן וּתְהוֹמִין  with — מ�
FOUNTAINOUS springs and deep waters[10]   נָפְקִין בְּבִקְעָן וּבְטוּרִין — 
coming forth in VALLEYS and ON MOUNTAINS;

ע חִטִּין וּסְעָרִין .8  וְגוּפְנִין וּתְאֵנִין   ,a land of wheat and barley — אֲר�
רְעָא   ;and GRAPEVINES, FIGS, and POMEGRANATES — וְרִמּוֹנִין  א�

 וְהִיא   a land WHOSE OLIVES PRODUCE OIL,[11] — דְּזֵיתָהָא עָבְדִין מִשְׁחָא
and IT (the land) PRODUCES date-honey;[12] — עָבְדָא דְבָשׁ

9. The verse says to go in [Hashem’s] ways. Onkelos 
clarifies that this means to adopt the good and proper 
ways in which Hashem relates to His creations. Just 
as Hashem acts with uprightness toward man, so too 
shall man act toward his fellow (see Rashi below, 11:22; 
Nesinah LaGer there, and Bereishis 18:19; Me’at Tzori 
here; see also Rambam, Hil. Dei’os 1:5-7).

10. Onkelos adds the word בּוּעֵי  referring to water ,מ�
that wells up out of the ground and gushes forth. 
The adjective applies to both nouns in the verse: ן ו�  ,עֵינ�
springs, and תְּהוֹמִין, deep waters. Spring water often 
remains beneath the ground, and certainly the deep 
water of wells; in Eretz Yisrael, however, the water 
of the springs and wells would spill onto the ground 
of their own accord (Beurei Onkelos; see Me’at Tzori). 
[Presumably, Onkelos’ source for this is the verse’s next 
phrase: coming forth in valleys and on mountains. This 

implies that the waters flowed from the springs and 
wells onto the land.]
11. The other fruit species mentioned in praise of Eretz 
Yisrael — grapes, figs, pomegranates, dates — can 
be eaten directly from the tree, without processing. 
Since the olive must be processed, the verse mentions 
the olive’s chief product, שֶׁמֶן, oil. Therefore, Onkelos 
emphasizes that with respect to olives, the praise of 
Eretz Yisrael is in the oil they produce, not in the olives 
themselves. Rashi follows his approach (see Levush, 
explaining Rashi).
12. Onkelos adds the word וְהִיא, and it, to refer back to 
the land, mentioned above. Otherwise, one might err 
and think that ׁש  ,olive ,זֵית and honey, goes back on ,וּדְב�
and the phrase would be understood as saying, olives 
[that produce] oil and honey (Marpei Lashon; see Beis 
Aharon for another approach).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

6  You shall observe the com-
mandments of Hashem, your 
God, to go in His ways and 
to fear Him. 7  For Hashem, 
your God, is bringing you 
to a good land: a land of 
streams of water, with 
springs and deep waters 
coming forth in valley and 
mountain; 8  a land of wheat, 
barley, grapevine, fig, and 
pomegranate; a land of 
oil-olive and [date-] honey; 

 

(ח) זֵית שֶׁמֶן. זֵיתִים הָעוֹשִׂים שֶׁמֶן: 
רש"י 

ה  Lוּלְיִרְא יו  Pכ בִּדְר� כֶת  ל� ל� יך�  אֱלה9ֹ יהו֣ה  אֶת־מִצְוֹ֖ת   ֔ רְתּ� מ� ו וְשׁ&

חֲלֵי  נ8 רֶץ  אֶ֚ ה  טוֹב3 רֶץ  Uאֶל־א יאֲך�֖  מְב4 יך�  אֱלהֶֹ֔ יהו֣ה  י  ז כִּ֚ אֹתֽוֹ: 

ה֙  חִטּ� רֶץ  ח א~ ר:  Kה וּב� ה  Pבִּקְע בּ� ים  יֽצְֹא\ ת  וּתְהֹמֹ֔ נֹת֙  עֲי� יִם  ֔ מ�

שׁ:  Kוּדְב מֶן  שׁ� ית  hרֶץ־ז א? וְרִמּ֑וֹן  ה  Pוּתְאֵנ פֶן  וְג� ה  ֔ וּשְׂעֹר�

ל וּלְמִדְח� ן  קְנ� ן דְּת� רְח� בְּא�
מֽוֹהִי >קֳד� ךְ לִמְה� ךְ ה� אֱל� יי� דּ� א יּ� פִּקּוֹד� ת י� ר וְתִטּ� ו

א  גְד� נ�
חֲלִין >נ� א  רְע� א� א בְת� ט� א רְע� לְא� ךְ עֵל� מ� ךְ ה� אֱל� יְי� אֲרֵי ז תֵהּ: י�

חִטִּין ע אֲר� ח וּבְטוּרִין: ן בְּבִקְע� פְקִין נ� וּתְהוֹמִין בּוּעֵי  מ�
ן ו� >עֵינ� יִּין דְּמ�

א  בְד� וְהִיא ע�
שׁ: >דְב� בְדִין  א ע� ה� דְּזֵית9

א >מִשְׁח� א רְע� א� וְרִמּוֹנִין וּתְאֵנִין וְגוּפְנִין רִין וּסְע�
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101 / DEVARIM/DEUTERONOMY — PARASHAS EIKEV  8 / 9-12 

חְמָא .9 ל� הּ  בּ� תֵּיכוּל  בְמִסְכֵּנוּ  לָא  דִּי  רְעָא   a land in which you — א�
will eat bread without poverty[13] —   ם ע� מִדּ� כָּל  ר  תֶחְס�  לָא 

הּ בְנָהָא   ;you will not lack anything when in it — בּ� רְעָא דִּי א�  א�
רְזְלָא  וּמִטּוּרָהָא תִּפְסוֹל נְחָשָׁא   a land whose stones are iron[14] — פ�
— and from whose mountains you will mine copper.
 From the bounty of this Land, you will eat — וְתֵיכוֹל וְתִשְׂבָּע .10

and you will be satisfied,   ְאֱלָהָך יְיָ  יָת   and you — וּתְבָרֵךְ 
will bless Hashem, your God,   ְב לָך רְעָא טָבְתָא דִּי יְה� ל א�  for — ע�
the good Land that He gave to you.[15]

ר לָךְ .11 ייָ אֱלָהָךְ   ,Beware — אִסְתְּמ� לְתָּא ד� ח�  — דִּילְמָא תִתְנְשֵׁי יָת דּ�
lest you forget THE FEAR OF HASHEM,[16] your God,   בְּדִיל 

ר פִּקּוֹדֽוֹהִי וְדִינוֹהִי וּקְיָמוֹהִי -SO AS NOT TO KEEP His com — דְּלָא לְמִטּ�
mandments, His judgments, and His STATUTES[17]   אֲנָא  דִּי 
קֵּד לָךְ יוֹמָא דֵין ,which I command you this day — מְפ�
 וּבָתִּין  ,lest you eat and be satisfied — דִּילְמָא תֵיכוֹל וְתִשְׂבָּע .12

פִּירִין תִּבְנֵי וְתִתֵּב  and you build BEAUTIFUL houses and — שׁ�
settle,

13. The Aramaic ּמִסְכֵּנו, poverty, matches the Hebrew 
ה) connotes danger סכן The root .מִסְכֵּנֻת נ� כּ�  the term is ;(ס�
used for poverty because the life of a pauper is con-
stantly in danger (Midrash Mishlei 22:22).
14. Its iron deposits are as plentiful as stones (Ramban; 
Rabbeinu Bachya). Alternatively, its stones are as 
strong as iron (Targum Yerushalmi; Sforno).
15. This verse is the source of the obligation to recite 
Bircas HaMazon after eating (Berachos 48b).
16.  The verse speaks of forgetting Hashem, but lest 
this seem disrespectful, Onkelos renders it the fear of 

Hashem; see v. 14, and below, 32:18 (Lechem VeSimlah; 
Beurei Onkelos to 32:18). This explains why, when a 
later verse (v. 18) speaks of “remembering Hashem,” 
Onkelos gives a direct translation. Since there is no 
disrespect in remembering Hashem, there is no need 
to add the phrase “the fear of” (Me’at Tzori there). See 
above, 6:12 with note 16.

17. One who forgets Hashem, forgetting that it is He 
Who provides the bounty one enjoys, will eventu-
ally abandon mitzvos altogether (Haamek Davar; see 
Tosefta, Berachos 4:1). [See Vayikra 26:15 with note 15.]

ONKELOS ELUCIDATED CHUMASH TRANSLATION
9  a land in which you will eat 
bread without poverty — you 
will not lack anything in it; a 
land whose stones are iron and 
from whose mountains you will 
mine copper. 10  You will eat and 
you will be satisfied, and you 
will bless Hashem, your God, 
for the good Land that He gave 
to you.

11  Beware, lest you forget 
Hashem, your God, to not keep 
His commandments, His judg-
ments, and His decrees, that I 
command you this day, 12  lest 
you eat and be satisfied, and you 
build good houses and settle, 

 

ר  Mא־תֶחְס לֹֽ חֶם  לֶ֔ הּ  ל־בּ& תֹּֽאכ� בְמִסְכֵּנֻת֙  א  לֹ֤ ר  אֲשֶׁ֨ רֶץ  ט אֶ֗

נְחֹֽשֶׁת:  חְצֹ֥ב  תּ� יה�  ר� הֲר� וּמ> רְזֶ֔ל  ב� יה�  Uנ אֲב� ר  Uׁאֲש רֶץ  אֶ֚ הּ  ב3ּ כֹּ֖ל 

ה  Pטֹּב רֶץ ה� Lא ל־ה� יך� ע� אֱלהֶֹ֔ ֙ אֶת־יהו֣ה  כְתּ� ר� עְתּ� וּב> ב3 לְתPּ וְשׂ� כ� Kי וְא

יך�  ח אֶת־יהו֣ה אֱלה9ֹ ֔ פֶּן־תִּשְׁכּ@ מֶר לְך� ךְ: ♪ שני יא הִשּׁ& Kן־ל ת� Kר נ אֲשׁ�

וְּך�֖  מְצ� י  נֹכ\ Kא ר  sׁאֲש יו  ֔ וְחֻקֹּת� יו  ט& וּמִשְׁפּ� יו֙  מִצְוֹת� שְׁמֹ֤ר  י  לְבִלְתִּ֨

 : בְתּ� Kׁש וְי� ה  תִּבְנ� ים  טֹב[ ים  תּ\ וּב� עְתּ�  ב3 וְשׂ� ל  יב פֶּן־תֹּאכ@ יּֽוֹם:  ה�

ר תֶחְס� א ל� א חְמ� ל� הּ בּ� תֵּיכוּל בְמִסְכֵּנוּ א ל� דִּי א רְע� א� ט

א: שׁ� נְח� תִּפְסוֹל א ה� Kוּמִטּוּר א רְזְל� פ� א ה� Kבְנ א� דִּי א רְע� א� הּ בּ� ל  כּ�
ם ע� >מִדּ�

א בְת� ט� א רְע� א� ל ע� ךְ ה� אֱל� יְי� ת י� רֵךְ וּתְב� ע וְתִשְׂבּ� וְתֵיכוֹל י

ךְ ה� אֱל� א  לְתּ� ח� דּ�
יי� >ד� ת י� תִתְנְשֵׁי א דִּילְמ� ךְ ל� ר אִסְתְּמ� יא ךְ: ל� ב יְה� דִּי

ךְ קֵּד ל� מְפ� א אֲנ� דִּי מֽוֹהִי וּקְי� וְדִינֽוֹהִי פִּקּוֹדֽוֹהִי ר לְמִטּ� א בְּדִיל דְּל�

וְתִתֵּב: תִּבְנֵי פִּירִין שׁ� תִּין וּב� ע וְתִשְׂבּ� תֵיכוֹל א דִּילְמ� יב א דֵין: יוֹמ�
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102 / דברים — פרשת עקב  ח / יג־טז 

יִסְגּוֹן .13 וְעָנָךְ  -and your cattle and your flocks in — וְתוֹרָךְ 
crease,   ְהֲבָא יִסְגֵּי לָך סְפָּא וְד�  and silver and gold will — וְכ�

increase for you,   וְכֹל דִּי לָךְ יִסְגֵּי — and all that is yours will 
increase —

 וְתִתְנְשֵׁי   and your heart will become haughty — וִירִים לִבָּךְ .14
אֱלָהָךְ ייָ  ד� לְתָּא  ח� דּ�  and you will forget THE FEAR OF — יָת 

HASHEM, your God,   בְדוּתָא ע� מִבֵּית  יִם  דְמִצְר� רְעָא  מֵא� פְּקָךְ  א�  דִּי 
— Who took you out of the land of Egypt from the house of 
slavery,

וּדְחִילָא .15 בָּא  ר� דְבְּרָא  בְּמ� בְּרָךְ   Who LED you through the — דְּד�
great and awesome Wilderness —   בִּין קְר� ן וְע� ר חִיוָוָן קָל�  אֲת�

— A PLACE of SNAKES, fiery SERPENTS, and SCORPIONS,   וּבֵית 
חֲוָנָא  ,AN AREA OF great thirst (because of the burning sun) — צ�
יָּא מ� לֵית  דִּי  ר   — A PLACE WHERE there was no water[18] — אֲת�
קִּיפָא יָּא מִטִּנָּרָא תּ� פֵּק לָךְ מ�  Who BROUGHT forth water for you — דְא�
FROM A MIGHTY ROCK,

דְבְּרָא .16 בְּמ� נָּא  מ�  Who FED you manna in the — דְאוֹכְלָךְ 
Wilderness,   ְאֲבָהָתָך יְדָעוּ  לָא   a food which your — דִּי 

forefathers did not know,   ְסָּיוּתָך לְנ � וּבְדִיל  נָּיוּתָךְ  לְע�  in — בְּדִיל 
order to afflict you and in order to test you,[19]   ְלָך  לְאוֹטָבָא 
.to do good for you in your end — בְּסוֹפָךְ

18. The term ר  ’a place, appears twice in Onkelos ,אֲת�
translation of this verse. The first is added by Onkelos; 
the second is his translation of the word אֲשֶׁר, which 
Onkelos sometimes interprets to mean “[a place] where” 
rather than “which” (see Bereishis 21:17; 30:38). The 
two mentions of “a place” divides the phrase “and thirst 

where there was no water” into two elements: (a) the 
Wilderness is inherently a place of great thirst, because 
of the very hot sun; (b) additionally, it is a place without 
water, so a person has no way to slake his thirst (Lechem 
VeSimlah; Beis Aharon; see Aderes Eliyahu to v. 12).
19. See notes 2 and 3.

ONKELOS ELUCIDATED CHUMASH TRANSLATION

13  and your cattle and your 
flocks increase, and silver and 
gold will increase for you, and 
everything that you have will 
increase — 14  and your heart 
will become haughty and you 
will forget Hashem, your God, 
Who took you out of the land of 
Egypt from the house of slavery, 
15  Who leads you through the 
great and awesome Wilder-
ness — of snake, fiery serpent, 
and scorpion, and thirst [in] 
which there was no water — 
Who brings forth water for you 
from the rock of flint, 16  Who 
feeds you manna in the Wilder-
ness, which your forefathers 
did not know, in order to afflict 
you and in order to test you, to 
do good for you in your end. 

 

אֲשֶׁר־לְך�֖  וְכֹ֥ל  ךְ  יִרְבֶּה־ל3ּ ב  Pוְז�ה סֶף  וְכ� ן  יִרְבְּיֻ֔  ֙ אנְך� וְצֹֽ רְך�֤  Kיג וּבְק

יאֲך�֛  מּוֹצ4 ה� יך�  אֱלהֶֹ֔ אֶת־יהו֣ה   ֙ חְתּ� כ� Kׁוְש ך�  ב9 לְב� ם  Pיד וְר ה:  יִרְבּ?

דֹ֣ל  גּ� ה�  | ר  מִּדְבּ& בּ�  ֜ יכְך� מּוֹלִ֨ טו ה� ים:  ד4 עֲב� ית  hּמִב יִם  מִצְר@ רֶץ  מֵא�

יא  Yמּוֹצ יִם ה� ין־מ3 ר א> Uׁא֖וֹן אֲש ב וְצִמּ� ֔ קְר� ף֙ וְע� ר� ח̀שׁ | שׂ� א נ� ֗ נּוֹר� וְה�

ר לאֹ־ ר אֲשׁ� ֔ מִּדְבּ� ן֙ בּ� לְך�֥ מ� אֲכִ֨ 
מּ טז ° ה� ישׁ:  מ4 לּ� ח� 
מִצּ֖וּר ה יִם  ֔ ֙ מ� לְך�

 : ך� חֲרִית? 
בְך�֖ בְּא ך� לְהֵיט4 סֹּתֶ֔ ן֙ נ� ע� ֨ ֗ וּלְמ� תְך� נֹּֽ ן ע� ע� יך� לְמ8 דְע֖וּן אֲבֹת9 Kי

ךְ ל� דִּי וְכֹל ךְ ל� יִסְגֵּי א הֲב� וְד� א סְפּ� וְכ� יִסְגּוֹן ךְ נ� וְע� ךְ וְתוֹר� יג

ךְ פְּק� דִּי א� ךְ ה� אֱל� יי� א ד� לְתּ� ח� דּ� ת י� וְתִתְנְשֵׁי ךְ לִבּ� *וִירִים יד יִסְגֵּי:

א בּ� ר� א דְבְּר� בְּמ� ךְ בְּר� דְּד� טו א: בְדוּת� ע� מִבֵּית יִם 
דְמִצְר א רְע� מֵא�

פֵּק דְא� א יּ� מ� ר דִּי לֵית אֲת� א נ� חֲו� וּבֵית צ� בִּין קְר� וְע� ן ל� ק� ן ו� ר חִיו� אֲת� א וּדְחִיל�

א ל� דִּי א דְבְּר� בְּמ� א נּ� מ�

°ב' טעמים

ךְ דְאוֹכְל� טז א: קִּיפ� תּ� א ר� מִטִּנּ� א יּ� מ� ךְ ל�

ךְ: בְּסוֹפ� ךְ א ל� ב� לְאוֹט� ךְ יוּת� סּ� לְנ� וּבְדִיל ךְ יוּת� נּ� לְע� בְּדִיל ךְ ת� ה� אֲב� עוּ Kיְד

ם *נ"א: וְיִיר�

Reproduced from the Zichron Meir Edition Onkelos with permission of the copyright holder ArtScroll / Mesorah Publications Ltd



103 / DEVARIM/DEUTERONOMY — PARASHAS EIKEV  8 / 17-19 

בְּלִבָּךְ .17 ר   חֵילִי   ,Perhaps you will say in your heart — וְתֵימ�
יְדִי  My strength and the might of my hand“ — וּתְקוֹף 

הָאִלֵּין יָּא  נִכְס� יָת  לִי  -ACQUIRED for me THESE POSSES — קְנוֹ 

SIONS!”[20]

אֱלָהָךְ .18 יְיָ  יָת  ר   ,Then you shall remember Hashem — וְתִדְכּ�
your God,[21]   נִכְסִין לְמִקְנֵי  עֵצָא  לָךְ  יָהֵב  הוּא   for it is — אֲרֵי 

He Who GAVE YOU GUIDANCE TO ACQUIRE POSSESSIONS,[22]   בְּדִיל 
אֲבָהָתָךְ ל� יִּים  ק� דִי  קְיָמֵהּ  יָת  יָּמָא   so as to uphold His covenant — לְק�
that He swore to your forefathers,[23]   הָדֵין  as this — כְּיוֹמָא 
day.[24]

ייָ אֱלָהָךְ .19 לְתָּא ד� ח�  And it shall be that — וִיהֵי אִם אִתְנְשָׁאָה תִתְנְשֵׁי יָת דּ�
if you ever forget THE FEAR OF HASHEM,[25] your God,   ְוּתְהָך 

20. Although the literal meaning of עשה is make or do, 
it can also mean acquire or amass (see Rashi, Bereishis 
12:5, 31:1, 14:19). Accordingly, Onkelos translates ה שׂ�  ע�
”.as “acquired for me לִי

According to Ramban (v. 18), the Hebrew יִל  ח�
refers here to acts of might and valor in war. In his 
view, the meaning of the verse is: My strength and 
the might of my hand did for me this valor. However, 
Onkelos translates יִל א as ח� יּ�  possessions. Although ,נִכְס�
Onkelos agrees that יִל  sometimes means “valor” [as ח�
in Bereishis 47:6, where he translates א  in our ,[חֵיל�
context he maintains that it means “wealth.” Onkelos 
chooses this interpretation because the conquest 
of Eretz Yisrael was accomplished miraculously, by 
Hashem’s hand, and not through the valor of warriors 
(Beurei Onkelos to v. 18). See also Ibn Ezra here, and 
Rashi, Bereishis 34:29.

21. See note 16.

22. When you think to yourself that your success is 
a result of your own ability — “my strength and the 
might of my hand” — remember that it is actually 
Hashem Who gives you the strength and guidance to 
succeed (Ibn Ezra).

The Hebrew �כֹּח means “strength.” This often means 
physical strength, but that cannot be the case here, 
because physical strength is not particularly linked 
to acquiring wealth. Rather, “strength” refers here to 
mental ability; Hashem implants in a person’s mind 
the ideas and techniques that bring him success. 
Onkelos characterizes that as “guidance” (Beurei 
Onkelos; see Nesinah LaGer; Marpei Lashon; cf. Or 
HaTargum).

23. Hashem did not grant you success in your own mer-
it, but in the merit of your forefathers, with whom He 
established a covenant (R’ S.R. Hirsch; see Rabbeinu 
Bachya).

24. On this day, before entering Eretz Yisrael, when 
you have not yet achieved success or merit on your 
own, it is clear to you that you are not being given 
the Land in your own merit, but only to fulfill the 
covenant sworn to your forefathers. Later too, once 
you have achieved success in Eretz Yisrael, you should 
remember this, and recognize that it was not in your 
own merit, but because of the covenant (Gra in Aderes 
Eliyahu).

25. See note 16.

ONKELOS ELUCIDATED CHUMASH TRANSLATION
17  You will say in your heart, 
‘‘My strength and the might 
of my hand made for me this 
wealth!’’ 18  Then you shall re-
member Hashem, your God, 
for it is He Who gives you 
strength to make wealth, 
so as to uphold His cov-
enant that He swore to your 
forefathers, as this day.

19  And it shall be if 
you should ever forget 
Hashem, your God, and go 

 

ה:  זּ? ה� יִל  Mח אֶת־ה� י  gל ה  שׂ� Lע י  דִ֔ י� וְעֹ֣צֶם  כֹּחִי֙  ך�  ב9 בִּלְב�  Pּרְת מ� Kיז וְא

יִל  עֲשׂ֣וֹת ח3 
ח� ל ן לְך�֛ כֹּ֖ hנֹּת י ה֗וּא ה� יך� כּ� ֙ אֶת־יהו֣ה אֱלהֶֹ֔ רְתּ� כ� Kיח וְז

פ  ה:  זּ? יּ֥וֹם ה� יך� כּ� אֲבֹת� 
ע ל Mּים אֶת־בְּרִית֛וֹ אֲשֶׁר־נִשְׁב Oק ן ה� ע� ֨ לְמ�

 ֗ כְתּ� ל� Kוְה יך�  אֱלהֶֹ֔ אֶת־יהו֣ה  ח֙  תִּשְׁכּ� כֹ֤ח�  אִם־שׁ� ֗ה  י� יט  וְה�

אִלֵּין: ה� א יּ� נִכְס� ת י� לִי *קְנוֹ יְדִי וּתְקוֹף חֵילִי ךְ בְּלִבּ� ר וְתֵימ� יז

נִכְסִין לְמִקְנֵי א עֵצ� ךְ ל� הֵב י� הוּא אֲרֵי ךְ ה� אֱל� יְי� ת י� ר וְתִדְכּ� יח

דֵין: ה� א כְּיוֹמ� ךְ ת� ה� אֲב� ל� יִּים ק� דִי מֵהּ קְי� ת י� א מ� יּ� לְק� בְּדִיל

ךְ וּתְה� ךְ ה� אֱל� יי� א ד� לְתּ� ח� דּ� ת י� תִתְנְשֵׁי ה א� אִתְנְשׁ� אִם וִיהֵי יט

א  *נ"א: קְנ�
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יָּא מְמ� ע� ת  טָעֲו� ר   and you go after the FALSE GODS OF THE — בָּת�

NATIONS,[26]   לְהוֹן וְתִסְגּוֹד  חִנּוּן   and you worship them — וְתִפְל�
and prostrate yourself to them —   סְהֵדִית בְּכוֹן יוֹמָא דֵין  I — א�
testify against you this day   ד תֵּיבְדוּן  that you will — אֲרֵי מֵיב�
certainly be destroyed.

מִקֳּדָמֵיכוֹן .20 מוֹבֵד  יְיָ  דִּי  יָּא  מְמ�  Like the nations that — כְּע�
Hashem is destroying from before you,   כֵּן תֵּיבְדוּן — so 

will you be destroyed,   ייָ אֱלָהֲכוֹן בֶּלְתּוּן לְמֵימְרָא דּ� ף דְּלָא ק�  — חֳל�
IN RETURN for the fact THAT you DID NOT ACCEPT[27] the WORD 
of Hashem, your God.[28]

9.
ע יִשְׂרָאֵל .1 רְדְּנָא   Hear, O Israel,[1] — שְׁמ� ר יוֹמָא דֵין יָת י� תְּ עָב�  א�

— on this day you are crossing the Yarden,   ת ל לְמֵיר�  לְמֵע�
קִּיפִין מִנָּךְ בְרְבִין וְת� מְמִין ר�  to enter the Land to take possession — ע�
of the territory of nations that are greater and more powerful 
than you,   יָּא ד צֵית שְׁמ� בְרְבָן וּכְרִיכָן ע�  cities great and — קִרְוִין ר�
fortified reaching TOWARD the heavens,[2]

26. See 6:14 note 19 for discussion of the phrase ת עֲו�  ט�
א יּ� מְמ� .ע�
27. See 7:12 notes 1-2.
28. This phrase is the converse of the one that begins 
this parashah (7:12): It shall be in return for [the fact] 
that you will accept these ordinances … There, the 
Torah details the reward for doing mitzvos; it con-
cludes here with the punishment for not doing them. 
These verses mark the beginning and end of a single 
section (Rashbam). However, the verses differ in tense. 
The earlier verse is in future tense — בְּלוּן  that you ,דִּתְק�
“will” accept — because reward is given even for one’s 
intention to do good. Our verse is in past tense — א  דְּל�
בֶּלְתּוּן  that you “did” not accept — because punishment ,ק�

for sin is withheld until after the sin is actually com-
mitted (Beurei Onkelos, based on Kiddushin 40a; see 
Me’at Tzori).
1. As mentioned above (7:12 note 2), when the Hebrew 
 ,is meant in the sense of accepting or heeding שמע
Onkelos uses the Aramaic root קבל, and when it is used 
in the sense of hearing or understanding, he uses the 
Aramaic root שמע. In our verse, אֵל ע יִשְׂר�  is intended שְׁמ�
to call the people’s attention to what is about to be 
said; therefore, Onkelos translates with ע  Hear, O“ :שְׁמ�
Israel.” Alternatively, this might be a call for the people 
to listen carefully and understand what is being said, 
which would also be rendered ע .שְׁמ�
2. See above, 1:28, with notes 49-50.

ONKELOS ELUCIDATED CHUMASH TRANSLATION

after the gods of others, and 
worship them and prostrate 
yourself to them — I testify 
against you this day that you 
will certainly be destroyed. 
20  Like the nations that Hashem 
is destroying from before you, so 
will you be destroyed, because 
you do not heed the voice of 
Hashem, your God. 

9.
1  Hear, O Israel, on this day 

you are crossing the Yarden, to 
enter to take possession of na-
tions that are greater and more 
powerful than you, cities that are 
great and fortified to the heavens, 

 

תָּה עָצוּם וְהֵם עֲצוּמִים מִמְּךָ (ספרי שם):  עֲצֻמִים מִמֶּךָּ. א� (א) גְּדֹלִים ו�
רש"י 

כֶם֙  עִדֹ֤תִי ב� 
ם ה ה9 ית� ל� חֲו� 
ם וְהִשְׁתּ Pּדְת עֲב� 
ים ו ים אֲחֵרִ֔ חֲרֵי֙ אֱלהֹ� 
א

ם  מִפְּנֵיכֶ֔ יד  אֲב� 
ר יהוה֙ מ גּוֹיִ֗ם אֲשׁ~ אבֵדֽוּן: כ כּ� תֹּֽ בֹ֖ד  י א� כּ\ יּ֔וֹם  ה�

פ  ם:  הֵיכ? אֱלֹֽ בְּק֖וֹל יהו֥ה  תִשְׁמְע֔וּן  א  לֹ֣ קֶב  עֵ֚ אבֵד֑וּן  תֹּֽ ן  כּ]

שֶׁת  Uר בֹא֙ ל� ן ל� רְדֵּ֔ יּ� אֶת־ה� יּוֹם֙  ר ה� עֹב� ה  ֨ תּ� ל א� אֵ֗ יִשְׂר� ע  א שְׁמ8 [ט] 

יִם:  Kמ שּׁ� בּ� וּבְצֻרֹ֖ת  ת  גְּדֹלֹ֥ ים  ר[ ע� ךּ�  מִמ9ּ ים  gעֲצֻמ 
ו ים  גְּדֹל\ גּוֹיִ֔ם 

בְּכוֹן סְהֵדִית א� לְהוֹן וְתִסְגּוֹד חִנּוּן וְתִפְל� א יּ� מְמ� ע� ת עֲו� ט� ר ת� בּ�

מֵיכוֹן מִקֳּד� מוֹבֵד יְי� דִּי א יּ� מְמ� כְּע� כ תֵּיבְדוּן: ד מֵיב� אֲרֵי א דֵין יוֹמ�

הֲכוֹן: אֱל� יי� דּ� א לְמֵימְר� בֶּלְתּוּן ק� א דְּל� ף חֳל� תֵּיבְדוּן כֵּן

ת לְמֵיר� ל לְמֵע� א רְדְּנ� י� ת י� א דֵין יוֹמ� ר ב� ע� תְּ א� אֵל יִשְׂר� ע שְׁמ� א ט

א: יּ� ד צֵית שְׁמ� ע� ן וּכְרִיכ� ן בְרְב� ר� קִרְוִין ךְ מִנּ� קִּיפִין וְת� בְרְבִין ר� מְמִין ע�
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קִּיף .2 וְת� ב  ם ר� יָּא   ,a great[3] and STRONG people — ע� גִבָּר�  בְּנֵי 
— the children of THE MIGHTY ONES,[4]   ְּת עְתָּא וְא� תְּ יְד�  דִּי א�

עְתָּא ן   ,of whom you have known and have heard — שְׁמ�  מ�
יָּא גִבָּר� בְּנֵי  קֳדָם  לִמְקָם   Who IS ABLE TO stand in battle“ — יִכּוּל 
before the children of THE MIGHTY ONES?”[5]

דֵין .3 יוֹמָא  ע  יְיָ   But you should know this day — וְתִדּ�  אֲרֵי 
ר קֳדָמָךְ  that Hashem, your God, He passes — אֱלָהָךְ הוּא עָב�

before you,[6]   מֵימְרֵהּ אֶשָּׁא אָכְלָא — HIS WORD IS a consuming 
fire,   הוּא יְשֵׁיצִנּוּן — He will destroy them   ְבָּרִנּוּן קֳדָמָך  וְהוּא יְת�
— and He will BREAK them before you;[7]   וּתְתָרֵכִנּוּן וְתוֹבֵדִנּוּן 
 and you will drive them out and you will annihilate — בִּפְרִיעַ
them quickly,[8]   ְלָך יְיָ  לִּיל  מ� דִי   as Hashem spoke to — כְּמָא 
you.

3. Throughout Sefer Bereishis (e.g., 12:2), Onkelos ren-
ders the phrase דוֹל גִּי as גּוֹי גּ� ם ס�  which means a vast ,ע�
(i.e., numerous) people. Here, he translates דוֹל ב as גּ�  ,ר�
great (likewise, in the previous verse, גְּדלִֹים is בְרְבִין  .(ר�
The difference is that here, the verse is not referring 
to the numbers of the giants, but to their special quali-
ties of strength and prowess in war; therefore, the cor-
rect term is ב  See note 3 to Bereishis .(Me’at Tzori) ר�
ibid.

4. These are the giants mentioned above; see 1:28 note 
51; 2:10-11.

5. Above (7:24), Onkelos translated צֵּב  stand, as ,יִתְי�
ד תּ� ם Here he translates .יִתְע� -The differ .קים of the root ,מְק�
ence is that here it refers to the ability to stand firm in 
battle, which is impossible because of the might of the 
giants. The earlier verse, however, refers to standing 
in anticipation while preparing for battle; as explained 
there (note 17), the correct Aramaic term for that is עתד 
(Lechem VeSimlah above; see Beurei Onkelos for a dif-
ferent approach).

6. The language of this verse is paralleled below, 31:3. 
Ramban (Bereishis 46:4) cites the later verse as proof 

against Rambam’s assertion (Moreh Nevuchim 1:27) 
that Onkelos avoids anthropomorphism, shying away 
from any hint of physicality or physical movement 
with respect to Hashem. This is why, says Rambam, 
when the Torah says (Shemos 34:6): יו נ� ל פּ� עֲברֹ ה‘ ע� יּ�  and ,ו�
Hashem passed before him, Onkelos translates as ר עְבּ�  וְא�
פּוֹהִי ל א�  ”and Hashem passed “His Shechinah ,יְי� שְׁכִנְתֵּהּ ע�
before him. Yet, in our verse and in 31:3, Onkelos trans-
lates directly: “He” passes before you. Seemingly, this 
refutes Rambam’s approach.

Abarbanel (to Moreh Nevuchim ibid.) responds that 
Rambam’s rule does not apply here. Since this verse is 
merely repeating Moshe’s words to the people, Onkelos 
translates directly, and does not find it necessary to 
add the phrase “His Shechinah.”

7. The Hebrew כְנִיעֵם  means “subjugate them.” Onkelos י�
translates it as “break them.” Me’at Tzori suggests that 
Onkelos refers not to breaking them physically, but to 
breaking their spirit [which will allow Israel to annihi-
late them]. Onkelos often uses תבר in this sense; see, for 
example, above, 1:21.

8. See note 21, below, for discussion of the word �בִּפְרִיע.

ONKELOS ELUCIDATED CHUMASH TRANSLATION

2  a great and lofty people, children 
of giants, [of] whom you have 
known and have heard, ‘‘Who 
can stand before the children 
of the giant?’’ 3  But you should 
know this day that Hashem, 
your God — He is the One Who 
passes before you, a consuming 
fire; He will destroy them and He 
will subjugate them before you; 
you will drive them out and you 
will annihilate them quickly, as 
Hashem spoke to you.

 

עְתּ�  ֔ מ� שׁ� ה  תּ& וְא�  ֙ עְתּ� ֨ ד� י� תּ̀ה  א� ר  אֲשֶׁ֨ ים  Sק עֲנ� י  בְּנ% ם  Pר ו� ד֥וֹל  ם־גּ� ב ע�

יך�  אֱלהֶֹ֜ יהו֨ה  כִּי֩  יּ֗וֹם  ה� עְתּ&  ד� Kג וְי ק:  Kעֲנ י  hבְּנ י  לִפְנ] ב  צֵּ֔ יִתְי� י  מ�

ם  כְנִיע] י� וְה֥וּא  ם  jשְׁמִיד י� ה֧וּא  ה  כְל�֔ אֹֽ שׁ  א%  ֙ נֶ֨יך� לְפ� ר  עֹב� Kהוּא־ה

ךְ:  Kל יהו֖ה  ר  דִּבּ� ר  sׁאֲש 
כּ ר  הֵ֔ מ� ם֙  דְתּ� אֲב� 
וְה שְׁתּ̀ם  וְהֽוֹר� יך�  נ9 לְפ�

א עְתּ� 
שְׁמ תְּ וְא� א עְתּ� 
יְד תְּ א� דִּי א יּ� ר� גִבּ� בְּנֵי קִּיף וְת� ב ר� ם ע� ב

ךְ ה� אֱל� יְי� אֲרֵי א  יוֹמ�
>דֵין ע וְתִדּ� ג א: יּ� ר� גִבּ� בְּנֵי ם קֳד� יִכּוּל 

ם >לִמְק� ן מ�

רִנּוּן בּ� יְת� וְהוּא יְשֵׁיצִנּוּן הוּא א כְל� א� מֵימְרֵהּ 
א >אֶשּׁ� ךְ  מ� קֳד� ר ב� ע� הוּא

ךְ: ל� יְי� לִּיל מ� א דִי כְּמ� יע� בִּפְר4 וְתוֹבֵדִנּוּן רֵכִנּוּן וּתְת� ךְ מ� קֳד�
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ר בְּלִבָּךְ .4 ר יְיָ אֱלָהָךְ   ,Do not say in your heart — לָ א תֵימ�  בִּדְיִתְבּ�
 when Hashem, your God, BREAKS THEM — יָתְהוֹן מִקֳּדָמָךְ

from before you,   ר  בְּזָכוּתִי   :you shall not be saying — לְמֵימ�
רְעָא הָדָא ת יָת א� נִי יְיָ לְמֵיר� עֲל�  Because of my righteousness“ — א�
did Hashem bring me in to take possession of this Land,” 
יְיָ מְתָרֵךְ לְהוֹן מִקֳּדָמָךְ יָּא הָאִלֵּין  מְמ�  and that because — וּבְחוֹבֵי ע�
of the SINS of t hese nations does Hashem drive them away 
from before you.[9]

לִבָּךְ .5 שִּׁיטוּת  וּבְק� בְזָכוּתָךְ   In fact, it is not because — לָא 
of your righteousness and the uprightness of your 

heart   רְעֲהוֹן א� יָת  ת  לְמֵיר� עָלֵל  תְּ   that you are coming — א�
in to take possession of their Land;   יָּא מְמ� ע� בְּחוֹבֵי   אֲרֵי 
 rather,[10] it is only because of the SINS of these — הָאִלֵּין
nations   ְמִקֳּדָמָך לְהוֹן  מְתָרֵךְ  אֱלָהָךְ   that Hashem, your — יְיָ 
God drives them away from before you,   יָּימָא לְק�  וּבְדִיל 
עֲקֹב וּלְי� לְיִצְחָק  בְרָהָם  לְא� אֲבָהָתָךְ  ל� יְיָ  יִּים  ק� דִּי  פִּתְגָמָא   and — יָת 
in order to uphold the word (i.e., the oath) that Hashem 
swore to your forefathers, to Avraham, to Yitzchak, and 
to Yaakov.[11]

9. Do not imagine that you are being given the Land 
both because of your merit and because of the sins of 
the Canaanite nations, because in fact, it is not due to 
your merit at all (see Rashi with Sifsei Chachamim).

10. See Rashi, and above, 8:3 note 4. See also Nesinah 
LaGer.
11. To give the Land to their descendants; see 
Ramban.

ONKELOS ELUCIDATED CHUMASH TRANSLATION

4  Do not say in your heart, 
when Hashem, your God, pushes 
them away from before you, say-
ing, ‘‘Because of my righteousness 
did Hashem bring me in to take 
possession of this Land,’’ and be-
cause of the wickedness of these 
nations did Hashem drive them 
away from before you. 5  Not be-
cause of your righteousness and 
the uprightness of your heart are 
you coming in to take possession of 
their Land; rather, because of the 
wickedness of these nations does 
Hashem, your God, drive them 
away from before you, and in order 
to uphold the word that Hashem 
swore to your forefathers, to Avra-
ham, to Yitzchak, and to Yaakov. 

 

ת וגו‘.  רֶשֶׁת וגו‘ כִּי בְּרִשְׁע� א ל� ה ב� תּ� תְך� וגו‘ א� גּוֹיִים גָּרְמוּ: (ה) לאֹ בְצִדְק� ת ה� בְךָ. צִדְקָתִי וְרִשְׁע� ר בִּלְב� ל תֹּאמ� (ד) א�
מֵּשׁ בִּלְשׁוֹן ”אֶלָּא“:  הֲרֵי ”כִּי“ מְשׁ�

רש"י 

 ֘ נֶ֘יך� ם | מִלְּפ� Lיך� אֹת הֲדֹ֣ף יהוה֩ אֱלהֶֹ֨ 
֗ בּ בְך� Kר בִּלְב ל־תֹּאמ8 שלישי ד א�

זֹּ֑את  ה� רֶץ  א& אֶת־ה� שֶׁת  ר� ל� יהו֔ה  נִי  הֱבִיא8 תִי֙  בְּצִדְק� לֵאמֹר֒ 

 ֗ תְך� Kא בְצִדְק : ה לֹ֣ יך� נ? ם מִפּ� Lׁלֶּה יהו֖ה מֽוֹרִיש אֵ֔ ם ה� גּוֹי� ת֙ ה� וּבְרִשְׁע�

 | ת  בְּרִשְׁע8 י  כִּ֞ ם  רְצ3 אֶת־א� שֶׁת  Uר ל� א  Pב ה  Lּת א�  ֔ בְך� לְב& וּבְי֨שֶֹׁר֙ 

ים אֶת־ ק� ן ה� ע� ֜ נֶ֔יך� וּלְמ� ם מִפּ� ֙ מֽוֹרִישׁ& יך� לֶּה יהו֤ה אֱלהֶֹ֨ אֵ֗ ם ה� גּוֹי� ה�

עֲקֹֽב:  
ק וּלְי Pם לְיִצְח Lה בְר� יך� לְא� אֲבֹתֶ֔ 
ע יהוה֙ ל oּר נִשְׁב ר אֲשֶׁ֨ ֗ ב� דּ� ה�

ךְ מ� מִקֳּד� תְהוֹן י� ךְ ה� אֱל� יְי� ר בִּדְיִתְבּ� ךְ בְּלִבּ� ר תֵימ� א ל� ד

א ד� ה� א רְע� א� ת י� ת לְמֵיר� יְי� נִי 
עֲל א� כוּתִי בְּז� ר לְמֵימ�

ךְ כוּת� בְז� א ל� ה ךְ: מ� מִקֳּד� רֵךְ לְהוֹן מְת� יְי� אִלֵּין ה� א יּ� מְמ� ע� וּבְחוֹבֵי

בְּחוֹבֵי אֲרֵי רְעֲהוֹן א� ת י� ת לְמֵיר� לֵל ע� תְּ א� ךְ לִבּ� שִּׁיטוּת וּבְק�

ת י� א ימ� יּ� לְק� וּבְדִיל ךְ מ� מִקֳּד� רֵךְ  מְת�
>לְהוֹן ךְ ה� אֱל� יְי� אִלֵּין ה� א יּ� מְמ� ע�

עֲקֹב: וּלְי� ק לְיִצְח� ם ה� בְר� לְא� ךְ ת� ה� אֲב� ל� יְי� יִּים ק� דִּי א מ� פִּתְג�
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ע אֲרֵי לָא בְזָכוּתָךְ .6  And you should know that it is not — וְתִדּ�
because of your righteousness   רְעָא יָהֵב לָךְ יָת א�  יְיָ אֱלָהָךְ 

הּ לְמֵירְת� הָדָא   that Hashem, your God, is giving you — טָבְתָא 
this good Land to take possession of it,   קְדָל קְשֵׁי  ם  ע�  אֲרֵי 
for you are a stiff-necked people.[12] — אָתְּ

 יָת דִּי   ,Remember,[13] do not forget — הֱוֵי דְכִיר לָא תִתְנְשֵׁי .7
דְבְּרָא בְּמ� אֱלָהָךְ  יְיָ  קֳדָם  רְגֶּזְתָּא   that which you provoked — א�

anger BEFORE Hashem, Your God, in the Wilderness;   לְמִן 
יִם רְעָא דְמִצְר= קְתָּא מֵא�  from the day that you left the — יוֹמָא דִּי נְפ=
land of Egypt   תְרָא הָדֵין ד א� ד מֵיתֵיכוֹן ע�  until your arrival — ע�
at this place,   ָמְסָרְבִין הֲוֵיתוּן קֳדָם יְי — you have been REFUS-

ERS[14] BEFORE Hashem.
יְיָ .8 רְגֶּזְתּוּן קֳדָם   And at Chorev (i.e., Mount Sinai) — וּבְחוֹרֵב א�

you provoked anger BEFORE Hashem,   קֳדָם מִן  ז  רְג� הֲוָה   ו�
בְּכוֹן  and THERE WAS ANGER AGAINST YOU FROM BEFORE — יְיָ 

HASHEM[15]   לְשֵׁיצָאָה יָתְכוֹן — with the intent to destroy you.

12. You turn the back of your necks — the stiff part — 
to those who chastise you, and refuse to listen (Rashi, 
Shemos 32:9). Alternatively, when admonished, you act 
as if your neck is stiff as iron, and cannot be turned 
from the path of unrighteousness (Sforno; see Ibn Ezra, 
Shemos ibid.).
13. Elsewhere, Onkelos translates the word זְכֹר, re-
member, simply as ר  ,Here, though .(below, 32:7) אִדְּכ�
Onkelos translates דְכִיר  which translates literally ,הֱוֵי 
as be remembering, implying a requirement to con-
stantly remember this thing (Me’at Tzori to 25:17). See 
similarly, Shemos 20:8, and below, 25:17.

14. You rebelled against Hashem by refusing to obey 
His commandments; see Rashi below, 21:18.
15. Onkelos typically translates ף נּ�  :as he does here הִתְא�
ז רְג� ה   ,there was anger (see below, v. 20, and above ,הֲו�
1:37 and 4:21). However, some texts of Onkelos read 
here: בְּכוֹן יי�  ד� א  רֻגְז� -and the anger of Hashem be ,וּתְקֵיף 
came intense against you, which is how Onkelos gener-
ally translates the phrase ף ר א� יִּח�  and his anger flared ,ו�
up (e.g., below, 29:26). Beurei Onkelos suggests that 
Onkelos uses א רֻגְז�  here because the reference is וּתְקֵיף 
to the sin of the Golden Calf, which provoked an espe-
cially intense anger. Additionally, this is the term the 

ONKELOS ELUCIDATED CHUMASH TRANSLATION
6  And you should know that not 
because of your righteousness is 
Hashem, your God, giving you 
this good Land to take possession 
of it, for you are a stiff-necked 
people.

7  Remember, do not forget, that 
which you provoked the anger of 
Hashem, your God, in the Wilder-
ness; from the day that you left 
the land of Egypt until your ar-
rival at this place, you have been 
rebels against Hashem.  8  And at 
Chorev you provoked the anger 
of Hashem, and Hashem became 
angry with you to destroy you. 

 

רֶץ  א� אֶת־ה�  ֜ לְך� ן  נֹתֵ֨ יך�  להֶֹ֠ אֱ֠ יהו֣ה   ֙ תְך� Kבְצִדְק א  לֹ֤ י  כִּ֠  ֗ עְתּ� ד� Kו וְי

ז  זְכֹר֙  ה:  תּ� Kא ם־קְשֵׁה־עֹ֖רֶף  ע� י  כּ\ הּ  לְרִשְׁת3ּ זּ֖אֹת  ה� ה  mטּוֹב ה�

ר  מִּדְב3ּ בּ� יך�  אֱלהֹ� אֶת־יהו֥ה  פְתּ�  eאֲשֶׁר־הִקְצ ת  tא ח  ֔ ל־תִּשְׁכּ� א�

ד־בֹּֽאֲכֶם֙  ע� יִם  ֗ מִצְר� רֶץ  Uמֵא  | את�  צ& אֲשֶׁר־י� יּ֞וֹם  לְמִן־ה�

ב  hח וּבְחֹר עִם־יהוֽה:  ם  הֱיִית� ים  מְר\ מ� זֶּ֔ה  ה� ק֣וֹם  מּ� ד־ה� ע�

ם:  אֶתְכ? יד  שְׁמ\ לְה� ם  כ� בּ� יהו֛ה  ף  נּ� יִּתְא� ו� אֶת־יהו֑ה  ם  פְתּ� הִקְצ�

א רְע� א� ת י� ךְ ל� הֵב י� ךְ ה� אֱל� יְי� ךְ כוּת� בְז� א ל� אֲרֵי ע וְתִדּ� ו

הֱוֵי 
>דְכִיר ז תְּ: א� ל קְד� קְשֵׁי ם ע� אֲרֵי הּ לְמֵירְת� א ד� ה� א בְת� ט�

א דְבְּר� בְּמ� ךְ ה� אֱל� יְי� ם קֳד� א רְגֶּזְתּ� א� דִּי ת י� תִתְנְשֵׁי א ל�

מֵיתֵיכוֹן ד ע� יִם 
דְמִצְר א רְע� מֵא� א קְתּ� 
נְפ דִּי א יוֹמ� לְמִן

וּבְחוֹרֵב ח : יְי� ם קֳד� הֲוֵיתוּן רְבִין מְס� דֵין ה� א תְר� א� ד ע�

תְכוֹן: י� ה א� לְשֵׁיצ� בְּכוֹן ם יְי� מִן קֳד� ז ה רְג� הֲו� *ו� יְי� ם קֳד� רְגֶּזְתּוּן א�
יי� *נ"א: וּתְקֵיף רֻגְז�א ד�
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ב   When I went up to the mountain — בְּמִסְּקִי לְטוּרָא .9  לְמִסּ�
יָּא בְנ� א� קְיָמָא   ,to take the Luchos of stone — לוּחֵי   לוּחֵי 

עִמְּכוֹן יְיָ  ר  גְז�  the Luchos of the covenant that Hashem — דִּי 
sealed with you,[16]   רְבְּעִין וְא� יְמָמִין  רְבְּעִין  א� בְּטוּרָא   וִיתֵבִית 
 and I stayed on the mountain forty days and forty — לֵילָוָן
nights;   יָּא לָא שְׁתֵיתִי חְמָא לָא אֲכָלִית וּמ�  bread I did not — ל�
eat,[17] and water I did not drink.

ב יְיָ לִי .10 יָּא   And Hashem gave to me — וִיה� בְנ�  יָת תְּרֵין לוּחֵי א�
— the two Luchos of stone,   ָיי -in — כְּתִיבִין בְּאֶצְבְּעָא ד�

scribed by the finger of HASHEM,[18]   יָּא דִּי עֲלֵיהוֹן כְּכָל פִּתְגָמ�  ו�
לִּיל יְיָ עִמְּכוֹן בְּטוּרָא  and the inscription upon them was in — מ�
accordance with all the words that Hashem spoke with you 
on the mountain   מִגּוֹ אֶשָּׁתָא בְּיוֹמָא דִקְהָלָא — from the midst 
of the fire, on the day of the assembly.

Torah actually uses regarding that sin (Shemos 32:10).
16. The Hebrew כרת and Aramaic גזר [literally, cut] are 
the terms generally used to describe entering a בְּרִית, 
covenant. We have thus rendered them seal.

Onkelos translates בְּרִית as ם א or קְי� מ� -an oath, be ,קְי�
cause it was common practice to seal a covenant or 
treaty with an oath between the parties (Rabbeinu 
Bachya to Bereishis 15:18).
17. Elsewhere (below, 10:18), Onkelos translates לֶחֶם 
not simply as bread, but more expansively, as זוֹן  .food ,מ�
Although Moshe ate no food at all during his time atop 
the mountain, Onkelos uses א חְמ�  here, to emphasize ל�
that Moshe did not eat even the most basic kind of food, 
bread (Me’at Tzori).
18. Obviously, Hashem does not have a physical finger. 
Rambam (Moreh Nevuchim 1:66) explains that כְּתֻבִים 
ע אֱלהִֹים  is another way of saying, inscribed by “the בְּאֶצְבּ�
word” of God. We find that the heavens are called “the 

work of Your fingers” (Tehillim 8:4), even though we 
know that “by the word of Hashem were the heavens 
made” (ibid. 33:6). Thus, “finger of God” may simply be 
a substitute for “word of God.”

Onkelos, however, translates our verse literally as 
“written with the finger of Hashem.” Understood simply, 
this is an anthropomorphism, a literary use of a physi-
cal term to describe something done by Hashem in a 
non-physical way. However, as mentioned above (note 
6), Rambam maintains that Onkelos is always careful 
to avoid anthropomorphism with respect to Hashem. 
Rambam (Moreh Nevuchim 1:66) therefore explains 
that according to Onkelos, the expression ע אֱלהִֹים  in אֶצְבּ�
this verse refers to an instrument that Hashem created 
for the purpose of engraving the Luchos. The instrument 
is called “finger” because it functions as a finger would.

Ramban (Bereishis 46:1) rejects Rambam’s explana-
tion that “finger of God” refers to an instrument, and 

ONKELOS ELUCIDATED CHUMASH TRANSLATION
9  When I went up the mountain to 
take the Luchos of stone, the Luchos 
of the covenant that Hashem 
sealed with you, and I stayed 
on the mountain forty days and 
forty nights; bread I did not eat, 
and water I did not drink. 10  And 
Hashem gave me the two Luchos 
of stone, inscribed by the finger of 
God, and [what was] on them was 
in accordance with all the words 
that Hashem spoke with you on 
the mountain from the midst of 
the fire, on the day of the assembly.

 

ת“ כְּתִיב, שֶׁשְׁתֵּיהֶן שָׁווֹת (תנחומא י):  כָּבָה (מגילה כא.): (י) לוּחֹת. ”לוּח� ר. אֵין יְשִׁיבָה [זוֹ] אֶלָּא לְשׁוֹן ע� ה� אֵשֵׁב בּ� (ט) ו�
רש"י 

אֲשֶׁר־ ית  בְּרִ֔ ה� ת  לוּחֹ֣ נִים֙  אֲב� Kלוּחֹ֤ת ה ת  ח� ֜ ק� ה ל� ר� ֗ ה� י ה� עֲלתֹ� 
ט בּ

ה  יְל� ל�֔ ים  ע� רְבּ� וְא� יוֹם֙  ים  ע\ רְבּ� א� ר  ֗ ה� בּ� ב  אֵשׁ% Kו ם  כ9 עִמּ� יהו֖ה  ת  Mר כּ�

י אֶת־שְׁנֵי֙  ן יהו֜ה אֵל�֗ יִּתֵּ֨ יתִי: י ו� ת4 א שׁ� יִם לֹ֥ לְתִּי וּמ@ ֔ כ� א א� חֶם לֹ֣ לֶ֚

ים  רִ֡ דְּב� ל־ה� כ� ם כּ� עֲלֵיהֶ֗ 
ים ו Sֹע אֱלה ים בְּאֶצְב8ּ gנִ֔ים כְּתֻב אֲב� Kלוּחֹ֣ת ה

ל:  Kה קּ� ה� בְּי֥וֹם  שׁ  א] ה� מִתּ֥וֹךְ  ר  mה בּ� ם  כ� עִמּ� יהו֨ה  דִּבֶּר֩  ר  Uׁאֲש

דִּי א מ� קְי� לוּחֵי א יּ� בְנ� א� לוּחֵי ב לְמִסּ� א לְטוּר� בְּמִסְּקִי ט

ן ו� לֵיל� רְבְּעִין וְא� מִין יְמ� רְבְּעִין א� א בְּטוּר� וִיתֵבִית עִמְּכוֹן יְי� ר גְז�

תְּרֵין ת י� לִי יְי� ב וִיה� י יתִי: שְׁת> א ל� א יּ� וּמ� לִית אֲכ� א ל� א חְמ� ל�

א יּ� מ� פִּתְג� ל כְּכ� עֲלֵיהוֹן ו� יי� ד� א בְּאֶצְבְּע� כְּתִיבִין א יּ� בְנ� א� לוּחֵי

א: ל� דִקְה� א בְּיוֹמ� א ת� אֶשּׁ� מִגּוֹ א בְּטוּר� עִמְּכוֹן יְי� לִּיל מ� דִּי
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לֵילָוָן .11 רְבְּעִין  וְא� יְמָמִין  רְבְּעִין  א� מִסּוֹף  הֲוָה   And it was at the — ו�
end of forty days and forty nights   ב יְיָ לִי יָת תְּרֵין לוּחֵי  יְה�

יָּא בְנ�  לוּחֵי   ,that Hashem gave me the two Luchos of stone — א�
.the Luchos of the covenant — קְיָמָא
ר יְיָ לִי .12 אֲמ�  קוּם חוֹת בִּפְרִיע� מִכָּא   ,Then Hashem said to me — ו�

— “Arise, descend from HERE quickly,[19]   ְמָּך בִּיל ע�  אֲרֵי ח�
יִם פֶּקְתָּא מִמִּצְר<  for your people that you took out of Egypt — דִּי א�
has corrupted;[20]   ַסְטוֹ בִפְרִיע — they have quickly strayed[21] 
קֶּדְתִּנּוּן  ;from the way that I commanded them — מִן אָרְחָא דִּי פ�
תְּכָא  they have made themselves a molten image — עֲבָדוּ לְהוֹן מ�
(i.e., the Golden Calf).”
יְיָ לִי לְמֵימָר .13 ר  אֲמ� -And Hashem further said to me, say — ו�

ing,   א הָדֵין מּ ָ י יָת ע�  The nature of this people IS“ — גְּלֵי קֳדָמ�

REVEALED BEFORE ME,[22]   ם קְשֵׁי קְדָל הוּא  !and behold — וְהָא ע�
it is a stiff-necked people.

cites a parallel verse to ours (Shemos 31:18) as proof 
that Onkelos is not concerned about anthropomor-
phism. Rather, Ramban asserts, whenever Onkelos 
deviates from the literal translation of a verse relating 
to Hashem’s actions, it is for a Kabbalistic reason.

See Nefesh HaGer for another suggested reason that 
Onkelos translates ע .literally here אֶצְבּ�

19. In saying, “descend,” Hashem hinted that not only 
should Moshe go down from the mountain, but he would 
also have to come down somewhat from his exalted 
level. He had been awarded greatness in the merit of 
the Jewish people, and since they were now unworthy, 
Moshe was banished from his previous heights (Rashi, 
Shemos 32:7; see also Shemos 19:24, note 38).

20. “Your people” refers to the eirev rav, whom Moshe 
had accepted as converts without consulting Hashem 
(Rashi ibid.). [The eirev rav were a “mixed multitude” 
from other nations; they left Egypt with the Jewish 
people (Shemos 12:38).] The Hebrew word שִׁחֵת, as 
well as the corresponding Aramaic term בִּיל  are in ,ח�

the active (pi’el) form: has corrupted [something else]; 
not “has become corrupt.” Hashem was saying that the 
eirev rav corrupted the Jewish people by inciting them 
to sin (Rashi ibid.; see note 14 there).

21. The term �בִּפְרִיע, quickly, is related to the Hebrew 
term פרע, “disarray,” since acting in haste essentially 
upends the proper order of things (see, similarly, above, 
4:26 note 41, and Shemos 32:8 note 15). By sinning 
with the Golden Calf, Israel overturned the order that 
Hashem had prepared for them.

22. Sometimes, Onkelos translates mention of Hashem 
“seeing” literally (א  ,saw). Other times [Hashem] ,חֲז�
he renders it גְּלֵי, revealed [before Hashem]. According 
to Rambam (Moreh Nevuchim 1:48), “Hashem saw” 
is used when what He saw is positive; but when it is 
negative, Onkelos uses “revealed before Hashem,” to 
avoid saying that Hashem saw evil.

Ramban (Bereishis 46:1), however, explains that 
“Hashem saw” is used for something that can simply 
be seen in the literal sense, whereas “revealed before 

ONKELOS ELUCIDATED CHUMASH TRANSLATION
11  It was at the end of forty 

days and forty nights that 
Hashem gave me the two Luchos 
of stone, the Luchos of the cov-
enant. 12  Then Hashem said to 
me, ‘‘Arise, descend quickly from 
this [place], for your people that 
you took out of Egypt has be-
come corrupt; they have strayed 
quickly from the way that I com-
manded them; they have made 
themselves a molten image.’’

13  Hashem said to me, saying, 
‘‘I have seen this people, and be-
hold! it is a stiff-necked people. 

 

י אֶת־ ן יהו֜ה אֵל�֗ ֨ ת� ה נ� יְל� ים ל3 gע רְבּ� ים י֔וֹם וְא� ע� רְבּ� י מִקֵּץ֙ א� יְהִ֗ יא ו�

ק֣וּם  י  אֵל�֗ יהו֜ה  יֹּ֨אמֶר  יב ו� ית:  בְּר4 ה� לֻח֥וֹת  ים  gנ אֲב� Kה לֻחֹ֥ת  י  jשְׁנ

רוּ  ס& יִם  מִמִּצְר3 את�  הוֹצ] ר  אֲשׁ�  ֔ מְּך� ע� ת  שִׁח% י  כִּ֚ מִזֶּ֔ה  הֵר֙  מ� ד  ר�

יֹּ֥אמֶר יהו֖ה  ה: יג ו� Kסֵּכ ם מ� ה� שׂ֥וּ ל� ם ע� ר צִוִּיתִ֔ Uׁרֶךְ֙ אֲש דֶּ֨ ר מִן־ה� הֵ֗ מ�

הֽוּא:  ם־קְשֵׁה־עֹ֖רֶף  ה ע� hּוְהִנ זֶּ֔ה  ה� ם  ע& אֶת־ה� יתִי֙  אִ֨ ר� לֵאמֹ֑ר  י  אֵל8

ת י� לִי יְי� ב יְה� ן ו� לֵיל� רְבְּעִין וְא� מִין יְמ� רְבְּעִין א� מִסּוֹף ה הֲו� ו� יא

קוּם לִי יְי� ר אֲמ� ו� יב א: מ� קְי� לוּחֵי א יּ� בְנ� א� לוּחֵי תְּרֵין

סְטוֹ יִם Kמִמִּצְר א קְתּ� פּ? א� דִּי ךְ מּ� ע� בִּיל ח� אֲרֵי א מִכּ� יע� בִּפְר4 חוֹת

יְי� ר אֲמ� ו� יג א: תְּכ� מ� לְהוֹן דוּ Kעֲב קֶּדְתִּנּוּן פ� דִּי א רְח� א� מִן יע� בִפְר4

הוּא: ל קְד� קְשֵׁי ם ע� א וְה� דֵין ה� א מּ� ע� ת י� י מ� גְּלֵי קֳד� ר לְמֵימ� לִי
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י .14 ח בָּעוּתָךְ מִקֳּדָמ� נּ�  DESIST FROM YOUR PLEADING BEFORE — א�

ME,[23]   וֶאֱשֵׁיצִנּוּן — and I shall destroy them   וְאֶמְחֵי 
יָּא שְׁמ� מִתְּחוֹת  שִׁמְהוֹן   and I shall erase their name from — יָת 
under the heavens,   גִּי מִנְּהוֹן קִּיף וְס� ם תּ�  and I — וְאֶעְבֵּד יָתָךְ לְע�
shall make you, through your descendants, into a nation that 
is mightier and more numerous than they!”
 I turned and descended from — וְאִתְפְּנֵיתִי וּנְחָתִית מִן טוּרָא .15

the mountain   ר בְּאֶשָּׁתָא  and the mountain — וְטוּרָא בָּע�
was burning in fire,   רְתֵּין יְדָי ל תּ�  and the — וּתְרֵין לוּחֵי קְיָמָא ע�
two Luchos of the covenant were on my two hands.
בְתּוּן קֳדָם יְיָ אֱלָהֲכוֹן .16 חֲזֵיתִי וְהָא ח�  !Then I saw, and behold — ו�

you had sinned BEFORE Hashem, your God;   דְתּוּן  עֲב�
תְּכָא ל מ�  ;you had made for yourselves a molten calf — לְכוֹן עֵג�
קִּיד יְיָ יָתְכוֹן יע� מִן אָרְחָא דִּי פ� -you had strayed quick — סְטֵיתוּן בִּפְר?
ly from the way that Hashem commanded you.
יָּא .17 אֲחָדִית בִּתְרֵין לוּח�  וּרְמִיתִנּוּן   I grasped the two Luchos — ו�

יְדָי רְתֵּין  תּ� ל   and I threw them from upon my two — מֵע�
hands,   לְעֵינֵיכוֹן רְתִּנּוּן  בּ�  and I shattered them before — וְת�
your eyes.

Hashem” is used to reference perceiving something that 
needs observation and close examination. Hashem’s 
statement regarding Israel’s nature emerged not 
from mere “seeing,” but was “revealed before Him” via 
His deep discernment and evaluation. See, similarly, 
Shemos 2:25 note 37.
23. Moshe had not been pleading at all, so why did 
Hashem tell him to desist? Rashi (Shemos 32:10, 
from Berachos 32a) explains that Hashem actually 
meant to hint to Moshe that it was up to him to pray 

on behalf of the Jews: If Moshe would refrain from 
praying, Hashem’s anger would flare and He would 
annihilate the Jewish people; but if Moshe would not 
desist, and actually would pray, then Israel would be 
spared. Moshe immediately prayed, before descending 
from the mountain, and saved the Jewish people from 
annihilation, as the passage in Shemos (32:14) states: 
מּוֹ עֲשׂוֹת לְע� ה אֲשֶׁר דִּבֶּר ל� ע� ר� ל ה� חֶם ה‘ ע� יִּנּ� -Hashem reconsid ,ו�
ered regarding the bad that He had said He would do 
to His people. [See further, note 26.]

ONKELOS ELUCIDATED CHUMASH TRANSLATION
14  Release Me, and I shall destroy 
them and I shall erase their name 
from under the heavens, and I 
shall make you into a nation that 
is mightier and more numerous 
nation than they!’’ 15  I turned and 
descended from the mountain, 
and the mountain was burning 
in fire, and the two Luchos of the 
covenant were on my two hands.

16  Then I saw and behold! you 
had sinned to Hashem, your God; 
you had made for yourselves a 
molten calf; you had strayed 
quickly from the way that Hashem 
commanded you. 17  I grasped the 
two Luchos and I threw them 
from upon my two hands, and I 
shattered them before your eyes. 

 

יִם  מ3 שּׁ� ה� ת  ח� מִתּ@ ם  ֔ אֶת־שְׁמ� ה  Uוְאֶמְח ם  שְׁמִידֵ֔ וְא� נִּי֙  מִמֶּ֨ רֶף  יד ה~

ר  ֔ ה� אֵרֵד֙ מִן־ה� Kפֶן ו אֵ֗ נּוּ: טו ו� ב מִמּ? Pר צ֥וּם ו� ֔ לְגֽוֹי־ע� עֱשֶׂה֙ אֽוֹתְך� וְא?

רֶא  אֵ֗ טז ו� י:  Kד י� י  hּשְׁת ל  ע@ ית  בְּרִ֔ ה� לוּחֹ֣ת  וּשְׁנֵי֙  שׁ  qא בּ� ר  בֹּע% ר  Pה וְה�

ה  סֵּכ3 מ� גֶל  ע] ם  כֶ֔ ל� ם  Uעֲשִׂית ם  הֵיכֶ֔ אֱלֹֽ יהו֣ה  
ל אתֶם֙  חֲט� ה  וְהִנּ�

אֶתְפֹּשׂ֙  Kיז ו ם:  אֶתְכ? יהו֖ה  ה  Lּאֲשֶׁר־צִו רֶךְ  דֶּ֕ מִן־ה� ר  הֵ֔ מ� ם  Uּרְת ס�

ם:  ינֵיכ? לְע> ם  בְּר] אֲשׁ� Kו י  ד3 י� י  שְׁתּ% ל  מֵע@ ם  שְׁלִכֵ֔ א� Kו ת  לֻּחֹ֔ ה� י  בִּשְׁנ%

א יּ� שְׁמ� מִתְּחוֹת שִׁמְהוֹן ת י� וְאֶמְחֵי וֶאֱשֵׁיצִנּוּן י מ� מִקֳּד� נּ�ח  א�
ךְ עוּת� >בּ� יד

א טוּר� מִן תִית וּנְח� יתִי וְאִתְפְּנ> טו מִנְּהוֹן: גִּי וְס� קִּיף תּ� ם לְע� ךְ ת� י� וְאֶעְבֵּד

יתִי חֲז> ו� טז י: יְד� רְתֵּין תּ� ל ע� א מ� קְי� לוּחֵי וּתְרֵין א ת� בְּאֶשּׁ� ר ע� בּ� א וְטוּר�

א תְּכ� מ� ל עֵג� לְכוֹן דְתּוּן עֲב� הֲכוֹן אֱל� ם יְי� קֳד� בְתּוּן ח� א וְה�

דִית אֲח� ו� יז תְכוֹן: י� יְי� קִּיד פ� דִּי א רְח� א� מִן יע� בִּפְר4 סְטֵיתוּן

לְעֵינֵיכוֹן: רְתִּנּוּן בּ� וְת� י יְד� רְתֵּין תּ� ל מֵע� וּרְמִיתִנּוּן א יּ� לוּח� בִּתְרֵין
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דְמֵיתָא .18 כְּק� יְיָ  קֳדָם  טָּחִית  -Then I PROSTRATED MY — וְאִשְׁתּ�

SELF[24] in prayer before Hashem like the first time — 
לֵילָוָן רְבְּעִין  וְא� יְמָמִין  רְבְּעִין   forty days and forty ni ghts,[25] — א�
שְׁתֵיתִי לָא  יָּא  וּמ� אֲכָלִית  לָא  חְמָא   bread I did not eat and — ל�
water I did not drink —   בְתּוּן תְכוֹן דִּי ח� ל כָּל חוֹב�  I prayed — ע�
for forgiveness for all your sins that you sinned,   ד  לְמֶעְבּ�
רְגָּזָא קֳדָמוֹהִי  doing that which is evil BEFORE — דְּבִישׁ קֳדָם יְיָ לְ א�
Hashem, TO PROVOKE ANGER BEFORE Him,

-for I was frightened be — אֲרֵי דְחֵלִית מִקֳּדָם רָגְזָא וְחֵמְתָא .19
cause of the wrath and the burning anger   ָיְי ז  רְג�  דִּי 

יָתְכוֹן לְשֵׁיצָאָה   with which Hashem became angry — עֲלֵיכוֹן 
with you to destroy you;   הִיא בְּזִמְנָא ה� ף  יְיָ צְלוֹתִי א� בִּיל   — וְק�
and Hashem ACCEPTED MY PRAYER at that time as well.[26]

24. Literally, spread myself out — see Bamidbar 11:32. 
This refers to prostrating oneself; i.e., lying on one’s 
face, with arms and legs outstretched.

25. “Like the first [time]” does not mean that he had 
previously prayed for forty days, because in fact, 
Moshe’s first stretch on Mount Sinai was primarily 
not spent in prayer; the Jews sinned only at the end 
of those forty days. Rather, “like the first [time]” refers 
to how long Moshe remained on Mount Sinai when he 
received the first Luchos (vv. 9,11). He now prayed for 
Israel after the sin of the Golden Calf for as long as he 
had been on the mountain the first time — forty days 
and forty nights (Chizkuni; Marpei Lashon).

The Luchos were broken on the 17th of Tammuz. 
Moshe ascended the next day (the 18th) to pray, so this 
forty-day period ended on the 29th of Av. At that time, 
Hashem forgave the people to a degree, and He told 
Moshe to carve out a second set of Luchos on which 
He would inscribe the words that had been on the first 
Luchos. The next day (Rosh Chodesh Elul), Moshe as-
cended the mountain for yet a third set of forty days 
and nights, which culminated on Yom Kippur with 
Hashem forgiving them wholeheartedly and Moshe 
bringing down the second Luchos (Rashi here and to 
10:1; see Mizrachi).

26. Just as Hashem had accepted Moshe’s prayer at the 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

18  Then I threw myself down [in 
prayer] before Hashem as the 
first time — forty days and forty 
nights, bread I did not eat and 
water I did not drink — for all 
your sins that you sinned, do-
ing that which is evil in the eyes 
of Hashem, to anger Him, 19  for 
I was frightened because of the 
wrath and the burning anger with 
which Hashem became angry with 
you to destroy you; and Hashem 
listened to me at that time as well. 

 

ר  עִים יוֹם. שֶׁנֶּאֱמ� רְבּ� ה א� רִאשֹׁנ� ל לִפְנֵי ה‘ כּ� פּ� אֶתְנ� (יח) ו�
פְּרָה“ (שמות לב, ל), בְּאוֹתָהּ עֲלִיָּיה  י אֲכ� תָּה אֶעֱלֶה אֶל ה‘ אוּל� ”וְע�
בְּאָב,  וְתִשְׁעָה  בְּעֶשְׂרִים  כָלִים  נִמְצְאוּ  יוֹם,  רְבָּעִים  א� בְתִּי  כּ� נִתְע�
קָּדוֹשׁ  ה� צָּה  נִתְר� יּוֹם  ב� בּוֹ  מּוּז.  בְּת� עָשָׂר  בְּשְׁמֹנָה  עָלָה  שֶׁהוּא 
(שם  לֻחֹת“  שְׁנֵי  לְךָ  ”פְּסָל  לְמֹשֶׁה:  ר  וְאָמ� לְיִשְׂרָאֵל,  הוּא  בָּרוּךְ 
כִּפּוּרִים.  ה� בְּיוֹם  כָּלִים  נִמְצְאוּ  יוֹם,  רְבָּעִים  א� עוֹד  עָשָׂה  א),  לד, 

לוֹ  ר  וְאָמ� בְּשִׂמְחָה,  לְיִשְׂרָאֵל  הוּא  בָּרוּךְ  קָּדוֹשׁ  ה� צָּה  נִתְר� יּוֹם  ב� בּוֹ 
לִמְחִילָה  ע  הוּקְבּ� לְכָךְ  כ),  יד,  (במדבר  כִּדְבָרֶךָ“  חְתִּי  ”סָל� לְמֹשֶׁה 
שֶׁל  רְבָּעִים  בָּא� ר  שֶׁנֶּאֱמ� שָׁלֵם,  בְרָצוֹן  צָּה  שֶׁנִּתְר� יִן  וּמִנּ� וְלִסְלִיחָה. 
(להלן  הָרִאשֹׁנִים“  יָּמִים  כּ� בָהָר  דְתִּי  עָמ� ”וְאָנֹכִי  חֲרוֹנוֹת  א� לוּחוֹת 
תָּה  מֵע� אֱמוֹר  בְּרָצוֹן,  חֲרוֹנִים  הָא� ף  בְּרָצוֹן א� הָרִאשׁוֹנִים  ה  י), מ� י, 
לא):  תשא  כי  תנחומא  ו;  פרק  עולם  (סדר  ס  בְּכָע� הָיוּ  אֶמְצָעִיִּים 

רש"י 

ים  ע� רְבּ� וְא� יוֹם֙  ים  ע\ רְבּ� א� ה  ֗ אשֹׁנ� ר4 כּ� יהו֜ה  לִפְנֵ֨י  ל֩  פּ� אֶתְנ� Kיח ו

אתְכֶם֙  טּ� ל־ח� כּ� ל  oע יתִי  Sת שׁ� א  לֹ֣ יִם  וּמ@ לְתִּי  ֔ כ� א� א  לֹ֣ חֶם  לֶ֚ ה  יְל� ל�֔

כְעִיסֽוֹ:  לְה� יהו֖ה  י  hבְּעֵינ ע  eר ה� עֲשׂ֥וֹת  
ל ם  אתֶ֔ חֲט� ר  Uׁאֲש

ם  עֲלֵיכ� יהו֛ה  ף  צ� ק� ר  אֲשֶׁ֨ ה  ֔ חֵמ� וְה8 ף֙  א� ה� י  מִפְּנ� גֹ֗רְתִּי  י� י  יט כּ�

וא:  ה4 ה� ם  ע� Mּפ בּ� ם  גּ@ י  אֵל�֔ יהוה֙  ע  oיִּשְׁמ ו� ם  אֶתְכ9 יד  שְׁמ� לְה�

רְבְּעִין וְא� מִין יְמ� רְבְּעִין א� א דְמֵית� כְּק� יְי� ם קֳד� חִית טּ� וְאִשְׁתּ� יח

תְכוֹן חוֹב� ל כּ� ל ע� יתִי שְׁת> א ל� א יּ� וּמ� לִית אֲכ� א ל� א חְמ� ל� ן ו� לֵיל�

מֽוֹהִי: א קֳד� ז� רְגּ� לְא� יְי� ם קֳד� דְּבִישׁ ד לְמֶעְבּ� בְתּוּן ח� דִּי

עֲלֵיכוֹן יְי� ז רְג� דִּי א וְחֵמְת� א גְז� ר� ם מִקֳּד� דְחֵלִית אֲרֵי יט

הִיא: ה� א בְּזִמְנ� ף א� צְלוֹתִי יְי� בִּיל וְק� תְכוֹן י� ה א� לְשֵׁיצ�
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112 / דברים — פרשת עקב  ט / כ־כא 

חֲדָא .20 ז מִן קֳדָם יְיָ ל� הֲרֹן הֲוָה רְג� ל א�  And at that time, THERE — וְע�

WAS very much ANGER FROM BEFORE HASHEM AGAINST 
Aharon,[27]   ּלְשֵׁיצָיוּתֵה — to destroy him,   הֲרֹן א� ל  ע� ף  א� לֵּיתִי   וְצ�
הִיא so I pra yed also for Aharon at that time.[28] — בְּעִדָּנָא ה�

עֶגְלָא .21 יָת  דְתּוּן  עֲב� דִּי  תְכוֹן  חוֹב�  Your sin that you made — וְיָת 
— i.e., the Golden Calf[29] —   נְסֵבִית וְאוֹקֵדִית יָתֵהּ בְּנוּרָא — I 

took, and burned it in fire,   יָאוּת בְּשׁוֹפִינָא  יָתֵהּ   and I — וְשָׁפִית 
GROUND it up WITH A GRINDER, very well,   פְרָא קִּיק לְע� ד דִּי הֲוָה ד�  ע�
— until it was fine as dust,   חֲלָא דְּנָחֵת מִן טוּרָא פְרֵהּ לְנ�  וּרְמֵית יָת ע�
— and I threw its dust into the stream that descended from the 
mountain.

end of the first forty days, when He reconsidered His 
threat to annihilate the Jewish people (see note 23), He 
accepted “as well” Moshe’s prayer of the middle forty 
days (Ramban; see further below, 10:10 note 15).

Here, Onkelos refers to Moshe’s supplication as צְלוֹתִי, 
my prayer, whereas above (v. 14), he says ְך עוּת�  desist] ,בּ�
from] your pleading. This is consistent with Onkelos to 
Shemos (32:10-11), which draws the same distinction 
between Hashem’s instruction to Moshe to desist from 
“pleading,” and Moshe’s subsequent “prayer.” These 
terms represent two different types of prayer: א -re צְלוֹת�
fers to a standard, formula-type prayer, like those that 
Jews pray regularly; א עוּת�  refers to a special, personal בּ�
supplication for the needs of the moment. This is the 
sort of prayer that Moshe, in his greatness, would nor-
mally bring before Hashem (see Meshech Chochmah, 
Harcheiv Davar, and Chidushei HaGriz [stencil] to 
Bereishis 48:22).

By using these different terms in the two verses, 
Onkelos resolves a difficulty: Since Hashem explicitly 

told Moshe not to pray, how could Moshe then begin 
to pray? Rashi explained that Hashem’s instruction 
was a hint that Moshe should pray (see note 23). 
According to Onkelos, though, the explanation is 
that Hashem barred Moshe from ְך עוּת� -your “plead ,בּ�
ing,” i.e., the exalted special supplication that Moshe 
would normally pray, but He did not bar him from 
the standard prayer called א -Moshe therefore of .צְלוֹת�
fered a standard prayer before Hashem, in which he 
incorporated the special request laid out below (vv. 
26-29) and in Shemos 32:11-13 (Haamek Davar there, 
v. 11).

27. Hashem was angry at Aharon because he listened 
to Israel at the events of the Golden Calf (Rashi).

28. Aharon was meant to be punished by the death of 
his sons. The prayer of Moshe preserved the lives of two 
of the four sons (Rashi).

29. The Golden Calf itself — the physical object — is 
referred to as Israel’s “sin” that they made (Ibn Ezra; 
Chizkuni).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

20  And Hashem became very 
angry at Aharon, to destroy 
him, so I prayed also for 
Aharon at that time. 21  Your 
sin that you made — the 
calf — I took and burned 
it in fire, and I pounded it, 
grinding it well, until it was 
fine as dust, and I threw its 
dust into the stream that de-
scended from the mountain.

 

שְׁמִידוֹ. זֶה  ע לָכֶם: לְה� ף ה‘. לְפִי שֶׁשָּׁמ� נּ� הֲרןֹ הִתְא� (כ) וּבְא�
ט;  ב,  (עמוס  ל“  ע� מִמּ� פִּרְיוֹ  שְׁמִיד  ”וָא� אוֹמֵר  הוּא  וְכֵן  בָּנִים,  כִּלּוּי 
הֲרֹן. וְהוֹעִילָה תְפִלָּתִי  ד א� ם בְּע� לֵּל גּ� אֶתְפּ� ויקרא רבה ז, א): ו�

שְּׁנָיִם (ויקרא רבה י, ה; מדרש  יִם וְנִשְׁאֲרוּ ה� פֵּר מֶחֱצָה, וּמֵתוּ שְׁנ� לְכ�
"הָלוֹךְ  [נ“א:  וְכָלוֹת  הָלוֹךְ  כְּמוֹ  הֹוֶּוה,  לְשׁוֹן  חוֹן.  (כא) ט� אגדה): 

וְגָדֵל“ (בראשית כו, יג)], מולאנ‘‘ט בְּלע“ז: 

רש"י 

ד  Mם־בְּע גּ� ל  jּל אֶתְפּ� Kו שְׁמִיד֑וֹ  לְה� ד  מְאֹ֖ יהו֛ה  ף  נּ� הִתְא� הֲרֹ֗ן  
כ וּבְא

גֶל  עֵ֗ ם אֶת־ה� Uם אֲשֶׁר־עֲשִׂית אתְכֶ֞ טּ� אֶת־ח� וא: כא ו� ה4 ת ה� hע הֲרֹ֖ן בּ� 
א

ד  Mע ב  הֵיטֵ֔ חוֹן֙  ט� אֹת֤וֹ  ת  אֶכֹּ֨ Kו אֵשׁ֒  בּ�  | אֹת֣וֹ  אֶשְׂרֹ֣ף  Kו חְתִּי֘  ֘ ק� ל�

ר:  Kה ד מִן־ה� hיֹּר ל ה� ח� נּ@ ר֔וֹ אֶל־ה� שְׁלִךְ֙ אֶת־עֲפ� א� Kר ו פ3 ק לְע� אֲשֶׁר־דּ@

ל ע� ף א� יתִי לּ> וְצ� יוּתֵהּ לְשֵׁיצ� א חֲד� ל� ם  מִן קֳד�
>יְי� ז ה רְג� הֲו� הֲרֹן ל א� וְע� כ

א עֶגְל� ת י� דְתּוּן עֲב� דִּי תְכוֹן חוֹב� ת וְי� כא הִיא: ה� א נ� בְּעִדּ� הֲרןֹ א�

ד ע� אוּת י� א בְּשׁוֹפִינ� תֵהּ י� פִית וְשׁ� א בְּנוּר� תֵהּ י� וְאוֹקֵדִית נְסֵבִית

א: טוּר� מִן חֵת דְּנ� א חֲל� לְנ� פְרֵהּ ע� ת י� וּרְמֵית א פְר� לְע� קִּיק ה ד� דִּי הֲו�
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113 / DEVARIM/DEUTERONOMY — PARASHAS EIKEV  9 / 22-24 

 And in addition to making the Golden Calf, you — וּבִדְלֶקְתָּא .22
committed other sins:[30] AT “CONFLAGRATION,”[31]   וּבְנִסֵּיתָא 

— and AT “TEST,”[32]   אֲלֵי דִמְשׁ�  and AT “GRAVES OF THE — וּבְקִבְרֵי 

REQUESTERS,”[33]   ָרְגְּזִין הֲוֵיתוּן קֳדָם יְי -you were PROVOKING AN — מ�

GER BEFORE Hashem,
ר .23 ם גֵּיאָה לְמֵימ� יְיָ יָתְכוֹן מֵרְק� ח  ד שְׁל�  and when Hashem sent — וְכ�

you from REKAM GE’AH,[34] saying,   דִּי רְעָא  א� יָת  חֲסִינוּ  וְא�  סָקוּ 
לְכוֹן  Go up and possess[35] the Land that I have given“ — יְהָבִית 
to you” — ייָ אֱלָהֲכוֹן ת מֵימְרָא ד� ל גְּזֵר�  then you REFUSED — וְסָרֶבְתּוּן ע�
to follow THE DECREE OF the word of Hashem, your God;   וְלָא 
נְתּוּן לֵהּ בֶּלְתּוּן לְמֵימְרֵהּ   you did not believe Him — הֵימ�  and — וְלָא ק�
you did not ACCEPT HIS WORD.[36]

 You have been REFUSERS BEFORE Hashem — מְסָרְבִין הֲוֵיתוּן קֳדָם יְיָ .24
יָתְכוֹן דִּידָעִית  !from the day THAT I first knew you — מִיּוֹמָא 

30. In v. 7, Moshe urged the people to remember all the 
times they had provoked Hashem’s anger from the day 
they left Egypt until this time. In vv. 8-21 he discussed 
the sin of the Golden Calf, and now he lists a number of 
other sins (Malbim).
31. At this place, the people found a pretext to complain 
against Hashem, and were punished with a fire that 
annihilated the people “at the ends of the camp.” To 
mark this, the place was named Taveirah — Delekta 
in Aramaic — which means “Conflagration” (Bamidbar 
11:1-3).
32. This place was originally called Rephidim. When 
Israel arrived there, there was no water. The people 
quarreled with Moshe, demanding water, and they 
tested Hashem, questioning whether He could provide 
water in the Wilderness. Moshe was told to strike a cer-
tain rock with his stick, and it produced water. Moshe 
called the place Masah U’Merivah, “The Test and The 
Quarrel” (Shemos 17:1-7).
33. This refers to an incident in which the rabble among 

the nation craved meat and made a “request,” in the form 
of a challenge doubting Hashem’s ability to provide it. 
Hashem sent quail, which proved deadly for many who 
ate the quail and perished. Moshe named that place 
Kivros HaTaavah, which translates literally as “Graves 
of the Craving,” but which Onkelos renders, “Graves of 
the Requesters” (see Bamidbar 11:4-35, and note 5 there).

Generally speaking, Onkelos leaves Hebrew names 
intact. However, where they are descriptive of an 
event that happened there (as in our verse), Onkelos 
translates the name (see Mizrachi to Bereishis 14:6). 
Alternatively, he translates the names here because 
the point was to rebuke Israel by mentioning the 
events that took place there (Chizkuni). See further, 
Ramban, Bereishis 41:45.
34. This is the Aramaic name for Kadesh-barnea; see 
above, 1:2 note 10.
35. See above, 1:8 note 21.
36. This refers to the incident with the Spies; see 
Bamidbar, Chs. 13-14.

ONKELOS ELUCIDATED CHUMASH TRANSLATION
22   And at Taveirah, and 

at Masah, and at Kivros Ha-
Taavah, you were angering 
Hashem, 23  and when Hashem 
sent you from Kadesh-barnea, 
saying, ‘‘Go up and possess 
the Land that I have given 
to you’’ — then you rebelled 
against the word of Hashem, 
your God; you did not believe 
Him and you did not listen 
to His voice. 24  You have 
been rebels against Hashem 
from the day I knew you!

 

ם  הֱיִית� ים  קְצִפ\ מ� ה  אֲו3 
תּ ה� וּבְקִבְרֹ֖ת  ה  ֔ סּ� וּבְמ� ה֙  בְעֵר� כב וּבְת�

ר  לֵאמֹ֔  ֙ ע� רְנֵ֨ בּ� שׁ  ד� מִקּ� ם  אֶתְכֶ֗ יהו֜ה  ח�  כג וּבִשְׁלֹ֨ אֶת־יהוֽה: 

אֶת־ מְר֗וּ  תּ� ו� ם  כ9 ל� תִּי  ת@ נ� ר  אֲשׁ� רֶץ  ֔ א� אֶת־ה� וּרְשׁ֣וּ  עֲלוּ֙ 

ם  עְתּ� שְׁמ� א  וְלֹ֥ ל֔וֹ  נְתֶּם֙  אֱמ� ה? א  וְלֹ֤ ם  הֵיכֶ֔ אֱלֹ֣ יהוה֙  י  Yּפ

ם:  אֶתְכ? י  עְתּ\ דּ� מִיּ֖וֹם  עִם־יהו֑ה  ם  הֱיִית� ים  מְר\ כד מ� בְּקֹלֽוֹ: 

הֲוֵיתוּן רְגְּזִין מ� אֲלֵי דִמְשׁ� וּבְקִבְרֵי א וּבְנִסֵּית� א וּבִדְלֶקְתּ� כב

ר לְמֵימ� ה גֵּיא� ם מֵרְק� תְכוֹן י� יְי� ח ד שְׁל� וְכ� כג : יְי� ם קֳד�

ל ע� רֶבְתּוּן וְס� לְכוֹן בִית יְה� דִּי א רְע� א� ת י� ינוּ חֲס4 וְא� קוּ Kס

בֶּלְתּוּן ק� א וְל� לֵהּ נְתּוּן הֵימ� א וְל� הֲכוֹן אֱל� יי� ד� ת  גְּזֵר�
א >מֵימְר�

תְכוֹן: י� עִית דִּיד� א מִיּוֹמ� יְי� ם קֳד� הֲוֵיתוּן רְבִין מְס� כד לְמֵימְרֵהּ:
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114 / דברים — פרשת עקב  ט / כה־כח 

טָּחִית קֳדָם יְיָ .25  Now, after you made the Golden Calf,[37] I — וְאִשְׁתּ�
PROSTRATED MYSELF in prayer before Hashem   רְבְּעִין  יָת א�

טָּחִית רְבְּעִין לֵילָוָן דִּי אִשְׁתּ�  the forty days and the forty — יְמָמִין וְיָת א�
nights that I PROSTRATED MYSELF,[38]   ר יְיָ לְשֵׁיצָאָה יָתְכוֹן  אֲרֵי אֲמ�
— for Hashem had spoken of destroying you.

אֲמָרִית .26 לֵּיתִי קֳדָם יְיָ ו�  ,I prayed BEFORE Hashem and I said — וְצ�
חֲסָנְתָךְ וְא� מָּךְ  ע� בֵּל  תְח� לָא  אֱלהִֹים    Hashem, God, do not“ — יְיָ 

destroy Your people, Your heritage,   ְקְתָּא בְּתָקְפָּך  whom — דִּי פְר�
You redeemed WITH YOUR STRENGTH,[39]   ד יִם בְּי� פֶּקְתָּא מִמִּצְר�  דִּי א�
קִּיפָא .whom you took out of Egypt with a strong hand — ת�

עֲקֹב .27 בְרָהָם לְיִצְחָק וּלְי� בְדָיךְ לְא� ר לְע�  Remember the merit — אִדְּכ�
of Your servants, Avraham, Yitzchak, and Yaakov.   לָא 

מָּא הָדֵין שְׁיוּת ע� -Do not turn Your attention to the stub — תִתְפְּנֵי לְק�
bornness of this people,   חֲטָאֵיהוֹן  and to THEIR — וּלְחוֹבֵיהוֹן וְל�

SINS and to THEIR ERRORS,

מָּן .28 מִתּ� פֶּקְתָּנָא  א� דִּי  רְעָא  א� דָּיְרֵי  יֵימְרוּן  -lest the INHAB — דִּילְמָא 

ITANTS OF THE land from which You took us out (Egypt) 
say, ָיְי  For lack of ability BEFORE HASHEM‘ — מִדְּלֵית יוּכְלָא קֳדָם 

37. Having mentioned some of the other sins that the 
people committed, Moshe returns to the narrative of 
his prayers on their behalf after they made the Calf.
38. These are the forty days mentioned in v. 18.

39. It is unclear why Onkelos translates דְלֶך�  in Your ,בְּג�
greatness, as ְך קְפּ�  with Your strength. Possibly, it is ,בְּת�
because he understands the next clause of the verse — 
whom You took out of Egypt with a strong hand — as 

ONKELOS ELUCIDATED CHUMASH TRANSLATION
25  Now, I threw myself 

down before Hashem the forty 
days and the forty nights that 
I threw myself down, for 
Hashem had spoken of destroy-
ing you. 26  I prayed to Hashem 
and I said, ‘‘Hashem, God, do 
not destroy Your people, Your 
heritage, whom You redeemed 
in Your greatness, whom You 
took out of Egypt with a strong 
hand. 27  Remember Your ser-
vants, Avraham, Yitzchak, 
and Yaakov; do not turn to the 
stubbornness of this people, 
and to its wickedness and to 
its error, 28  lest the land from 
which You took us out say, 
‘For lack of Hashem’s ability 

 

ר ”ה‘ אֱלהִֹים  עְלָה (לעיל פסוק יח), וּכְפָלָן כָּאן לְפִי שֶׁכָּתוּב כָּאן סֵדֶר תְּפִלָּתוֹ, שֶׁנֶּאֱמ� צְמָם הָאֲמוּרִים לְמ� ל וגו‘. אֵלּוּ הֵן ע� פּ� אֶתְנ� (כה) ו�
מְּךָ וגו‘   ” (פסוק כו):  שְׁחֵת ע� ל תּ� א�

רש"י 

ים  ע\ רְבּ� וְאֶת־א� יּ֛וֹם  ה� ים  ע\ רְבּ� א� ת  א% יהו֗ה  י  לִפְנ% ל  ֞ פּ� אֶתְנ� Kכה ו

ם:  אֶתְכ? יד  שְׁמ\ לְה� יהו֖ה  ר  Mמ י־א� כ4ּ לְתִּי  פ3ּ הִתְנ� ר  Uׁאֲש ה  יְל� לּ@ ה�

 ֙ מְּך� ע� ת  שְׁח� ל־תּ� א� יֱהֹוִ֗ה  י  אֲדֹנ& ר֒  אֹמ� Kו אֶל־יהוה֘  ל  לּ% אֶתְפּ� Kכו ו

ד  Lבְּי יִם  מִמִּצְר@ את�  hאֲשֶׁר־הוֹצ ך�  דְל9 בְּג� ית�  gד פּ� ר  אֲשׁ�  ֔ תְך� חֲל& 
וְנ

פֶן  ל־תֵּ֗ א� עֲקֹ֑ב  
וּלְי ק  Pלְיִצְח ם  Lה בְר� לְא� יך�  דֶ֔ עֲב� 
ל כז זְכֹר֙  ה:  Kק חֲז�

כח   פֶּן־ אתֽוֹ:  טּ� וְאֶל־ח� וְאֶל־רִשְׁע֖וֹ  זֶּ֔ה  ה� ם  ע& ה� אֶל־קְשִׁי֙ 

יהו֔ה  יְכֹ֣לֶת  מִבְּלִי֙  ם֒  מִשּׁ� נוּ  הֽוֹצֵאת& ר  Uׁאֲש רֶץ֘  ֘ א� ה� יֽאֹמְר֗וּ 

רְבְּעִין א� ת וְי� מִין יְמ� רְבְּעִין א� ת י� יְי� ם קֳד� חִית טּ� וְאִשְׁתּ� כה

תְכוֹן: י� ה א� לְשֵׁיצ� יְי� ר אֲמ� אֲרֵי חִית טּ� אִשְׁתּ� דִּי ן ו� לֵיל�

ךְ מּ� ע� בֵּל תְח� א ל� אֱלהִֹים יְי� רִית אֲמ� ו� יְי� ם קֳד� יתִי לּ> וְצ� כו

ד בְּי� יִם 
מִמִּצְר א קְתּ� פּ? א� דִּי ךְ קְפּ� בְּת� א קְתּ� 
פְר דִּי ךְ נְת� חֲס� וְא�

תִתְפְּנֵי א ל� עֲקֹב וּלְי� ק לְיִצְח� ם ה� בְר� לְא� יךְ בְד� לְע� ר אִדְּכ� כז א: קִּיפ� ת�

א דִּילְמ� כח אֵיהוֹן: חֲט� וְל� וּלְחוֹבֵיהוֹן דֵין ה� א מּ� ע� שְׁיוּת לְק�

ם יְי� קֳד� א יוּכְל� מִדְּלֵית ן מּ� מִתּ� א נ� Kּפֶּקְת א� דִּי א רְע� יְרֵי א� דּ� יֵימְרוּן
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לִּיל לְהוֹן רְעָא דִּי מ�  to bring them (i.e., the Jewish — לְאָעָלוּתְהוֹן לְא�
people) into the Land of which He spoke TO them,[40]  וּמִדְּסָנֵי 
טָּלוּתְהוֹן   ,and because HE HATES them — יָתְהוֹן לְק� קִנּוּן  פּ ֵ  א�
דְבְּרָא  He took them out of Egypt to KILL THEM in the — בְּמ�
Wilderness.’[41]

חֲסָנְתָךְ .29 מָּךְ וְא� -Yet they are Your people, Your heri — וְאִנּוּן ע�
tage,   פֶּקְתָּא  בְּחֵילָךְ   whom You took out of Egypt — דִּי א�

מְרָמְמָא וּבִדְרָעָךְ  בָּא  -with Your great strength and Your UP — ר�

LIFTED arm.”

10.
הִיא .1 ר יְיָ לִי   At that time,[1] — בְּעִדָּנָא ה�  Hashem said to — אֲמ�

me,   דְמָאֵי יָּא כְּק� בְנ�  Carve for yourself“ — פְּסָל לָךְ תְּרֵין לוּחֵי א�
two Luchos of stone like the first ones,[2]   י לְטוּרָא ק לִקְדָמ�  — וְס�
and go up the mountain to be BEFORE Me,   לָךְ אֲרוֹנָא עְבֵּד   וְת�
 and make for yourself an Aron (Ark) of wood in which — דְאָעָא
to place the new Luchos.[3]

an explanation of this clause (Me’at Tzori; cf. Nesinah 
LaGer).

40. See above, 1:11 note 24.

41. If Hashem had destroyed Israel, the Egyptians 
would have claimed that this was His original intent; 
see Shemos 32:12.

1. I.e., at the end of the forty days and nights that 
Moshe prayed for Hashem to forgive the Jewish people 
(Rashi; see above, 9:18 note 25).

2. The first Luchos were both carved and inscribed by 

Hashem Himself (Shemos 32:16); these were carved by 
Moshe, and then inscribed by Hashem (Ramban).
3. This was not the Aron of gold and acacia wood that 
was used in the Mishkan, which was made by Betzalel 
after Moshe came down from the mountain the second 
time. Rather, this was an Aron made entirely of wood 
that was made by Moshe now, before he went up the sec-
ond time (Rashi; Ramban). [The first time Moshe went 
up, Hashem did not command him to make an Aron, 
because Hashem knew that the first Luchos would be 
broken, so no Aron would be needed (Ramban).]

ONKELOS ELUCIDATED CHUMASH TRANSLATION

to bring them into the Land of 
which He spoke regarding them, 
and because of His hatred of 
them did He take them out to 
put them to death in the Wilder-
ness.’ 29  Yet they are Your people, 
Your heritage, whom You took 
out with Your great strength 
and Your outstretched arm.’’

10.
1  At that time Hashem 

said to me, ‘‘Carve for your-
self two Luchos of stone like 
the first ones, and go up the 
mountain to Me, and make 
for yourself an Aron of wood. 

 

ר  מ� וְא� לִי  צָּה  נִתְר� יוֹם  רְבָּעִים  א� לְסוֹף  הִוא.  ה� עֵת  בּ� (א) 
אָרוֹן  עָשִׂיתִי  אֲנִי  ו� אֲרוֹן,  שִׂית�  וְע� כָּךְ  ר  ח� וְא� לְך�  ל  פְּס� לִי 
(תנחומא  אֶתְּנֵם  הֵיכָן  בְּיָדִי  לּוּחוֹת  וְה� שֶׁכְּשֶׁאָבאֹ  ג),  (פסוק  תְּחִלָּה 
לאֹ  מִשְׁכָּן  שֶׁהֲרֵי  לְאֵל,  בְצ� שֶׁעָשָׂה  הָאָרוֹן  הוּא  זֶה  וְלאֹ  י). 
הָהָר  מִן  בְרִדְתּוֹ  כִּי  כִּפּוּרִים,  ה� יוֹם  ר  ח� לְא� ד  ע� בוֹ  סְּקוּ  נִתְע�

תְּחִלָּה  מִשְׁכָּן  עָשָׂה  לְאֵל  וּבְצ� מִּשְׁכָּן,  ה� מְלֶאכֶת  ל  ע� לָהֶם  צִוָּה 
הָיָה,  חֵר  א� אָרוֹן  זֶה  נִמְצָא  נה.).  (ברכות  וְכֵלִים  אָרוֹן  כָּךְ  ר  ח� וְא�
לאֹ  לְאֵל  בְצ� שֶׁעָשָׂה  וְאוֹתוֹ  מִּלְחָמָה,  ל� עִמָּהֶם  יוֹצֵא  שֶׁהָיָה  וְזֶהוּ 
(ירושלמי  וְנִשְׁבָּה  עָלָיו  וְנֶעֶנְשׁוּ  עֵלִי,  בִּימֵי  אֶלָּא  מִּלְחָמָה  ל� יָצָא 

שקלים ו, א): 

רש"י 

ם  Pם הֽוֹצִיא ֔ ת֣וֹ אוֹת� ם וּמִשִּׂנְא� ה9 ר ל� Uּרֶץ אֲשֶׁר־דִּב Pא ם אֶל־ה� ֕ הֲבִיא� 
ל

בְּכֹֽחֲך�֣   ֙ את� הוֹצֵ֨ ר  אֲשׁ~ ך�  ת9 חֲל� 
וְנ מְּך�֖  ע� ם  hכט וְה ר:  Kּמִּדְב בּ� ם  Lהֲמִת 
ל

פ  ה:  Kנְּטוּי וּבִזְרֹֽעֲך�֖ ה� דֹ֔ל  גּ� ה�

י־לוּחֹ֤ת  שְׁנ>  ֞ ל־לְך� פְּס� י  אֵל�֗ יהו֣ה  ר  מ� א� וא  הִ֜ ה� ת  עֵ֨ א בּ� [י]  רביעי 

ץ:  ע> אֲר֥וֹן  לְּך�֖  ית�  שׂ\ וְע� ה  ר� ה3 ה� י  אֵל@ ה  hעֲל 
ו אשֹׁנִ֔ים  ר� כּ� נִים֙  אֲב�

פֵּקִנּוּן א� תְהוֹן י� נֵי וּמִדְּס� לְהוֹן לִּיל מ� דִּי א רְע� לְא� לוּתְהוֹן ע� לְא�

ךְ בְּחֵיל� א קְתּ� פּ? א� דִּי ךְ נְת� חֲס� וְא� ךְ מּ� ע� וְאִנּוּן כט א: דְבְּר� בְּמ� לוּתְהוֹן טּ� לְק�

א: מְמ� מְר� ךְ ע� וּבִדְר� א בּ� ר�

לוּחֵי תְּרֵין ךְ ל� ל פְּס� לִי יְי� ר אֲמ� הִיא ה� א נ� בְּעִדּ� א י

א: ע� דְא� א אֲרוֹנ� ךְ ל� עְבֵּד וְת� א לְטוּר� י מ� לִקְד� ק וְס� אֵי דְמ� כְּק� א יּ� בְנ� א�
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יָּא .2 ל לוּח�  יָת   And I shall inscribe on the Luchos — וְאֶכְתּוֹב ע�
רְתָּא בּ� ת� דִּי  דְמָאֵי  ק� יָּא  לוּח� ל  ע� הֲווֹ  דִּי  יָּא   the words that — פִּתְגָמ�

were on the first Luchos that you shattered,   וֵּינוּן  וּתְשׁ�
אֲרוֹנָא  and you shall place them (the second Luchos) in the — בּ�
Aron.”

שִׁטִּין .3 דְּאָעֵי  אֲרוֹנָא  עֲבָדִית   So I made an Aron of acacia — ו�
wood,   דְמָאֵי יָּא כְּק� בְנ�  and I carved out — וּפְסָלִית תְּרֵין לוּחֵי א�

two Luchos of stone like the first ones,   וּסְלֵקִית לְטוּרָא — and 
I went up the mountain   בִּידִי יָּא  לוּח�  with the two — וּתְרֵין 
Luchos in my hand.

יָּא .4 לוּח� ל  ע� ב   inscribed on the Luchos [Hashem] — וּכְת�
דְמָאָה ק� שְׂרָא   ,like the first inscription — כִּכְתָבָא  ע�  יָת 

יְיָ עִמְּכוֹן בְּטוּרָא מִגּוֹ אֶשָּׁתָא לִּיל   the Ten Statements — פִתְגָמִין דִּי מ�
(i.e., Commandments) that Hashem spoke WITH[4] you on the 
mountain from the midst of the fire,   בְּיוֹמָא דִקְהָלָא — on the 
day of the assembly,   וִיהָבִנּוּן יְיָ לִי — and Hashem gave them 
to me.

טוּרָא .5 מִן  וּנְחָתִית   I turned and went down from — וְאִתְפְּנֵיתִי 
the mountain,   עֲבָדִית דִּי  אֲרוֹנָא  בּ� יָּא  יָת לוּח� וֵּיתִי   and I — וְשׁ�

placed the Luchos in the Aron that I had made,   מָּן ת� הֲווֹ   ו�
יְיָ נִי  קְּד� פ� דִי  -and they remained there, as Hashem com — כְּמָא 
manded me.

4. See above, 4:12 note 23.

ONKELOS ELUCIDATED CHUMASH TRANSLATION

2  And I shall inscribe on the 
Luchos the words that were on 
the first Luchos that you shat-
tered, and you shall place them 
in the Aron.’’

3  So I made an Aron of acacia 
wood, and I carved out two stone 
Luchos like the first ones, and I 
went up the mountain with the 
two Luchos in my hand. 4  He 
inscribed on the Luchos like 
the first inscription, the Ten 
Statements that Hashem spoke 
to you on the mountain from 
the midst of the fire, on the day 
of the assembly, and Hashem 
gave them to me. 5  I turned and 
went down from the mountain, 
and I placed the Luchos in the 
Aron that I had made, and they 
remained there as Hashem 
commanded me.

 

לֻּחֹ֥ת  ל־ה� ע� י֛וּ  ה� ר  אֲשׁ� ים  רִ֔ דְּב� ת־ה� אֶ֨ ת  לֻּחֹ֔ ל־ה� ע� ב וְאֶכְתֹּב֙ 

י  עֲצ% אֲרוֹן֙  שׂ  ע� oא ג ו� רֽוֹן:  א� Kּב ם  Pּמְת וְשׂ� רְתּ�  שִׁבּ� ר  Uׁאֲש ים  gאשֹׁנ ר4 ה�

ה  ר� ֔ ה� ה� ל  ע� א8 ו� ים  Sאשֹׁנ ר4 כּ� ים  gנ אֲב� י־לֻחֹ֥ת  שְׁנ> אֶפְסֹ֛ל  Kו ים  שִׁטִּ֔

ת  אֵ֚ רִאשׁ֗וֹן  Kב ה מִּכְתּ& לֻּחֹ֜ת כּ� ל־ה� יִּכְתֹּ֨ב ע� ד ו� י:  ד4 בְּי� לֻּחֹ֖ת  י ה� hוּשְׁנ

שׁ  א] ה� מִתּ֥וֹךְ  ר  mה בּ� ם  אֲלֵיכ� יהו֨ה  דִּבֶּר֩  ר  Uׁאֲש ים  רִ֔ דְּב� ה� רֶת  Uׂעֲש

שִׂם֙  א� Kו ר  ֔ ה� מִן־ה� אֵרֵד֙  Kו פֶן  אֵ֗ ה ו� י:  Kאֵל יהו֖ה  ם  hיִּתְּנ ו� ל  ה3 קּ� בְּי֣וֹם ה�

נִי יהוֽה:  ר צִוּ@ אֲשׁ� 
ם כּ ֔ הְיוּ שׁ� יּ� יתִי ו� Sׂש ר ע� Uׁר֖וֹן אֲש א� Kּת ב לֻּחֹ֔ אֶת־ה�

א יּ� לוּח� ל ע� הֲווֹ דִּי א יּ� מ� פִּתְג� ת י� א יּ� לוּח� ל ע� וְאֶכְתּוֹב ב

עֵי דְּא� א אֲרוֹנ� דִית עֲב� ו� ג א: אֲרוֹנ� בּ� וֵּינוּן וּתְשׁ� א רְתּ� בּ� ת� דִּי אֵי דְמ� ק�

א לְטוּר� וּסְלֵקִית אֵי דְמ� כְּק� א יּ� בְנ� א� לוּחֵי תְּרֵין לִית וּפְס� שִׁטִּין

ת י� ה א� דְמ� ק� א ב� כִּכְת� א יּ� לוּח� ל ע� ב וּכְת� ד בִּידִי: א יּ� לוּח� וּתְרֵין

א ת� אֶשּׁ� מִגּוֹ א בְּטוּר� עִמְּכוֹן יְי� לִּיל מ� דִּי מִין פִתְגּ� א שְׂר� ע�

יתִי וּ> וְשׁ� א טוּר� מִן תִית וּנְח� יתִי וְאִתְפְּנ> ה לִי: יְי� בִנּוּן וִיה� א ל� דִקְה� א בְּיוֹמ�

: יְי� נִי 
קְּד פ� א דִי כְּמ� ן מּ� ת� הֲווֹ ו� דִית עֲב� דִּי א אֲרוֹנ� בּ� א יּ� לוּח� ת י�
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לְמוֹסֵרָה .6 עֲקָן  י� בְּנֵי  מִבְּאֵרוֹת  נְטָלוּ  יִשְׂרָאֵל   The Children of — וּבְנֵי 
Israel journeyed in the fortieth year from Be’eiros Benei-

yaakan TO Moseirah;[5]   הֲרֹן מָּן מִית א�  there Aharon died — תּ�
מָּן ר תּ� אֶלְעָזָר בְּרֵהּ   and he was buried there,[6] — וְאִתְקְב� מֵּשׁ   וְשׁ�
 and Elazar his son ministered as Kohen Gadol in — תְּחוֹתוֹהִי
his place.

מָּן נְטָלוּ לְגֻדְגֹּד .7  From there they journeyed to Gudgod,[7] — מִתּ�
לְיָטְבָת גֻּדְגֹּד  רְעָא   and from Gudgod TO YOTVAS,[8] — וּמִן   א�

יִּין חֲלִין דְּמ� .a land FLOWING WITH streams of water — נָגְדָא נ�

5. Be’eiros Benei-yaakan (“the Wells of Benei-yaakan”) 
is referred to in Parashas Masei simply as Benei-
yaakan. Moseirah is identified there as Moseiros (see 
Bamidbar 33:30-31).

6. There are several difficulties with this verse: (a) Why 
does Moshe mention this particular journey here? (b) 
In Parashas Masei (ibid.), it is clearly stated that the 
journey went in the opposite direction, from Moseiros to 
Benei-yaakan. (c) The death of Aharon took place at Hor 
Hahar, not in Moseirah (see ibid. vv. 37-39, and Devarim 
32:50), yet our verse says that it happened in Moseirah!

The explanation is that by mentioning this jour-
ney Moshe alludes to another misdeed for which he 
is rebuking Israel. After Aharon died at Hor Hahar, 
the Clouds of Glory departed, and the King of Arad 
attacked Israel (Bamidbar 21:1). The people became 
frightened, and fled back toward Egypt, retracing 
their steps from one encampment to the next, arriving 
finally at Benei-yaakan, and from there to Moseirah. 
This reverse journey is the one described in our verse. 
Moshe sent the tribe of Levi to bring them back. At 
Moseirah they fought a battle in which Levi prevailed, 
and brought Israel back. However, before leaving 

Moseirah, the people mourned intensely for the death 
of Aharon, which had ignited this tragedy. They mourn-
ed so deeply that it was as if Aharon had actually died 
and been buried there. This is why our verse says 
that Aharon was buried in Moseirah. By mentioning 
the journey from Be’eiros Benei-yaakan to Moseirah, 
Moshe rebuked Israel for their flight.

This rebuke would seem to be out of place, because 
Moshe is in middle of discussing the period right after 
the Golden Calf, which happened in the first year after 
the Exodus from Egypt, and in v. 8, he returns to this 
time period. Why does he interrupt with mention of 
these later events? Moshe means to compare them to 
the events of the Golden Calf, so as to teach two les-
sons: (a) that the death of the righteous (Aharon) is as 
difficult before Hashem as the breaking of the Luchos, 
and (b) that Hashem considered the people’s attempt 
to return to Egypt to be as bad as the sin of the Golden 
Calf (Rashi here and to v. 7).
7. In Bamidbar (33:32-33), this place is called 
Chor-hagidgad.
8. Onkelos translates ה ת� טְב� -as “to Yotvas,” which im י�
plies that the name of the place was “Yotvas.” [The ה at 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

6  The Children of Israel 
journeyed from Be’eiros Benei-
yaakan [to] Moseirah; there 
Aharon died and he was bur-
ied there, and Elazar his son 
ministered in his place. 7  From 
there they journeyed to Gudgod, 
and from Gudgod [to] Yotva-
sah, a land of streams of water.

 

מָה  ה.  ן מוֹסֵר� עֲק� י� בְּנֵי  מִבְּאֵרֹת  סְעוּ  אֵל נ� יִשְׂר� וּבְנֵי  (ו) 
לְמוֹסֵרָה,  נָסְעוּ  י�עֲקָן  בְּנֵי  מִבְּאֵרתֹ  וְכִי  וְעוֹד,  לְכָאן.  זֶה  עִנְיָן 
וגו‘   ”  מִמֹּסֵרוֹת  יִּסְעוּ  ר ”ו� שֶׁנֶּאֱמ� י�עֲקָן,  לִבְנֵי  בָּאוּ  הֲלאֹ מִמּוֹסֵרָה  ו�
הֲלאֹ בְּהֹר הָהָר מֵת,  הֲרןֹ, ו� ם מֵת א� (במדבר לג, לא). וְעוֹד, שׁ�
אֶלָּא  הָהָר.  לְהֹר  מִמּוֹסֵרוֹת  סָּעוֹת  מ� שְׁמוֹנָה  וְתִמְצָא  חֲשׁוֹב  ו� צֵא 
הֲרֹן בְּהֹר הָהָר  תּוֹכָחָה: וְעוֹד עֲשִׂיתֶם זאֹת, כְּשֶׁמֵּת א� ף זוֹ מִן ה� א�
נְנֵי כָבוֹד, יְרֵאתֶם לָכֶם מִמִּלְחֶמֶת  לְּקוּ ע� רְבָּעִים שָׁנָה וְנִסְתּ� לְסוֹף א�
אֲחוֹרֵיכֶם  ל� חֲז�רְתֶּם  ו� יִם,  לְמִצְר� חֲזוֹר  ל� רֹאשׁ  תֶּם  וּנְת� עֲרָד,  מֶלֶךְ 
לָכֶם  נִלְחֲמוּ  לְמוֹסֵרָה, שָׁם  וּמִשָּׁם  י�עֲקָן,  בְּנֵי  ד  סָּעוֹת ע� שְׁמוֹנָה מ�

בְּדֶרֶךְ  אֶתְכֶם  שֶׁהֶחֱזִירוּ  ד  ע� מֵהֶם,  תֶּם  וְא� מִכֶּם  וְהָרְגוּ  לֵוִי  בְּנֵי 
הוּא  ה,  גֻּדְגֹּד� ה� חֲז�רְתֶּם  וּמִשָּׁם  י)  א,  סוטה  (ירושלמי  תְכֶם  חֲזָר�
וּבְמוֹסֵרָה  ה וגו‘.  גֻּדְגֹּד� (ז) וּמִן ה� (שם פסוק ט):  גִּדְגָּד”  ”חֹר ה�
הֲרֹן שֶׁגָּרְמָה לָכֶם זאֹת, וְנִדְמָה  ל מִיתָתוֹ שֶׁל א� עֲשִׂיתֶם אֵבֶל כָּבֵד ע�
מֹשֶׁה  ךְ  וְסָמ� יז).  פרק  אליעזר  דרבי  (פרקי  שָׁם  מֵת  כְּאִילּוּ  לָכֶם 
דִּיקִים לִפְנֵי  ר שֶׁקָּשָׁה מִיתָתָן שֶׁל צ� לּוּחוֹת, לוֹמ� ת ה� תּוֹכָחָה זוֹ לִשְׁבִיר�
לּוּחוֹת (ויקרא רבה כ, יב), וּלְהוֹדִיעֲךָ  בְּרוּ בוֹ ה� יּוֹם שֶׁנִּשְׁתּ� הקב‘‘ה כּ�
ה שֶּׁאָמְרוּ ”נִתְּנָה ראֹשׁ“ (במדבר יד, ד) לִפְרוֹשׁ מִמֶּנּוּ,  שֶׁהוּקְשָׁה לוֹ מ�
יּוֹם שֶׁעָשׂוּ בוֹ אֶת הָעֵגֶל (ירושלמי יומא א, א; ויקרא רבה כ, יב):  כּ�

רש"י 

ת  מ� ם  שׁ& ה  מֽוֹסֵר3 ן  Pעֲק 
בְּנֵי־י מִבְּאֵרֹ֥ת  סְע֛וּ  Kנ ל  אֵ֗ יִשְׂר� י  ו וּבְנ%

ם  Lּׁז מִש יו:  Kּחְת תּ� בְּנ֖וֹ  ר  Lז אֶלְע� ן  jה יְכ� ו� ם  ֔ שׁ� ר  ב% יִּקּ� ו� הֲרֹן֙  
א

יִם:  Kחֲלֵי־מ 
נ רֶץ  א� ה  ת� ֔ טְב� י� ה  ד� גֻּדְגֹּ֣ וּמִן־ה� ה  ד� גֻּדְגֹּ֑ ה� סְע֖וּ  Kנ

מִית ן מּ� תּ� ה לְמוֹסֵר� ן עֲק� י� בְּנֵי מִבְּאֵרוֹת לוּ Kנְט אֵל יִשְׂר� וּבְנֵי ו

ן מּ� מִתּ� ז תְּחוֹתֽוֹהִי: בְּרֵהּ ר ז� אֶלְע� מֵּשׁ וְשׁ� ן מּ� תּ� ר וְאִתְקְב� הֲרןֹ א�

יִּין: דְּמ� חֲלִין נ� א גְד� א נ� רְע� א� ת טְב� לְי� גֻּדְגֹּד וּמִן לְגֻדְגֹּד לוּ Kנְט
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הִיא .8 ה� דְלֵוִי   At that time,[9] — בְּעִדָּנָא  שִׁבְטָא  יָת  יְיָ  פְרֵשׁ   — א�
Hashem set apart the tribe of Levi   קְיָמָא אֲרוֹן  יָת  ל   לְמִטּ�

ייָ  לִמְקָם   to carry the Aron of the Covenant of Hashem,[10] — ד�
מָּשׁוּתֵהּ וּלְבָרָכָא בִשְׁמֵהּ   to stand before Hashem — קֳדָם יְיָ  — לְשׁ�
to serve Him and to bless the people in His Name[11]   ד יוֹמָא  ע�
until this very day.[12] — הָדֵין

חֲסָנָא עִם אֲחוֹהִי .9 ל כֵּן לָא הֲוָה לְלֵוִי חֳלָק וְא�  Therefore, Levi did — ע�
not have a share and a heritage in the Land with his broth-

ers;   ָב לֵהּ יְי תְּנָן דִּיה�  THE GIFTS THAT Hashem PRESENTED TO — מ�

HIM,   ּחֲסָנְתֵה לִּיל יְיָ   THEY ARE his heritage,[13] — אִנּוּן א�  כְּמָא דִי מ�
.as Hashem, your God, has spoken TO him — אֱלָהָךְ לֵהּ

the end of the word means “to.”] However, in Bamidbar 
(ibid. vv. 33-34), Onkelos refers to this place as ה ת� טְב�  ,י�
“Yotvasah.” For discussion, see Me’at Tzori here and to 
Bamidbar 33:22, and Teshuvos בית אב“א (Rappaport), 
Vol. 1 §45, p. 287.
9. I.e., after the sin of the Golden Calf. Moshe now re-
turns to the period he was discussing before interrupt-
ing (v. 6) with the journey from Be’eiros Benei-yaakan 
to Moseirah (Rashi; Ramban; cf. Chizkuni).
10. This was done by the Leviim [specifically, by the 
Levite family of Kehas] (Rashi; see Bamidbar 4:4). The 
other Levite families — Gershon and Merari — car-
ried other components of the Mishkan; see ibid. vv. 
21-33.
11. This refers to Bircas Kohanim, in which the 
Kohanim bless the people of Israel (Rashi).
12. This was a reward given to the tribe of Levi for 
remaining faithful at the incident of the Golden Calf. 
Moshe mentions it here to emphasize that just as Levi 
proved faithful then, so too they proved faithful when 

Israel, attempting to return to Egypt, journeyed to 
Moseirah (Rashi).

13. Since the tribe of Levi must serve in the Mishkan 
and Beis HaMikdash, they are not free to cultivate the 
land, and therefore receive no portion of land, but are 
supported directly from the house of the King (Rashi). 
This support, says Onkelos, takes the form of the vari-
ous gifts that Hashem bestowed upon the tribe of Levi: 
the sacrificial parts and tithes given to Kohanim, and 
the tithes given to Leviim, as detailed in Bamidbar 
18:8-32. Onkelos’ explanation is consistent with Sifrei 
(to the parallel verse in Bamidbar; ibid. v. 20), which 
explains that I am your share means: at My table you 
will eat, referring to the gifts.

Alternatively, the verse’s statement that Hashem 
is Levi’s “share and heritage” can be understood to 
refer to the privilege Levi has in being able to focus on 
Hashem’s service. Since the Leviim have no heritage 
of land to distract them from the avodah, and they 
receive the special gifts, they are free to serve Hashem 

ONKELOS ELUCIDATED CHUMASH TRANSLATION
8  At that time, Hashem set apart 
the tribe of Levi to carry the 
Aron of the Covenant of Hash-
em, to stand before Hashem to 
serve Him and to bless in His 
Name until this day. 9  Therefore, 
Levi did not have a portion and 
an ancestral heritage with his 
brothers; Hashem is his heri-
tage, as Hashem, your God, had 
spoken regarding him.

 

הָרִאשׁוֹן:  לָעִנְיָן  מוּסָב  וגו‘.  ה‘  הִבְדִּיל  הִוא  ה� עֵת  בּ� (ח) 
וּטְעִיתֶם  יִם  מִמִּצְר� לְצֵאתְכֶם  הָרִאשׁוֹנָה  שָּׁנָה  בּ� הִוא.  ה� עֵת  בּ�
ךְ מִקְרָא זֶה  מָּקוֹם מִכֶּם. וְסָמ� בָּעֵגֶל, וּבְנֵי לֵוִי לאֹ טָעוּ, הִבְדִּילָם ה�
ף בְּזֶה לאֹ טָעוּ בָהּ בְּנֵי לֵוִי אֶלָּא עָמְדוּ  ר שֶׁא� ת בְּנֵי י�עֲקָן, לוֹמ� חֲזָר� ל�

ה‘  לִפְנֵי  עֲמֹד  ל� לְוִיִּם:  ה� אֲרוֹן.  אֶת  שֵׂאת  ל� בֶּאֱמוּנָתָם: 
פָּיִם (ערכין  ת כּ� נְשִׂיא� וְהוּא  כֹּהֲנִים,  רֵךְ בִּשְׁמוֹ. ה� רְתוֹ וּלְב� לְשׁ�
ת  עֲבוֹד� ה לְלֵוִי חֵלֶק. לְפִי שֶׁהוּבְדְּלוּ ל� י� ל כֵּן לאֹ ה� יא.): (ט) ע�
תוֹ. נוֹטֵל פְּרָס  חֲל� חֲרוֹשׁ וְלִזְרוֹעַ: ה‘ הוּא נ� מִזְבֵּח� וְאֵינָן פְּנוּיִין ל�

רש"י 

את  שׂ] ל� לֵּוִ֔י  ה� בֶט  אֶת־שׁ% יהוה֙  יל  Yּהִבְד וא  הִ֗ ה� ת  ע% ח בּ�

ךְ  ר% וּלְב� רְתוֹ֙  Kׁלְש יהו֤ה  לִפְנֵ֨י  עֲמֹד֩  
ל ית־יהו֑ה  בְּר4 אֶת־אֲר֣וֹן 

ה  Pחֲל 
וְנ לֶק  hח י  לְלֵו[ ה  י� א־ה� לֹֽ ן  ל־כֵּ֞ ט ע� ה:  זּ? ה� יּ֥וֹם  ה� ד  ע@ בִּשְׁמ֔וֹ 

לֽוֹ:  יך�  אֱלהֹ� יהו֥ה  ר  sּדִּב ר  אֲשׁ� 
כּ ת֔וֹ  חֲל� 
נ ה֣וּא  יהוה֙  יו  עִם־אֶח3

ל לְמִטּ� דְלֵוִי א שִׁבְט� ת י� יְי� פְרֵשׁ א� הִיא ה� א נ� בְּעִדּ� ח

א כ� ר� וּלְב� שׁוּתֵהּ מּ� לְשׁ� יְי� ם קֳד� ם לִמְק� יי� ד� א מ� קְי� אֲרוֹן ת י�

א נ� חֲס� וְא� ק חֳל� לְלֵוִי ה הֲו� א ל� כֵּן ל ע� ט דֵין: ה� א יוֹמ� ד ע� בִשְׁמֵהּ

לֵהּ: ךְ ה� אֱל� יְי� לִּיל מ� א דִי כְּמ� נְתֵהּ חֲס� א� ב  ן דִּיה� תְּנ� מ�
>לֵהּ יְי� אִנּוּן אֲחֽוֹהִי עִם
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דְמָאֵי .10 יָּא ק� אֲנָא הֲוֵיתִי קָאֵם בְּטוּרָא כְּיוֹמ� -And I REMAINED STAND — ו�

ING on the mountain to receive the second Luchos as on 
the first days,   לֵילָוָן רְבְּעִין  וְא� יְמָמִין  רְבְּעִין   forty days and — א�
forty nights,[14]   הִיא ה� בְּזִמְנָא  ף  א� צְלוֹתִי  יְיָ  בִּיל   and Hashem — וְק�
ACCEPTED MY PRAYER this time, as well;[15]   ְבָּלוּתָך  לָא אֲבָא יְיָ לְח�
— Hashem did not wish to destroy you.

ר יְיָ לִי .11 אֲמ� טּוּל קֳדָם   ,Hashem then said to me — ו�  קוּם אֱזִיל לְמ�
מָּא  וְיֵעֲלוּן   ,Arise, go on the journey before the people“ — ע�

רְעָא  דִּי   and let them come and inherit the Land — וְיֵירְתוּן יָת א�
ן לְהוֹן אֲבָהָתְהוֹן לְמִתּ� יֵּמִית ל�  that I swore to their forefathers to — ק�
give to them.”[16]

יִשְׂרָאֵל .12 ן  מִנָּךְ   ,And now, O Israel — וּכְע� ע  תָּב� אֱלָהָךְ  יְיָ   מָא 
— what does Hashem, your God, SEEK from you?[17] 

without disturbance (see Rambam, Hil. Shemittah 
VeYovel 13:12; Haamek Davar, Bamidbar 18:20; see 
also Ibn Ezra here).

14. This refers to the third period of forty days and 
nights, when Moshe received the second Luchos (see 
9:18, note 25). The words “as the first days” teach that 
this period was not like the second forty days, when 
Hashem was angry with Israel; rather, these forty days 
were like the first forty days, when Hashem had good-
will toward Israel (Rashi here and to 9:18).

15. That is, just as He accepted my second prayer (see 
9:19 note 26), so too He accepted my third and final 
prayer, detailed in Shemos 34:9 (Ramban here and to 
9:19; see R’ S.R. Hirsch). As a result, He forgave Israel 

wholeheartedly for the sin of the Golden Calf (see ibid. 
note 25).

16. Even though Israel had strayed from Hashem with 
the sin of the Golden Calf, Hashem still told Moshe to 
lead them to Eretz Yisrael (Rashi). [This was Hashem’s 
response to Moshe’s second prayer; see above, 9:19 note 
26, and Shemos 32:34.]

17. Despite your sinfulness, Hashem shows compassion 
and requires that you do only the following (Rashi).

When שאל is used in the sense of “ask,” Onkelos 
translates with the same term — שאל — which is used 
also in Aramaic (e.g., below, 18:16). Here, though, שאל 
is used in the sense of “seek” or “require.” [This is one 
meaning of the English word “ask” as well.] Therefore, 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

10  I stood on the mountain 
as on the first days — forty 
days and forty nights — and 
Hashem listened to me this 
time, as well; Hashem did not 
wish to destroy you. 11   Hashem 
then said to me, ‘‘Arise, go on 
the journey before the people, 
and let them come and inherit 
the Land that I swore to their 
forefathers to give them.’’

12  Now, O Israel, what does 
Hashem, your God, ask of you? 

 

לּוּחוֹת  בֵּל ה� ר. לְק� ה� דְתִּי ב� מ� נֹכִי ע� מֶּלֶךְ: (י) וְא� מְזוּמָּן מִבֵּית ה�
עֲלִיָּה  בּ� בָּהָר  ד  עָמ� מָּה  כּ� עְלָה  לְמ� פֵּירֵשׁ  שֶׁלּאֹ  וּלְפִי  חֲרוֹנוֹת.  הָא�
לוּחוֹת  שֶׁל  רִאשֹׁנִים.  ה� מִים  יּ� כּ� בָּהּ:  וְהִתְחִיל  חָז�ר  זוֹ,  חֲרוֹנָה  א�
הָאֶמְצָעִיִּים  אֲבָל  בְרָצוֹן,  אֵלּוּ  ף  א� בְּרָצוֹן  הֵם  ה  מ� הָרִאשׁוֹנוֹת, 
ו):  פרק  עולם  (סדר  ס  בְכָע� הָיוּ  עֲלֵיכֶם  לֵּל  לְהִתְפּ� שָׁם  דְתִּי  שֶׁעָמ�

חֲרָיו  מֵא� רְתֶּם  שֶׁסּ� פִּי  ל  ע� ף  א� וגו‘.  י  אֵל� ה‘  יֹּאמֶר  ו� (יא) 
לב,  (שמות  וגו‘   ”  הָעָם  אֶת  נְחֵה  ”לֵךְ  לִי  ר  אָמ� בָּעֵגֶל  וּטְעִיתֶם 
זֹאת  כָּל  שֶׁעֲשִׂיתֶם  פִּי  ל  ע� ף  א� אֵל.  יִשְׂר� ה  תּ� וְע� (יב)  לד): 
אֵינוֹ  לְפָנָיו  שֶּׁחֲטָאתֶם  ה  מ� וּמִכָּל  עֲלֵיכֶם,  וְחִבָּתוֹ  חֲמָיו  ר� עוֹדֶנּוּ 
מִכָּאן:  דָרְשׁוּ  בּוֹתֵינוּ  וְר� וגו‘.  ה  לְיִרְא� אִם  כִּי  מִכֶּם  שֹׁאֵל 

רש"י 

ים  gע רְבּ� ים י֔וֹם וְא� ע� רְבּ� אשֹׁנִ֔ים א� ר� מִים֙ ה� יּ� ר כּ� ֗ ה� דְתִּי ב� מ8 י ע� נֹכִ֞ Kי וְא

יהו֖ה  ה  Lב א־א� לֹֽ וא  הִ֔ ה� ם  ע� פ8ּ בּ� ם  גּ֚� י  אֵל�֗ יהו֜ה  ע  ֨ יִּשְׁמ� ו� ה  יְל� ל3

בֹ֨אוּ֙  ם וְי� ע3 י ה� ע לִפְנ% סּ@ ךְ לְמ� hי ק֛וּם ל יֹּ֤אמֶר יהוה֙ אֵל�֔ : יא ו� ך� שְׁחִית? ה�

פ  ם:  ה? ת ל� hת ם ל� Pאֲבֹת 
עְתִּי ל Mּרֶץ אֲשֶׁר־נִשְׁב ֔ א� ירְשׁ֣וּ אֶת־ה� וְי4

ךְ  עִמ3ּ מ> ל  שֹׁא] יך�  אֱלהֶֹ֔ יהו֣ה  ה  מ֚� ל  אֵ֔ יִשְׂר� ה֙  תּ� חמישי יב וְע�

רְבְּעִין וְא� מִין יְמ� רְבְּעִין א� אֵי דְמ� ק� א יּ� כְּיוֹמ� א בְּטוּר� אֵם הֲוֵיתִי ק� א אֲנ� ו� י

יְי� א אֲב� א ל� הִיא ה� א בְּזִמְנ� ף א� צְלוֹתִי יְי� בִּיל וְק� ן ו� לֵיל�

וְיֵעֲלוּן א מּ� ע� ם קֳד� טּוּל לְמ� אֱזִיל קוּם לִי יְי� ר אֲמ� ו� יא ךְ: לוּת� בּ� לְח�

לְהוֹן: ן לְמִתּ� תְהוֹן ה� אֲב� ל� יֵּמִית ק� דִּי א רְע� א� ת י� וְיֵירְתוּן

ךְ מִנּ� ע ב� תּ� ךְ ה� אֱל� יְי� א מ� אֵל יִשְׂר� ן וּכְע� יב
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120 / דברים — פרשת עקב  י / יג־טו 

ל קֳדָם יְיָ אֱלָהָךְ  Only to have fear BEFORE Hashem, your — אֱלָהֵן לְמִדְח�
God,[18]   קֳדָמֽוֹהִי דְּתָקְנָן  אָרְחָן  בְּכָל   to go in all the ways — לִמְהָךְ 

THAT ARE PROPER BEFORE HIM,[19]   ּם יָתֵה  ,and to love Him — וּלְמִרְח�
פְשָׁך נ� וּבְכָל  לִבָּךְ  בְּכָל  אֱלָהָךְ  יְיָ  קֳדָם  ח   and to serve BEFORE — וּלְמִפְל�

Hashem, your God, with all your heart and with all your soul,

קְיָמוֹהִי .13 וְיָת  ייָ  ד� יָּא  פִּקּוֹד� יָת  ר  -to observe the command — לְמִטּ�
ments of Hashem and His STATUTES   יוֹמָא לָךְ  קֵּד  מְפ� אֲנָא   דִּי 

ב לָךְ   ,which I command you on this day — דֵין  THAT IT MAY — דְּיִיט�

BE GOOD FOR YOU.

ייָ אֱלָהָךְ .14  ,Behold! The possessions OF Hashem, your God — הָא דּ�
יָּא יָּא וּשְׁמֵי שְׁמ�  ,are the heavens and the upper heavens — שְׁמ�

הּ רְעָא וְכָל דִּי ב� .the earth and everything that is in it — א�

אֲבָהָתָךְ צְבִי יְיָ .15 -Only your forefathers did Hashem de — לְחוֹד בּ�
sire,   ם יָתְהוֹן תְרֵיהוֹן   ,to love them — לְמִרְח�  וְאִתְרְעִי בִּבְנֵיהוֹן בּ�

 and in their merit, He SHOWED FAVOR TO their offspring — בְּכוֹן
after them, to you,   יָּא מְמ�  ,from among all other nations — מִכָּל ע�
 as you see on this day, that you are favored above all — כְּיוֹמָא הָדֵין
other nations.[20]

Onkelos translates it as ע ב�  demand (Lechem ,תּ�
VeSimlah).

18. The choice of whether to fear God and go in His 
ways is given to Man; everything else is in God’s hands. 

Therefore, the verse says that Hashem asks of us only 
this (see Rashi).
19. See above, 8:6 note 9.
20. Rashi, with Mizrachi and Gur Aryeh.

ONKELOS ELUCIDATED CHUMASH TRANSLATION

Only to fear Hashem, your 
God, to go in all His ways 
and to love Him, and to serve 
Hashem, your God, with all 
your heart and with all your 
soul, 13  to observe the com-
mandments of Hashem and 
His decrees, which I com-
mand you this day for your 
good. 14  Behold! To Hashem, 
your God, are the heavens 
and the upper heavens, the 
earth and everything that is 
in it. 15  Only your forefathers 
did Hashem desire, to love 
them, and He chose their off-
spring after them — you — 
from all nations, as this day. 

 

ת שָׁמָיִם  (ברכות לג:): (יג) לִשְׁמֹר  יִם חוּץ מִיִּרְא� כֹּל בִּידֵי שָׁמ� ה�
ךְ,  ל� לְטוֹב  אֶלָּא  לְחִנָּם  לאֹ  הִיא  ף  וְא� ה‘.  מִצְוֹת  אֶת 
כֵן  פִּי  ל  ע� ף  וְא� כֹּל.  ה� אֱלהֶֹיך�  ה‘  ל� הֵן  (יד)  שָׂכָר:  בְּלוּ  שֶׁתְּק�

בְּמִי,]  ם,  רְע� [וּבְז� כֹּל.  ה� מִן  ה‘  ק  שׁ� ח� אֲבֹתֶיך�  בּ� ק  ר� (טו) 
מִּים  הָע� מִכָּל  חֲשׁוּקִים  אֶתְכֶם]  [רוֹאִים  תֶּם  שֶׁא� כְּמוֹ  כֶם.  ב�

זֶּה:  יּוֹם ה� ה�

רש"י 

ה  הֲב& 
יו֙ וּלְא כ� ל־דְּר� כֶת בְּכ� ל~ יך� ל� ה אֶת־יהו֨ה אֱלהֶֹ֜ ֠ יִרְא� י אִם־לְ֠ כּ�

 : ך� פְשׁ? ל־נ� וּבְכ� בְך�֖  Kל־לְב בְּכ� יך�  אֱלהֶֹ֔ אֶת־יהו֣ה  עֲבֹד֙  
וְל אֹת֔וֹ 

וְּך�֖  מְצ� י  נֹכ\ Kא ר  sׁאֲש יו  ֔ וְאֶת־חֻקֹּת� יהוה֙  אֶת־מִצְו֤תֹ  יג לִשְׁמֹ֞ר 

יִם  מ3 שּׁ� ה� י  וּשְׁמ% יִם  מ@ שּׁ� ה� יך�  אֱלהֶֹ֔ יהו֣ה  
ל ן  יד הֵ֚ ךְ:  Kל לְט֖וֹב  יּ֑וֹם  ה�

ה  הֲב& 
לְא יהו֖ה  ק  Mׁש ח� יך�  sאֲבֹת 
בּ ק  טו ר� הּ:  Kּל־אֲשֶׁר־ב וְכ� רֶץ  Pא ה�

ה:  זּ? יּ֥וֹם ה� ים כּ� gּמ ע� Kל־ה ם מִכּ� sכ ם בּ� חֲרֵיהֶ֗ 
ם א רְע& ר בְּז� ֞ יִּבְח� ם ו� אוֹת3

ם וּלְמִרְח� ן   קְנ� ן דְּת� רְח� א�
מֽוֹהִי >קֳד� ל בְּכ� ךְ לִמְה� ךְ ה� אֱל� יְי� ם קֳד� ל לְמִדְח� הֵן אֱל�

ךְ: פְשׁ� נ� ל וּבְכ� ךְ לִבּ� ל בְּכ� ךְ ה� אֱל� יְי� ם קֳד� ח וּלְמִפְל� תֵהּ י�

ךְ קֵּד ל� מְפ� א אֲנ� דִּי מֽוֹהִי קְי� ת וְי� יי� ד� א יּ� פִּקּוֹד� ת י� ר לְמִטּ� יג

א יּ� שְׁמ� וּשְׁמֵי א יּ� שְׁמ� ךְ ה� אֱל� יי� דּ� א ה� יד ךְ: ל� ב דְּיִיט� א דֵין יוֹמ�

ם לְמִרְח� יְי� צְבִי ךְ ת� ה� אֲב� בּ� לְחוֹד טו הּ: ב� דִּי ל וְכ� א רְע� א�

דֵין: ה� א כְּיוֹמ� א יּ� מְמ� ע� ל מִכּ� בְּכוֹן תְרֵיהוֹן בּ� בִּבְנֵיהוֹן וְאִתְרְעִי תְהוֹן י�
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פְשׁוּת לִבְּכוֹן .16 עְדּוֹן יָת ט� -YOU SHALL REMOVE THE FOOLISH — וְת�

NESS of your heart[21]   קְשׁוֹן עוֹד  and your — וּקְדָלְכוֹן לָא ת�
neck you shall no longer stiffen.[22]

יָּנִין .17 דּ� אֱלָהּ  אֱלָהֲכוֹן הוּא  יְיָ   For Hashem, your God, He — אֲרֵי 
is the God of JUDGES[23]   לְכִין מ�  and the Master — וּמָרֵי 

of KINGS,[24]   וּדְחִילָא גִבָּרָא  בָּא  ר�  ,the great, mighty — אֱלָהָא 
and awesome God,   פִּין ב א�  BEFORE WHOM — דִּי לֵית קֳדָמוֹהִי מִסּ�

THERE IS NO FAVORITISM,[25]   שָׁחְדָא בָּלָא  לְק� לָא  ף   NOR IS — וְא�

THERE before Him a possibility TO ACCEPT A BRIBE.[26]

21. The general meaning of ערל is “barrier” or “blockage” 
(Rashi here and to Shemos 6:12). When used with re-
spect to the heart, as in our verse (בְכֶם ת לְב� רְל�  it means ,(ע�
that the person is blocked off from understanding, lead-
ing to sin. Onkelos conveys this idea by referring to the 
blockage as “foolishness of the heart” (see also Vayikra 
26:41), for a person does not sin unless a spirit of fool-
ishness enters him (Sotah 3a). The term טפש connotes 
foolishness — a fool is commonly referred to as a ׁטִפֵּש 
(Nesinah LaGer; see Nefesh HaGer). [Alternatively, טפש 
means “fat,” referring to the metaphorical barrier sur-
rounding the heart (Lechem VeSimlah; see Yeshayah 
6:10; Radak, Shorashim טפש).]

22. I.e., do not be like your forefathers who learned 
the wicked ways of the Egyptians, and then were stiff-
necked and stubborn about changing their behavior, 
which resulted in the sin of the Golden Calf. As the 
verse states regarding those who committed that sin 
(above, 9:13): ם קְשֵׁה עֹרֶף הוּא  it is a stiff-necked people ,ע�
(Ramban).

23. The root אלה — as in the phrase אֱלהִֹים  is — אֱלהֵֹי ה�
sometimes sacred, referring to God, and sometimes 
non-sacred. In this phrase, both usages appear. The 
first word — אֱלהֵֹי — is sacred, meaning, the God of. 
The second word — אֱלהִֹים  is non-sacred (Maseches — ה�
Sefer Torah 4:5). According to some, it refers to angels 
(Ramban; Rabbeinu Bachya; see Bereishis 32:29); ac-
cording to others, it refers to the world’s various natu-
ral forces, all of which are under Hashem’s governance 

(Haamek Davar; R’ S. R. Hirsch; see Nefesh HaChaim, 
1:2). However, Onkelos interprets אֱלהִֹים to mean “judg-
es,” which is how this term is occasionally used in the 
Torah; see Shemos 21:6; 22:7 (Nefesh HaGer). [This fits 
well with the continuation of the verse, which refers to 
God as a Judge who accepts no bribe.]
24. The phrase אֲדנִֹים ה�  ,Master of the masters ,אֲדנֵֹי 
means that Hashem is the Ruler over mortal rulers 
(see Rashi). This is Onkelos’ understanding as well; 
therefore, he translates אֲדנִֹים as kings (Nefesh HaGer). 
According to Ramban, on the other hand, אֲדנִֹים refers 
to celestial beings.
25. Hashem does not show favor by withholding pun-
ishment from those who sin (Rashi, with Mizrachi). 
Even the truly righteous are punished for their occa-
sional sins; their misdeeds are not ignored (Rabbeinu 
Bachya).

[However, when it is not a matter of punishing sin, 
but simply a question of how Hashem relates to people, 
Hashem does indeed show special favor and kindness 
to those who follow in His ways. The Gemara (Berachos 
20b) relates that the angels posed a question regarding 
our verse: “Do You not show favor to the Jewish peo-
ple?” Hashem responded that He shows favor to Israel 
because they are scrupulous in blessing Him after eat-
ing. Hashem sees the loyalty and appreciation of the 
Jewish people and responds in kind (Cheifetz Hashem 
there). See further, Rosh Hashanah 17b-18a.]
26. Hashem cannot be appeased by donating offerings 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

16  You shall cut away the 
barrier of your heart and no 
longer stiffen your neck. 17  For 
Hashem, your God — He is 
the God of the powers and 
the Master of the masters, the 
great, mighty, and awesome 
God, Who does not show favor 
and Who does not take a bribe. 

 

אֲדֹנֵי  ו� (יז)  וְכִיסּוּיוֹ:  בְכֶם  לְב� אוֹטֶם  בְכֶם.  לְב� ת  רְל� ע� (טז) 
לאֹ  מִיָּדוֹ:  אֶתְכֶם  צִּיל  לְה� אָדוֹן  שׁוּם  ל  יוּכ� לאֹ  אֲדֹנִים.  ה�

יְּיסוֹ  לְפ� ד.  שֹׁח� ח  יִקּ� וְלאֹ  עוּלּוֹ:  תִּפְרְקוּ  אִם  נִים.  פ� א  יִשּׂ�
בְּמָמוֹן: 

רש"י 

י  יז כִּ֚ עֽוֹד:  קְשׁ֖וּ  ת� א  לֹ֥ ם  רְפְּכֶ֔ ֨ וְע� ם  בְכ9 לְב� ת  רְל8 ע� ת  א] ם  לְתֶּ֕ טז וּמ�

ל  אֵ֨ ה� ים  Sאֲדֹנ Kה י  אֲדֹנ] 
ו ים  אֱלהִֹ֔ Kה י  אֱלהֹ% ה֚וּא  ם  הֵיכֶ֔ אֱלֹֽ יהו֣ה 

ד:  ח� שֹֽׁ ח  יִקּ@ א  וְלֹ֥ נִ֔ים  פ� א  א־יִשּׂ& לֹֽ אֲשֶׁר֙  א  ֔ נּוֹר� וְה� גִּבֹּר֙  ה� דֹ֤ל  גּ� ה�

אֲרֵי יז עוֹד: קְשׁוֹן ת� א ל� לְכוֹן וּקְד� לִבְּכוֹן פְשׁוּת ט� ת י� עְדּוֹן וְת� טז

א ה� אֱל� לְכִין מ� רֵי וּמ� נִין יּ� דּ� הּ אֱל� הוּא הֲכוֹן אֱל� יְי�

א: חְד� שׁ� א ל� בּ� לְק� ף  וְא�
א >ל� פִּין א� מֽוֹהִי  לֵית קֳד�

ב >מִסּ� דִּי א וּדְחִיל� א ר� גִבּ� א בּ� ר�
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רְמְלָא .18 ם וְא�  He carries out justice for an orphan — עָבֵד דִּין יִתּ�
and a widow,   גִּיּוֹרָא  and He loves the convert — וְרָחֵם 

ן לֵהּ מָזוֹן וּכְסוּ .to  give him FOOD[27] and clothing — לְמִתּ�

יָּרִין   ,You shall love the convert — וְתִרְחֲמוּן יָת גִּיּוֹרָא .19  אֲרֵי ד�
רְעָא דְמִצְרָיִם  for you were SOJOURNERS in the — הֲוֵיתוּן בְּא�

land of Egypt.[28]

ל .20 תִּדְח� אֱלָהָךְ  יְיָ   ,Hashem, your God, shall you fear — יָת 
לְתֵּהּ   ,BEFORE Him you shall serve — וּקְדָמוֹהִי תִפְלָח ח�  וּלְד�

ב  וּבִשְׁמֵהּ   to THE FEAR OF Him YOU SHALL DRAW CLOSE;[29] — תִּקְר�
יֵּם and in His Name you shall swear.[30] — תְּק�

or money to the Beis HaMikdash (Rashi, with Gur 
Aryeh). Alternatively, when even a truly pious person 
sins, Hashem does not accept his mitzvos as a “bribe” to 
atone for his sin [and allow him to avoid punishment] 
(Ramban).

In the Hebrew, these final clauses read as follows: 
“Who does not show favor; Who does not take a bribe.” 
But Onkelos expresses these clauses differently: “be-
fore Whom there is no favoritism, nor is there [before 
Him a possibility] to accept a bribe.” The point is that 
Hashem does not merely refrain from these acts, He 
is not even within the realm of finding favor or taking 
bribes, for He is unfathomable and unapproachable, 
and all are as nothing in relation to Him (Ramban; see 
Lechem VeSimlah).

27. Although לֶחֶם usually means “bread,” it can also 
mean food in general (see Rashi, Vayikra 3:11).

In Bereishis 28:20, regarding Yaakov Avinu’s request 
that Hashem sustain him, Onkelos translates לֶחֶם sim-
ply as לְחֵם, bread, not זוֹן  food. This is because Yaakov ,מ�
was requesting only minimal sustenance: bread, and 
nothing more (Chalifos Semalos). By contrast, Hashem 
provides generously for the needs of a convert; there-
fore, Onkelos translates here as “food,” not just “bread.” 
See, however, Bereishis Rabbah 70:5, with Yefei To’ar 
and Tiferes Tzion. [See also above, 9:9 note 17.]

28. A “sojourner” is a temporary resident; a foreigner. 
One who does not love a convert invites the retort that 
“you, too, were sojourners in Egypt!” (Rashi here and to 
Shemos 22:20).

The Hebrew גֵּר has two possible meanings: convert 
and sojourner, both of which are found in our verse. 
Onkelos thus renders the first as א  convert, and ,גִּיּוֹר�
the second (גֵּרִים in plural form) as רִין יּ� -sojourn ,דּ�
ers (Me’at Tzori). See Pas’shegen for another ap-
proach.

29. One cannot actually “cling” to Hashem (Kesubos 
111b). Rather, the command to cling to Hashem 
means to fulfill all the mitzvos with utmost devotion. 
Accordingly, Onkelos translates: to the fear of Him you 
shall draw close (Me’at Tzori). [In 4:4, Onkelos trans-
lates the root דבק differently than here; see note 6 there 
for explanation.]

However, the Sages interpret “to Him you shall cling” 
as a requirement to emulate Hashem’s ways: just as He 
does kindness, so too you should do kindness (Rashi 
13:5; see Sotah 14a). Alternatively, it means that one 
should attach himself to Torah scholars (Rashi 11:22; 
see Kesubos ibid.).

30. Only a person who has attained the piety described 
in this verse has a right to swear by Hashem’s Name 
(Rashi; see above, 6:13 note 18).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

18  He carries out justice for an 
orphan or widow, and loves 
the convert to give him bread 
and clothing. 19  You shall 
love the convert, for you were 
strangers in the land of Egypt. 
20  Hashem, your God, shall 
you fear, Him shall you serve, 
to Him you shall cling, and 
in His Name you shall swear. 

 

וְאֵצֶל  גְבוּרָה,  הֲרֵי  ה.  נ� לְמ� וְא� תוֹם  י� ט  מִשְׁפּ� עֹשֶׂה  (יח) 
תֶת  ל� גֵּר  וְאֹהֵב  לא.):  (מגילה  נְוְתָנוּתוֹ  ע� מוֹצֵא  תָּה  א� גְּבוּרָתוֹ 
צְמוֹ שֶׁל י�עֲקֹב  ה. וְדָבָר חָשׁוּב הוּא זֶה, שֶׁכָּל ע� לוֹ לֶחֶם וְשִׂמְל�
ן לִי לֶחֶם לֶאֱכֹל וּבֶגֶד לִלְבּשֹׁ“ (בראשית  לֵּל, ”וְנָת� ל זֶה הִתְפּ� אָבִינוּ ע�

כח, כ; בראשית רבה ע, ה): (יט) כִּי גֵרִים הֱיִיתֶם. מוּם שֶׁבְּךָ 
אֱלהֶֹיך�  ה‘  אֶת  (כ)  נט:):  מציעא  (בבא  חֲבֵרֶךָ  ל� ר  תֹּאמ� ל  א�
מִּדּוֹת  כָּל ה� בְךָ  שֶׁיִּהְיוּ  ר  ח� וּלְא� בּוֹ,  ק  וְתִדְבּ� לוֹ  עֲבוֹד  וְת� א  תִּיר�

בֵע� (תנחומא ויקרא ז):  לָּלוּ אָז בִּשְׁמוֹ תִּשּׁ� ה�

רש"י 

ה:  Kחֶם וְשִׂמְל תֶת ל֖וֹ ל� Lב גֵּ֔ר ל ה וְאֹה% נ3 לְמ� ת֖וֹם וְא� ט י� Mּה מִשְׁפ sֹׂיח עש

כ אֶת־ יִם:  Kמִצְר רֶץ  בְּא� ם  הֱיִית� ים  י־גֵר\ כ4ּ ר  qּג אֶת־ה� ם  בְתּ� אֲה� 
יט ו

 : ע� ב> תִּשּׁ� וּבִשְׁמ֖וֹ  ק  ֔ תִדְבּ� וּב֣וֹ  עֲבֹ֑ד  
ת אֹת֣וֹ  א  Pתִּיר יך�  sֹאֱלה יהו֧ה 

וּכְסוּ: זוֹן מ� לֵהּ ן לְמִתּ� א גִּיּוֹר� חֵם וְר� א רְמְל� וְא� ם יִתּ� דִּין בֵד ע� יח

ת י� כ יִם: Kדְמִצְר א רְע� בְּא� הֲוֵיתוּן רִין יּ� ד� אֲרֵי א גִּיּוֹר� ת י� וְתִרְחֲמוּן יט

יֵּם: תְּק� וּבִשְׁמֵהּ ב תִּקְר� לְתֵּהּ ח� וּלְד� ח תִפְל� מֽוֹהִי וּקְד� ל תִּדְח� ךְ ה� אֱל� יְי�
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123 / DEVARIM/DEUTERONOMY — PARASHAS EIKEV  10 / 21 — 11 / 1 

חְתָּךְ .21  and — וְהוּא אֱלָהָךְ   He is your praise[31] — הוּא תֻשְׁבּ�
He is your God,   סִּינָתָא הָאִלֵּין בְרְבָתָא וְיָת ח� ד עִמָּךְ יָת ר�  דִּי עֲב�

— Who did with you these great and MIGHTY[32] deeds   דִּי 
.that your eyes have seen — חֲזָאָה עֵינָיךְ

יִם .22 לְמִצְר< אֲבָהָתָךְ  נְחָתוּ  פְשָׁן  נ�  With seventy souls — בְּשִׁבְעִין 
your ancestors went down to Egypt,   ְוְּיָךְ יְיָ אֱלָהָך ן שׁ�  וּכְע�

— and now Hashem, your God, has made you   יָּא  כְּכוֹכְבֵי שְׁמ�
.like the stars of the heaven in your abundance — לִסְגֵי

11.
אֱלָהָךְ .1 יְיָ  יָת  ם   ,You shall love Hashem, your God — וְתִרְח�

מֵימְרֵהּ ת  טְּר� מ� ר  -and you shall observe THE SAFE — וְתִטּ�

GUARD OF HIS WORD,[1]   וּפִקּוֹדֽוֹהִי וְדִינוֹהִי  -His STAT — וּקְיָמֽוֹהִי 

UTES, His judgments, and His commandments,[2]   יָּא יוֹמ�  כָּל 
— all of the days.

31. Your praise should not be given to other powers, but 
only to Him. Alternatively, you are praised on account 
of your association with Him (Ramban; see Ibn Ezra, 
Sforno).

32. Onkelos generally translates the word א נּוֹר�  as ה�
א  awesome (see v. 17 above). One might imagine ,דְחִיל�
that he would translate our verse’s אֹת נּוֹר� א as ה� ת�  ,דְּחִיל�
awesome deeds. However, since the noun דחלא some-
times refers to idols (e.g., Shemos 32:1; Vayikra 19:4), 
the verse might be construed as saying that Hashem 
made idols (אִלֵּין א“ ה� ת� ת . . . ”דְּחִיל� י� ךְ  ד עִמּ�  Who made ,דִּי עֲב�
for you these idols). Therefore, Onkelos avoids its 
use here, and instead describes Hashem’s awesome 
deeds as א ת� סִּינ�  mighty deeds (Nefesh HaGer; Beurei ,ח�
Onkelos).

[Elsewhere, Onkelos translates the similar term 
אִים נִין as מוֹר� רְאֶה visions, deriving from ,חֶזְו�  ;above, 4:34) מ�
below, 26:8). This cannot be the meaning here, because 
our verse is speaking about what Hashem “did,” refer-
ring to deeds, not visions. Clearly, אֹת  is related not נּוֹר�

to רְאֶה א vision, but to ,מ�  awesome or mighty (Beurei ,נוֹר�
Onkelos).]
1. The word ֹרְתּו  means His safeguard. Onkelos מִשְׁמ�
renders it ּמֵימְרֵה ת  טְּר�  ,the safeguard of His word ,מ�
to clarify that ֹרְתּו מִשְׁמ� רְתּ�  מ�  does not mean that you וְשׁ�
should keep that which Hashem safeguards, but that 
you should keep the safeguard enacted by His word 
(Nefesh HaGer, Bereishis 26:5; Lechem VeSimlah, 
Vayikra 18:30).

This can be referring to the decrees that the Sages 
would later establish. Such decrees are described in 
Gemara (Yevamos 21a) as רְתִּי  a safeguard ,מִשְׁמֶרֶת לְמִשְׁמ�
to My observance [meaning, to the observance of My 
law] (Lechem VeSimlah ibid.). The verse connects 
this with loving Hashem because such decrees are 
an expression of love. Our love for Hashem demands 
that safeguards be put in place to avoid transgressing 
Hashem’s will (Haamek Davar; see Shaarei Teshuvah 
3:7). See Ramban for other explanations.
2. See above, 4:1 note 2.

ONKELOS ELUCIDATED CHUMASH TRANSLATION

21  He is your praise and He is 
your God, Who did for you these 
great and awesome deeds that 
your eyes have seen. 22  With sev-
enty souls your ancestors went 
down to Egypt, and now Hashem, 
your God, has made you like the 
stars of heaven in abundance.

11.
1  You shall love Hashem, 

your God, and you shall observe 
His safeguard, His decrees, 
His judgments, and His com-
mandments, all of the days. 

 

ת  גְּדֹלֹ֤ אֶת־ה�  ֗ אִתְּך� ה  שׂ& אֲשֶׁר־ע� יך�  אֱלה9ֹ וְה֣וּא  תְך�֖  Kּתְהִל כא ה֥וּא 

ים  כב בְּשִׁבְע�  : יך� עֵינ? א֖וּ  ר� ר  אֲשׁ� לֶּה  אֵ֔ ה� אֹת֙  נּֽוֹר� וְאֶת־ה�

יך�  אֱלהֶֹ֔ יהו֣ה   ֙ מְך� Kׂש ה  ֗ תּ� וְע� ה  יְמ� מִצְר3 יך�  אֲבֹת� רְד֥וּ  Kי פֶשׁ  נֶ֔

יך�  אֱלה9ֹ יהו֣ה  ת  א]  ֔ בְתּ� ה� א וְא& [יא]  רֽבֹ:  ל� יִם  מ@ שּׁ� ה� י  hכְּכֽוֹכְב

ים:  מ4 יּ� ל־ה� כּ� יו  Pוּמִצְוֹת יו  mט וּמִשְׁפּ� יו  וְחֻקֹּת� רְתּ֗וֹ  מִשְׁמ� רְתּ&  מ� Kׁוְש

א ת� בְרְב� ר� ת י� ךְ עִמּ� ד עֲב� דִּי ךְ ה� אֱל� וְהוּא ךְ חְתּ� תֻשְׁבּ� הוּא כא

בְּשִׁבְעִין כב יךְ: עֵינ� ה א� Kחֲז דִּי אִלֵּין ה� א ת� סִּינ� ח� ת וְי�

ךְ ה� אֱל� יְי� ךְ וְּי� שׁ� ן וּכְע� יִם Kלְמִצְר ךְ ת� ה� אֲב� תוּ Kנְח ן פְשׁ� נ�

ךְ ה� אֱל� יְי� ת י� ם וְתִרְח� א יא לִסְגֵי: א יּ� שְׁמ� כְּכוֹכְבֵי

א: יּ� יוֹמ� ל כּ� וּפִקּוֹדֽוֹהִי וְדִינֽוֹהִי מֽוֹהִי וּקְי� ת מֵימְרֵהּ טְּר� מ� ר  וְתִטּ�
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124 / דברים — פרשת עקב  יא / ב־ד 

דֵין .2 יוֹמָא   You should know my rebuke this — וְתִדְּעוּן 
day.[3]  בְּנֵיכוֹן יָת  לָא   For it is not your children,[4] — אֲרֵי 

 who did not know and who did not see — דִּי לָא יְדָעוּ וְדִי לָא חֲזוֹ
ייָ אֱלָהֲכוֹן  the TEACHING of Hashem, your God,[5] — יָת אֻלְפָנָא דּ�
רְבוּתֵהּ קִּיפְתָא   ,His greatness — יָת  תּ� יְדֵהּ   His strong — יָת 
hand,   וּדְרָעֵהּ מְרָמְמָא — and His UPRAISED arm,[6]

ד בְּגוֹ מִצְרָיִם .3  and His signs and — וְיָת אָתְוָתֵהּ וְיָת עוֹבָדוֹהִי דִּי עֲב�
deeds that He did in the midst of Egypt,   לְכָּא מ� רְעֹה   לְפ�

רְעֵהּ יִם וּלְכָל א�  to Pharaoh, king of Egypt, and to all his — דְמִצְר�
land,

ת מִצְרָאֵי .4 שִּׁרְי� ד לְמ�  and the deeds that He did to the — וְדִי עֲב�
TROOPS OF THE EGYPTIANS,   וְלִרְתִכֵּיהוֹן  to — לְסוּסָוָתְהוֹן 

THEIR horses and to THEIR chariots,   מָּא דְסוּף טֵּף יָת מֵי י�  דִּי א�
פֵּיהוֹן ל א�  that He flooded the waters of the Sea of Reeds — ע�

3. By “know,” Moshe means: pay attention, understand, 
and accept my rebuke (Rashi).
4. Rashi explains this to mean, “For it is not with your 
children that I am speaking.” This is because Rashi 
interprets the word אֶת in this verse to mean with 
(Mizrachi). [The Hebrew אֶת has no English equivalent. 
It is usually a word that indicates the direct object of 
a verb (similar to “the”), in this case the phrase “your 
children.” But it sometimes means “with” (e.g., Shemos 
1:1). Thus, לאֹ אֶת בְּנֵיכֶם means, not “with” your children 
do I speak.]

However, whenever the intended meaning of אֶת is 
“with,” Onkelos translates it as עִם, with (e.g., Bereishis 
6:13; Shemos 1:1). Indeed, this is how Targum Yonasan 
translates here. Onkelos, though, simply replaces the 

Hebrew אֶת with the Aramaic equivalent, ת  which ,י�
indicates that in his view, אֶת is being used in the 
regular way (to indicate a direct object). Thus, the 
verse is understood as Ibn Ezra explains it: אֶת לאֹ   כִּי 
 for it is not your children [who saw Hashem’s ,בְּנֵיכֶם
deeds]. Since the children never witnessed Hashem’s 
deeds, the rebuke is not for them. This phrase is the 
opening clause of a statement that concludes in v. 7: 
ראֹֹת  rather, it is your own eyes that saw [all ,כִּי עֵינֵיכֶם ה�
the great deeds of Hashem] (see Me’at Tzori; Beurei 
Onkelos).

5. I.e., His word, from Heaven (see 4:36 note 59).

6. I.e., the miracles He did during the Exodus (see Ibn 
Ezra; Ramban).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

2  You should know this day that 
it is not with your children, 
who did not know and who did 
not see the chastisement from 
Hashem, your God, His great-
ness, His strong hand, and His 
outstretched arm; 3  and His 
signs and deeds that He did in 
the midst of Egypt to Pharaoh, 
king of Egypt, and to all his land; 
4  and that He did to the army of 
Egypt, to its horses and its chari-
ots, that He flooded the waters of 
the Sea of Reeds over their faces 

 

עְנוּ  ר אָנוּ לאֹ יָד� כְשָׁיו, שֶׁיּוּכְלוּ לוֹמ� בֵּר ע� חְתִּי: כִּי לאֹ אֶת בְּנֵיכֶם אֲנִי מְד� בֵּל תּוֹכ� ת וּלְהָבִין וּלְק� ע� יּוֹם. תְּנוּ לֵב לָד� עְתֶּם ה� (ב) וִיד�
וְלאֹ רָאִינוּ בְּכָל זֶה: 

רש"י 

ר  Uׁאֲש 
ו דְעוּ֙  Kלאֹ־י ר  אֲשׁ~ ם  אֶת־בְּנֵיכֶ֗ א  לֹ֣  | י  כּ� יּוֹם֒  ה� עְתֶּם֘  יד� ב ו4

ה  ֔ ק� חֲז� 
ה דוֹ֙  אֶת־י� דְל֕וֹ  אֶת־גּ� ם  הֵיכ9 אֱלֹֽ יהו֣ה  ר  אֶת־מוּס@ א֔וּ  א־ר� לֹֽ

בְּת֣וֹךְ  ה  Pׂש ע� ר  אֲשׁ� יו  ֔ עֲשׂ� 
וְאֶת־מ יו֙  תֹת� ג וְאֶת־אֹֽ ה:  Kנְּטוּי ה� וּזְרֹע֖וֹ 

יל  ה֩ לְחֵ֨ שׂ� ר ע� Uׁאֲש 
רְצֽוֹ: ד ו ל־א� יִם וּלְכ� לֶךְ־מִצְר@ רְעֹ֥ה מ? יִם לְפ� מִצְר3

ם  ל־פְּנֵיהֶ֔ ם־סוּף֙ ע� י י� יף אֶת־מ� ר הֵצִ֜ יו וּלְרִכְבּ֗וֹ אֲשֶׁ֨ יִם לְסוּס& ֜ מִצְר�

וְדִי עוּ Kיְד א ל� דִּי בְּנֵיכוֹן ת י� א ל� אֲרֵי א דֵין יוֹמ� וְתִדְּעוּן ב

א קִּיפְת� תּ� יְדֵהּ ת י� רְבוּתֵהּ ת י� הֲכוֹן אֱל� יי� דּ� א נ� אֻלְפ� ת י� חֲזוֹ א ל�

בְּגוֹ ד עֲב� דִּי דֽוֹהִי עוֹב� ת וְי� תֵהּ תְו� א� ת וְי� ג א: מְמ� מְר� עֵהּ וּדְר�

ת שִּׁרְי� לְמ� ד עֲב� וְדִי ד רְעֵהּ: א� ל וּלְכ� יִם 
דְמִצְר א לְכּ� מ� רְעֹה לְפ� יִם מִצְר�

פֵּיהוֹן א� ל ע� דְסוּף א מּ� י� מֵי ת י� טֵּף א� דִּי וְלִרְתִכֵּיהוֹן תְהוֹן ו� לְסוּס� אֵי מִצְר�
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over their faces and drowned them   תְרֵיכוֹן פְהוֹן בּ� -dur — בְּמִרְדּ�
ing their pursuit after you,   הָדֵין יוֹמָא  ד  ע� יְיָ   and — וְאוֹבָדִנּוּן 
Hashem annihilated them until this day;[7]

דְבְּרָא .5 בְּמ� לְכוֹן  ד  עֲב�  and the deeds that He did for you — וְדִי 
throughout the forty years in the Wilderness,   מֵיתֵיכוֹן ד   ע�

תְרָא הָדֵין ד א� ;until you arrived at this place — ע�
ר רְאוּבֵן .6 אֱלִיאָב בּ� בְּנֵי  אֲבִירָם  וְל� לְדָתָן  ד   and that He did — וְדִי עֲב�

to Dassan and Aviram, the sons of Eliav son of Reuven, 
when they joined Korach’s rebellion —   ּה מּ� רְעָא יָת פֻֻּ ת א�  דִּי פְתָח�
— that the earth opened its mouth   בָּתֵּיהוֹן אֱנָשׁ  וְיָת  תְנוּן   וּבְלָע�
עִמְּהוֹן דִּי  יְקוּמָא  כָּל  וְיָת  שְׁכְּנֵיהוֹן   and swallowed them, and — וְיָת מ�
THE PEOPLE OF their households,[8] and their tents, and all the 
property that was WITH THEM,   יִשְׂרָאֵל  in the midst — בְּגוֹ כָּל 
of all Israel.[9]

 Rather,[10] it is your own eyes that SAW[11] — אֲרֵי עֵינֵיכוֹן חֲזָאָה  .7

7. Meaning, their military might has never recovered 
[as Hashem promised in Shemos 14:13] (see Ibn Ezra 
and Sforno).
8. The word תֵּיהֶם  translates literally as “their בּ�
houses.” Of course, there were no actual houses in the 
Wilderness. The intent is “their households.” Lest a per-
son mistakenly read “houses,” Onkelos clarifies that the 
term refers to “the people” of their households (Nefesh 
HaGer). See Bamidbar 16:32, with note 49 there.
9. Even if their household members or their property 
were in the midst of other people at the time, the earth 

swallowed them (Rashi; Or HaChaim). [Moshe does not 
mention Korach’s death, because he made an offering 
of ketores outside the Mishkan, and one who does that 
at any time is liable to death at the hand of Heaven. 
Thus, it was not a unique event of the Wilderness 
(Ramban).]
10. See above, 9:5 note 10.
11. Onkelos translates “saw,” past tense, as per the con-
text of the verse, which discusses past acts, as is clear 
from the next clause: that He “did” (Me’at Tzori). [The 
Hebrew, however, is in present tense to indicate that 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

when they pursued you, and 
Hashem annihilated them 
until this day; 5  and that He 
did for you in the Wilderness, 
until you arrived at this place; 
6 and that He did to Dasan and 
Aviram the sons of Eliav son of 
Reuven, that the earth opened 
its mouth wide and swallowed 
them, and their households, 
and their tents, and all the 
property that was at their feet, 
in the midst of all Israel. 7  Rath-
er, it is your own eyes that see 

 

בּוֹרֵחַ,  מֵהֶם  אֶחָד  שֶׁהָיָה  מָקוֹם  כָּל  אֵל.  יִשְׂר� ל  כּ� בְּקֶרֶב  (ו) 
ר לוֹ  בִּי יְהוּדָה. אָמ� עְתּוֹ, אֵלּוּ דִבְרֵי ר� חְתָּיו וּבוֹל� ת מִתּ� ע� הָאָרֶץ נִבְק�
ח הָאָרֶץ אֶת פִּיהָ“ (במדבר  תִּפְתּ� ר ”ו� הֲלאֹ כְבָר נֶאֱמ� בִּי נְחֶמְיָה: ו� ר�
יֵּים ”בְּקֶרֶב כָּל יִשְׂרָאֵל“,  ר לוֹ: וּמָה אֲנִי מְק� טז, לב) וְלאֹ פִיּוֹתֶיהָ, אָמ�
אֶחָד  שֶׁהָיָה  וְכָל מָקוֹם  שְׁפֵּךְ,  כְּמ� מִדְרוֹן  הָאָרֶץ  עֲשֵׂית  שֶׁנּ� לוֹ:  ר  אָמ�

קרח  ישן  (תנחומא  בְּקִיעָה  ה� מְקוֹם  ד  ע� וּבָא  לְגֵּל  מִתְגּ� הָיָה  מֵהֶם, 
אָדָם  שֶׁל  מָמוֹנוֹ  זֶה  גְלֵיהֶם.  בְּר� אֲשֶׁר  יְקוּם  ה� ל  כּ� וְאֵת  ד): 
רֹאֹת.  ה� עֵינֵיכֶם  כִּי  (ז)  קי.):  (סנהדרין  גְלָיו  ר� ל  ע� עֲמִידוֹ  שֶׁמּ�
עְלָה (פסוק ב) ”כִּי לאֹ אֶת בְּנֵיכֶם  מִּקְרָא הָאָמוּר לְמ� ל ה� מוּסָב ע�
אֲשֶׁר לאֹ יָדְעוּ וגו‘”, כִּי אִם עִמָּכֶם אֲשֶׁר ”עֵינֵיכֶם הָרֹאֹת וגו‘   ”: 

רש"י 

ר  אֲשׁ� 
ה ו ה:  זּ? ה� יּ֥וֹם  ה� ד  ע@ יהו֔ה  ם  בְּד% יְא� ו� ם  חֲרֵיכ9 
א ם  Pדְפ בְּר�

ה  ֜ שׂ� ר ע� אֲשֶׁ֨ 
ה: ו ו זּ? ק֥וֹם ה� מּ� ד־ה� ם ע� ד־בֹּֽאֲכ� ר ע� מִּדְב3ּ ם בּ� כ� ה ל� mׂש ע�

רֶץ֙  ֨ א� ה� צְת̀ה  Kּפ ר  אֲשֶׁ֨ בֶּן־רְאוּבֵן֒  ב֘  אֱלִיא� י  בְּנ% ם  ֗ אֲבִיר� 
וְל ן  ת& לְד�

יְקוּם֙  ל־ה� ת כּ� ם וְא� הֳלֵיה9 Kם וְאֶת־א תֵּיה� Kּם וְאֶת־ב hע תִּבְל� יה� ו� אֶת־פִּ֔

ראֹֹ֔ת  Kה ינֵיכֶם֙  ע> י  Yּז כ ל:  א> ל־יִשְׂר� כּ� רֶב  בְּק� ם  גְלֵיהֶ֔ בְּר� ר  Uׁאֲש

וְדִי ה דֵין: ה� א יוֹמ� ד ע� יְי� דִנּוּן וְאוֹב� תְרֵיכוֹן בּ� פְהוֹן בְּמִרְדּ�

ד עֲב� וְדִי ו דֵין: ה� א תְר� א� ד ע� מֵיתֵיכוֹן ד ע� א דְבְּר� בְּמ� לְכוֹן ד עֲב�

א רְע� א� ת ח� פְת� דִּי רְאוּבֵן ר בּ� ב אֱלִיא� בְּנֵי ם אֲבִיר� וְל� ן ת� לְד�

א יְקוּמ� ל כּ� ת וְי� שְׁכְּנֵיהוֹן מ� ת וְי� שׁ  אֱנ�
תֵּיהוֹן >בּ� ת וְי� תְנוּן ע� וּבְל� הּ מּ� פֻֻּ ת י�

ה א� חֲז9 עֵינֵיכוֹן אֲרֵי ז אֵל: יִשְׂר� ל כּ� בְּגוֹ עִמְּהוֹן דִּי
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בָּא דִּי עֲבָד ייָ ר�  all the great deeds of Hashem that — יָת כָּל עוֹבָדָא ד�
He did; and therefore, my rebuke is addressed to you.[12]

דֵין .8 יוֹמָא  לָךְ  קֵּד  מְפ� אֲנָא  דִּי  פְקֶדְתָּא  תּ� כָּל  יָת   You shall — וְתִטְּרוּן 
observe the entire commandment that I command you 

this day,[13]   קְפוּן  ,so that you will become strong — בְּדִיל דְּתִתּ�
רְעָא -and you will enter and take posses — וְתֵעֲלוּן וְתֵירְתוּן יָת א�
sion of the Land   ּה מָּן לְמֵירְת� תּוּן עָבְרִין לְת�  to which you — דִּי א�
are crossing to inherit it,

 and so that you will prolong your days — וּבְדִיל דְּתוֹרְכוּן יוֹמִין .9
ן לְהוֹן וְלִבְנֵיהוֹן אֲבָהָתְכוֹן לְמִתּ� יִּים יְיָ ל� רְעָא דִּי ק� ל א�  on the Land — ע�

that Hashem swore to your forefathers to give to them and to 
their children —   ׁוּדְבָש ב  חֲל� עָבְדָא  רְעָא  -a land that PRO — א�

DUCES[14] milk and honey.

הּ .10 מָּן לְמֵירְת� תְּ עָלֵל לְת� רְעָא דִּי א�  For the land which you — אֲרֵי א�
are entering to take possession of it,  יִם הִיא רְעָא דְמִצְר�  לָא כְא�

these sights made an impression so powerful that it 
was as if they were still before the people’s eyes.]
12. Because, having seen all that Hashem has done 
for you, you surely will not find it burdensome to 
love Hashem and obey His commandments (Haamek 
Davar; see v. 1).

13. The “entire commandment” refers to the entire body 
of commandments contained in the Torah, as in 8:1 
above (R’ S. R. Hirsch; see v. 22 below). Alternatively, 
it refers to the mitzvah to love Hashem (v. 1), in all its 
particulars (Haamek Davar; see v. 13 below; cf. Sforno).
14. See above, 6:3 note 5.

ONKELOS ELUCIDATED CHUMASH TRANSLATION

all the great deeds of Hashem, 
which He did.

8  [Therefore] you shall observe 
the entire commandment that I 
command you this day, so that 
you will become strong, and you 
will enter and take possession of 
the Land to which you are cross-
ing to inherit it, 9  and so that 
you will prolong [your] days on 
the Land that Hashem swore 
to your forefathers to give them 
and to their offspring — a land 
that flows with milk and honey.

10  For the Land which you are 
entering to take possession of it, 
it is not like the land of Egypt 

 

לז).  (ספרי  הֵימֶנָּה  טוֹבָה  אֶלָּא  הִוא.  יִם  מִצְר� כְאֶרֶץ  (י) לאֹ 
אוֹמְרִים:  שֶׁהָיוּ  יִם,  מִמִּצְר� בִּיצִיאָתָם  לְיִשְׂרָאֵל  זוֹ  בְטָחָה  ה� וְנֶאֶמְרָה 
כָּתוּב  ה� בִּגְנוּתָהּ  יָכוֹל  כָזוֹ.  וְיָפָה  טוֹבָה  אֶרֶץ  אֶל  נָבוֹא  לאֹ  שֶׁמָּא 
יִם הִיא אֶלָּא רָעָה הֵימֶנָּה,  ר לָהֶם: לאֹ כְאֶרֶץ מִצְר� ךְ אָמ� בֵּר, וְכ� מְד�
יג, כב),  (במדבר  וגו‘   ”  נִבְנְתָה  שָׁנִים  ע  ”וְחֶבְרוֹן שֶׁב� ר  לְמוּד לוֹמ� תּ�

ן, דֶּרֶךְ  ע� יִם בְּנוֹ וְחֶבְרוֹן לִכְנ� ן לְמִצְר� אָדָם אֶחָד בְּנָאָן, חָם בָּנָה צוֹע�
[נ‘‘א:  כָּעוּר  ה� אֶת  בּוֹנֶה  כָּךְ  ר  ח� וְא� נָּאֶה  ה� אֶת  בּוֹנֶה  אָדָם  אֶרֶץ 
שֵּׁנִי, וּבְכָל מָקוֹם הֶחָבִיב  גָּרוּעַ], שֶׁפְּסוֹלְתּוֹ שֶׁל רִאשׁוֹן הוּא נוֹתֵן בּ� ה�
מִכָּל  ת  ח� מְשׁוּבּ� יִם  וּמִצְר� ן.  מִצּוֹע� יָפֶה  שֶׁחֶבְרוֹן  דְתָּ  לָמ� הָא  קוֹדֶם, 
ספרי  י;  יג,  (בראשית  יִם“  מִצְר� כְּאֶרֶץ  ה‘  ן  ”כְּג� ר  שֶׁנֶּאֱמ� הָאֲרָצוֹת, 

רש"י 

ל־ אֶת־כּ� רְתֶּם֙  ח וּשְׁמ� ה:  Kׂש ר ע� אֲשׁ� דֹ֑ל  גּ� יהו֖ה ה� ה  hׂעֲש 
ל־מ ת כּ� jא

ם  Uּירִשְׁת אתֶם֙ ו4 חֶזְק֗וּ וּב� ן תּ? ע� יּ֑וֹם לְמ8 וְּך�֖ ה� י מְצ� נֹכ\ Kר א sׁ֔ה אֲש מִּצְו� ה�

ן  ע� ֨ ט וּלְמ� הּ:  Kּלְרִשְׁת ה  מּ� Pׁש ים  עֹֽבְר\ ם  sּת א� ר  אֲשׁ� רֶץ  ֔ א� אֶת־ה�

ם  sאֲבֹֽתֵיכ 
ל יהו֧ה  ע  ֨ נִשְׁבּ� אֲשֶׁר֩  ה  ֔ מ� אֲד� ל־ה& ע� מִים֙  י� יכוּ  Yאֲר 
תּ

י  י כּ� שׁ: ס ששי   Kוּדְב ב  Pל ח� ת  Mז�ב רֶץ  sא ם  רְע3 וּלְז� ם  ה� ל� ת  hת ל�

וא  יִם֙ הִ֔ ֨ רֶץ מִצְר� א כְא~ הּ לֹ֣ ֔ ה֙ לְרִשְׁתּ� מּ� א־שׁ�֨ תּ̀ה ב� ר א� רֶץ אֲשֶׁ֨ ֗ א� ה�

ל כּ� ת י� וְתִטְּרוּן ח ד: עֲב� דִּי א בּ� ר� יי� ד� א ד� עוֹב� ל כּ� ת י�

וְתֵירְתוּן וְתֵעֲלוּן קְפוּן דְּתִתּ� בְּדִיל א  יוֹמ�
>דֵין קֵּד  מְפ�

ךְ >ל� א אֲנ� דִּי א פְקֶדְתּ� תּ�

וּבְדִיל ט הּ: לְמֵירְת� ן מּ� לְת� בְרִין ע� תּוּן א� דִּי א רְע� א� ת י�

תְכוֹן ה� אֲב� ל� יְי� יִּים ק� דִּי א רְע� א� ל ע� יוֹמִין דְּתוֹרְכוּן

אֲרֵי י שׁ: וּדְב� ב חֲל� א בְד� ע� א רְע� א� וְלִבְנֵיהוֹן לְהוֹן ן לְמִתּ�

הִיא יִם 
דְמִצְר א רְע� כְא� א ל� הּ לְמֵירְת� ן מּ� לְת� לֵל ע� תְּ א� דִּי א רְע� א�
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מָּן קְתּוּן מִתּ�  it is not like the land of Egypt from which — דִּי נְפ�
you left,   ְרְעָך ע יָת ז�  where you would plant your — דִּי תִזְר�
seed   רְקָא ת י� גְלָךְ כְּגִנּ� שְׁקֵית לֵהּ בְּר�  and then need to WATER — וּמ�

IT on foot, like a vegetable garden.[15]

הּ .11 מָּן לְמֵירְת� תּוּן עָבְרִין תּ� רְעָא דִּי א�  But the Land to which — וְא�
you cross over to take possession of it —   ע טוּרִין  אֲר�

יָּא   it is a land of mountains and valleys;[16] — וּבִקְעָן ר שְׁמ�  לִמְט�
יָּא from the rain of the heaven, it DRINKS water;[17] — שָׁתְיָא מ�

הּ .12 ע יָת� רְעָא דִּי יְיָ אֱלָהָךְ תָּב�  it is a Land that Hashem, your — א�
God, seeks out;[18]   ּה  the eyes of — תְּדִירָא עֵינֵי יְיָ אֱלָהָךְ בּ�

Hashem, your God, are always upon it,[19]   תָּא דְשׁ�  מֵרֵישָׁא 

15. Rain is usually not sufficient to keep a vegetable 
garden watered; additional water must be brought in. 
So it was in Egypt for every field. Even grain fields, 
which usually are watered by rainfall, needed to have 
water carried in, which was a laborious, time-consum-
ing process (Rashi).

16. The slopes of the mountains provide extra acreage 
for cultivation (Rashi).

17. There is no need to laboriously transport water 
to the fields; the rainwater alone is enough (Rashi). 

[Onkelos translates in present tense, “drinks,” but 
there is another reading that preserves the verse’s 
future tense: תִּשְׁתֵּי, will drink.]

Our elucidation of these verses follows Rashi, based 
on Sifrei; see Ramban for a different approach.

18. The primary focus of Hashem’s Providence (hash-
gachah) and blessing is Eretz Yisrael, from whence 
it spreads to the rest of the world (Rashi; Rabbeinu 
Bachya).

19. Ramban (Bereishis 46:4) cites our verse as a proof 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

from which you left, where you 
would plant your seed and you 
watered [it] on foot like a vegetable 
garden. 11  But the Land to which 
you cross over to inherit it is a land 
of mountains and valleys; from the 
rain of heaven it will drink water; 
12  a Land that Hashem, your God, 
seeks out; the eyes of Hashem, 
your God, are always upon it, 
from the beginning of the year 

 

הוּא  שֶׁכֵּן  לְכוּת,  מ� מְקוֹם  שֶׁהָיְתָה  הִיא,  יִם  מִצְר� ח  שֶׁב� ן  וְצוֹע� לח), 
שֶׁל  פְּסוֹלְתָּהּ  וְחֶבְרוֹן  ד),  ל,  (ישעיה  שָׂרָיו“  ן  בְצעֹ� הָיוּ  ”כִּי  אוֹמֵר 
הִיא  כֵן  פִּי  ל  ע� ף  וְא� מֵתִים,  ת  לִקְבוּר� הִקְצוּהָ  לְכָךְ  יִשְׂרָאֵל,  אֶרֶץ 
ר  חֵר: אֶפְשׁ� ן (ספרי לז). וּבִכְתוּבּוֹת (קיב.) דָּרְשׁוּ בְּעִנְיָן א� יָפָה מִצּוֹע�
גָּדוֹל, אֶלָּא שֶׁמְּבוּנָּה  ר כָּךְ לִבְנוֹ ה� ח� קָּטָן וְא� יִת לִבְנוֹ ה� אָדָם בּוֹנֶה בּ�
אֶרֶץ  אֲפִילּוּ  ם.  מִשּׁ� אתֶם  יְצ� אֲשֶׁר  ן:  בְּצוֹע� מִשִּׁבְעָה  אֶחָד  ל  ע�
יִם,  ב אֶרֶץ מִצְר� בְתֶּם בָּהּ וְהִיא בְּמֵיט� עְמְסֵס, אֲשֶׁר יְשׁ� [גוֹשֶׁן וְאֶרֶץ] ר�
אֵינָהּ  הִיא  ף  א� ו,יא),  מז,  (בראשית  וגו‘   ”  הָאָרֶץ  ב  ”בְּמֵיט� ר  שֶׁנֶּאֱמ�
יִם הָיְתָה  גְלְךָ. אֶרֶץ מִצְר� כְּאֶרֶץ יִשְׂרָאֵל (ספרי לח): וְהִשְׁקִית� בְר�
לִנְדֹד  תָּה  צָרִיךְ א� שְׁקוֹתָהּ,  וּלְה� גְלְךָ  מִנִּילוּס בְּר� יִם  לְהָבִיא מ� צְרִיכָה 
יִם  מּ� עֲלֶה ה� תָּה מ� גָּבוֹהַּ, וְא� וְלאֹ ה� נָּמוּךְ שׁוֹתֶה  וְה� עֲמוֹל,  וְל� מִשְּׁנָתְךָ 
יִם,  מּ� תִּשְׁתֶּה  יִם  מ� שּׁ� ה� ר  לִמְט� זוֹ,  אֲבָל  גָּבוֹהַּ.  ל� נָּמוּךְ  ה� מִן 

וְשֶׁאֵינוֹ  גָּלוּי  וְגָבוֹהּ�  נָמוּךְ  שְׁקֶה  מ� וְהקב‘‘ה  מִטָּתְךָ  ל  ע� יָשֵׁן  תָּה  א�
שְׁקִין  וּמ� בִגְשָׁמִים  לוֹ  י  דּ� שֶׁאֵין  ק.  ר� יּ� ה� ן  כְּג� (שם):  כְּאֶחָת  גָלוּי 
עֹת. מְשׁוּבָּח הָהָר  רִים וּבְק� אוֹתוֹ בְרֶגֶל וּבְכָתֵף: (יא) אֶרֶץ ה�
הָהָר  אֲבָל  כּוֹר,  זוֹרֵע�  תָּה  א� כּוֹר  בְּבֵית  מִּישׁוֹר  שֶׁה� מִּישׁוֹר,  ה� מִן 
וְאֶחָד  שִׁפּוּעָיו  ע  רְבּ� מֵא� ע  רְבּ� א� כּוֹרִין,  חֲמֵשֶׁת  מִמֶּנּוּ  כּוֹר  בְּבֵית 
אֱלהֶֹיך�  ה‘  (יב) אֲשֶׁר  מִישׁוֹר:  הֵן  עֹת.  וּבְק� (שם):  בְּרֹאשׁוֹ 
מְטִיר  ”לְה� ר  שֶׁנֶּאֱמ� דּוֹרֵשׁ,  הוּא  הָאֲרָצוֹת  כָל  הֲלאֹ  ו� הּ.  דֹּרֵשׁ אֹת�
אֶלָּא  דוֹרֵשׁ  אֵינוֹ  כִּבְיָכוֹל  אֶלָּא  כו),  לח,  (איוב  אִישׁ“  לאֹ  אֶרֶץ  ל  ע�
הָאֲרָצוֹת  כָּל  אֶת  דּוֹרֵשׁ  שֶׁדּוֹרְשָׁהּ  דְּרִישָׁה  אוֹתָהּ  יְדֵי  ל  וְע� אוֹתָהּ, 
ה  מ� לִרְאוֹת  הּ.  בּ� אֱלהֶֹיך�  ה‘  עֵינֵי  מִיד  תּ� מ):  (ספרי  עִמָּהּ 
דֵּשׁ בָּהּ גְּזֵירוֹת, עִתִּים לְטוֹבָה וְעִתִּים לְרָעָה וכו‘  הִיא צְרִיכָה וּלְח�
שָּׁנָה  ה� מֵראֹשׁ  ה.  נ� שּׁ� ה� מֵרֵשִׁית  (יז:):  שָּׁנָה  ה� בְּרֹאשׁ  כִּדְאִיתָא 

רש"י 

גְלְך�֖  בְר� ית�  וְהִשְׁק\  ֔ רְעֲך� אֶת־ז� ע֙  תִּזְר� ר  אֲשׁ~ ם  מִש3ּׁ ם  את� יְצ� ר  אֲשׁ�

רֶץ  הּ א� ֔ ה֙ לְרִשְׁתּ� מּ� ים שׁ�֨ ם עֹֽבְר\ תֶּ֜ ר א� רֶץ אֲשֶׁ֨ ֗ א� ק: יא וְה� Kר יּ� ן ה� כְּג�

רֶץ אֲשֶׁר־יהו֥ה  יִם: יב אֶ֕ Kּיִם תִּשְׁתֶּה־מ מ@ שּׁ� ר ה� Mעֹ֑ת לִמְט ים וּבְק� gר ה�

ה  ֔ נ� שּׁ� רֵשִׁית֙ ה� הּ °מ> ֔ ֙ בּ� יך� יד עֵינֵ֨י יהו֤ה אֱלהֶֹ֨ מִ֗ הּ תּ� שׁ אֹת3 יך� דֹּר% אֱלהֹ�

ךְ גְל� בְּר� שְׁקֵית לֵהּ וּמ� ךְ רְע� ז� ת י� ע תִזְר� דִּי ן מּ� מִתּ� קְתּוּן נְפ� דִּי

ע אֲר� הּ לְמֵירְת� ן מּ� תּ� בְרִין ע� תּוּן א� דִּי א רְע� וְא� יא א: רְק� י� ת כְּגִנּ�

יְי� דִּי א רְע� א� יב א: יּ� מ� א תְי� *שׁ� א יּ� שְׁמ� ר לִמְט� ן וּבִקְע� טוּרִין

א תּ� דְשׁ�

°חסר א'

א מֵרֵישׁ� הּ בּ� ךְ ה� אֱל� יְי� עֵינֵי א תְּדִיר� הּ ת� י� ע ב� תּ� ךְ ה� אֱל�

*נ"א: תִּשְׁתֵּי
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128 / דברים — פרשת עקב  יא / יג־יד 

תָּא ד סוֹפָא דְשׁ�  from the beginning of the year until the end — וְע�
of the year.

י .13 בְּלוּן לְפִקּוֹד� בָּלָא תְק�  And it will be if you FULLY — וִיהֵי אִם ק�

ACCEPT My commandments   דֵין יָתְכוֹן יוֹמָא  קֵּד   דִּי אֲנָא מְפ�
— that I command you this day,   אֱלָהֲכוֹן יְיָ  יָת  ם   to — לְמִרְח�
love Hashem, your God,   פְשְׁכוֹן ח קֳדָמוֹהִי בְּכָל לִבְּכוֹן וּבְכָל נ�  וּלְמִפְל�
— and to serve BEFORE Him with all your heart and all your 
soul,[20]

בְּעִדָּנֵהּ  .14 רְעֲכוֹן  א� ר  מְט�  then I will provide the rain of — וְאֶתֵּן 

against the assertion of Rambam (Moreh Nevuchim 
1:27) that to avoid anthropomorphism, Onkelos is 
generally careful to avoid any hint of physicality with 
respect to Hashem. In our verse, Onkelos translates 
directly: the eyes of Hashem!

Lechem VeSimlah cites an alternative reading that 
replaces עֵינֵי, the eyes of, with א  the Shechinah ,שְׁכִינְתּ�
of, which fits with Rambam’s understanding. Marpei 
Lashon, however, explains our version: Since the verse 
is referring to the special attention Hashem gives 
Eretz Yisrael with respect to rain and the like, it would 
be misleading to render ‘ה  as “the Shechinah of עֵינֵי 
Hashem,” for that would indicate that the Shechinah 
of Hashem rests in Eretz Yisrael, and would not convey 
that He is attentive to its needs. Onkelos therefore says 
 Rambam himself (Moreh Nevuchim 1:44) writes .עֵינֵי

that the term עֵינֵי has two meanings — eyes and atten-
tion — and in this verse it has the latter meaning. [See 
Nefesh HaGer for another approach. See also above, 9:3 
note 6.]

20. [This verse begins the second passage recited in 
Shema.] The Torah has already stated a mitzvah to 
love Hashem with all one’s heart and all one’s soul, in 
the first passage of Shema (above, 6:5). However, that 
command (which was in the singular) was addressed 
to each individual, and concerned mitzvos performed 
by individuals, such as wearing tefillin or separating 
challah. The command of our verse (in the plural) is 
addressed to the public, and concerns mitzvos per-
formed by the community as a whole, such as appoint-
ing judges and bringing communal offerings (Rashi, as 
explained by Gur Aryeh; cf. Ramban).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

until the end of [the] year.
13  And it will be that if you 

listen fully to My command-
ments that I command you 
this day, to love Hashem, your 
God, and to serve Him with all 
your heart and with all your 
soul, 14  then I will provide the 
rain of your Land in its time, 

 

”וְהָיָה”  מֹעַ.  ה אִם שׁ� י� (יג) וְה� (שם ח.):  בְסוֹפָהּ  יְּהֵא  ה  נִדּוֹן מ�
תִּשְׁתֶּה  יִם  שָּׁמ� ה� ר  ”לִמְט� יא),  (פסוק  עְלָה  לְמ� הָאָמוּר  ל  ע� מוּסָב 
וְאִם  רְצְכֶם“ (פסוק יד)  ר א� תִּי מְט� וְנָת� תִּשְׁמְעוּ  [”אִם שָׁמֹע�  מָּיִם“, 
מֹע� תִּשְׁמְעוּ.  ה אִם שׁ� י� יִם“ (פסוק יז)]: וְה� שָּׁמ� ר אֶת ה� לָאו ”וְעָצ�
וְכֵן ”וְהָיָה אִם שָׁכֹח�  ע בֶּחָדָשׁ (ברכות מ.),  יָּשָׁן תִּשְׁמ� ע בּ� אִם תִּשְׁמ�
כּוּלָּהּ,  ח  שֶׁתִּשְׁכּ� סוֹפְךָ  לִשְׁכּוֹח�  לְתָּ  הִתְח� אִם  יט),  ח,  (לעיל  ח“  תִּשְׁכּ�
מח):  (ספרי  אֶעֶזְבֶךּ  יִם  יוֹמ� יוֹם  זְבֵנִי  ע� תּ� אִם  מְגִלָּה:  בּ� כְּתִיב  שֶׁכֵּן 
עְתֶּם בּוֹ  יּוֹם. שֶׁיִּהְיוּ עֲלֵיכֶם חֲדָשִׁים כְּאִילּוּ שְׁמ� וֶּה אֶתְכֶם ה� מְצ�
לוֹמֵד  אֲנִי  הֲרֵי  ר:  תֹאמ� שֶׁלּאֹ  ה אֶת ה‘.  הֲב� לְא� נח):  (שם  יּוֹם  ב�
בֵּל שָׂכָר,  ב, בִּשְׁבִיל שֶׁאֲק� בִּשְׁבִיל שֶׁאֶהְיֶה עָשִׁיר, בִּשְׁבִיל שֶׁאֶקָּרֵא ר�
(שם מא;  לָבֹא  כָּבוֹד  וְסוֹף ה� הֲבָה,  מֵא� עֲשׂוּ  עֲשׂוּ  שֶׁתּ� ה  כָּל מ� אֶלָּא 

וְזוֹ  בְלֵב,  שֶׁהִיא  עֲבוֹדָה  בְכֶם.  לְב� ל  בְּכ� בְדוֹ  וּלְע� סב.):  נדרים 
ר ”אֱלָהָךְ  תְּפִלָּה קְרוּיָה עֲבוֹדָה, שֶׁנֶּאֱמ� הִיא תְפִלָּה (תענית ב.), שֶׁה�
בְּבָבֶל?  פּוּלְחָן  יֵשׁ  וְכִי  יז).  ו,  (דניאל  בִּתְדִירָא“  לֵּיֵהּ  ח  פָּל� נְתְּ  א� דִּי 
וִּין פְּתִיחָן לֵהּ וגו‘   ” (שם יא).  ר ”וְכ� לֵּל, שֶׁנֶּאֱמ� ל שֶׁהָיָה מִתְפּ� אֶלָּא ע�
(תהלים קמא,  לְפָנֶיךָ“  קְטֹרֶת  תְּפִלָּתִי  בְּדָוִד הוּא אוֹמֵר ”תִּכּוֹן  וְכֵן 
הֲלאֹ כְּבָר הִזְהִיר  פְשְׁכֶם. ו� ל נ� בְכֶם וּבְכ� ל לְב� ב; ספרי מא): בְּכ�
זְהָרָה  זְהָרָה לְיָחִיד א� פְשְׁךָ“, אֶלָּא א� (לעיל י, יב) ”בְּכָל לְבָבְךָ וּבְכָל נ�
ה  עֲשִׂיתֶם מ� רְצְכֶם.  ר א� תִּי מְט� ת� וְנ� (יד)  (ספרי שם):  לְצִיבּוּר 
לֵּילוֹת, שֶׁלּאֹ  ה שֶּׁעָלָי (שם): בְּעִתּוֹ. בּ� ף אֲנִי אֶעֱשֶׂה מ� שֶּׁעֲלֵיכֶם, א�
חֵר,  א� דָּבָר  א).  א,  פרק  בחוקותי  כהנים  (תורת  אֶתְכֶם  י�טְרִיחוּ 
מב):  ספרי  (שם;  בְּבָתֵּיהֶם  מְצוּיִין  כֹּל  שֶׁה� בָּתוֹת  שׁ� בְּלֵילֵי  ”בְּעִתּוֹ“, 

רש"י 

ר  zׁי אֲש ֔ מ֤עֹ� תִּשְׁמְעוּ֙ אֶל־מִצְותֹ� ֗ה אִם־שׁ� י� ה: ס יג וְה� Kנ ית שׁ� חֲר\ 
ד א וְע@

בְד֔וֹ  הֵיכֶם֙ וּלְע� ה אֶת־יהו֤ה אֱלֹֽ ֞ הֲב� 
יּ֑וֹם לְא ם ה� ה אֶתְכ� וּ� י מְצ� נֹכ[ Kא

בְּעִתּ֖וֹ  ם  sרְצְכ ר־א� מְט� י  Oּת ת� Kיד וְנ ם:  פְשְׁכ? ל־נ� וּבְכ� ם  בְכ� ל־לְב� בְּכ�

דִּי י לְפִקּוֹד� בְּלוּן תְק� א ל� בּ� ק� אִם וִיהֵי יג א: תּ� דְשׁ� א סוֹפ� ד וְע�

ח  וּלְמִפְל�
מֽוֹהִי >קֳד� הֲכוֹן אֱל� יְי� ת י� ם לְמִרְח� א  יוֹמ�

>דֵין תְכוֹן י� קֵּד מְפ� א אֲנ�

נֵהּ בְּעִדּ� רְעֲכוֹן א� ר מְט� וְאֶתֵּן יד פְשְׁכוֹן: נ� ל וּבְכ� לִבְּכוֹן ל בְּכ�
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your Land in its time,   ׁקִּיש כִּיר וְל�  the EARLY rain and the — בּ�
late rain,[21]   ְמְרָךְ וּמִשְׁחָך  and you will GATHER — וְתִכְנוֹשׁ עִיבוּרָךְ וְח�
your grain, your wine, and your oil.[22]

לִבְעִירָךְ .15 קְלָךְ  בְח� עִשְׂבָּא   I will provide grass in your — וְאֶתֵּן 
field for your animals,[23]   וְתֵיכוֹל וְתִשְׂבָּע — and you will 

eat and you will be satisfied.[24]

 דִּילְמָא יִטְעֵי לִבְּכוֹן   ,Beware for yourselves — אִסְתְּמָרוּ לְכוֹן .16
— lest your heart GO ASTRAY[25]   וְתִסְטוֹן — and you turn 

away from the Torah,   יָּא מְמ�  and you serve — וְתִפְלְחוּן לְטָעֲוָת ע�
THE FALSE GODS OF THE NATIONS,[26]   וְתִסְגְּדוּן לְהוֹן — and you 
prostrate yourselves to them.

21. The Hebrew יוֹרֶה, saturating rain (from the root 
 refers to the early rains, which saturate the ,(רוה
ground and the seeds right after the planting (Rashi). 
Onkelos does not translate literally, but according to 
the meaning: כִּיר .first or early ,בּ�

The Hebrew ׁלְקוֹש קִּישׁ and the Aramaic מ�  have the ל�
same root: לקש, which means “late” (see Onkelos, 
Bereishis 30:42 and Rashi here). The reference is to the 
late rains, which come just before the harvest (Rashi).
22. Onkelos consistently translates אסף as כנש, “gather” 
(see Ramban to Bereishis 30:23), referring to gather-
ing together the grain that is spread over the field. But 
Rashi (Bereishis 49:29) says that the term אסף means 
“bring inside,” referring to bringing the crops into the 
house in anticipation of the rain (see Me’at Tzori).
23. You will not have to send your animals far to find 

food. Alternatively, the animals will be able to eat the 
grasses of the young crop until thirty days before the har-
vest without affecting the yield of the produce (Rashi).
24. This is an additional blessing: Eating even a small 
portion of food will satiate you (Rashi; see Ramban).
25. The root פתה, seduce (as in פֶּן יִפְתֶּה) is translated by 
Onkelos in different ways, depending on context. When 
the meaning is to persuade, as with a seducer who con-
vinces a woman to lie with him, Onkelos translates it 
as שדל (Shemos 22:15). But when the meaning is to be 
misled by falsehood, as in our verse, which refers to 
Israel straying after the falsehood of idolatry, Onkelos 
translates טעי (as in א יִטְעֵי  See Ramban, Shemos .(דִּילְמ�
ibid. for extensive discussion. [See Chizkuni here for an 
entirely different interpretation of פֶּן יִפְתֶּה.]
26. See 6:14 note 19.

ONKELOS ELUCIDATED CHUMASH TRANSLATION

the saturating rain and the 
late rain, and you will bring 
inside your grain, your wine, 
and your oil. 15  I will provide 
grass in your field for your 
animals and you will eat and 
you will be satisfied. 16  Beware 
for yourselves, lest your heart 
be seduced and you turn away 
and serve the gods of others and 
prostrate yourselves to them. 

 

הָאָרֶץ  אֶת  רְוָה  שֶׁמּ� זְּרִיעָה,  ר ה� ח� לְא� נּוֹפֶלֶת  רְבִיעָה ה� הִיא  יוֹרֶה. 
יּוֹרֶדֶת  ה� רְבִיעָה  לְקוֹשׁ.  מ� ו.):  תענית  שם;  (ספרי  זְּרָעִים  ה� וְאֶת 
וּלְשׁוֹן  שם).  (תענית  שֶּׁיהָ  בְּק� תְּבוּאָה  ה� לּאֹות  לְמ� קָּצִיר  ל� סָמוּךְ 
לְלָבָן“  הָעֲטֻפִים  ”וְהָיָה  רְגְּמִינָן  כְּדִמְת� מְאוּחָר,  ה� דָּבָר  לְקוֹשׁ”  ”מ�
לְקוֹשׁ  מ� נִקְרֵא[ת]  ךְ  לְכ� חֵר,  א� דָּבָר  יָּא”.  קִּשּׁ� ”ל� מב)  ל,  (בראשית 
קוֹשְׁיוּת  שֶׁמָּל  חֵר,  א� [דָּבָר  שִּׁין.  קּ� ה� ל  וְע� מְּלִילוֹת  ה� ל  ע� שֶׁיּוֹרֶדֶ[ת] 
אֶל  תֶּאֶסְפֶנוּ  תָּה  א� נֶךָ.  דְג� פְתּ�  ס� וְא� שם):  (תענית  לְּבָבוֹת]  ה�
כִּי  וגו‘,  דְּגָנֵךְ  אֶת  אֶתֵּן  ”אִם  ר  שֶׁנֶּאֱמ� כָּעִנְיָן  אוֹיְבֶיךָ,  וְלאֹ  יִת  בּ� ה�
”וְהָיָה  ר  שֶׁנֶּאֱמ� כָעִנְיָן  וְלאֹ  ח-ט),  סב,  (ישעיה  יאֹכְלֻהוּ“  סְפָיו  מְא�
תִּי  ת� וְנ� (טו)  שם):  ספרי  ג;  ו,  (שופטים  וגו‘   ”  יִשְׂרָאֵל  ע  זָר� אִם 
חֵר,  א� דָּבָר  לְמִדְבָּרִיּוֹת.  לְהוֹלִיכָהּ  תִצְטָרֵךְ  שֶׁלּאֹ  דְךָ.  בְּשׂ� עֵשֶׂב 
בְהֶמְתְּךָ,  לִפְנֵי  שְׁלִיךְ  וּמ� גְּשָׁמִים  ה� יְמוֹת  כָּל  תְּבוּאָתְךָ  גּוֹזֵז  שֶׁתִּהְיֶה 
פּוֹחֶתֶת  וְאֵינָהּ  קָּצִיר  ל� קוֹדֶם  יוֹם  שְׁלשִֹׁים  מִמֶּנָּה  יָדְךָ  מוֹנֵע�  תָּה  וְא�

חֶרֶת,  א� בְרָכָה  זוֹ  הֲרֵי  עְתָּ.  ב� וְשׂ� לְתּ�  כ� וְא� מג):  (ספרי  מִדְּגָנָהּ 
ו):  שם  כהנים  (תורת  מֵּעָיִם  ה� בְּתוֹךְ  ת  פּ� בּ� מְצוּיָה  בְרָכָה  שֶׁתְּהֵא 
כֶם. כֵּיוָן שֶׁתִּהְיוּ אוֹכְלִים וּשְׂבֵעִים הִשָּׁמְרוּ לָכֶם  מְרוּ ל� (טז) הִשּׁ�
שְׂבִיעָה,  מִתּוֹךְ  אֶלָּא  בְּהקב‘‘ה  מוֹרֵד  אָדָם  שֶׁאֵין  תִּבְעֲטוּ,  שֶׁלּאֹ 
יִרְבְּיֻן“  וְצֹאנְךָ  ”וּבְקָרְךָ  יב),  (לעיל ח,  וְשָׂבָעְתָּ“  ל  ”פֶּן תֹּאכ� ר  שֶׁנֶּאֱמ�
יד;  (שם  חְתָּ“  וְשָׁכ� לְבָבֶךָ  ”וְרָם  חֲרָיו,  א� אוֹמֵר  הוּא  ה  מ� יג).  (שם 
דְתֶּם  עֲב� ו� כָךְ  וּמִתּוֹךְ  תּוֹרָה,  מִן ה� לִפְרוֹשׁ  רְתֶּם.  וְס� שם):  ספרי 
בֵּק  תּוֹרָה הוֹלֵךְ וּמִדּ� אֱלהִֹים אֲחֵרִים, שֶׁכֵּיוָן שֶׁאָדָם פּוֹרֵשׁ מִן ה�
ת  חֲל� פֵּח� בְּנ� יּוֹם מֵהִסְתּ� עֲבוֹדָה זָרָה. וְכֵן דָּוִד אוֹמֵר ”כִּי גֵרְשׁוּנִי ה� בּ�
ר לוֹ כָּךְ, אֶלָּא  ה‘ לֵאמרֹ לֵךְ עֲבדֹ וגו‘   ” (שמואל־א כו, יט), וּמִי אָמ�
אֱלהִֹים  עֲבוֹד  ל� קָרוֹב  הֲרֵינִי  תּוֹרָה  בּ� עֲסוֹק  מִלּ� מְגוֹרָשׁ  שֶׁאֲנִי  כֵּיוָן 
אֲחֵרִים (ספרי שם): אֱלהִֹים אֲחֵרִים. שֶׁהֵם אֲחֵרִים לְעוֹבְדֵיהֶם, 

צוֹעֵק אֵלָיו וְאֵינוֹ עוֹנֵהוּ, נִמְצָא עָשׂוּי לוֹ כְנָכְרִי (שם): 

רש"י 

שֶׂב  hי ע תּ[ ת� Kטו וְנ : ך� ר? ך� וְתִירֹֽשְׁך�֖ וְיִצְה� נֶ֔ פְתּ& דְג� ס� Kלְק֑וֹשׁ וְא ה וּמ� Uיוֹר

ה  פֶּן־יִפְתּ� ם  כֶ֔ ל� מְר֣וּ  Kּׁטז הִש  : עְתּ� Kב וְשׂ�  Pּלְת כ� Kוְא ך�  לִבְהֶמְת9ּ דְך�֖  Kׂבְּש

ם:  ה? ם ל� חֲוִית� 
ים וְהִשְׁתּ ים אֲחֵרִ֔ דְתֶּם֙ אֱלהֹ� עֲב� 
ם ו רְתֶּ֗ ם וְס� בְכ9 לְב�

א עִשְׂבּ� וְאֶתֵּן טו ךְ: וּמִשְׁח� ךְ מְר� וְח� ךְ עִיבוּר� וְתִכְנוֹשׁ קִּישׁ וְל� כִּיר בּ�

יִטְעֵי א דִּילְמ� לְכוֹן רוּ Kאִסְתְּמ טז ע: וְתִשְׂבּ� וְתֵיכוֹל ךְ לִבְעִיר� ךְ קְל� בְח�

לְהוֹן: וְתִסְגְּדוּן א יּ� מְמ� ע� ת עֲו� לְט� וְתִפְלְחוּן וְתִסְטוֹן לִבְּכוֹן
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130 / דברים — פרשת עקב  יא / יז־יט 

ייָ בְּכוֹן .17  Should this happen, the wrath of — וְיִתְקוֹף רָגְזָ א ד�
Hashem will BECOME INTENSE against you;   וְיֵחוֹד יָת 

יָּא  so — וְלָא יְהֵי מִטְרָא   He wi ll CLOSE UP the heaven — שְׁמ�
there will be no rain,   ּה לְתּ� רְעָא לָא תִתֵּן יָת עֲל�  and the — וְא�
ground will not yield its produce,   ַבִּפְרִיע  and — וְתֵיבְדוּן 
you will quickly be banished[27]   רְעָא טָבְתָא דִּי יְיָ יָהֵב ל א�  מֵע�
.from upon the good Land that Hashem gives to you — לְכוֹן

י אִלֵּין .18 וּוֹן יָת פִּתְגָמ�  You shall place these words of — וּתְשׁ�
Mine   פְשְׁכוֹן נ� ל  וְע� לִבְּכוֹן  ל   upon your heart and — ע�

upon your soul;   יֶדְכוֹן ל  ע� לְאָת  יָתְהוֹן   you shall — וְתִקְטְרוּן 
bind them as a sign upon your arm,[28]   בֵּין לִתְפִלִּין   וִיהוֹן 
and they shall be AS TEFILLIN between your eyes.[29] — עֵינֵיכוֹן

בְּנֵיכוֹן .19 יָת  יָתְהוֹן  לְּפוּן   You shall teach them to your — וְת�
children   לָּלָא בְהוֹן  so they will speak of them,[30] — לְמ�

27. The root אבד connotes loss or destruction. Here, it 
refers specifically to being banished from Eretz Yisrael 
(Rashi; Ibn Ezra; Rabbeinu Bachya; Chizkuni; cf. 
Sforno). [See 9:12 note 21 for discussion of the term 
[.בִּפְרִיע�

28. This refers to the tefillin shel yad.
29. This refers to the tefillin shel rosh; see 6:8 note 12. 
[This passage (vv. 13-21) is the final one of the four 

Scriptural passages that are written on parchment 
and placed inside the tefillin cases. The first two are 
in Shemos (13:1-10 and 11-16), and the third is above 
(6:1-9).]

30. From this verse we learn that when a child is old 
enough to talk, his father must teach him Torah and 
the recitation of Shema (Succah 42a; see Rashi and 
Rabbeinu Bachya here).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

17  The wrath of Hashem will flare 
up against you; He will restrain 
the heaven so there will be no rain, 
and the ground will not yield its 
produce, and you will quickly be 
banished from upon the good Land 
that Hashem gives you. 18  You 
shall place these words of Mine 
upon your heart and upon your 
soul; you shall bind them for a sign 
upon your arm and they shall be 
an ornament between your eyes. 
19  You shall teach them to your 
children so they will speak of them, 

 

ר  שֶׁנֶּאֱמ� כָּעִנְיָן  לָהּ,  מוֹבִיל  תָּה  שֶּׁא� ה  מ� ף  א� הּ.  יְבוּל� אֶת  (יז) 
דְתֶּם  אֲב� ו� שם):  ספרי  ו;  א,  (חגי  מְעָט“  וְהָבֵא  רְבֵּה  ה� עְתֶּם  ”זְר�
גְלֶה אֶתְכֶם מִן הָאֲדָמָה שֶׁגָּרְמָה  יִּסּוּרִין א� ל כָּל שְׁאָר ה� ה. ע� מְהֵר�
יוֹשֵׁב  וְהָיָה  מִּשְׁתֶּה,  ה� לְבֵית  בְּנוֹ  ח  שֶׁשָּׁל� לְמִי  מָשָׁל  חֲטוֹא.  ל� לָכֶם 
ל יוֹתֵר מִצָּרְכְּךָ שֶׁתָּבֹא נָקִי לְבֵיתְךָ. וְלאֹ הִשְׁגִּיח�  ל תֹּאכ� קְּדוֹ: א� וּמְפ�
בְּנֵי  כָּל  אֶת  וְטִנֵּף  וְהֵקִיא  מִצָּרְכּוֹ  יוֹתֵר  וְשָׁתָה  ל  אָכ� הוּא,  ה� בֵּן  ה�
(ספרי  לְטֵרִין  פּ� אֲחוֹרֵי  וּזְרָקוּהוּ  גְלָיו  וּבְר� בְּיָדָיו  נְטָלוּהוּ  מְּסִבָּה.  ה�
נִתְּנָה  הֲלאֹ  ו� תֹּאמְרוּ  וְאִם  רְכָּא.  לָכֶם א� נוֹתֵן  אֵינִי  ה.  מְהֵר� שם): 
שָׁנָה“  וְעֶשְׂרִים  מֵאָה  יָמָיו  ”וְהָיוּ  ר  שֶׁנֶּאֱמ� בּוּל,  מּ� ה� לְדוֹר  רְכָּא  א�

תֶּם יֵשׁ לָכֶם  בּוּל לאֹ הָיָה לָהֶם מִמִּי לִלְמוֹד וְא� מּ� (בראשית ו, ג)? דּוֹר ה�
ר  ח� ף לְא� י. א� ר� מְתֶּם אֶת דְּב� מִמִּי לִלְמוֹד (ספרי שם): (יח) וְשׂ�
נִּיחוּ תְּפִילִּין, עֲשׂוּ מְזוּזוֹת, כְּדֵי שֶׁלּאֹ  מִּצְותֹ, ה� שֶׁתִּגְלוּ הֱיוּ מְצוּיָּינִים בּ�
צִיֻּנִים“  לָךְ  צִּיבִי  ”ה� אוֹמֵר  הוּא  וְכֵן  חְזְרוּ,  כְּשֶׁתּ� חֲדָשִׁים  לָכֶם  יִהְיוּ 
יוֹדֵע�  בֵּן  שֶׁה� מִשָּׁעָה  ם.  בֵּר בּ� (יט) לְד� (ירמיה לא, כ; ספרי שם): 
מְּדֵהוּ ”תּוֹרָה צִוָּה לָנוּ מֹשֶׁה“ (להלן לג, ד), שֶׁיְּהֵא זֶה לִמּוּד  בֵּר ל� לְד�
עִמּוֹ  מֵשִׂיח�  אָבִיו  בֵּר  לְד� תְחִיל  מ� תִּינוֹק  כְּשֶׁה� אָמְרוּ:  מִכָּאן  דִּבּוּרוֹ. 
כְּאִילּוּ  הֲרֵי הוּא  כֵן  וְאִם לאֹ עָשָׂה  מְּדוֹ תּוֹרָה,  קּוֹדֶשׁ וּמְל� בִּלְשׁוֹן ה�
ם וגו‘  בֵּר בּ� ם אֶת בְּנֵיכֶם לְד� דְתֶּם אֹת� ר וְלִמּ� קוֹבְרוֹ, שֶׁנֶּאֱמ�

רש"י 

ר  ֔ ט� מ� ה  Uהְי וְלאֹ־י4 יִם֙  ֨ מ� שּׁ� אֶת־ה� ר  oצ וְע� ם  כֶ֗ בּ� ף־יהו֜ה  א� ה  ֨ ר� יז וְח�

רֶץ  א& ה� ל֙  מֵע� ה  ֗ מְהֵר� ם  Uּדְת אֲב� 
ו הּ  אֶת־יְבוּל3 ן  תִתּ] א  לֹ֥ ה  ֔ מ� אֲד� וְה&

לֶּה  אֵ֔ י  ר8 אֶת־דְּב� מְתֶּם֙  יח וְשׂ� ם:  כ? ל� ן  hנֹת יהו֖ה  ר  אֲשׁ� ה  ֔ טֹּב� ה�

י֥וּ  ם וְה� ל־יֶדְכֶ֔ ם אֹת̀ם לְאוֹת֙ ע� רְתֶּ֨ ם וּקְשׁ� פְשְׁכ9 ל־נ� ם וְע� בְכ� ל־לְב� ע�

ם  ר ב3ּ בּ% ם לְד� ם אֶת־בְּנֵיכ� mם אֹת דְתּ� יט וְלִמּ� ם:  ינֵיכ? ין ע> hּפֹ֖ת ב לְטֽוֹט�

א מִטְר� יְהֵי א וְל� א יּ� שְׁמ� ת י� וְיֵחוֹד בְּכוֹן יי� ד� גְז�א ר� וְיִתְקוֹף יז

א רְע� א� ל מֵע� יע� בִּפְר4 וְתֵיבְדוּן הּ לְתּ� עֲל� ת י� תִתֵּן א ל� א רְע� וְא�

אִלֵּין י מ� פִּתְג� ת י� וּוֹן וּתְשׁ� יח לְכוֹן: הֵב י� יְי� דִּי א בְת� ט�

וִיהוֹן יֶדְכוֹן ל ע� ת לְא� תְהוֹן י� וְתִקְטְרוּן פְשְׁכוֹן נ� ל וְע� לִבְּכוֹן ל ע�

בְהוֹן א ל� לּ� לְמ� בְּנֵיכוֹן ת י� תְהוֹן י� לְּפוּן וְת� יט עֵינֵיכוֹן: בֵּין לִתְפִלִּין
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131 / DEVARIM/DEUTERONOMY — PARASHAS EIKEV  11 / 20-22 

 וּבִמְהָכָךְ בְּאָרְחָא   ,while you sit in your home — בְּמִתְּבָךְ בְּבֵיתָךְ
— while you walk on the way,   ְוּבְמִשְׁכְּבָךְ וּבִמְקִימָך — and when 
you lie down to sleep and when you arise in the morning.[31]

מְזוּזְיָן .20 ל  ע�  And you shall write them upon — וְתִכְתּוֹבִנּוּן 
MEZUZAH-SCROLLS   ְרְעָך -AND AF — וְתִקְבְּעִנּוּן בְּסִפֵּי בֵיתָךְ וּבְת�

FIX THEM TO the doorposts of your house and to your gates.[32]

 This you shall do in order — בְּדִיל דְּיִסְגּוֹן יוֹמֵיכוֹן וְיוֹמֵי בְנֵיכוֹן .21
that your days and the days of your children be numer-

ous   ן לְהוֹן אֲבָהָתְכוֹן לְמִתּ� יִּים יְיָ ל� רְעָא דִּי ק� ל א�  on the Land that — ע�
Hashem has sworn to your forefathers to give to them   כְּיוֹמֵי 
רְעָא ל א� יָּא ע� like the days of the heaven over the earth.[33] — שְׁמ�

ר תִּטְּרוּן .22  יָת   For if you will carefully observe — אֲרֵי אִם מִטּ�
קֵּד יָתְכוֹן פְקֶדְתָּא הָדָא דִּי אֲנָא מְפ� -this entire command — כָּל תּ�

ment that I am commanding you,   ּה ם   ,to do it — לְמֶעְבְּד�  לְמִרְח�
 לִמְהָךְ בְּכָל אָרְחָן דְּתָקְנָן   ,to love Hashem, your God — יָת יְיָ אֱלָהֲכוֹן
 to go in all the WAYS THAT ARE PROPER BEFORE HIM,[34] — קֳדָמוֹהִי

31. Make mitzvos habitual for your children, so that 
they will speak of them constantly (Sforno).

32. Onkelos clarifies that these words are not written 
directly on the doorposts, but on mezuzah-scrolls that 
are affixed to the doorposts. For discussion, see above, 

6:9 notes 13-14.
33. If the Jewish people do Hashem’s will, they will 
remain in the Land forever (Ibn Ezra). See Rabbeinu 
Bachya for another interpretation.
34. See above, 8:6 note 9.

ONKELOS ELUCIDATED CHUMASH TRANSLATION

while you sit in your home, while 
you walk on the way, when you 
lie down [to sleep] and when 
you arise. 20  And you shall write 
them upon the doorposts of your 
house and upon your gates. 21  In 
order that your days and the 
days of your children be numer-
ous on the Land that Hashem 
has sworn to your forefathers to 
give them, like the days of the 
heaven over the earth.

22  For if you will carefully 
observe this entire command-
ment that I command you, to 
do it, to love Hashem, your 
God, to go in all His ways 

 

ן יִרְבּוּ יְמֵיכֶם וִימֵי בְנֵיכֶם, אִם עֲשִׂיתֶם כֵּן יִרְבּוּ, וְאִם  ע� לְמ�
ל הֵן לָאו  ל לָאו הֵן וּמִכְּל� לָאו לאֹ יִרְבּוּ, שֶׁדִּבְרֵי תוֹרָה נִדְרָשִׁין מִכְּל�
הֶם. ”לָתֵת לָכֶם“ אֵין כְּתִיב כָּאן אֶלָּא  תֵת ל� (ספרי מו): (כא) ל�
תּוֹרָה (שם  מֵּתִים מִן ה� ית ה� ”לָתֵת לָהֶם“, מִכָּאן מָצִינוּ לְמֵדִים תְּחִיּ�

לְהִזָּהֵר  רְבֵּה  ה� שְׁמִירוֹת  ת  זְהָר� א� תִּשְׁמְרוּן.  מֹר  שׁ� (כב)  מז): 
הוּא  יו.  כ� דְּר� ל  בְּכ� לֶכֶת  ל� מח):  (שם  ח  כּ� יִשְׁתּ� שֶׁלּאֹ  לְמוּדוֹ  בְּת�
תָּה גוֹמֵל חֲסָדִים  חוּם, הוּא גוֹמֵל חֲסָדִים וְא� תָּה תְּהֵא ר� חוּם וְא� ר�

(שם מט): 

רש"י 

ם  mּבְת : כ וּכְת� ך� כְבְּך�֖ וּבְקוּמ? רֶךְ וּֽבְשׁ� דֶּ֔ ֙ וּבְלֶכְתְּך�֣ ב� ך� בְּשִׁבְתְּך�֤ בְּבֵיתֶ֨

י  וִימ% יְמֵיכֶם֙  יִרְבּ֤וּ  ן  ע� ֨ כא לְמ�  : יך� ר? וּבִשְׁע� ך�  בֵּית� ל־מְזוּז֥וֹת  ע�

ם  ה9 ת ל� ת% ם ל� אֲבֹֽתֵיכ� 
ל יהו֛ה  ע  נִשְׁבּ� ר  אֲשֶׁ֨ ה  ֔ מ� אֲד� Kל ה ע֚� ם  בְנֵיכֶ֔

מֹ֨ר  אִם־שׁ� רֶץ:  ס  שביעי ומפטיר כב כִּי֩  Kא ל־ה� ע� יִם  מ@ שּׁ� ה� י  hכִּימ

ם  אֶתְכ� ה  וּ� מְצ� י  נֹכ[ Kא ר  zׁאֲש זֹּ֗את  ה� ה  מִּצְו& ל־ה� אֶת־כּ� תִּשְׁמְר֜וּן 

יו  Pכ ל־דְּר� בְּכ� כֶת  ל� ל� ם  sהֵיכ אֱלֹֽ אֶת־יהו֧ה  ה  ֞ הֲב� 
לְא הּ  עֲשֹׂת3 
ל

וְתִכְתּוֹבִנּוּן כ ךְ: וּבִמְקִימ� ךְ וּבְמִשְׁכְּב� א רְח� בְּא� ךְ כ� וּבִמְה� ךְ בְּבֵית� ךְ בְּמִתְּב�

וְיוֹמֵי יוֹמֵיכוֹן דְּיִסְגּוֹן בְּדִיל כא ךְ: רְע� וּבְת� וְתִקְבְּעִנּוּן 
ךְ >בְּסִפֵּי בֵית� ן מְזוּזְי� ל ע�

לְהוֹן ן לְמִתּ� תְכוֹן ה� אֲב� ל� יְי� יִּים ק� דִּי א רְע� א� ל ע� בְנֵיכוֹן

ר מִטּ� אִם אֲרֵי כב  א: רְע� א� ל ע� א יּ� שְׁמ� כְּיוֹמֵי

תְכוֹן י� קֵּד מְפ� א אֲנ� דִּי א ד� ה� א פְקֶדְתּ� תּ� ל כּ� ת י� תִּטְּרוּן

ן  רְח� ל א� בְּכ�
מֽוֹהִי ן קֳד� קְנ� >דְּת� ךְ לִמְה� הֲכוֹן אֱל� יְי� ת י� ם לְמִרְח� הּ לְמֶעְבְּד�
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132 / דברים — פרשת עקב  יא / כג־כה 

לְתֵּהּ ח� and to DRAW CLOSE TO THE FEAR OF HIM,[35] — וּלְאִתְקָרָבָא לְד�

יָּא הָאִלֵּין מִקֳּדָמֵיכוֹן .23 מְמ�  Hashem will drive — וִיתָרֵךְ יְיָ יָת כָּל ע�
out all these nations from before you,   מְמִין ע�  וְתֵירְתוּן 

מִנְּכוֹן קִּיפִין  וְת� בְרְבִין   and you will take possession of the — ר�
land of nations greater and mightier than yourselves.
גְלְכוֹן בֵּהּ דִּלְכוֹן יְהֵי .24 ת ר� רְס� תְרָא דִּי תִדְרוֹךְ פּ�  Every place — כָּל א�

upon which the sole of your foot will tread shall be 
yours —   דְבְּרָא וְלִבְנָן  from the Wilderness and on up — מִן מ�
to Levanon,[36]   רְבָאָה ע� מָּא מ� ד י� ר פְּרָת וְע� הֲרָא נְה�  from the — מִן נ�
great river — the Euphrates River — until the Western Sea[37] 
.shall be your boundary — יְהֵי תְּחוּמְכוֹן
ד אֱנָשׁ קֳדָמֵיכוֹן .25 תּ� -No PERSON[38] will stand up be — לָא יִתְע�

fore you;[39]   תְכוֹן יִתֵּן יְיָ אֱלָהֲכוֹן תְכוֹן וְאֵימ� חֲל�  ,Hashem — דּ�
your God, will set the terror of you and the dread of you[40] 

35. See above, 10:20 note 29.
36. “The Wilderness” is the Wilderness of Tzin, which 
marks the southern border of Eretz Yisrael (Bamidbar 
34:3); Lebanon is to the north.
37. This refers to the Mediterranean Sea. The 
Euphrates marks the northeast border of Eretz Yisrael 
(see Devarim 1:7), the Mediterranean the western bor-
der (Bamidbar 34:6).

The Hebrew חֲרוֹן א� ה� ם   translates literally as the יּ�
Sea that is behind. This name is given because the 
Mediterranean is to the west of Eretz Yisrael. The 

Torah often calls east “front” and west “behind,” using 
the perspective of a person whose face is to the east 
(where the sun rises and day begins) and whose back is 
to the west (Rashi, Shemos 27:13).
38. Onkelos translates ׁאִיש as “person,” rather than (the 
literal) “man,” to include women; see above, 7:24 note 
16.
39. See above, 7:24 note 17, for discussion of the term 
ד תּ� .See also 9:2 note 5 .יִתְע�
40. The term פחד (as in חְדְּכֶם -implies a fear of some (פּ�
thing imminent, i.e., terror; while ירא (as in אֲכֶם  (מוֹר�

ONKELOS ELUCIDATED CHUMASH TRANSLATION

and to cling to Him, 23   Hashem 
will drive out all these nations 
from before you, and you will take 
possession of nations greater and 
mightier than yourselves. 24  Ev-
ery place upon which the sole of 
your foot will tread shall be yours 
— from the Wilderness and the 
Levanon, from the river, the Eu-
phrates River, until the Western 
Sea shall be your boundary. 25  No 
man will stand up before you; 
Hashem, your God, will set the 
terror of you and the dread of you 

 

(לעיל  הוּא“  אֹכְלָה  ”אֵשׁ  הֲלאֹ  ו� כֵּן,  לוֹמֵר  ר  אֶפְשׁ� ה בוֹ.  בְק� וּלְד�
עָלֶיךָ  אֲנִי  עֲלֶה  וּמ� חֲכָמִים  וּב� לְמִידִים  בְּת� הִדָּבֵק  אֶלָּא  כד),  ד, 
ה  עֲשִׂיתֶם מ� (כג) וְהוֹרִישׁ ה‘.  (ספרי שם):  בּוֹ  קְתָּ  נִדְבּ� כְּאִילּוּ 
מִכֶּם.  עֲצֻמִים  ו� (שם):  שֶּׁעָלָי  ה  מ� אֶעֱשֶׂה  אֲנִי  ף  א� שֶּׁעֲלֵיכֶם 
גִּבּוֹרִים  שֶׁיִּשְׂרָאֵל  לאֹ  שֶׁאִם  מִכֶּם.  גִּבּוֹרִים  וְהֵם  גִּבּוֹרִים  תֶּם  א�
עֲצֻמִים  ”ו� ר  לוֹמ� הָאֱמוֹרִיִּים  אֶת  בֵּח�  שֶׁמְּשׁ� הוּא  ה� ח  שֶּׁב� ה� ה  מ�
מִכֶּם  גִּבּוֹרִים  וְהֵם  אוּמּוֹת  מִשְּׁאָר  גִּבּוֹרִים  תֶּם  א� אֶלָּא  מִכֶּם”, 

”אִישׁ“,  אֶלָּא  לִי  אֵין  וגו‘.  אִישׁ  צֵּב  יִתְי� לאֹ  (כה)  נ):  (שם 
צֵּב“,  ר ”לאֹ יִתְי� לְמוּד לוֹמ� יִן? תּ� אוּמָּה וּמִשְׁפָּחָה וְאִשָּׁה בִּכְשָׁפֶיהָ מִנּ�
כְעוֹג  אֲפִילּוּ  ”אִישׁ“,  ר  לוֹמ� לְמוּד  תּ� ה  מ� כֵּן  אִם  מָקוֹם.  מִכָּל 
הוּא  ד  ח� פּ� הֲלאֹ  ו� אֲכֶם.  וּמוֹר� חְדְּכֶם  פּ� נב):  (שם  בָּשָׁן  ה� מֶלֶךְ 
ל הָרְחוֹקִים  אֲכֶם“ ע� קְּרוֹבִים ”וּמוֹר� ל ה� חְדְּכֶם“ ע� מוֹרָא, אֶלָּא ”פּ�
דְּאָגָה  לְשׁוֹן  ”מוֹרָא”  פִּתְאוֹם,  ת  בְּעִית� לְשׁוֹן  ד”  ח� ”פּ� (שם). 

בִּים:  מִיָּמִים ר�

רש"י 

לֶּה  א] ה� ם  גּוֹי\ ל־ה� אֶת־כּ� יהו֛ה  ישׁ  Oכג וְהוֹר ה־בֽוֹ:  בְק� וּלְד�

ק֗וֹם  מּ� ל־ה� כד כּ� ם:  מִכּ? ים  gעֲצֻמ 
ו ים  גְּדֹל\ גּוֹיִ֔ם  ם  Uּירִשְׁת ו4 ם  מִלִּפְנֵיכ9

נ֜וֹן  לְּב� וְה� ר  ֨ מִּדְבּ� מִן־ה� ה  הְי9 י4 ם  Uכ ל� בּ֖וֹ  ם  sגְלְכ ף־ר� כּ� תִּדְרֹ֧ךְ  ר  אֲשֶׁ֨

א־ כה לֹֽ ם:  לְכ? גְּב� ה  הְי� י4 חֲר֔וֹן  
א ה� ם  יּ& ה� ד֙  וְע� ת  ֗ ר־פְּר� נְה� ר  ה& נּ� מִן־ה�

ם  הֵיכֶ֗ אֱלֹֽ | יהו֣ה  ן  יִתּ% ם  אֲכֶ֜ 
ם וּמוֹר חְדְּכֶ֨ ם פּ� בִּפְנֵיכ9 ישׁ  gב א hּצ יִתְי�

אִלֵּין ה� א יּ� מְמ� ע� ל כּ� ת י� יְי� רֵךְ וִית� כג לְתֵּהּ: ח� לְד� א ב� ר� וּלְאִתְק�

א תְר� א� ל כּ� כד מִנְּכוֹן: קִּיפִין וְת� בְרְבִין ר� מְמִין ע� וְתֵירְתוּן מֵיכוֹן מִקֳּד�

ן וְלִבְנ� א דְבְּר� מ� מִן יְהֵי דִּלְכוֹן בֵּהּ גְלְכוֹן ר� ת רְס� פּ� תִדְרוֹךְ דִּי

א ל� כה תְּחוּמְכוֹן: יְהֵי ה א� רְב� ע� מ� א מּ� י� ד וְע� ת פְּר� ר נְה� א הֲר� נ� מִן

הֲכוֹן אֱל� יְי� יִתֵּן תְכוֹן וְאֵימ� תְכוֹן חֲל� דּ� מֵיכוֹן קֳד� שׁ אֱנ� ד תּ� יִתְע�
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הּ בּ� תִדְרְכוּן  דִּי  רְעָא  א� כָל  פֵּי  א� ל   upon the face of the entire — ע�
Land in which you will tread,   לְכוֹן לִּיל  מ� דִּי   as He — כְּמָא 
spoke TO you.[41]

implies a prolonged fear of something that lies in the fu-
ture, i.e., dread (Rashi). See also Rashi to Shemos 15:16.

41. In Shemos 23:27: נֶיך� ח לְפ� לּ� תִי אֲשׁ�  I shall send ,אֶת אֵימ�
My fear before you (Rashi).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

upon the face of the entire Land 
where you will tread, as He 
spoke regarding you.

 

ח לְפָנֶיךָ וגו‘   ” (שמות כג, כז; ספרי שם): לּ� כֶם. וְהֵיכָן דִּבֵּר, ”אֶת אֵימָתִי אֲשׁ� אֲשֶׁר דִבֶּר ל� כּ�
רש"י 

ס ס ס  ם:  כ? ר ל� דִּבּ� ר  אֲשׁ� 
הּ כּ ֔ תִּדְרְכוּ־ב� ר  Uׁרֶץ֙ אֲש ֨ א� ל־ה� י כ� ל־פְּנ� ע�

קי''א פסוקים. אי''ק סימן. יעל''א סימן. 

לְכוֹן: לִּיל מ� א דִּי כְּמ� הּ בּ� תִדְרְכוּן דִּי א רְע� א� ל כ� פֵּי א� ל ע�

49 14 A nd Zion said, ‘‘HASHEM has forsaken me; my 
Lord has forgotten me.’’ 15 Can a woman forget 

her nursling, withdraw from feeling compassion for the 
child of her womb? Even were these to forget, yet I will 
not forget you. 16 Behold! I have engraved you on [My] 
palms; your [ruined] walls are before Me continuously. 
17 Your children shall hasten [to repent], but your spoil-
ers and your destroyers must depart from you. 18 Raise 
your eyes about you and see, all of them assemble, 
they come to you; [I swear] as I live — the word of 
HASHEM — that you shall clothe yourself with them 
all as with jewelry, and adorn yourself with them as a 
bride. 19 For your ruins and your desolations and your 
spoiled land shall now become cramped with inhabit-
ants, and those who would swallow you up shall be 
at a far distance. 20 The children of your bereavement 
shall yet say in your ears, ‘‘The place is tight for me; 
make room for me that I may sit.’’ 21 Then you will say 
in your heart, ‘‘Who has begotten me these? For I have 
been bereaved of children and alone, exiled and wan-
dering. And who has reared these? Behold! I was left 
by myself; these, where have they been?’’
 22 For thus said my Lord, HASHEM/ELOHIM: Behold! I 
will raise My hand toward the nations, and to the peoples 
will I hoist my banner, and they shall bring your sons 
in their arms, and your daughters shall be carried on 
[their] shoulder. 23 Kings will be your nurturers and their 
princesses your nurses; with faces to the ground they 
will prostrate themselves to you; the dust of your feet 
will they lick; and you shall know that I am HASHEM, 
that those who hope to Me shall not be ashamed.
 24 [You ask,] ‘‘Can prey be taken back from a strong 
one; can the righteous captive escape?’’ 25 But thus 
said HASHEM: Even the captive of the strong can be 
taken back, and the prey of the mighty can escape; 
I, Myself, will take up your cause, and I, Myself, 
will save your children. 26 And I will feed your op-
pressors their own flesh, and as with sweet wine 
shall they become drunk; then all flesh shall know 

נִי:  Kי שְׁכֵח Pאדֹנ 
נִי יהו֑ה ו ב8 תֹּ֥אמֶר צִיּ֖וֹן עֲז� מט יד ו�
ם־ הּ גּ� ם בֶּן־בִּטְנ3 ח] ר� הּ מ> ה֙ עוּל�֔ ח אִשּׁ� oּטו הֲתִשְׁכ
ל־ ן ע� hךְ: טז ה ח> י ל֥אֹ אֶשְׁכּ� gנֹכ Kה וְא חְנ� ֔ לֶּה תִשְׁכּ� א%
הֲר֖וּ  יז מ4 יד:  מ4 תּ� י  gּנֶגְד יִךְ  Mחֽוֹמֹת יךְ  Sקֹּת ח� יִם  פּ@ כּ�
אוּ:  יֵצ> ךְ  hּמִמ יִךְ  חֲרִיב@ 
וּמ יִךְ  Mרְס Kמְה יִךְ  נ� בּ�
אוּ־ Kנִקְבְּצ֣וּ ב ם  Pּכֻּל י  וּרְאִ֔ יִךְ֙  ֨ עֵינ� יב  Yב י־ס� יח שְׂא4

שִׁי  ֔ י תִלְבּ� עֲד� Kּם֙ כ י כֻלּ� Yּנִי נְאֻם־יהו֗ה כ י־א& ךְ ח� ל3
יִךְ  ֔ וְשׁ֣מְֹמֹת� יִךְ֙  ֨ רְבֹת� ח� י  Yּיט כ ה:  Kּל כּ� כּ� ים  gשְּׁר וּתְק�
חֲק֖וּ  Kב וְר י מִיּוֹשֵׁ֔ צְר� ה֙ תּ> תּ� י ע� Yּךְ כ qסֻת רֶץ הֲר4 וְא�
יִךְ  שִׁכֻּל3 י  בְּנ] יִךְ  ֔ זְנ� בְא� אמְר֣וּ  יֹֽ כ ע֚וֹד  יִךְ:  Kלְּע מְב�
רְתְּ  מ8 כא וְא� ה:  ב� וְאֵשׁ> י  ה־לּ\ גְּשׁ� ק֖וֹם  מּ� ה� י  ר־ל\ צ�
ה  Pשְׁכוּל י  אֲנ\ 
ו לֶּה  אֶת־אֵ֔ ד־לִי֙  ל� Kי י  Yמ ךְ  בֵ֗ בִּלְב�
ן אֲנִי֙  ל ה� י גִדֵּ֔ לֶּה֙ מ� ה וְאֵ֨ ֗ ה ׀ וְסוּר� ה גּלֹ& לְמוּד3 וְג�
ר  ֞ מ� ה־א� כב כֹּֽ ם:  אֵיפ֥הֹ ה> לֶּה  י א] דִּ֔ לְב� רְתִּי  נִשְׁא8
וְאֶל־ י  דִ֔ י� אֶל־גּוֹיִם֙  אֶשּׂ̀א  ה  הִנֵּ֨ יֱהֹוִ֗ה  י  אֲדֹנ&

יִךְ  יִךְ֙ בְּחֹ֔צֶן וּבְנֹת@ ֨ נ� יאוּ ב� Yי וְהֵב Sּים נִס ר� ים א� gּמ ע�
֗יִךְ  מְנ� אֹֽ ים  כִ֜ מְל� י֨וּ  כג וְה� ה:  אנ� שׂ? תִּנּ� ף  hת ל־כּ� ע�
חֲווּ־ 
יִשְׁתּ רֶץ  אֶ֚ יִם  ֗ פּ� א� יִךְ  ֔ יקתֹ� מֵינ� רֽוֹתֵיהֶם֙  וְשׂ�
י יהו֔ה  י־אֲנ� תְּ֙ כ4ּ ע� ֨ ד� כוּ וְי� qח יִךְ יְל� גְל@ ר ר� Mעֲפ 
ךְ ו ל�֔
לְק֑וֹח�  ח מִגִּבּ֖וֹר מ� י: כד הֲיֻקּ� Kא־יֵבֹ֖שׁוּ קֹו ר לֹֽ אֲשׁ�
ר  מ8 א� ׀  כה כִּי־כֹ֣ה  ט:  ל> יִמּ� יק  gּד צ� י  וְאִם־שְׁב\
יץ  gר ע� לְק֥וֹח�  וּמ� ח  ֔ יֻקּ� גִבּוֹר֙  י  Yם־שְׁב גּ� יהו֗ה 
יִךְ  נ@ וְאֶת־בּ� יב  רִ֔ א� י  נֹכ� Kא וְאֶת־יְרִיבֵךְ֙  ט  qל יִמּ�
אֶת־ יִךְ֙  ֨ אֶת־מוֹנ� י  Yּלְת אֲכ� 
כו וְה  : יע� אוֹש4ׁ י  נֹכ\ Kא

ר  ֗ שׂ� ל־בּ� דְע֣וּ כ� Kר֑וּן וְי ם יִשְׁכּ� מ& יס דּ� gס ע� ם וְכ? ֔ ר� בְּשׂ�
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that I am HASHEM, your Savior and your Redeemer, 
the Mighty One of Israel. 

50 1 T hus said HASHEM: Where is your mother’s di-
vorce document with which I sent her away? 

Or which of My creditors is it to whom I have sold 
you? Behold! it is for your iniquities that you have 
been sold, and for your rebellious transgressions that 
your mother has been sent away. 2 Why is it that 
[although] I have come, there is no man? [Why is it] 
that [although] I have called, there is no answer? Is 
My hand too very short for redemption? Is there no 
strength in Me to rescue? Behold! by My rebuke I dry 
up the sea, I set rivers as a desert, their fish-life putre-
fies for lack of water, and it dies of thirst. 3 I clothe the 
heavens in black, and make sackcloth their garment.
 4 My Lord, HASHEM/ELOHIM, has given me a tongue 
for students, to know, to set a time for one thirsty 
for the word [of HASHEM]; He arouses [me] — every 
morning — He arouses [My] ear for me to hear like 
the students. 5 My Lord, HASHEM/ELOHIM, has opened 
[my] ear for me, and as for me, I did not rebel, I did 
not turn away backwards. 6 My body I gave to the 
smiters, and my cheeks to the pluckers; my face I did 
not hide from humiliations and spit. 7 For my Lord, 
HASHEM/ELOHIM, helps me, therefore I was not hu-
miliated; therefore I set my face like flint and I knew 
that I would not be ashamed. 8 My champion is near; 
whosoever would contend with me, let us stand to-
gether; let whosoever is my plaintiff approach me. 
9 Behold! my Lord, HASHEM/ELOHIM, shall help me; 
who will condemn me? Behold! they shall all become 
worn out like a garment; a moth shall devour them.
 10 Who among you fears HASHEM, listening to the 
voice of His servant? Though he may have walked in 
darkness with no light for himself, let him trust in the 
Name of HASHEM, and lean upon his God. 11 Behold! 
all of you [others] are igniters of fire, girdled with fire-
works; go away in the flame of your fire, and in the 
fireworks you have kindled; from My hand has this 
come upon you, that you should lie down in sorrow. 
51 1 Listen to me, O pursuers of righteousness, seek-
ers of HASHEM; look to the rock from which you were 
hewn, and to the hollow of the pit from which you 
were dug. 2 Look to Avraham your forefather and to 
Sarah who bore you, for when he was yet one alone 
did I summon him and bless him and make him 
many. 3 For HASHEM shall comfort Zion, He shall com-
fort all her ruins, He shall make her wilderness like 
Eden and her wasteland like a garden of HASHEM; joy 
and gladness shall be found there, thanksgiving and 
the sound of music.

ב:  עֲקֹֽ י� יר  אֲב\ ךְ  אֲל] וְגֹֽ ךְ  מ֣וֹשִׁיעֵ֔ יהוה֙  י  Yאֲנ י  כּ�
פֶר כְּרִית֤וּת אִמְּכֶם֙  ה ס% י זֶ֠ ר יהו֗ה א% מ8 נ א כֹּ֣ה ׀ א�
רְתִּי  Mכ אֲשֶׁר־מ� י  ֔ מִנּוֹשׁ� י  מ� א֚וֹ  יה�  חְתִּ֔ שִׁלּ� ר  Uׁאֲש
ם  ם וּבְפִשְׁעֵיכ� רְתֶּ֔ תֵיכֶם֙ נִמְכּ� עֲוֹנֹֽ 
ן בּ ם ל֑וֹ ה� אֶתְכ�
ישׁ  אִ֗ ין  וְא% אתִי  ֜ בּ� דּ֨וּע�  ב מ� ם:  אִמְּכ? ה  Lשֻׁלְּח
דִי֙ מִפְּד֔וּת  צְר̀ה י� Kצ֨וֹר ק ין עוֹנֶה֒ הֲק� אתִי֘ וְא% ֘ ר� ק�
יב  חֲר� 
י א תִ֞ עֲר� 
ן בְּג יל ה% Sּצ כֹ֖ח� לְה� י  ין־בּ\ וְאִם־א>
ין  ם֙ מֵא% ת� שׁ דְּג� oר תִּבְא ֔ רוֹת֙ מִדְבּ� ים נְה� Yׂש ֗ם א� י�
דְר֑וּת  ק� יִם  מ@ שׁ� ישׁ  לְבּ\ ג א� א:  Kמ צּ� בּ� מֹ֖ת  וְת� יִם  ֔ מ�
ן לִי֙ לְשׁ֣וֹן  י יֱהֹוִ֗ה נ̀ת� ם: ד אֲדֹנ& Kים כְּסוּת שׂ\ ק א� וְשׂ@
׀  יר  ע� י� ר  ב3 דּ� ף  ע] אֶת־י� ע֥וּת  ל� ת  ע� eד ל� ים  לִמּוּדִ֔
ים:  לִּמּוּד4 זֶן לִשְׁמ֖עֹ� כּ� אֹ֔ לִי֙  יר  ע\ בֹּ֗קֶר י� בּ֣קֶֹר בּ� בּ�
יתִי  Sר י ל֣אֹ מ� gנֹכ Kזֶן וְא אֹ֔ י  ח־ל� ת� Kּיֱהֹוִה֙ פ ה אֲדֹנ̀י 
י  י@ וּלְח� ים  כִּ֔ לְמ� תִּי  ת8 ו גֵּוִי֙ נ� תִי:  נְסוּגֹֽ ל֥אֹ  ח֖וֹר  א�
ק:  רֹֽ ו� מִכְּלִמּ֖וֹת  רְתִּי  ֔ הִסְתּ� ל֣אֹ  י֙  נ� פּ� ים  Sרְט לְמֹֽ
ל־ מְתִּי ע� ן ל֣אֹ נִכְל3 ל־כּ] י ע� ר־לִ֔ עֲז� 
אדֹנ̀י יֱהֹוִה֙ י 
ז ו

ע כִּי־ל֥אֹ אֵבֽוֹשׁ:  אֵד@ Kישׁ ו מִ֔ לּ� ח� 
י֙ כּ נ� מְתִּי פ� oׂן ש כֵּ֞
ד  ח� י3ּ ה  מְד� ע� נ8 י  gּאִת יב  ר\ י־י� מ4 י  צְדִּיקִ֔ מ� רוֹב֙  ח ק�
יֱהֹוִה֙  אֲדֹנ̀י  ן  ט ה% י:  Kאֵל שׁ  Mּיִג י  gט מִשְׁפּ� ל  ע� Mמִי־ב
גֶד יִבְל֔וּ  Uּב ם֙ כּ� ן כֻּלּ� נִי ה� qרְשִׁיע י מִי־ה֖וּא י� ר־לִ֔ עֲז� 
י
ע� בְּק֣וֹל  א יהו֔ה שׁמֹ] כֶם֙ יְר% י ב� Yם: י מ אכְל> שׁ יֹֽ Pע
ח֙  הּ֙ ל֔וֹ יִבְט� ין נֹ֨ג� hים וְא ךְ חֲשֵׁכִ֗ ל8 ר ׀ ה� Uׁבְדּ֑וֹ אֲש ע�
ם קֹ֥דְחֵי  sן כֻּלְּכ tיו: יא ה Kֹאלה ן בּ> ע] ם יהו֔ה וְיִשּׁ� בְּשׁ%
ם וּבְזִיקוֹת֙  י זִיק֑וֹת לְכ֣וּ ׀ בְּא֣וּר אֶשְׁכֶ֗ זְּר% שׁ מְא� א]
ה  Pעֲצֵב 
לְמ ם  כֶ֔ ל� זֹּ֣את  ה  יְת� ה& דִי֙  מִיּ� ם  רְתֶּ֔ ע� ב4ּ
י  קְשׁ% דֶק מְב� י רֹ֥דְפֵי צ� eבֽוּן: נא א שִׁמְע֥וּ אֵל תִּשְׁכּ�
בֶת  קּ� וְאֶל־מ� ם  בְתֶּ֔ חֻצּ� אֶל־צ֣וּר  יטוּ֙  בִּ֨ ה� יהו֑ה 
ם  אֲבִיכֶ֔ ם  ה& בְר� אֶל־א� יטוּ֙  בִּ֨ ב ה� ם:  רְתּ? נֻקּ� בּ֖וֹר 
יו  אתִ֔ קְר� ד  י־אֶח& כ4ּ ם  תְּחֽוֹלֶלְכ9 ה  Pר וְאֶל־שׂ�
ם֙  ם יהו֜ה צִיּ֗וֹן נִח� ֨ י־נִח� הוּ: ג כ4ּ רְבּ> הוּ וְא� רְכ] Kאֲב 
ו
הּ  Pת רְב� וְע� דֶן  כְּעֵ֔ הּ֙  ר� מִדְבּ� יּ̀שֶׂם  ו� יה�  רְבֹתֶ֔ ל־ח� כּ�
ה  Pתּוֹד הּ  ֔ ב� צֵא  יִמּ& ה֙  וְשִׂמְח� שׂ֤וֹן  שׂ� ן־יהו֑ה  כְּג�

ה: Kוְק֥וֹל זִמְר
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